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Preface

IN every civilisation there are certain movements of social
and intellectual revolt, indicative of the reaction of the
suppressed and dissatisfied elements in that civilisation to
prevailing conditions. The history of these movements,
usually written exclusively by their opponents, is at once
of peculiar difficulty and peculiar value to the historian,

In a predominantly religious society like that of mediaeval
Islam, where State and Church were fused and treason and
apostasy were synonymous terms, such movements neces-
sarily assumed a theological colour, and appeared as
heretical sects, revolutionary in doctrine and insurrectionary
in habits. In the carly centuries of Islam we find a whole
series of sects which, by their simultaneous challenge to
the Islamic faith and state, brought upon themselves the
concentrated wrath of rulers and theologians.

Of these sccts, most of which are known to us only from
the writings of their enemies, by far the most significant is
that of the lsmia‘iliya, or Isma‘ilis (also called Batinis,
Ta'limis, etc.). This sect rapidly acquired an importance
far exceeding that of its competitors, and soon constituted
a really serious threat to orthodox Islamic society. For
several centuries Ismd‘ili mussionaries in all parts of the
empire stirred up rebellion against the ‘Abbasid Caliphs,
and Isma'il philosophers elaborated a detailed system of
religious  thought, offering a seducuve alternative to
orthodoxy. The importance of the sect is enhanced by its
connection with the rise of the Fatimid dynasty, the most
powerful in mediaeval Egypt. This connection raises
many problems, most of which Lave not yet been properly
elucidated.

Since the appearance of De Goeje’s Mémoire sur les
Carmathes in 1886, no detailed study has been published
on the origins of the Isma‘ili movement, from the historical
viewpoint. A considerable amount of new material, of
various kinds, has become available since then, and although
many works still lie unknown in the Ismi‘ili libraries of

v

il g ale s Gl gl o) S aelas KURF:Karachi University Research Forum



www.facebook.com/kurf.ku www.kurfku.blogspot.com

vi PREFACE

Yemen and India, enough have come to light to render
necessary a restatement and reconsideration of the problems
involved,

1 wish to record my indebtedness to Professor Louis
Massignon, of the College de France, whose advice and
assistance were of inestimable value to me throughout the
course of my work. My thanks are also due to Professor
H. A. R. Gibb, now of Oxford, for much help and encourage-
ment. I am grateful to the following for useful suggestions
and aid of various kinds:—Professor A, S. Tritton (who in
addition undertook the painful task of reading my proofs);
Professor N. H. Baynes; Dr. P. Kraus; Dr. J. Heyworth-
Dunne; Dr. G. H. Sadighi, M. Abbas Eghbal; Mr. M. H.
A'zami.

I should also like to place on record my gratitude to the
librarnians of the School of Oriental and African Studies,
London; the Ecole de Langues Orientales Vivantes, Pans;
and the Egyptian Library, Cairo, for their unfailing courtesy
and assistance. Finally, a word 1 due to my Isma‘ili
friends in Masyaf, Salamiya and elsewhere, for their useful,
if somewhat reticent, co-operation.

This monograph 1s a revised version of a thesis accepted
for the degree of Ph.D. m the University of London. My
special thanks are due to the University of London Publica-
tions Committee for a grant that rendered its publication
possible.

CAMBRIDGE,
January, 1940.
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Introduction

DurinG the central period of Mediaeval Islamic history,
the lands of the Caliphate were convulsed by a movement
at once religious, philosophic, social and political, which,
for a time, threatencd the very existence of Islamic civilisa-
tion, and which, at its height, succeeded in establishing a
schismatic anti-Caliphate which was at least the equal in
power and prosperity of the orthodox Caliphate of Baghdad.

The Isma‘lli or Batini movement, to mention two of the
chief names applied to it—there are many others—begins
i the second century of Islam as an amalgam of several
mystic and extremist heretical sects, mainly from the
Shi‘t wing of Islam, some perhaps of pre-Islamic Persian
and Syrnian gnostic origins. During the many centuries of
its growth, its triumph and its decline, Isma‘ilism expressed
itself in an infinity of forms, both doctrinal and organi-
sational. If, on the one hand, it was constantly incorporating
within 1tsclf new sects—and consequently new ideas—on
the other it remained highly fissiparous in character, always
splitting up into new sub-sects and factions, often in mutual
conflict.

The dreaded Carmathian bands, which, from their base
in Bahrain, carried out a series of daring and sacrilegious
raids during the fourth century a.H. which horrified the
Islamic world—the Fatimid Caliphate of Cairo, with its
highly civilised capital and its advanced intellectual life—
the encyclopaedist brotherhood of the Ikhwan as-Safa which,
in the fifth century, attempted to popularise learning and
philosophy among the masscs—the dreaded Assassins of
Syria and Persia in the fifth and sixth centuries A.H., are all
different facets of one same movement which, by the
catholicity of its doctrines and the simplicity of 1ts purposes,
attempted and almost succeeded in uniting the whole
population of the Islamic orient, irrespective of creed and
social status,
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2 THY. ORIGINS OF ISMA‘ILISM

With ‘Alid legitimism as political programme (with
what important modification we shall sce later), a syncretist
hotch-potch of all faiths and philosophies, with a strong
undercurrent of pure rationalism, as doctrine, and social
grievances and organisation as an important part of its
activities, the movement stood a good chance of canalising
the whole social and religious discontent that was rife in
the mediaeval caliphate.

The characteristic Isma'ili combination of syncretism
and esoterism render the investigation of the history of the
sect a task of tremendous difficulty. This is not simplified
by the prejudices and animosities of the hostile sources
upon which we are forced to rely for most of this history.
For the annals of the Ismad‘ili movement, at least in its
earlier stages, must still be based largely on the records of
non-Isma‘ilis, with the defects involved by way of ignorance
and bias.

The fault does not liec wholly with the Sunni and
Twelver Shi‘i writers who tell the story. The secretive
character of the movement, its quasi-masonic organisation,
and the haze of mystery concealing both doctrines and
personahities from the unimtiated, did not facihitate the
task of the historian, and have prevented until modern
times a clear and accurate understanding of Isma‘ili origins.

With the discovery of new documents, and the con-
sequent revaluation of old ones, a critical study of early
Isma‘ili history has at last become possible, and scholars
like Massignon, Kraus, [vanow, Hamdan: and others have
made notable contributions. The line of study, however,
has hitherto been mainly doctrinal and literary, and, save
for one or two special questions, the historical side has
remained substantially as D¢ Sacy and De Gocje left it.
The following pages constitute an attempt to clear the
ground for a gencral historical survey of the beginnings of
Isma‘ilism.

(3

SURVEY OF SOURCES

It has seemed best to start this study with a survey of
the primary sources at our disposal. Although many of
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INTRODUCTION 3

these sources have been studied before, it is necessary to
attempt a revaluation of them in the light of the new sources
available, several of which are here used for the first time.

Our first group consists of the Sunni historical writings.
Here we can trace the successive stages in which the true
knowledge of Ismi‘ill doctrines and the early, secret history
of the sect filters through to the Sunni world. It is in order
to illustrate the stages of this highly important process that
I have considered these sources in some detail.  The pene-
tration of this knowledge can be classified in three stages—
the first, where the historian knows of nothing but the
public activitics of the sectaries—the second, in which some
inklings of what 15 at stake have begun to penetrate, but
no general conception is as yet possible—the third, when
detailed, though not always accurate, knowledge of the
sect, 1ts doctrines and 1ts ongins, reach the Sunni world.
The third stage 1s marked by the famous Baghdid mani-
festo, denouncing the Fatimid caliphs as impostors and
schismatics.

SUNNI HISTORICAL SOURCES
The First Stage.

The carliest account we possess is that of the great
Sunni historian Abti Ja'far Muhammad b. Jarir at-Tabari
(d. 311/922). Tabarli obviously represents the earhest
stage of Sunni knowledge regarding the Batini movement.
He has lttle acquaintance with the doctrines of the sects,
or with their inner differentiations.  In spite of his noting
that the Carmathian leaders m Svra claimed descent from
Muhammad b. Ismi‘il, he does not think of connecting them
with the Fatimid pretender whose appearance he mentions
in N. Africa. His viewpomnt on the whole may be taken as
representing that of the average Baghdidi of his day,
possessing little information bevond the actual reports of
events and occasional scraps of doctrine. Tabari’s accoynt,
which begins in 278 /891, with the first Carmathian mission
in ‘Iraq, and ends in 294,906 with the suppression of the
Carmathian revolt in Syria, is purely factual, and, except
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4 THF ORIGINS OF ISMAILISM

for a brief notice of an alleged Carmathian book, makes no
attempt to discuss the doctrines of the sect.

Tabari’s history was resumed and continued till 320/932
by ‘Arib b. Sa‘'d of Cordoba (d. 370/980). Under the years
291, 293, and 294, ‘Arib recapitulates the events of those
years as set forth in Tabari, and continues the story with
an account of the activities of the Carmathians in Bahrain
under Abui Sa‘id and Aba Tahir. Quite separately from
this, ‘Arib gives a detailed history of the Fatimid da'wa in
N. Africa, and the final victory of the Mahdi ‘Ubaidallah.
It is to be noted that he too makes no connection between
the two movements.

Mas‘ddi (d. 344/956), in both his Tanbih and his Muriy,
devotes a few pages to the Carmathians, carrying their
history on to the death of Abai Tahir in 332,/944. Mas‘adi
obviously represents a later stage of Sunni knowledge
regarding the Carmathians than does Tabari.  He has read
Ibn Rizim,! he is acquainted with Bitini doctrine to the
point of knowing about the esoteric system of interpretation
and the grades of imtiation. Finally, he 1s aware of the
connections between the Carmathians and the Fatinids
in Yemen and N. Africa.?

Unfortunately, Mas‘@di does little more than mention
these things, the passages in the Tanbih being merely a
recapitulation of his own more detailed works on the
subject. These, alas, are lost. Nor 15 it possible to deter-
mine exactly the sources of Mas‘adr's knowledge, though it
would seem, from his gencral tone and from one or two
remarks, that much of it was obtained at first hand, from
conversations with the Carmathians themselves.

Although, therefore, in knowledge, Mas‘adi goes beyond
the other histonians of the first stage, and even beyond
some of the sccond, we must place him here owing to the
paucity of detail that he gives us, and to the fact that his
work does not go beyond the ycar 332/944.

The only other important historian of this period is
Hamc:a of Isfahan (fourth/minth century). His account of
the Carmathians is limited to their military exploits, and

LY. anfra, p 6. t Tanbih, 389  Tr. 495
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INTRODUCTION 5

makes no reference either to their beliefs or to their con-
nections. It is interesting, however, for the picture it gives
us of the disturbed state of Baghdad and the Empire during
those troublous years, of the continuous discord and civil
war, the grave social and economic crisis, and the acute
conflict of classes between the Khdssa (aristocracy) and the
‘ Amma (common people) of the capital. This picture does
much to explain the atmosphere of discord and discontent
in which revolutionary Carmathianism emerged and
flourished.

The Second Stage.

For the period after 320, De Goeje was forced to rely on
later sources like the Kuldb al-"Uydn and Ibn al-Athir
(d. 631/1234). Since then, however, a number of late
‘Abbasid chronicles have been publislied, notably those of
Hilal as-Sabi (d. 447/1055) and Miskawaih (d. 421/T1030),
both of which contain much usecful information.

During a recent visit to Cairo I had the good fortune
to acquire a manuscript of what appears to be a fragment of
the lost history of Thibit b. Sindn the $ibian (d. 365/974),
the grandson of the famous physician Thabit b. Qurra.?

I shall reserve a more detailed discussion of the manu-
script for an edition of the text which I hope to publish
shortly. Suffice 1t to say here that the manuscript is dated
1057/1647, and was made from a copy written in 577 /1181,
which in turn was made from a copy of the author’s own
manuscript. There scems to me to be no good reason for
doubting the authenticity of the manuscript.

Thabit gives the history of the Carmathians in Bahrain,
Syria and Mesopotamia from their origins until the year of
his death. His account of the war between the Fatimid
Caliph Mu‘izz and the Carmathians is particularly detailed,
and bears every sign of being a contemporary record.
Thabit’s account is fullowed closely by Miskawaih and Ibn
al-Athir, of which it seems to have constituted the main
source for the perind.

Thabit represents a more advanced stage of knowledge

! On Thabit and his history see Chwolsson, Ssabzer, 1, 579
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6 THZ ORIGINS OF ISMATLISM

than does Tabari. In several ways he shows himself to be
aware of a connection between the Carmathians and the
N. African Fatimids. Yet he does not say anything of
their doctrine, nor is he aware of the earlier history of the
sect, before its public eruption. The names of Abii’l-
Khattab, Maimin al-Qaddah and ‘Abdallah b. Maimiin
al-Qaddih are not mentioned, and it does not occur to him to
question the Fatimid legitimacy of ‘Ubaidallah, to whom he
invariably refers as “‘al-Fatimi al-'Alawi.”

Before passing to the third stage, a word is nccessary
in justification of the inclusion of Thabit b. Sinin among
the Sunni sources. As is well known, the author’s family
were all Sibians, and he himself was of that faith. Like
other Sabian writers, however, he assimilates himself com-
pletely to the Sunni pomnt of view, and is not distinguishable
from them, as are, for example, the Twelver Shi‘ls, in his
choice of sources and his method of approach. His history
was much appreciated and frequently utihsed by Sunni
scholars, and cannot be separated from the Sunni historical
tradition.

The Thard Stage.

In the third stage, the knowledge of Isma'ill doctrines
possessed by Sunni writers has reached a far greater degree
of development. Fairly detailed information on Isma‘ili
doctrines is available, and, notably, what we may term the
proto-history of the sect—the history of its carly scecret
development, before its propaganda first burst upon public
notice—is far better known.

The earliest known wnter of this third stage is Abi
‘Abdallah b. Rizam (or Razzam), who lived probably in the
early part of the fourth/tenth century.  Although he would
seem to have been a theological rather than an historical
writer, he may be included among the historical sources,
owing to the fact that his account is preserved in works
which belong rather to the historical group of writings, and
to the fact that he does mark the beginning of a definite
trend of historiography on the Carmathians. Among the
historians who follow the lines laid down by him in their
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accounts of the Carmathians, we may mention the Nizam
al-Mulk, Ibn Shaddad, Abd’l-Fida and Raghid ad-Din.

The original work of Ibn Rizam is lost, but it was utilised
extensively by one Akhi Muhsin, an ‘Alid who was roughly
contemporary with Mu‘izz.* It is to Maqrizi that we owe
the knowledge that Akhii Muhsin’s account was copied from
that of Ibn Rizim.? Magqrizi adds that he himself does not
believe Ibn Rizam’s account of Fatimid origins. In view
of this harsh judgment on Ibn Rizam and his follower
AXhii Muhsin, it is curious that Maqrizi makes such ex-
tensive and frequently unacknowledged use of it in his
various writings.?

The text of AkhG Muhsin is preserved for us in two
versions. The first of these 1s in Magqrizi, who gives the
doctrinal part in his Khita* and the historical part in his
Mugaffa.® The other, and better, version is contained in
the Nihdyat al Arab of Nuwairi (d. 732/1331), an encyclo-
paedia of literaturc and history. Nuwauri’s account is in
the part that has not yct been published, and is preserved
in two manuscripts, one in Paris and one in Istanbul.®
The version of Akhi Muhsin is also given briefly by Maqrizi
in his I{f'az.  Ibn Rizam is quoted directly by the Fihrist.?
He is mentioned in the list of writers on the Carmathians
of whom Mas‘Gdi® speaks so slightingly. Casanova? regards
this as “la condamnation formelle’" of Ibn Rizam.

On the whole, however, one must judge the general
reliability of Ibn Rizam in a rather more favourable light.
As has been already remarked, Magqrizi's censure of him
loses greatly in effectiveness by the fact that Magqrizi
himself makes extensive use of him. Casanova,!® too, has
noticed that despite Mas‘adi’s criticism of Ibn Rizim, his
own account differs little from that which he condemns.
The discovery of actual Isma‘ili documents has tended on
the whole to confirm Ibn Rizam’s statements. IvanowX

! Sacy, I, Intro, 74, Itt’'az 11 Casanova, La Doctrine Secréte, p 9,
note 1.

3ifty'dz, 12 Quatremére, 117. Fagman, 39 3 E g 1n the Kntat.

*1, 391. Tr. Casanova, La Doctrine Secréte.

® Trans. Quatremére and IFagnan ¢ See Bibliography. 7186

8 Tanbih, 395 Tr so1 ® La Doctrine Secréte, 36.

° Ibd, 37. 11 Creed, 14.
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8 TI'IE ORIGINS OF ISMA‘ILISM

notes that the formula of oath given by Ibn Rizim corre-
sponds closely with that still in use among the Ismi‘ilis of
India, and that the doctrines he attributes to the Isma‘ilis
“fit very well” with those of an Ismia‘ili treatise by Nasir
ad-Din Tasi,! though, it should be observed, there is no
trace there of the nine degrees of initiation mentioned by
Ibn Rizam, and also to be found in other writers.

Of the historical defects of Ibn Rizam we shall speak
later.

With Ibn Rizam, the names of Maimiin al-Qaddah and his
son ‘Abdallah appear in Sunni history books, the Fatimid
movement is traced back to its origins in their c6terie, the
relationship between Fatimids and Carmathians is estab-
lished, and the pedigree of the Fatimid caliphs called into
doubt, all for the first time.

In 402/1011 was published 1n Baghdad the famous anti-
Fatimid manifesto, in which some of the assertions of Ibn
Rizam were publicly proclaimed. ‘Ubaidallah, the first
Fatimid caliph, is asserted to have been in reality one
Sa‘id, a descendant of Daisan, founder of the Daisani
(Bardesanian?) sect, and himself a dualist and an infidel.
‘Abdallah b. Maimin and his father are not, however,
mentioned.

This manifesto, supplemented by the extra details
given by Ibn Rizam, remained the basis of most anti-
Fatimid writing.

Among the later Sunni sources only one need be noticed
here, as it is utilised for the first time in this study. In the
Yemenite chronicles published and translated by H. C. Kay,
there i1s a brief account of the Carmathians in Yemen,
extracted from the Kitdb as-Sulik of Baha ad-Din al-Janadi
(d. 732/1331). Al-Janadi quotes as his sole authority one
Abi ‘Abdallah Muhammad b. Malik b. Abi'l-Qaba’il, “a
jurist of Yemen and a learned Sunni. He was one of the
persons who joined the Carmathian sect in the days of the
Sulaihi,? and he acquired a thorough knowledge of its

1 An Ismathitic Work by Nasir, 534
* The Isma‘lli da'l ‘All b. Muhammad (429~483/1037-1080), founder
of the Isma'ili Sulaihid dynasty in Yemen.
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character. On becoming convinced of the depravity of the
Carmathian doctrines, he abjured them, and he composed
a celebrated treatise, in which he has described the principles
upon which they are founded, he demonstrates their wicked-
ness, and warns his readers against their deceptions.”?

Early in 1939 a work was published in Cairo which would
appear to be the treatise in question. It is called Kashf
Asrdr al-Batiniya wa-Akhbdr al-Qaramita, and the author’s
name is given as Muhammad b. Malik b. Abi'l-Fada’il al-
Hammadi al-Yamini. From the text it would seem that
the author was a contemporary of the Fatimid Caliph
Mustansir (427-87/1035-94).

We have thus concluded our survey of the main trends
in Sunni historiography. There are, of course, many im-
portant historians whose names have not been mentioned.
These will be referred to where necessary.?

Before proceeding, however, to a more detailed dis-
cussion of the specific points at issue, it will be necessary
to extend our survey to include other groups of sources,
namely, (1) the Sunni non-historical sources; (2) the Twelver
Shi‘i sources; (3) the Isma‘ili and near Isma‘lli sources.

SUNNI THEOLOGICAL SOURCES

As is to be expected, a movement as widespread and as
subversive as Batinism occupics an important place in
Sunni theological literature. A considerable quantity of
polemic writings was produced by orthodox theologiauns,
from which it is possible to gain, if not a knowledge of
Batini doctrines, at least an mmpression of the effect they
had on Sunni observers.

Slightly less prejudiced are the works on the history of
religions, a science that reached a high degree of develop-
ment in mediaeval Islam.

For obvious reasons, the greater part of this literature
deals with the theological and doctrinal aspects of Batinism
rather than with the history of the movement, and thus falls
beyond the scope of the present study. There are, however,

1 Kay, 191
? For a survey of sources on the rise of the Fiatimds, see Becker,
Betrage, 1, 2—-11
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10 THE ORIGINS OF ISMA'ILISM

scattered bits of historical information in these sources
which make an examination worth while.

The main historical value of these works is that they
describe not only the Isma‘ili movement in the strict sense
of the word, but the whole welter of extremist Shi‘i sects
from which Isma‘ilism as an organised system evolved, with
a wealth of detail which we cannot hope to find in the
strictly historical sources. The theologians, it 1s true,
have many defects which vitiate their reliability. They are
violently prejudiced against the sects they describe, and
have no interest in presenting a clear and accurate picture
of their development. Often enough they are ill-informed,
and attribute to the sectarics doctrines which the latter
themselves would reject in horror. Mas'Gdi' speaks with
scorn of the polemists, of their unwillingness to understand
and their rcadiness to condemn. How then should one
expect them to distinguish accurately between conflicting
groups of heretics? Then again, many of them are bound
by a tradition attributed to the prophet, according to which
the Islamic community would break up into seventy-three
sects.? This number 1s the Procrustean bed into which
most Islamic heresiologies have been fitted, by more or less
violent means.

In spite of these faults, however, it is possible, by a
careful comparison of the different versions, and—most
important of all-—by means of the Twelver Shi‘i and Isma‘ili
sources now available, to establish a critical account of the
growth of the early extremist sects, and their culmination
in the Isma'ili da'wa. This task will be attempted in our
first chapter. For the moment let us review briefly the
most important of the Sunni theological sources, including
one not hitherto known.?

The carhest extant classification of Islamic sects 1s the
Magqalat al-Islamzyin of the great scholastic Abi’l-Hasan
al-Ash‘ari (d. 321/933), a work which attempts a detailed,
and on the whole reasonable, survey of the subject. Ash'‘ari
was followed by Malati (d. 377/987), who is concerned with

1 Tanbik, 395, Tr 501 2 Abu Da’iid, 259.
3 For a survev of early polemic Iiterature, see Goldziher, Ghazali, 14
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refuting rather than with explaining, but who nevertheless
supplies a few interesting details.

More detailed than either of these is the theologian
Abfli Mansir ‘Abd al-Qahir b. Tahir al-Baghdadi (d. 429/
1037), an Ash'arite scholastic who, in his Farg bain al-Firag,
provides us with a detailed survey of the Shi‘i sects, their
separate histories and their doctrines. In his chapter on
the Batiniya, Baghdadi gives a lengthy historical account,
apparently based, with some variations, on the Ibn Rizam
version.

Brief accounts of Batini origins and doctrines are also
to be found in the Baydn al-Adydn of Ab@’'l-Ma‘dli (com-
pleted in 485/1092) and in the first great Muslim history of
religions, the Fasl f7'l-Milal wa'n-Nihal of Ibn Hazm
(d. 459/1064).

Shahrastani (d. 548/1153), the successor of Ibn Hazm in
religious history, also surveys the field. His attitude is
surprisingly tolerant, and he has clearly made use of Isma‘ili
sources. Shahrastini’s work, however, 1s concerned almost
exclusively with doctrine, and supplies very little historical
information.

In a passage recently edited and commented by Dr. P.
Kraus,! Fakhr ad-Din Razi, the great Qur’anic commentator,
makes an extremely interesting analysis of Shahrastini’s
work. It is, he says, a piece of shameless plagiarism from
beginning to end, being merely a copy of a number of other
works. The part with which we are concerned, namely,
that dealing with the Islamic sects, 1s, he says, based on
the Farg of Baghdadi, who, owing to his extreme fanaticism,
did not bother to reproduce faithfully the ideas of his
opponents. The only passage worthy of note is that dealing
with Hasan i Sabbah, for there Shahrastani used an authentic
document, translating it into Arabic from the Persian
original.

As Dr. Kraus points out, Razi's strictures on Shahrastani
are in the main justified, though in a number of passages,
and notably that dealing with the Xayyaliya sect,
Shahrastani does appear to have used other sources. His

1 Les “Controverses,” 205 ff. and 212 fl.
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general attitude, too, is more liberal than that of Baghdadi,
and his acquaintance with Isma‘ili doctrine far more detailed.
It may be mentioned in passing that Shahrastani was himself
accused of being an Isma‘ilit

One of the most important Sunni works dealing with the
Batiniya is the “Refutation” of Ghazali (d. 505/1111),
analysed and partly published by Goldziher. This work,
too, deals mainly with doctrine, and falls beyond our
purview. The references to the general character of the
Batini movement will be considercd later. We may note
in passing that Fakhr ad-Din Rizi, in the passage quoted
above, accuses Ghazili of having misunderstood the Isma‘ili
thesis, and finds his refutation very faulty. There is extant
an Isma‘lli reply to Ghazali’s work by a Yemenite dd'7 of the
seventh /thirteenth century.?

Among the theologians we may include the Hanbali
polygraph Jamal ad-Din b. al-Jawzi (d. 577/1200), who in
two passages gives us a short account of the Batini move-
ments, based in the main on Tabari, Ibn Rizim and
Ghazali.

To this list of theological sources must be added one
which 1s still 1n manuscnipt, and 1s here utilised for the
first time.

The author was the Qadi'l-Qudat ‘Abd al-Jabbar b.
Muhammad b. ‘Abd al-Jabbar, a Mu‘tazili divine who died
in 415 or 416/1024-5. He was a pupil of Ibn ‘Ayyash, and
he was the head of the Mu'tazila during his period.®

Professor H. Ritter* has already called attention to a
manuscript copy of a work entitled Kitib Tathbit Dald’il
Nubuwwat Sayyidnd Muhammad—'Establishment of the
Proofs of the Prophcthood of our master Muhammad’'—
by this author, contained in the Sehid Ali Pasa Library
in Istanbul. The manuscript contains 294 folios, of
which folios 143-153 deal with the Batini movement.
‘Abd al-Jabbar made use of Ibn Rizam, to whom he refers
by name, but his version is in many respects original, and

! Guillaume, Nihgyat, p. xi. 2 Ivanow, Guide, p 56, No 220
3 Subki, I11, 114 Armnold, Mahdi Ahmad, 66
¢ Philologica, p 34, No. 18.
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contains much new information. His work is quoted as an
authority by several later historians.t

This, then, concludes our survey of the two main groups
of Sunni sources, illustrating the gradual growth of Sunni
knowledge about the Batiniya. There are, of course, others.
In travel-books, literary and philosophic writings, and other
works, we shall find much valuable information, which will
be utilised in the following chapters. None of these, how-
ever, warrants a separate consideration. It remains for
us to review briefly the non-Sunni sources for our subject.

TWELVER SHI'l SOURCES

Apart from the above-mentioned, there is also available
a considerable mass of material relative to the early history
of the sects mn the biographical and bibliographical com-
pendia of the Twelver or moderate Shi‘'a. This literature
was quite unknown to De Sacy, De Goeje and other early
investigators, and indeed its importance has only recently
been pointed out by M. Massignon.?

Naturally enough, the moderate Shi‘a were in closer
contact with the Isma‘ilis than were the orthodox Sunnis
and had a more detailed knowledge of their history and
tenets. AbG'l-'Ald al-Ma‘arri® tells us that the Twelver
Shi‘a still respected the memory of ‘Abdallah b. Maimin
al-Qaddah, and quoted him as an authority for traditions
related by him before his “‘apostasy.” This statement is
amply borne out by a study of Shi‘l biographical works,
where ‘Abdallah b. Maimiin and other notorious extremists
(ghulat) are cited as traditionists, and many valuable
details given regarding them which cannot be found else-
where.

The earliest and most interesting of these works is the
Ma'rifat Akhbar ar-Rijal of AbG ‘Amr Muhammad b.
“Umar b. ‘Abd al-‘Aziz al-Kaghshi, which has come down to
us in a later abridgement by Tisi. Kaghshi, who lived at
some time in the fourth/tenth century, was a pupil of the
renowned Shi‘i scholars Ab@i'l-Qasim Nasr b. Sabbah

* Nujam, 11, 443-6  Abi Shiama, IT, 201. Suyit-Ta'rikk, 3 Fagnan,
Maqrizi  See further, Becker, Bestrage, 5 Brockelmann, I, 411 and 418
? Esquisse and art Karmatians in EL 3 Ghufran, 156

Gl g ale 1 Gl s o) S relas KURF:Karachi University Research Forum



www.facebook.com/kurf.ku www.kurfku.blogspot.com

14 THE ORIGINS OF ISMA'ILISM

al-Balkhi and Abii Nagr Muhammad b. Mas‘dad al-‘Ayyaghi
as-Samarqandi, the former of whom was himself an ex-
tremist. Kaghshi’s work, which is a collection of traditions
about great men of the Shi‘a sect, is a mine of information.!

Supplementing Kashshi we have a number of later works,
all biographical and bibliographical compendia, among
which the most important are those of Najashi (d. 450/1058),
Tasi (d. 460/1067), Ibn Shahrashiib (d. 588/1192) and
Astarabadi (d. 1028/1618).2

Apart from these compilations, there are two books by
Twelver Shi‘l authors which alse shed some light on our
subject. These are two works on sects and religions, and
are the only works on the subject by Shi'i authors that are
extant. They reveal a closer knowledge of the subject than
1s possessed by Sunnis, and are free from some, though not
all, of the latter’s prejudices.

The first of these s the Firag ash- Shi'a, a work on
Shi‘i sects, ascribed to Abi Muhammad al-Hasan b. Miisa
an-Nawbakhti (d. before 310/922). This book is a survey
of Shi‘i and related sects from the death of ‘Ali until the
disappearance of the twelfth Imam of the Twelvers. It is
written in a remarkably dispassionate style, and contains
much information on the early history of the Isma‘ilis.

The author is a rather lukewarm Shi‘i, and appears to
use Sunni sources as much as Shi7 ones. In some respects
he is no better informed than his Sunni contemporaries, and
he does not make any mention of ‘Abdallah b. Maimiin.
He does, however, provide us with a detailed picture of the
pre-Isma‘ili sects clustering around Muhammad b. al-
Hanafiya, Muhammad al-Baqir and Ja'far as-Sadiq, thus
giving us a historical framework into which we may fit
the biographical material in Kashshi and his followers.

It should be mentioned in passing that Abbas Eghbal,
in his brilliant monograph, Khdneddine Nawbakht?® rejects
the authorship of Nawbakhti, whose book of the same name
is, he says, lost. The true author was one Sa‘d b. ‘Abdallah

! On Kaghshi, see Eghbal, Kkanedane, 140, and Hadiyat, 226.

2 For further details on these and other Twelver Shi'l authors, see
Rieu, Brt. Mus. Suppl Cat of Arabic MSS, p 422 ff.

P, 140 ff.
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al-Ash‘ari (d. 299 or 301/911-913). M. Eghbal bases his
assertion on a number of passages in Kaghshi and others,
where texts identical with the Firaq are referred to Ash‘ari.

The other book is the Tabsirat al-‘Awdmm, a Persian
work, of uncertain authorship, but ascribed to Sayyid
Murtada b. Da'i Husni Razi (early seventh/thirteenth
century).

ISMATLT SOURCES

For a long time the Isma‘ilis were judged cxclusively
on the evidence of their bitterest opponents, their own
literature, thanks to Sunni censorship and Isma‘ili secrecy,
having almost completely disappeared in the Near East.
A few fragments collected among the Isma‘ilis of Central
Syria were published by Guyard, one or two others found
among the Isma‘ilis of Central Asia were noticed in Russian
periodicals. In 1905 Griffini found a number of Isma'ili
works in the Yemen, some of which he reviewed briefly in
an article. During the following years, thanks to the efforts
principally of W. Ivanow and H. F. Hamdani, the treasures
of the Ismi‘ili hbraries of India were made known, a number
of Isma‘ili works in European libraries were 1dentified and
others acquired. By now a fair amount of this literature is
available, in private and public collections, and a number
of texts have been published, translated and studied by
various scholars.

By far the greater part of the new Isma‘ill material is,
however, religious and philosophical in character, and sur-
prisingly little has been added to our knowledge of the early
history of the sect. Morcover, no book earlier than the
reign of the first Fatimid caliph has yet been found (with
the possible exception of the Umm al-Ritab of the Isma'ilis
of Central Asia), and the point of view they represent is that
of the emasculated official Fitimid da‘wa rather than the
earlier revolutionary period.

The principal Isma‘ili historical work is the ‘Uydn
al-Akhbar of the da‘? ldris of Yemen,! a seven-volume
history of Isma‘ilism from the marriage of ‘Ali until the

1 Ivanow, Guide, 62
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author’'s own day (ninth/fifteenth century). This work,
except for a few extracts published by Hamdani in Der
Islam, is still in manuscript, and I have not been able to
consult a copy.

An earlier work is the Iftitdh ad-Da'wa wa iblidd ad-
Dawla, by the Qadi Nu'man (chief Qadi of Mu‘izz).! This
work, a history of the Fatimid da‘wa in Yemen and N. Africa
until the establishment of the caliphatc, is of considerable
value. It is still in manuscript, but I have a copy in my
personal possession, and am preparing an edition of it.

Directly or indirectly based on these and other Isma‘ili
historical books are two modern works by Isma‘ili writers,
both in the Arabic language, but one written in India and
the other in Syria. The first of these is the Riyad al-Jinan
of Sharaf ‘Ali Sidhptiri, printed in Bombay 1277/1860.
This work is addressed to the general Islamic public, and
the author makes no reference to his being an Isma'ili.
The work, however, is strongly Isma‘lli in tendency, and
the historic chapters are based on Isma‘ili sources. There
are some interesting passages, though the exoteric character
of the work prevents any serious revelations from being made.

The other is al-Falak ad-Dawwdr fi Samd al-A'imma
al-Athdr, a general survey of Isma‘ilism published in Aleppo
in 1356/1933 by Shaikh ‘Abdallah b. Murtada, an Isma'ili
functionary in Khawibi. The author has apparently had
access to Bohra books, but the historical part is based
mainly on Sunni sources and is not of great value.

Apart from the professedly historical works, therc are
also occasional historical notes and references in dogmatic
and theological works. These, where they occur, are
probably more reliable than the directly historical writings,
because whereas the historical books are considered to be
Zahir, or exoteric, the secret books on Hagd’iq and ‘Aqd’id
are often esoteric, reserved for the chosen few, and thus
may contain information withheld from the masses. A
striking example of this is the short historical note in the
Ghayat al-Mawilid, a secret work on doctrine, in which it is
admitted that ‘Ubaidallah al-Mahdi was not an ‘Alid.

1Itd, 40.
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(See below.) This is, of course, strongly denied in the
historical writings of the Qadi Nu‘man (it is even possible
that the Qadi, who was ncver initiated into the highest
ranks of the da‘wa, was himself unaware of this), in the
‘Uyan al-Akkbar, and in modern Isma'ili writings.

Among the Isma‘ili sources we must include two travellers
both strongly pro-Fatimid, and the latter at least a pro-
foundly convinced Isma‘ili. In the travel-records of Ibn
Hawqal (late fourth/tenth century) and Nisir i Khusraw
(d. 481/1088), we have interesting first-hand descriptions
by unprejudiced observers of the Carmathian state in
Bahrain and its internal organisation.

A fair amount of information may be gathered also from
the books of groups which, if not actually Isma'ili, are
closely related to Ismd‘ilism. The most notable of these is
the Rasa’il lkhwan as-Safd, a store of information on
doctrinal and philosophic matters, containing quite a few
hints of historic value. More immediately useful are the
Druze scriptures, representing as they do an early and
relatively pure Isma'ili current, and, owing to their special
character as the scriptures of a secret revolutionary sect,
less reserved than the official Fatimid literature.

Such, then, are the sources that tell the story of the
Batini movement. It 1s a story bristling with inner con-
tradictions and inconsistencics, full of unanswered questions.
The task before us is to attempt, by means of a critical
evaluation and confrontation of these sourcecs, to give a
clear and connccted account of the cvents they describe.

Before proceeding to an enumeration of the problems
involved and an attempt at their solution, it is perhaps
useful to mention bricfly the main difficulties that block our
path. The first of these, already referred to, is the ignorance
and sometimes deliberate bad faith of the anti-Batini
writers who form one of our main sources of information.
The second is the secret and esoteric character of the move-
ment itself, concealing its doctrines and its personalities,
not only from its opponents, but even from a large part of
its own adherents—those who are not initiated into the
inner mysterics. Many of the Batini works thus deliberately
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conceal and even falsify certain vital facts, if they are
intended for general consumption. A third is the fact
that owing to the conditions of difficulty and persecution
under which the movement lived, a large number of its most
important leaders were constantly in hiding, and appeared
in different places under a varicty of aliases, which makes
their very identity uncertain. Finally, there is the curious
doctrine of fafwid, or spiritual adoption, according to which
words like Abi and Ibn (father and son) may connote a
relation of tcacher and pupil rather than physical father
and son. This, as will readily be scen, renders most Batini
genealogies suspect, and increases the difficulty of estab-
lishing the true identity of various persons,

Our problem is largely one of classification and identifi-
cation. During the centuries of its activity, the Batini
movement, owing to the wide dispersion and secret character
of its missions, was sphit into a large number of fairly
distinct groups, with different names and local traditions.
Some of these form part of the central core of orgamsation—
others are offshoots, dependent on the main centres, but,
owing to the distance and the difhculty of communications,
diverging in character under local influences  Others, too,
are sects, ongmally unconnected with the Batini movement,
which have, however, thrown their lot in with it and accepted
its central authority. This authority, however, is often
merely nominal, and the groups go on very much in their
old way. Yet another group is composed of sects which
have little or no actual connection with the Batiniya, and
which have quite a separate origin and character.  Though
there may occasionally have been a limited kind of co-
operation, the connection of these with the Bitiniya is
largely a figment of anti-Batini imagination. In this group
we can almost certainly place such sects as the Khurramiya
and other strictly Iranian heresies.

This regional and doctrinal diversity has given us a host
of names, which are applied by most authorities indis-
criminately to one sect or another, thus causing grcat con-
fusion. Long lists of such names, with their regional
applications, will be found in the Ss¢ydsat Ndame and Ibn
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al-Jawzi. In order to avoid confusion, the word Batini
is here used to designate the whole group of movements
under consideration, as being the widest and most generally
accepted. Other terms used will be strictly defined.

In the welter of sects and sub-sects revealed to us by
our sources, it is possible to distinguish four chief groups,
each of which forms a distinct unity, with a more or less
homogeneous character and a separate tradition and history,
to be found in most or all sources. It is the relation between
these movements that constitutes the crux of the problem.
They are as follows:—

(1) The early Isma'ili da‘wa—i.c. the movement which,
in the second century A.H., centred on Isma‘il b, Ja‘far, his
son Muhammad and the céteric immediately surrounding
them. This is the group revealed to us by the Twelver
Shi‘t sources.

(2) The da'wa which, beginning in the Yemen under the
famous Mansir, and continuing in N. Africa under Ab#@
‘Abdallah ash-Shi‘l, culminated in the establishment of the
Fatimid Caliphate.

(3) The Syro-Mesopotamian, movement sometimes called
Carmathian, which, under the leadership of Zikrawaih b.
Mihrawaih and his sons, ravaged Syria from 289-294 A.H.
(901-g00b).

(4) The Qaramita, or Carmathians properly so-called,
i.e. the movement 1in Bahrain, under AbG Sa'id, Abu Tahir
and their successors.

These four groups appear in all our sources. Where
authorities, both ancient and modern, differ is in the deter-
mining of the relationships between them, and the allocation
to one or another of prominent personalities such as ‘Abdallah
b. Maim@n. Upon the correct answer to these questions
depends also the vexed problem of Fatimid legitimacy.
In the following pages the four groups will be referred to
respectively as Isma'ili, Fatimid, Syro-Mesopotamian, and
Carmathian.

Before stating our own answer to the question, it is
perhaps useful to review bricfly the answers given by others.
The Arabic sources we have-already seen. For Tabari the
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Fatimids are what they claim to be, i.e. by implication,
the successors of group 1. Groups 3 and 4 are one and the
same—quite unconnected with 1 and 2. Thabit suspects
a connection, but follows Tabari on the whole. Ibn Rizam,
and all who follow him, identify the Fatimids with the
Carmathians, place ‘Abdallah b. Maimiin among the latter,
and make him the true ancestor of the Fitimid Caliphs.
They thus deny the Fatimids or the Carmathians any
connection with group 1, or at best regard them as usurpers
of Isma‘il’s family claims. Most argument since has been
along these lines, and those who accept the legitimacy of
the Fatimids usually do so by denying them any con-
nection with the Carmathians or with ‘Abdallah b. Maimin.
Among European scholars opinion has been divided.!
Earlier writers—De Sacy, Dozy, Hammer, Quatremére,
Guyard, Blochet and De Gocje—-all tended to base them-
selves mainly on the Ibn Rizam version in its broad lines.
Isma‘ilis, Fatimids and Carmathians were all different
names for one single movement. It began with the creation
of a separate group supporting the claims of the Imam
Isma‘ll as against his brothers, but was completely re-
organised and given its specific doctrinal and organisational
character by the evil genius of ‘Abdallah b. Maimiin al-
Qaddah, an anti-Islamic infidel who flourished some time
during the third century a.H. Thus far there is unanimity.
Sacy and Blochet are inchined to allow despite all this that
the Fatimid Caliphs were really ‘Alids—a claim which is
rejected by Dozy, Quatremére, Guyard and De Goeje.
The appearance of new source materials has caused a
certain change of front among Orientalists. The first
serious divergence is to be found in Casanova. He, while
recognising the 1dentity of the Isma‘li and the Fatimid
movements, regards the Carmathians as a scparate group
of earlier origin, which was later won over to Isma‘ilism.
He places the life and activitics of ‘Abdallah b. Maimin
al-Qaddah in the second century, A.1., and credits him with
the creation of the united Batini movement by welding
together the two great wings of the ‘Alid movement, the

! For these general references see the Bibliography
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Fatimiya, or followers of the descendants of Fatima, and
the Hanafiya, or followers of the line of Muhammad b.
al-Hanafiya. The Carmathians stricto sensu belonged to
the latter group.

Ivanow, following the modern Isma‘ili apologists, rejects
all contact between the FFatimid-Isma‘ilis on the one hand
and the Carmathians on the other. The latter, he asserts,
were as hateful to the Fatimuds as to the orthodox, and
there was considerable doctrinal difference. The names of
‘Abdallah b. Maimian, Dindan, etc., are unknown in
Isma'ili literature, thus showing that they can have had no
connection with early Isma‘ilism. Ivanow has no hesitation
in accepting the legitimacy of the Fatimid Caliphs.

For Massignon, Isma'ilis, Fatimids and Carmathians all
form one and the same movement, which was founded in the
second /eighth century by the Imam Ismi‘il, his teacher and
guide Abu’l-Khattab, Maimiin al-Qaddah and other con-
temporartes. The Fatirid Caliphs were descended trom
Maimiin al-Qaddih. Massignon, however, stresses the im-
portance of the Isma‘ili doctrine of spiritual adoption
(v. infra), according to which the pupil, not the physical
son, is the true heir. The Fatimid Caliphs were thus
‘Alids in a spiritual scense, ‘Abdallah b. Maimiin having
been adopted as son and heir by Muhammad b. Isma‘il
the Imam.

For Guidi, the first impulse came from Abi’l-Khattab,
a follower of Ja'far and Isma‘il, who was strongly influenced
by the Khurramdinin and other Iranian heresies. It was
he who was the true founder of Isma‘ilism. One of his
followers, ‘Abdallah b. Maimin, founded the Carmathian
sect. The Fatimid Caliphs were descendants of ‘Abdallah,
and their da‘wa a part of the Carmathian movement. Once
the dynasty was established, however, the Carmathian
doctrines were moderated to some extent, and conflict
ensued with the purists in the East.

One other view which may briefly be mentioned here is
that of Prince Mamour. He admits the descent of the
Fatimid Caliphs from Maimiin al-Qaddah, but claims that the
latter himself was an ‘Alid, none other than Muhammad b.
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Isma‘il. The Carmathians were a heretical offshoot of the
Isma‘ili da‘wa. It has already been pointed out by Prof.
H. A. R. Gibb? that by making this the last defence of Fatimid
legitimacy Mamour has put his case in a very weak position.

It remains then to sketch my own answer to the problems
involved. The following propositions, it will be seen, owe
much to the work of Massignon, Casanova, Ivanow,
Hamdani and others, and also to a number of new sources.
The following chapters of this study constitute an attempt
to prove them.

() The Isma‘ili movement began in the personal
cbterie of Isma‘ll b. Ja'far, with the active co-operation of
Isma‘il himself and his son Muhammad. Among the com-
panions of Isma‘il and Muhammad, and the first organisers
of the sect, were Abi'l-Khattib, Maimiin al-Qaddah and the
latter’s son ‘Abdallah.

(2) The Fatimid movement in Yemen and N. Africa
was the direct continvation of that organised by Isma‘il,
Abt’l-Khattab and Maimiin al-Qaddal. ‘Ubaidallah al-Mahdi
was the direct descendant and successor in leadership of
Maimiin. The Fatimid Cahphs were nevertheless genuine
‘Alids, the first of them being al-Q3'im, descendant of the
hidden Imiams for whom ‘Ubaidallah and his Qaddihid
progenitors were working.

(3) It does not nccessarily follow from this that
Carmathian = Isma‘ili. ‘Abdallah b. Maimin was one
of the founders of Ismi‘ilism. Tt is his connection with the
Carmathians which remains to be proved.

{4) The Syro-Mesopotamian Carmathians were part of
the Isma‘ili da‘wa.

(5) The Carmathian movement in Bahrain was separate
in origin—possibly Hanafi, or dissident Isma‘ili—but later
adhered as a group to the Fatimid Caliphs, while retaining
its separate identity. The name Carmathian probably
dates from after their conversion to Ismia‘ilism.

{(6) The later conflict between the Carmathians and the
Fatimids was due to a split between moderates and ex-
tremists after the establishment of the Fatimid state.

1BS0.S., VII, 984.
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Chapter 1

ISMATLI ORIGINS
(a) Introductory.

Before examining in detail the origins of the Isma‘ili
movement, it is necessary to attempt a preliminary survey
of the Shi‘a sects and tendencies from which it grew. The
history of first century Shi‘ism is a subject still requiring
much investigation, and the following account must be
regarded as tentative and provisional. Tt is based in its
detail on the Firag ash-Shi‘a of Nawbakhti—at once the
fullest and the most reliable source.  Other sources have
been used, however, and full use made of the work of Van
Vioten, Wellhausen, Guidi and others.

Shi‘ism began with the death of Mubammad, as a purely
political movement, demanding that “All be the successor
of the Prophet. During 1ts first period it was an Arab
movement, expressing legitimist aspirations and untouched
by the social and religious ideas and problems of the Near
Eastern world. For the first half century of the Islamic
era Shi'ismm retained this non-religious character. The
supporters of ‘Ali and the ‘Alids-—the Ahl an-Nass wa't-
ta'yin, as they were called—differed in no way from the
rest of the community a- regards religrous beliefs, and their
party was considered a fashavyvi' hasan, a lawful partisan-
ship. The faction was purcly Arab, and made no attempt
to gain the sympathy or the support of the subject
races.!

After several decades of Islamic settlement and dominion
in the more cultured lands of the Near and Middle East,
new conditions were created, and the Shi't movement was
transformed into something entirely different. Having
failed as an Arab faction, the Shi'a strove to obtain victory
as a Muslim sect. The discontents and grievances of the

! Van Vlioten, 34 ff Guidi, Storia, 307 1f, and RSO, 3, 14, etc

23 C
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mawdli, the non-Arab converts to Islam, provided a fertile
recruiting ground for any revolutionary movement, and,
once it had turned decisively towards them, the $Shi‘a sect
soon had a large mawld following in many parts of the empire.
But the entry of large numbers of superficially Islamised
Persians, Aramaeans, Syrians and others necessarily worked
a fundamental change in Shi‘lsm as a doctrine and as a
purpose. Soon a welter of strange beliefs, brought over
from Christian, Iranian and Oid Babylonian heresies, found
their way into Shi'i theology. The movement came to be
dominated by the mawdli and other oppressed classes, and
became the instrument of their social and religious revolt
against the oppression of the orthodox state.

Later, however, as the distinction between Arab and
mawld came to correspond less and less with the economic
distinction betwecn privileged and unprivileged, the revo-
lutionary Shi‘a ceased to represent the mawdlz as such, and
became the mouthpicce of all the oppressed classes. The
orthodox Persian Zoroastrians of the upper classes became
Sunni and retained their privileges! The impoverished
Arabs of 'Iraq, Syria and Bahrain came under the influence
of extreme Shi‘i ideas.

One of the charactenstic marks of the change from
Arab to mawld Shi‘ism is the appearance of the Mahdi idea.
From being a political candidate for power, the Shi'i Imam
became a mystcrious figure of great religious importance, at
first a Messiah and later an avatar of divinity. This intro-
duction of eschatological ideas has been ascribed to various
sources. Darmesteter? attributes a Persian origin to the
doctrine. It was, he says, imported into Islam by the
masses of imperfectly Islamised Persian converts, who
brought with them the Indo-Aryan idea ot a chosen, God-
begotten family, transmitting the Glory of God (Farr:
Yazdin) from generation to gencration, and eventually
producing a Saoshydnt or Messiah. This conception was
transferred to the family of the prophet and the personality
of ‘Ali. Snouck?® prefers a Christian origin, based on the

1Sadigh;, G H,, p 61 2 Le Mahdi, p. 15 fi.
3 Verspr gesch, I, 152
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idea of the return of Jesus and the end of the world. Guidil
follows Darmesteter, and goes still further in ascribing the
growth of extreme ideas to a deliberate Iranian dualist
propaganda. Massignon? finally regards Mahdism as an
autochthonous Muslim development, growing out of the
Qur’an, the Muslim tradition and Arab folklore, and stimu-
lated by social conditions.

Many of the Muslim historians ascribe the beginnings
of revolutionary Shi'ism to one ‘Abdallah b. Saba, a
Yemenite Jewish contemporary of ‘Ali, who preached the
divinity of ‘Ali during the latter’s lifetime and was burned
for his pains. The beginnings of extreme Shi‘ism are thus
ascribed to him and through him to a Jewish origin.?
Modern research, however, has shown that this is an
anticipation, a projection into the past by second-century
traditionists of the conditions and ideas of their own day.
Wellhausen* and Vredldnder® have shown by a critique of
sources that the conspiracy and mission ascribed to Ibn Saba
are a laterinvention. Caetani,®too, in a well-argued chapter,
has shown that a conspiracy with the ideology and organisa-
tion ascribed to Ibn Saba was inconceivable 1n the tribal,
patriarchal Arab world of 35 A.H., and obviously reflects
the conditions of early ‘Abbasid times. It required the
murder of ‘Ali, the dramatic martyrdom of Husain and his
followers at Karbala, and a considerable social change
before Shi‘ism of the revolutionary, messianic type could
appear.

The word Mahdi may have been used in a purely honorific
and political sensc to describe ‘Ali, Hasan and Husain,?
but its first indisputable use in a messianic context is in the
revolt of Mukhtar in 66 /685, who preached that Muhammad
b. al-Hanafiya, a son of ‘Ali by a Hanafi woman, was
Messiah. The revolt began in Kiifa—a city well fitted by
circumstances to be the starting point and centre of such a

RSO, 4

? Lectures at Collége de France, 1930-37

4 Kashshi, 70-71  Van Vloten was misled by his sources into ascribing
an mmportant role to the Saba’iya

4 Skiz, VI, 124-5 and 133 Rel Pol, 91

S Z.A., XXIII, 296, and XXIV, 1. & dnnal, VIII, 301
7Snouck, 150 Macdonald, EI, Art Aahd:.
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movement. A new and growing town, with a population
composed of men of innumerable creeds and races, all
turbulent and discontented, hating the government, the
religion it represented, and the oppressing class which
maintained it—such was Kiifa when Mukhtar began his
revolt. It was an admirable breeding ground for syncretist,
messianic movements of social revolt, and Mukhtédr, by
appealing to the sawdqli for support, began a movement
of far-reaching signmificance.  As there was no ‘Alid of the
Fatimid line of suitable age available, Mukhtir sclected as
his Imim-Mahdi Muhammad b. al-Hanafiya, whom he
made supreme representative on carth of the divine wisdom,
divinely ordained successor of ‘Ali and the Prophet. Despite
the suppression of Mukbtiar and the death of Muhammad,
the movement spread rapidly, and many of its adherents
preached that Mubhammead was not really dead, but was in
hiding, and would eventually return and “fill the world
with justice and cquity as 1t was full of injustice and op-
pression.”’t  Thus appear for the first time the Messianic
doctrines of Ghatba (absence, concealment) and Raj'a
{return), which are characteristic of almost all later Shi‘i
sects.

TFor the 70 odd years mtervemng between the revolt of
Mukhtar and the beginnings of Isma‘ilism properly so-called,
there are two mun trends among the revolutionary Shi'i
sects.  These may conveniently be termed the Fatimiya
and the Hanafiya (not to be confused with the later legal
school of that name).  The first of these were the followers
of the various Imams through the line of *Ali by Fatima,
i.e., Hasan, Husain and thewr offspring—the second were
the followers of Muhaminad b. al-Hanafiya and his descen-
dants. These distinctions were never very firm, and groups
of followers seem to have flitted easly from one side to the
other. In the earlier period the Fatimiya seem to have
represented the conservative wing, and were always throwing
off small groups which gravitated towards the more extreme
Hanafiya. When the latter disappearcd, the Fatimiya,
after absorbing the Hanafi remnants, became themselves

1 A messaange tradition frequent in Shi't works,
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the more extreme section, and carried on the old rivalry
with the new moderate group of the Twelvers.

After the accession of the ‘Abbasids, the Hanafi group
lost its raison d’éire, and it was left to Isma'il, the seventh
Fatimid Imam, and his associates, to unite and consolidate
the different, warring factions into one great movement,
professing allegiance to one Imam and one doctrine.

This survey, it should be noted, deals only with the
revolutionary Shi‘a, the Ghulat, and does not cover those
who, like the Zaidiya, continued, albeit in a much modified
form, the traditions of early, polhitical Shi‘ism. The later
moderate, or Twelver Shi‘a are also excluded.

During the formative period mentioned, the sects are
too numerous to be counted. Again and again various
pretenders of ‘Alid descent rise in revolt, and, on their
failure, pass into mythology. Again and again does some
too zcalous missionary forget his "Alid master and begin to
preach on his own account. The story 1s further com-
plicated by a number of Iranian, Christian and Jewish
sects, quite outside Islam, which nevertheless share certain
doctrines with the Shi‘t Ghulat, and are often confused with
them by Sunni historians.  Particularly important among
these are the Khurramdinin, the Mazdakis and the nco-
Jewish ‘Tsawiva.

Let us begin with a brief survey of the Hanafi line,
whiich 1s of some interest as showing the pre-Isma‘ill origin
of several charactenstically Ismd'llt ideas. This begins,
as we have scen, with the Mukhtariya, also called the
Kawaniya (after Kaisan, another name for Mukhtar).!
On the death of Muhammad b. al-Hanafiya, they sphit into
three groups, viz.:

(1) Karbiya?—followers of Ibn Karb and Hamza b.
‘Umara al-Barbari.3 These declared that Muhammad b.
al-Hanafiya was not dead but was concealed, and would
return and establhish the kingdom of God on earth. Later
Hamza declared that Muhammad b. al-Hanafiya was God
and that he himself was his prophet. Among the followers

! This is one of several suggested etymologies for the name
3 Naw, 25. Ash, I, 19 Bagh, 27 3 Naw, 25. Minkds, 126
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of this sect were $3’'id and Bayin,! the latter of whom later
created a sect around himself.

(2) Thosc® who belicved that Muhammad b. al-Hanafiya
was hidden in Mount Radwa, in the Hijaz, and would
return to establish justicc. Among them was the poet
as-Sayyid al-Himyari, who later turnced to Ja'far as-Sadig.

(3) Hashimiya*—those who said that the Imamate had
passed to Abli Hashim, the son of Muhammad b. al-Hanafiya.
Some said that he was Mahdi. On his death in g8/716 his
followers split into four groups, viz.:

(a) He was succeeded by his brother ‘Ali b. Muhammad,
who In turn bequeathed his title to the ‘Abbasid
family.

(6) He was succeeded by ‘Abdallah b. Mu'awiya, a
descendant of Abl{ Talib, the father of ‘Ali. This
group were known as Hanthiya, after ‘Abdallah b.
al-Hanth, a heretic of Madda'in who at first founded a
sect of his own but later joined ‘Abdallah b. Mu'awiya.
They would scem to be the same as the Harbiya and
the Janahiya ¢

() He was succeeded by Muhammad b “Ali, of the house
of ‘Abbas, to whom he bequeathed the Imamate in
Syria. These are the Rawandiya, and are intimately
connected with the rise of the ‘Abbasid dynasty.?

(d) He was Qi'im and Mahdi, and would “return.”
Bayan (v. supra) joned these, and later claimed to
be the successor of AbG Hashim. He was arrested
and crucified 1n 119,737.8

All these sccts, according to our sources, preached
extremist doctrines, attributing supernatural powers and

! Naw, 25 and 30 Bagh, 227 Tr 46 Shahr, 113 (Tr 171} TIbn
Hazm Frned, 1, 60 Iy, 353 DMalatf, 118  Ash'ari, I, 5  Kashshi,
188 and 195 ff  Almmka;, 76 On Sad sce Kashshi, 185 and 197, and
Minkay, 181,

2 Naw, 26 Ash, [, 19-20  Mas'adi  Muwri;, V, 182 Shahr, T, 168

3 Naw, 27 Ash, I, 20

4 Ash'arf, I, 6 and 22 Mwnkdy, 201 Bagh, 223, Tr 56 and 235/50
Naw, 29 Ibn Hazm [Ined, I, 45, and 11, 125-0  shahr, 113, Tr 170
131, 345. Eghbal, Kkanedanc, 253 and 4 See also 1ntton, Miscellany,
2

4
5 Naw, 29 and 41 Ash'ari, 1, 20-21. See further Van Vloten,

Opkomst passim
¢ Naw, jo.
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functions to the Imam, and some of them, e.g. the Karbiya,
going so far as to divinise him. To many Ib4h7, i.e. libertine
theories, are attributed—e.g. Hamza b. 'Umira is said to
have married his own daughter and to have taught that all
forbidden things were permitted, the sole religious duty
being knowledge of the Imam.!  Ghatba and Raj‘a doctrines
play an important part. Of interest is the idea that the
Imamate can be bequeathed. Thus, Abi Haghim be-
queathed his rights to the ‘Abbasids, and Bayan claimed to
have been appointed successor by the Imam. This idea
received a great development in the Isma‘ili systemn.

These, then, are the main sects of the Hanafi line. On
the accession to power of the ‘Abbasids, whosc movement
was itself an offshoot of Hanafi Shi‘ism, the sect, after a
few last nervous twitches, disappeared. Those who re-
mained active were absorbed by the IFatimid da'wa.

Before passing on to consider the Fatimid Husainid
line, we may note briefly the sccts attached to the descen-
dants of a third son of ‘Ali, namely Al-Hasan. The line
comces into prominence with Muhammad b. ‘Abdallah b.
al-Hasan b. al-Hasan b. ‘All (100-145/718-762), known as
An-Nafs az-Zakiya, the Pure-Soul. Muhammad An-Nafs
az-Zakiya, already at the age of 19, claimed to be Mahdi.
His claims were advanced by Mughira b. Sa‘id al-‘Ijli,
founder of the Mughiriya sect. These preached that
Muhammad An-Nafs az-Zakiya was Mahdi and Mughira a
prophet. On the death of Muhammad they claimed that
he was in Gharba and would return. Mughira himself was
killed in 119/737 by Khihd al-Qasri, whosc frecedman he
was. This sect seems to have had great influence in the
development of Batini ideas, and is sometimes listed as a
sub-sect of the Khattabiya (v. infra). It should be noted that
Muhammad an-Nafs az-Zakiya himself was not disposed to
recognise Mughira.?

After the tragedy of Karbald, the Fitimid line was in
temporary eclipse, owing to the absence of adult pretenders.

1 Naw, 26

* Naw, 37, 52, 54-5, 57 Shahr, 134, Tr. 203 Bagh, 229, Tr 49
Malati, 122. Agh, I, 6 Ibn H I'ned, I, 50 In 344. Kashshi, 145
I'tidal, 11, 191. Egh Kh, 204
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The first serious movement is that of Zaid, son of ‘Ali Zain
al-‘Abidin, and his two sons Yahyd and ‘Isa. Zaid gave
his name to the Zaidiya wing of Shi‘ism, which until to-day
carries on the trad