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WRITINGS OF JOHN.

INTRODUCTION.

Tre life of John covers a period from near the beginning of
the first century to the beginning of the second. He was a
native of Galilee, and, according to tradition, of the town of
Bethsaida, which was on the western shore of the Lake, not
far from Capernaum and Chorazin. His father was Zebedee.
His mother, Salome (Mark xvi. 1; Matt. xx. 20), was among
the women who supported the Lord with their substance (Luke
viii. 3), and attended Him to His crucifixion (Mark xv. 40).
The family was not without worldly means. Zebedee was a
fisherman, and had hired servants in his employ (Mark i. 20).
Salome ministered to Jesus, and John seems to have had his
own house (John xix. 27). He was, apparently, one of the dis-
ciples of John the Baptist ; and while engaged in his father’s
craft, was found and called by Jesus (Matt. iv. 21; Mark i. 19).
Of the two mentioned in John i. 35, only one, Andrew, is
named (John i. 40) ; the other is commonly supposed to have
been John, who suppresses his own name, as in other instances
where he refers to himself (John xiv. 23; xviii. 15; xix. 26;
xx. 2, 4, 8; xxi. 20).*

As soon as Jesus was made known to him, he became His
enthusiastic disciple. His peculiar intimacy with our Lord is

® That he names himself in the Apocalypse, and not in the Gospel, is suffi-
ciently explained by the fact that the Gospel is historical, intended to bring
Christ into prominence and to keep the writer out of view. The Apocalypse,
on the other hand, is prophetic, and the name of the author is required as a
voucher for the revelations granted him. Compare Dan. vii. 15 ; viii 27.
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marked by the phrase ¢ the disciple whom Jesus loved,” and
also by the fact that he was one of the three chosen to be with
Ilim at certain special and momentous crises. He was adnitted
to the death-chamber of the ruler’s daughter (Mark v. 37) and
witnessed her restoration to life ; he was present at the Trans-
figuration (Luke ix. 28), and with Peter and James was chosen
by the Master to bear Him company during His agony in Geth-
semane (Mark xiv. 33). He accompanied Jesus, after His ar-
rest, into the palace of the High Priest, and secured entrance
for Peter (John xviii. 15, 16). He stood by the cross with the
mother of Jesus, and to his care Jesus committed her (John
xix. 25-27). 'With Peter he ran to the sepulchre on the morn-
ing of the Resurrection at the summons of Mary Magdalene,
entered the empty tomb, and saw and believed (John xx. 2-8).
After the Resurrection he appears engaged in his former em-
ployment on the Lake of Galilee. He is the first to recognize
the risen Lord standing upon the shore (John xxi. 7), and is
the subject of Peter’s inquiry, “ Lord, what shall this man
do?” when he is seen by Peter to be following Jesus (John
xxi. 20).

His apostolic activity was in the first thirty years after the
Ascension. In Jerusalem his position among the apostles was
not exceptionally prominent. At the time of the Stephanic per-
secution he remained with the other apostles at Jernsalem (Acts
viii. 1) ; but when Paul, three years after his conversion, came
to that city (Gal. 1. 18), he met there only Peter, and James
the Lord’s brother. From this, however, it does not follow
that the remaining apostles had permanently departed from
Jerusalem and settled elsewhere. In Gal. ii. 9, Paul alludes to
John as having been present in Jerusalem at the time of the
council (Acts xv.). The narrative in Acts does not mention him
in connection with the council, but Paul, in the Galatian letter,
refers to him as one of the pillars of the church with James
and Cephas.

The commonly received tradition represents him as closing
his apostolic career in Asia and at Ephesus. An old tradition
affirms that he left Jerusalem twelve years after the death of
Christ. In no case, therefore, did he go immediately to Ephe-
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sus. Definite notices as to his abode in the interval are
wholly wanting. It is a noteworthy fact that the lives of so
many of the world’s leaders include spaces which remain a
blank to the most careful biographer, and into which the
world’s curiosity can never penetrate. Such is the period of
Paul’s retirement in Arabia, of Dante’s exile, and, to some ex-
tent, of Jesns’ temptation in the wilderness. Some later tra-
ditions assert that he visited Parthia, and Jerome groundlessly
conjectures that he had preached in Judeea. There is some
plausibility in the supposition that he may have betaken him-
self to Antioch at the time of Paul’s first missionary journey.
It is certain that, much later, John was a successor of Paul at
Ephesus. Neither at the departure of Paul to Miletus (Acts
xx.) nor during the composition of the Ephesian letter is there
a trace of John’s presence at Ephesus.

Tradition is also agreed "that John was banished to the isle
of Patmos by the Roman authority. Irenseus says that he
was banished in the reign of Domitian : another tradition as-
signs the exile to the reign of Nero. From this exile he was
permitted to return, it is said, under Nerva (a.p. 96-98). The
date of his death is unknown. Jerome places it sixty-eight
years after the death of Christ.

The dominant characteristic of John’s nature is contempla-
tive receptivity. Every word of his Lord is taken into his
deepest heart, held fast and pondered. “He does mnot ask,
¢ What shall I do?’ but * What does He do?’” Hence it is
clear why the finest and subtilest flavor of Jesus’ personality
has been canght by him. With this receptiveness goes a power
of impartation. “ Every man,” says Ebrard, “ can see the sun-
set-glow on an Alp, but not every one can paint it.” John,
like a mirror, not only received but reflected. While the other
Evangelists perceived that element of Jesus’ teaching and work
which produced the most immediate and striking outward re-
sults, as the Sermon on the Mount, for instance, John discerned
the meaning and the bearing of less prominent incidents, such
as the conversation at Jacob’s well. Paul, like John, has the
quality of inwardness, but Panl reasons where John contem-
plates. John is tenacious and intense; Paul equally so, but
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more deft than John. John broods over his thought; Paunl
thrusts and parries with it.

Yet John is no sentimentalist. He is not the lovely, effem-
inate youth of picture. His mental and moral fibre is strong.
He received the title “ Son of Thunder ” from One who never
misread character. Not irascible, as some have too hastily in-
ferred from Luke ix. 54, he illustrates the peculiarity of many
affectionate and contemplative natures, which flash into a start-
ling impetuosity on occasions which appeal to their more radi-
cal view of truth and to their longer range of vision. John
was incapable of half-enthusiasms and of suspended faith. To
whatever he addressed himself, he was totus in <ll¢s. In his
own way, he is no less plain-spoken and severe than Paul. He
is direct where Paul is sometimes ironical. He is neither
gentle nor vague in his language concerning those who deny
that Jesus is the Christ (1 John ii. 22), nor concerning the
lineage of him that committeth sin (1 John iii. 8) and the moral
quality of him that hateth his brother (1 John iii. 15 ; iv. 20).
In the Apocalypse he enters with profoundest sympathy into
the divine indignation against evil, and contemplates with un-
feigned joy its wholesale and crushing defeat and punishment.
He seems to cheer the progress of the Conqueror upon the
white horse. The issues between truth and falsehood, life and
death, light and darkness, love and hatred are stated by him
with a stern and decisive sharpness, and as absolute finalities.
The quality of sin is conceived according to the scale of his
adoring love for Christ. He deals with it as wickedness rather
than as weakness, though not overlooking the latter. For him
the victory of the Gospel is not a prophecy, but an accom-
plished fact. Faith overcometh the world. The overcoming
Christ is already present in every believer.

Such a character would not have been adapted to Paul’s
work. It was not sufficiently versatile and many-sided. John
had not Pauf’s pioneer instinct, his pushing activity, and his
executive power. He was fitted to raise the superstructure
rather than to lay foundations ; to be a teacher rather than an
evangelist. It was his to complete the teaching of the other
apostles by unfolding the speculative mystery of the incarna-
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tion and tke secret of the inward union of the believer with
Christ ; to purge the Church from speculative error, and to
hold up, over against the Gnostic caricature, the true image of
the Son of Man.

The writings ascribed to John are the Gospel, three Epis-
tles, and the Apocalypse or Revelation.

THE GOSPEL.

The nearly unanimous tradition of the Church assigns the
fourth Gospel to John. It is unquestionably the work of a
Jew, an eye-witness, and a disciple of Jesus. It was probably
written toward the close of the first century, and therefore later
than the other three Gospels. According to the earliest evi-
dence, it was composed at Ephesus, at the request of John’s
intimate friends, who desired to have his oral teaching recorded
for the permanent use of the Church.

There are three theories as to the motive of its composition.
According to the first, known as the ‘“supplementary ” theory,
John wrote the fourth Gospel as a supplement to its predeces-
eors, in order to supply what was wanting in the synoptic
narrative. This Gospel is indeed supplementary in fact, but
not in motive. It is supplementary in that the writer con-
stantly assumes that certain facts are already known to his
readers, and adds other facts from his own special information.
But the Gospel itself expressly disclaims all intention to be
complete (xxi. 25), and is an original conception, both in form
and substance, having a distinct plan of its own, and present-
ing a fresh aspect of the person and teaching of our Lord. “It
is the pictnre of one who paints, not because others have failed
to catch the ideal he would represent, but because his heart is
full and he must speak.”

The second theory is that the Gospel is ‘ polemical ” or
controversial, designed to oppose the errors of the Nicolaitanes
and of Cerinthus. But the Gospel is polemical only incident-
ally, as the presentation of the positive truth suggests particu-
lar points of error. The point of view is not controversial.
The writer is moved by the pressure of his great theme to set
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it forth in its positive aspects, and not with special reference to
the errors of his time.

The third theory, known as the “irenic” or conciliatory,
maintains that the Gospel was intended to reconeile divergent
religious views, and to bring into their right relation truths
which heresy perverted. The Gospel is conciliatory in fact,
not from definite intent, but from the very nature of the sub-
ject—the Word made flesh, in which all religious controversies
are reconciled. “Just as it rises above controversy while it
condemns error, it preserves the characteristic truths which
heresy isolated and misused. The fourth Gospel is the most
complete answer to the manifold forme of Gnosticism, yet it
was the writing most used by the Gnostics. It contains no for-
mal narrative of the institution of sacraments, and yet it pre-
sents most fully the idea of sacraments. It sets forth with the
strongest emphasis the failure of the ancient people, and yet it
points out most clearly the significance of the dispensation
which was committed to them. It brings the many oppositions
—antitheses—of life and thought, and leaves then in the light
of the one snpreme fact which reconciles all, the Word became
JSlesh ; and we feel from first to last that this light is shining
over the record of sorrow and triumph, of defeat and hope”
(Westcott).

The object is distinctly stated in the Gospel itself. ¢ These
are written that ye may believe that Jesus is the Christ, the
Son of God, and that, believing, ye may have life in His
name” (xxi. 30, 31). The last of these three—life in Christ
through faith—is the key to the two others. The readers were
already disciples; and in vindicating the two propositions that
Jesus is the Christ and that Jesus is the Son of God, the ob-
ject was not to lead to the acknowledgment of His divine mis-
sion, but to exhibit these as the ground of a living communion
of believers with God, and of a richer spiritual life. The char-
acter of the Gospel is predominantly historic. Even the doc-
trinal portions have a historic background and a historic em-
bodiment. The doctrine, for instance, of the essential antago-
nism between light and darkness, it set forth in the narrative
of the hostile attitude of the Jews toward Christ; and the dis-
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cussions with them have their root and material in this same
antagonism. The historical material is carefully selected with
a view to its bearing on the particular conception of Christ’s
person and work which is announced in the Prologue. The
history is the practical exhibition of the Logos-doctrine in the
person and earthly life of the Man Jesus. The miracles are
invariably termed signs, and are regarded as expressions and
evidences of the divine personality of the worker.

The Gospel is characterized by the profuse employment of
gsymbolism. This accords with its Hebrew fibre, and also,
largely, with the nature of its subject. For not only was John
a Jew, familiar with the symbolic economy and prophecy of
the Old Testament, but Jesus, the central figure of his Gospel
was, pre-eminently the fulfiller of the Law and of the Prophe-
cies. Christ’s own teaching, too, was largely symbolic; and
John’s peculiar, profound spiritual insight detected in His or-
dinary acts that larger meaning which belonged to them in vir-
tue of Jesus’ position as the representative of humanity; and
that unity of the natural and spiritual worlds which was as-
sumed in the utterances of our Lord in which the visible was
used as the type of the invisible. “John,” says Lange, “gives
us not only a symbolism of the Old Testament word, of Old
Testament institutions, histories, and persons ; he gives also the
symbolism of nature, of antiquity, of history and of personal
life ; hence the absolute symbolism, or the ideal import of all
real existence, in significant outlines.”

The relation of the Gospel to the Old Testament is pro-
nounced. The centre of the Old Testament system is the man-
ifestation of the glory of God—the Shekinah. John declares
that this glory appears essentially in Christ. He recognizes the
divine preparation among the nations for Christ’s coming,
and the epecial discipline of Israel with a view to the advent
of the Messiah. In the Jews he discerns the special subjects
of the Messianic economy. Nathanael is an Israelite indeed :
the temple is the Father’s house : salvation is from the Jews:
the Jewish Scriptures testify of Christ: the testimonies to
Christ are drawn from the three successive periods of the peo-
ple’straining—the patriarchal, the theocratic, and the monarchi-

<
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cal: the Serpent in the wilderness prefigures Christ’s “ lifting
up,” and the Passover His own sacrifice as the Lamb of God.

The foarth Gospel is the only one of the four which is de-
veloped according to a prearranged and systematic plan. This
plan may be generally described as the exhibition of ¢ the par-
allel development of faith and unbelief through the historical
presence of Christ.” ®* The Gospel accordingly falls into two
general divisions: the Prologue (i. 1-18); the Narrative (i.
19-xxi. 23). The narrative consists of two parts: the self-
revelation of Christ to the world (i. 19-xii. 50) ; the self-revela-
tion of Christ to the disciples (xiii. xxi.). In the development
of this plan the author dwells upon three pairs of ideas: wit-
ness and truth ; glory and light ; judgment and life. * There
is the manifold attestation of the divine mission ; there is the
progressive manifestation of the inherent majesty of the Son;
there is the continuous and necessary effect which this mani-
festation produces on those to whom it is made ; and the nar-
rative may be fairly described as the simultaneous unfolding
of these three themes, into which the great theme of faith and
unbelief is divided ” (Westcott). The plan is foreshadowed in
the Prologue. He who was the Word, in the beginning with
God, by whom all things came into being, was life and light—
the light of men. To Him witness was borne by John, who
was sent to testify of Him that all men might believe on Him.
Bat though He was made flesh and dwelt among men, though
He came unto His own home, though He was full of grace and
trath, the world knew Him not, and His own people refused
to receive Him. There were, however, those who did receive
Him; and to such He gave power to become sons of God
through faith in His name. They became such, not in a physi-
cal sense, not of blood, nor of the will of man, but of God.
They received of His fulness.

Accordingly the Gospel treats of the nature of Christ, and of
the witness borne to Christ by John, by the disciples, and by mir-
acles. It goes on to describe the conflict between the eternal
Light and the darkness as embodied historically in the persist-

* I follow the general arrangement of Westcott.
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ent opposition of the Jews to Jesus. He came to them and they
received Him not. Then the other aspect is presented—the
blessing of those who did receive Him, the impartation of son-
ship and the consequent privilege of communion with the di-
vine nature. From the thirteenth to the end of the seven-
teenth chapter is described Christ’s revelation of Himself to
His disciples in ministries of love and in confidential discourse.
The darkness did not overcome the light. The apparent de-
feat through death was converted into victory through resur-
rection. This victory of the light is unfolded from the eigh-
teenth to the end of the twentieth chapter, in the story of the
betrayal, the passion, and the resurrection. The twenty-first
chapter forms an Epilogue in which the divine light again
shines forth in miracle, ministry, and counsel, before the final
departure to the Father.

RELATION TO THE SYNOPTIC GOSPELS,

The fourth Gospel exhibits marked differences from the
others both in chronological arrangement and in the selection
of material. As regards the latter, it contains much that is
pecauliar to itself, and falls in with the Synoptists only in a few
sections.

But, while independent, it is not contradictory of the Synop-
tic Gospels. All the four Gospels are consciously based upon
the same great facts ; and the author of the fourth owns and
confirms the first three. The incidents common to the fourth
Gospel and all the Synoptists are, the baptism of John ; the
feeding of the five thousand; the trinmphal entry into Jeru-
salem ; the last supper and the passion and resurrection. John,
with Matthew and Mark, relates the walking on the sea and the
anointing at Bethany.

John’s Gospel also implies acquaintance with incidents which
he does not relate. Such are the circumstances of Christ’s
baptism ; the position and character of Simon Peter; Christ’s
early home at Nazareth and later residence at Capernaum ; the
number of the disciples; the date of the Baptist’s imprison-
ment ; the Ascension, etc. The same imagery appears, in the
figures of the bride and the bridegroom, the harvest, the ser-
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vant, the vine. The samne sayings occur, and verbal and other
coincidences are frequent.*

The inner coincidences are still more striking. John’s por-
trait of Jesus, for instance, is, in many particulars, unique. It
is fuller, more subtile, and indicates a closer intimacy. John
deals with His person, where Matthew and Luke deal with His
offices. In Matthew He is the fulfiller of the law; in John
I1e foreshadows the grander and richer economy of the Spirit.
Nevertheless, John’s Christ is the same figure which appears in
the lines of the Synoptists. In both He is the teacher, the
meek and lowly one, the worker of miracles of power and
mercy. In both He is plain of speech toward those who would
become His disciples, the hater of hypocrisy, the reader of
meun’s hearts.

Similar coincidences appear in the portraits of prominent
disciples, notably of Peter. Though appearing in some scenes
not noted by the Synoptists, the Peter of their Gospels is easily
recognized in the portrait by his fellow disciple. He is the
same combination of impulsive boldness and cowardice ; of af-
fectionateness and brusqueness ; as quickly responsive to love
as to anger ; as prompt to leap into the lake at the sight of his
Lord, as to smite Malchus.

The inner coincidences are also to be discerned in John’s as-
sumption of facts recorded by the other evangelists, so that
the coincidence sometimes appears in what he does not record.
Giving no details of the birth of Christ, like Matthew and
Luke, he tells us that the Word became flesh. The childhood,
with its subjection to parental aunthority appears in the story
of the wedding at Cana. While the Synoptists dwell upon
the event of the incarnation, he dwells upon the doctrine. The
sacraments of Baptism and of the Encharist, the institution of
which he does not relate, are assumed as familiar in the con-
versation with Nicodemus and in the discourse at Capernaum.
The ascension is not described, but is predicted in Christ’s
words to Mary. Similarly, the work of Jesus in Galilee, which

* For a list of these coincidences see Westoott's Introduction to his Com
mentary on the Gospel, in the Speaker's. Commentary,
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John does not narrate, is presupposed in the sixth and seventh
chapters. The anointing at Bethany is assumed to be known,
a8 is the hearing of Jesus before Caiaphas.

With these coincidences marked differences appear. Setting
aside the omission by Mark of the Gospel of the infancy, the
Synoptic narrative falls into three parts: 1, The ministry of
the Baptist, the baptism and temptation of Jesus. 2, The re-
tarn of Jesus to Galilee, followed by a series of connected nar-
ratives concerning His teaching and miracles in this and sur-
rounding districts, withont any intimation that, during this
time, He also visited Judsea and Jerusalem. 3, Hereupon all the
three pass at once from the last journey of Jesus to Jerusalem
to the Passover, at which He was crucified. Hence, as Dean
Alford remarks, “ had we only their accounts, we could never,
with any certainty, have asserted that He went to Jerusalem
during His public life, until His time was come to be delivered
up. They do not, it is true, exclude such a supposition, but
rather, perhaps, imply it. It would not, however, have been
gathered from their narrative with any historical precision.”

Turning now to John’s Gospel, we find Christ’s ministry in
Galilee between the Baptism and the Passion interrupted by
journeys to Jerusalem. He goes up to the Passover, on which
occasion occur the cleansing of the temple and the visit of Nic-
odemus (ii. 13; iii. 1-21). A second visit is made to an un-
named feast of the Jews (v. 1), during which He heals the im-
potent man at Bethesda, excites thereby the hostility of the
Jews, and delivers the discourse in v. 17-47. He goes up
again at the Feast of Tabernacles (vii. 10), and, ten months
later, appears at the Feast of Dedication (x. 22). An interval
is spent on the other side of the Jordan (x. 40), at Ephraim in
the wilderness of Judeea (xi. 53-4), and at Bethany (xi., xii. 1),
after which He makes His triumphal entry into Jerusalem (xii.
12 sqq.). According to John, therefore, between Christ’s last
journey from Galilee to Jerusalem and His triumphal entry,
there is an interval of several months, spent partly in Jerusa-
lem and partly in the neighboring districts; while according to
the Synoptists it seems that He went from Galilee to Jerusa-
lem to the last Passover only a short time before it began ; and
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that He had previously remained continuonsly in Galilee or in
the neighborhood, having taken up Ilis abode there at the be-
ginning of His public ministry.

In the Synoptists the scene of Christ’s work is almost exclu-
gively Galilee, while John mentions only five events connected
with the Galileean ministry. On the other hand, the fourth
Gospel assumes a knowledge of Jesus’ activity in Galilee and
Perma (vi. 1; vii. 1; v. 11, 52; x. 40).

The difference between John and the Synoptists also appears
in the form of the narrative. The latter represent Jesuns’ teach-
ing as dealing mainly with the humble peasantry. It is pro-
verbial, popular, abounding in parable, and the discourses are
brief. John represents Christ as speaking in long and pro-
foundly thonghtful discourses. While John has nothing an-
swering to the Sermon on the Mount and the groups of par-
ables, the other evangelists have nothing answering to the
interviews with Nicodemus, the Samaritan woman, and the
disciples before the Passover. In John the discourses are more
dramatic and dialectic ; in the Synoptists, proverbial, parabolic,
and prophetic. Yet John’s account of Jesus’ teaching is not
wanting in short paradoxical sayings, such as abound in the
Synoptists (see ii. 19 ; iv. 32, 34, 35; vii. 33; v.17; vi. 27, 33,
62); nor, though no parable is worked ount by John, are para-
bolic sayings wanting, such as the Good Shepherd, the Vine,
the Living Water, and the Bread of Heaven.

In another and deeper aspect his Gospel stands related to the
others as completing. He alone has seized and preserved cer-
tain sides of the life and teaching of the Lord, such as His ut-
terances as to His eternal relation to the Father and His eter-
nal unity with Him (iii. 13 sqq. ; v. 17 8qq. ; vi. 33, 51; vii. 16,
28 8qq. ; viii. 58, and elsewhere). It is to John, in short, that
we owe the view of the speculative side of Christ’s work ;
while as regards the relation of believers to their Lord, John
gives us those deep and comforting words concerning the mys-
tical unity and community of life between Himself and His
disciples, into which they will enter through the Holy Spirit,

Yet these deeper and more mystical views were not alto-
gether the outcome of John’s characteristic personality. They
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were also toned and shaped by the peculiar conditions of the
Church and of the religious thought of his time. The conflict
of Christianity was no longer with Judaistic error ; no longer
between the Gospel and the Law; between circumecision and
uncircumcision ; but with an essentially heathen Gmosticism
which appealed to the Church with the claim of a profound
insight into Christianity, and sought to wrest the Gospel to its
own service. It has already been remarked that the aim of
the fourth Gospel was not distinctively polemic. John was
impelled to write by the pressure upon his own soul of the
truth “God manifest in the flesh,” rather than by the aggres-
sions of heresy ; but none the less the utterances of a Cerin-
thus * lent sharpness to the lines of the Apostle’s portrait of the
Son of Man, and no more impressive answer to such teaching
could have been given than John furnished in the words of the
Lord himself concerning His own pre-existence and eternal
Godhead, and in His testimony that the Father has created all
things through the Word. (See i. 3, 14, 33, 34, 49, iii. 13,
14; v. 23, 26; vi. 51, 62 ; viii. 58 ; xiii. 23 sqq. ; xvii. 1, 2, 16,
19 ; xviii. 6, 11, 37.)

THE EPISTLES.

It is generally conceded that the first Epistle was written at
Ephesus. In the Latin Church the opinion prevailed that it
was primarily addressed to the Parthians; but ecclesiastical
tradition knows of no mission of John to the Parthians, St.
Thomas being supposed to have carried the Gospel to them.

Its exact destination, however, is of little consequence. *Its
coloring is moral rather than local.” It is a unique picture of
a Christian society, the only medinm of the Spirit’s work among

* Cerinthas taught that the world was not made by the supreme God, but
by another and remote power which is over the universe. Jesus was not born
of the Virgin by miraculous conception, but was the Son of Joseph and Mary
by natural generation, though specially endowed with justice and wisdom.
After the baptism of Jesus the Christ descended upon Him in the form of a
dove, from that sovereign power which is over all things. He then an-
nounced the unknown Father and wrought miracles; but toward the end of
His ministry the Christ departed from Jesus, and Jesus suffered and rose
from the dead, while the Christ remained impassible as a spiritual being.
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men. There is no trace of persecution:  the world was peril-
ous by its seductions rather than by its hostility ;” the dangers
were within rather than without.

These facts give character to the Epistle in two ways : First,
the missionary work of the Church falls into the background
in the Apostle’s thought. The world is overcome by faith as
represented in the Church, and the Gospel is proclaimed by the
very existence of the Church, and effectively proclaimed in pro-
portion to the Church’s purity and fidelity. Secondly, attention
is concentrated upon the central idea of the message itself
rather than upon the relation of the message to other systems.
The great question is the person and work of the Lord.

The peculiar form of error combated in the Epistle is Do-
cetic and Cerinthian.* In this teaching sin and atonement
have no place. Christ came into the world, not to redeem it
by the remission of sins, but to illuminate a few choice intel-
lects with philosophy : Jesus is not God manifest in the flesh :
Jesus and the Christ are distinct : Jesus’ humanity was not real,
but a phantasm. Against these views John asserts that no
gpirit is of God who denies that Jesns Christ is come in the
flesh (1 John iv. 2, 3): that he that denieth that Jesus is the
Christ is a liar, and that the denial of the Son involves the re-
jection of the Father (ii. 22, 23): that he who denies that he is
sinful deceives himnself, and impugns the veracity of God (i. 8,
10). The Word of life which he proclaims was the real human
manifestation of God, the human Christ whom he and his fel-
low-disciples had seen and heard and touched (i. 1, 2). Jesus
is the propitiation for sin (ii. 2). The world is not overcome
by knowledge, but by faith that Jesus is the Son of God (v.
4, 5).

The principal evidence for John’s authorship of the Epistle
is internal, drawn from its resemblance to the Gospel in vocab-
ulary, style, thought, and scope. There is the same repetition
of fundamental words and phrases, such as truth, love, light,
born of God, abiding in God. There is the same simplicity of

* The Dooetes held that the body of our Lord was an immaterial phantom.
Their name is derived from 3oxéw (dokeo) to ssem.
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construction ; the same rarity of particles ; the employment of
the simple connective (xal, and) instead of a particle of logical
sequence (iii. 3, 16); the succession of sentences and clauses
without particles (ii. 22-24 ; iv. 4-6; 7-10; 11-13;ii. 5, 6, 9,
10), and the bringing of sentences into parallelism by the rep-
etition of clauses (i. 6, 8, 10; v. 18, 20). Verbal coincidences
abound. Such words as xdauos (world), ¢ds (light), oxoria
(darkness), pavepoiv (to manifest), {oy aldwvios (eternal life), 6
aAndwos Oéos (the real God), 6 wovoyeris viés (the only-begotten
Son), etc., are common to both. Coincidences of expression are
also numerous. Compare, for example,

1Johni. 2, 3. Gospel iii. 11.
4. xvi. 24.

ii. 11. xii. 35.
14. v. 38.
17. viii. 35.
iii. 5. 46.
8. 44,

18. xv. 18.
14. v. 24.
16. x. 15.
iv. 6. viii. 47.
v. 4. xvi. 23.

The Epistle presupposes the Gospel. The differences are
such as would naturally appear between a historian and a
teacher interpreting the history. This may be seen by a com-
parison of the Prologue of the Gospel with the Epistle. The
Prologue and the Epistle stand in the same relation to the dis-
courses, as appears from a comparison of the thoughts on life,
light, and truth in the Prologue with passages in the discourses.
Thus compare, on Life, Gospel v. 26 ; xi. 25 ; xiv. 6 ; Prologue
i. 4; Epistle i. 1; v. 20. On Light, Gospel viii. 12; xii. 46 ;
Prologue i. 4, 7, 9; Epistle i. 6, 7; ii. 8. On Truth, Gospel
viii. 32; xiv. 6 ; Prologue i. 9, 14, 17 ; Epistle i. 6, 8, 10; ii.
4, 8,21, 27; iii. 19; iv. 1, 6; v. 20.

The theme of the Gospel is, Jesus is the Christ in process of
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manifesting His glory. In the Epistle the manifestation of
the glory is assumed as the basis of the exhortation to believ-
ers to manifest it in their life. The doctrine of propitiation,
which is unfolded to Nicodemus, is applied in 1 John iii. 1.
The promise of the Paraclete in the Gospel is assumed in the
Epistle as fulfilled (ii. 20). The Epistle deals with the fruits
of that love which is commanded in the Gospel. (Compare
Gospel xiii. 34; xv. 12, and Epistle iii. 11 ; iv. 7, 11; iii. 14 iv.
12, 20, 21.) In the Gospel the divine glory is prominent; in
the Epistle, Christ’s humanity. The doctrine of propitiation
and cleansing is more fully treated in the Epistle (ii. 2 ; iii. 16 ;
iv. 10;1. 7, 9).

The epistolary character does not appear in the form. It is
without address or subscription, and bears no direct trace of its
author or of its destination. But it is instinct with personal
feeling (i. 4; ii. 12), personal experience (i. 1), and appreciation
of the circumstances of the persons addressed (ii. 12, 22, 27;
iii. 2, 13; iv. 1, 4; v. 18).

The Second and Third Epistles contain no direct indication
of the time or the place at which they were written. They were
probably composed at Ephesus. That the two are the work of
the samne author is apparent from their agreement in style and
spirit. Asrelated to the First Epistle, the resemblance between
the second and first in language and thought is closer than be-
tween the first and third.

THE APOCALYPSE.

This document has given rise to voluminous controversy as
to its author, its origin, its purpose, and its interpretation. It
has been held to be a forgery in the name of John; to have
been composed by another writer in the apostle’s name, not in
order to deceive, but in order to record an oral revelation of
John; or to have been the work of another John. Some who
deny that John wrote the Gospel, have attributed the Apoca-
lypse to him, and the authenticity of the latter is maintained
by some prominent rationalistic critics.

The Apostle John was banished to the Island of Patmos,
probably by the Emperor Domitian, a.0. 95 or 96, and the
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book, composed either during his exile, or, a8 is more likely,
after his return to Ephesus, contains the revelation given him
there in a series of visions. It is directly addressed to the
Seven Churches of Proconsular Asia ; the number seven being
representative, and not including all the Asiatic Churches. Its
design was to encourage the Church during that trying period,
predicted by Jesus himself, between the close of direct revela-
tion and the second coming of the Lord. This encouragement
centres in the return of Jesus to give His people eternal life
and to trample down His foes. As related to the progress of
doctrine in the New Testament, it represents the final con-
sammation in the redeemed Church, the heavenly Jerusalem,
which is foreshadowed in the rise and growth of the Apostolic
Church.

The style is figurative and symbolical. It deals with- princi-
ples rather than with particular events. To the neglect of this
characteristic, and the corresponding attempt to link the sym-
bols and prophecies with specific historical incidents or person-
ages, are due most of the extravagances of interpretation. No
satisfactory argument against its authenticity can be drawn from
its contents as related to the other writings of John. It pro-
claims the same eternal truths which are asserted and vindi-
cated in the Gospel and in the Epistles—the sovereignty of God,
the conflict of sin with righteousness, the temporary triumph
of evil, and the final, decisive victory of holiness. As in the
other writings, Christ is the central figure, the cohqueror of sin
and death, the crowning joy of the redeemed, and the object
of their adoration. It emphasizes the divine hatred of sin and
the certainty of the divine judgment of the wicked and of the
future bliss of believers in Jesus. The main idea of the Gos-
pel and of the Apocalypse is the same—that of a decisive con-
flict between the powers of good and evil.

The symbolism of the Apocalypse is Jewish, and not Greek
or Roman. It is pervaded with the style and imagery of the
Old Testament, and is moulded by its historical and propheti-
cal books. ¢ The book,” says Professor Milligan, *“is abso-
lutely steeped in the memories, the incidents, the thoughts, and
the langnage of the Church’s past. To such an extent is this

VoLr. IL—1
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the case that it may be doubted whether it contains a single
figure not drawn from the Old Testament, or a single complete
sentence not more or less built up of materials brought from
the same source. . . . It is a perfect mosaic of passages
from the Old Testament, at one time quoted verbally, at an-
other referred to by distinct allusion; now taken from one
scene in Jewish history, and now again from two or three to-
gether.” Thus the heresy of the Nicolaitanes is the heresy of
Balaam (ii. 14) : the evil in the Church of Thyatira is personi-
fied in Jezebel (ii. 20) : the angelic captain in the war against
the dragon is the Michael of Daniel (xii. 7): Jernsalem, Mount
Zion, Babylon, the Euphrates, Sodom, and Egypt are symbols
of the holy bliss of the saints, of the transgressors against God,
and of the judgment of the wicked (xxi. 2 ; xiv. 1; xvi. 19 ; ix.
14 ; xi. 8). The battle of Har-Magedon carries us back to the
great slaughters in the plain of Megiddo (Judges v. 19; Ps.
Ixxxiii. 9; 2 Kings xxiii. 20). The promises to the churches
are given under the figure of the tree of life, the hidden
manna, the white stone, the iron sceptre, the pillar in the tem-
ple of God (ii. 7, 17, 27, 28 ; iii. 5, 12, 20). Heaven is de-
scribed under the image of the tabernacle in the wilderness (xi.
1, 19; vi. 9; viii. 3; iv. 6). The plagues of ch. viii. are the
plagues of Egypt : the crossing of the Red Sea and the destruc-
tion of Korah are blended in the representation of the deliver-
ance of God’s people (xii. 15, 16). Of the Prophets, Haggai
contributes the earthquake of ch. vi., and Joel the sun changed
into the blackness of sackcloth and the moon into blood : Isaiah
the falling stars, the fig-tree casting her untimely fruit, and the
heavens departing as a scroll : Ezekiel the scorpions of ch. ix.,
the description of the New Jerusalem in ch. xxi., the roll in
ch. v., and the little book in ch. x.: Zechariah the opening of
the seals in ch. vi. and the olive trees in ch. xi. The vision
of the glorified Redeemer (i. 12-20) is combined from Exodus,
Zechariah, Daniel, Ezekiel, Isaiah, and the Psalms.

Along with these coincidences there are certain contrasts,
notably as respects the doctrine of Christ’s coming, which, in
the Gospel and Epistles lies in the background, while it is the
main theme of the Apocalypse. The Apocalypse treats the
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impending judgment as external, the Gospel as spiritual. The
Apocalypse describes the triumph of Christianity under the
imagery of Judaismn ; the consummation being an ideal Jer-
usalem and an ideal worship; while in the Gospel, Judaisin
appears in opposition to Christ, “standing without, isolated
and petrified, and not taken up with it, quickened and glori-
fied.”

The symbols of the book are drawn from objects familiar to
the writer—the locusts, the eagles, the millstone, the olive and
palm and vine.

The principal objection urged against the common author-
ship of the Gospel and the Apocalypse, is the difference in
language and style. This difference must be frankly admitted.
“ The language,” says Dr. Davidson, ¢ departs materially from
the usual Greek of the New Testament, presenting anomalies,
incorrectnesses, peculiar constructions, and awkward disposi-
tions of words, which have no parallel. . . . The lan-
guage is s0 thoroughly Hebraistic as to neglect the usual rules
of Greek.” By many eminent critics these differences are re-
garded as irreconcilable on the assumption of a common au-
thorship.

On the other hand, it may be urged that these differences are
largely intentional ; that the author departs from common
usage under the peculiar demands of his subject, arising from
the conditions under which he writes, and his intent to con-
form to the Old Testament style of address; and further, that
his familiarity with correct usage is shown by other passages
in the same book. The Apocalypse, moreover, contains many
of the words which are peculiar to the Gospel and Epistles,
such as fo witness, to tabernacle, to keep, to overcome, to name
a8 the expression of character, true (@Andwos) in the sense of
real; and the figures of Aungering and thirsting, the manna,
the living water, the shepherd and the sheep. 1t is, indeed, an-
swered that, where the same words occur, they are used in a
different sense ; but many of these alleged differences disap-
pear upon closer examination. The Hebrew character is only
superficially different from that of the Gospel, which is Hebrew
in spirit, though the Greek is much purer, and “the absence
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of solecisms arises from the avoidance of idiomatic expres-
sions.” *

STYLE AND DICTION OF JOHN.

John’s style in the Gospel and Epistles is marked by simplic-
ity and ease. It is plain without elegance, and the diction is
comparatively pure so far as words and grammar are con-
cerned, but animated with a Hebrew genius. Godet describes
the style as characterized by “ a childlike simplicity and trans-
parent depth, a holy melancholy, and a vivacity not less holy ;
above all, the sweetness of a pure and gentle love.”

The vocabulary is meagre. The same expressions continu-
ally recur. Thus we find ¢as (light), 23 times ; 86fa, Sofdlea-
Ia: (glory, to be glorified), 42 ; {ws, Giv (life, to live), 52 ; uap-
Tupeiv, paprupla (to witness, testimony), 47 ; yiwaorew (to know),
55 ; xoapos (world), 78 ; mioredew (to believe), 98 ; épyov (work),
23 ; dvoua (name), and dApdela (truth), each 25 ; anueiov (sign),
17.

The meagreness of the vocabulary, however, is compen-
sated by its richness. The few constantly recurring words are
symbols of fundamental and eternal ideas. “They are not
purely abstract notions, but powerful spiritual realities, which
may be studied under a multitude of aspects. If the author
has only a few terms in his vocabulary, these terms may be
compared to pieces of gold with which great lords make pay-
ment ” (Godet).

A similar sameness is apparent in the constructions. These
are usually simple, plain, and direct. The sentences are short
and are co-ordinated, following each other by a kind of paral-
lelism as in Hebrew poetry. Thus where other writers would
employ particles of logical connection, he uses the simple con-
nective «al (and). For example in ch. i. 10, John means to
say that tAough Jesus was in the world, yez the world knew

¢ 1t is, of course, foreign to the socope of this work to disouss this, wita
other Johannine questions, critically. Such a discussion must assume the
resder’s aoquaintance with Greek. The discuusion concerning the differences
in language will be found in Professor Milligan’s exoellent Lactures on the
Revelation of St. John, Appendix 11.
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Him not; but he states the fact in two distinct and indepen-
dent propositions : * He was in the world, and the world knew
Him not.” 8o in viii. 20. Jesus spake in the treasury, teach-
ing in the temple, and yet, though He appeared and taught
thus publicly, no one laid hands on Him. John writes :
“ These words spake Jesus as He taught in the temple, and no
man laid hands on Him.” He uses and, where the antithetic
but might be expected (i. 5; iii. 11; xv. 24). There is also a
frequent absence of connecting particles. There is not, for in-
stance, a single one in the first seventeen verses of ch. xv.
Out of the wealth of Greek particles, John uses only five. He
abounds in contrasts or antithetic parallelisms without connect-
ing links. Thus, “the law was given by Moses: grace and
truth came by Jesus Christ ” (i. 17): “ No one ever saw God :
the only-begotten Son revealed Him ” (i. 18). Compare viii. 23 ;
xv. 5, etc. This simple co-ordination of clauses is assisted by
the repetition of a marked word or phrase, so that a connection
between two statements is established and the idea carried for-
ward in a new direction (see x. 11; xv. 13 sqq.; xv. 1, 5;
xvii. 14 sqq. ; vi. 39, 40, 44).

The narrative is direct. Even the words of others are given
directly and not obliquely. Instead of saying * This is the wit-
ness of John when the Jews sent to ask him who he was, and
he confessed that he was not the Christ ”—John says, ¢ This
is the witness of John when the Jews sent to ask him Who art
thou ? and he confessed 1 am not the Christ” (i.19). Compare
vii. 40 8qq. ; ii. 3 8qq. ; iv. 24 8qq. ; v. 10 8qq.; vi. 14 ; viii. 22;
x. 2 8qq. Illustrative details are not wrought into the texture
of the narrative, but are interjected as parentheses or distinct
statements (see vi. 10; iv. 6; x. 22; xiii. 30; xviii. 40).
John’s style is circumstantial. An action which, by other writ-
ers, is stated as complex, is analyzed by him and its components
stated separately. Thus, instead of the usual Greek idiom,
“ Jesus answering said,” John writes, “ Jesus answered and
said,” thus making both factors of the act equally prominent
(see xii. 44 ; vii. 28; i. 15, 25). This peculiarity is further il-
lustrated by the combination of the positive and negative ex-
pression of the same truth (see i. 3, 20; ii. 24; iii. 16; x. 5;
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xviii. 20; 1 John 1, 6; ii. 4, 27). The detachment, however, is
only superficial. The inner connection is closely held in the
writer’s mind, and is impressed upon the reader by that con-
stant iteration which, upon a hasty view, savors of monotony,
but which serves to represent the central thonght in its many-
sidedness, and to place it in its commanding relation to subor-
dinate thoughts. His frequent use of the particle odw (there-
fore) directs attention to the sequence of events or ideas (ii.
22,08 95.29:iv. 1, 6, 48", vi. 5; vii. 35 ; viii. 12, 21, 31, 38;
x. T; xii. 1, 8, 9, 17, 21). The phrase ¢ order that (iva), mark-
ing an object or purpose, is of frequent occurrence, and exhibits
ths characteristic of John’s mind to regard things in their
moral and providential relations. Thus iv. 34: “ My meat is
#n order that I may do the will of Him that sent me ;” the em-
phasis lying not on the process, but on the end. Compare v.
36; vi. 29 ; viii. 56 ; xii. 23 ; xiii. 34 ; xvii. 3.

The subject or the significant word of a sentence is often
repeated, especially in dialogues (which are characteristic of
John’s Gospel), where, by the constant repetition of the names
of the parties they are kept clearly before the reader’s mind
(see ii. 18; iv. 7 sqq.; viii. 48 8qq.; x. 28 8qq. Also i. 1, 7,
10; iv. 22; v. 31; vi. 27; xi. 33).

The demonstrative pronoun is habitually introduced to recall
the sabject, when a clanse has intervened between the subject
and the verb (see xv.5; vii. 18; x. 1; xii. 48; xiv. 21, 26 ; xv.
26). The personal pronoun is frequently employed, especially
that of the first person. “In this respect,” says Westcott,
“much of the teaching of the Lord’s discourses depends upon
the careful recognition of the emphatic reference to His undi-
vided personality ” (see viii. 14, 16 ; v. 31).

The quotations are commonly from the Septnagint, and never
immediately from the Hebrew.



THE GOSPEL ACCORDING TO JOHN.

PROLOGUE *

Vv. 1-18. “The Prologue is summed up in three thoughts,
which also determine its plan: Tre Logos: the Logos disowned;
the Logos acknowledged and regained. These three fundamen-
tal aspects correspond with the three principal aspects of the
history as related in this gospel: the revelation of the Logos;
the unbelief of the Jewish people ; the faith of the disciples.
Between the first part (vv. 1-5) and the second (vv. 6-11), ver. 5
forms a transition, as vv. 12, 13 connect the second part with
the third (vv. 12-18), which, in its turn, is in close connection
with the first. The relation of this last part to the first, indi-
cated by the similarity of thought and expression which may
be observed between ver. 18 and ver. 1, may be expressed thus :
The Person whom the Apostles beheld, who was proclaimed by
John the Baptist, and in whom the Church believed (vv. 12-18),
is none other than He whose existence and supreme greatness
have been indicated by the title Logos. The Church possesses,
therefore, in its Redeemer the Creator of all things, the Essen-
tial Light, the Principle of Life, God himself. The original
link between man and God, which sin had impaired (ver. 5), and
which unbelief completely broke (ver. 11), is for the believer
perfectly restored ; and, by means of faith, the law of Paradise
(ver. 4) becomes once more the law of human history (vv. 16-18).
Thus the Prologue forms a compact, organic whole, of which
the germinal thought is this: by the Incarnation believers are

¢ I give the arrangement of the Prologue according to Godet.
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restored to that communion with the Word, and that living re-
lation with God, of which man had been deprived by sin.”

FIRST DIVISION OF THE PROLOGUE. THE WORD (1-5).

1. In the beginning was (& dpxi #v). With evident allu-
sion to the first word of Genesis. But John elevates the phrase
from its reference to a point of time, the beginning of creation,
to the time of absolute pre-existence before any creation, which
is not inentioned until ver. 3. This beginning had no beginning
(compare ver. 3 ; xvii. 5; 1 Ep. i. 1; Eph. i. 4; Prov. viii. 23;
Ps. xc. 2). This heightening of the conception, however, ap-
pears not so much in dpysj, beginning, which simply leaves
room for it, as in the use of #», was, denoting absolute existence
(compare eiul, I am, John viii. 58) instead of éyévero, came into
being, or began to be, which is used in vv. 3, 14, of the coming
into being of creation and of the Word becoming flesh. Note
also the contrast between év dpyy, in the beginning, and the
expression am’ dpyis, from the beginning, which is commeon in
John’s writings (viii. 44 ; 1 Ep. ii. 7, 24 ; iii. 8) and which leaves
no room for the idea of eternal pre-existence. *In Gen.i. 1,
the sacred historian starts from the beginning and comes down-
ward, thus keeping us in the course of time. Here he starts.
from the same point, but goes upward, thus taking us into the.
eternity preceding time” (Milligan and Moulton). See on Col.
i.15. This notion of “beginning” is still further heightened by
the subsequent statement of the relation of the Logos to the
eternal God. The &pys must refer to the creation—the primal
beginning of things; but if, in this beginning, the Logos already
was, then he belonged to the order of eternity.  The Logos
was not merely existent, however, in the beginning, but was
also the efficient principle, the beginning of the beginning.
The apyr (beginning), in itself and in its operation dark, cha-
otic, was, in its idea and its principle, comprised in one single
luminous word, which was the Logos. And when it is said the
Logos was in this beginning, His eternal existence is already
expressed, and His eternal position in the Godhead already in-
dicated thereby” (Lange). “Eight times in the narrative of’
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sreation (in Genesis) there occur, like the refrain of a hymn,
the words, And God said. John gathers up all those sayings
of God into a single saying, living and endowed with activity
and intelligence, from which all divine orders emanate: he
finde as the basis of all spoken words, the speaking Word”
(Godet).

The Word (6 Adyos): Logos. This expression is the key-
note and theme of the entire gospel. Adyos is from the root
ey, appearing in Méyw, the primitive meaning of which is to
lay : then, to pick out, gather, pick up : hence to gather or put
words together, and so, t0 speak. Hence Aéyos is, first of all,
a collecting or collection both of things in the mind, and of
words by which they are expressed. It therefore signifies both
the outward form by which the inward thought is expressed,
and the tnward thought itself, the Latin oratio and ratio : com-
pare the Italian ragionare, “to think ” and “ to speak.”

As signifying the outward form it is never used in the merely
grammatical sense, as simply the name of a thing or act (é&wos,
Svopa, pijua), but means a word as the thing referred to: the
material, not the formal part: a word as embodying a concep-
tion or idea. See, for instance, Matt. xxii. 46 ; 1 Cor. xiv. 9,
19. Hence it signifies @ saying, of God, or of man (Matt. xix.
21, 22 ; Mark v. 35, 36): a decree, a precept (Rowm. ix. 28 ; Mark
vii. 13). The ten commandments are called in the Septuagint,
oi 8éxa Aoryor, “ the ten words ” (Exod. xxxiv. 28), and hence the
familiar term decalogue. It is further used of discourse: either
of the act of speaking (Acts xiv. 12), of skill and practice in
speaking (Eph. vi. 19), or of continuous speaking (Luke iv. 32,
36). Also of doctrine (Acts xviii. 15; 2 Tim. iv. 15), specifi-
cally the doctrine of salvation through Christ (Matt. xiii. 20-23;
Philip. i. 14) ; of narrative, both the relation and the thing re-
lated (Acts i. 1; John xxi. 23; Mark i. 45); of matter under
discussion, an affair, a case in law (Acts xv. 6; xix. 38).

As signifying the tnward thought, it denotes the faculty of
thinking and reasoning (Heb. iv. 12) ; regard or consideration
(Acts xx. 24); reckoning, account (Philip. iv. 15, 17; Heb. iv.
13) ; cause or reason (Acts x. 29).
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John uses the word in a peculiar sense, here, and in ver. 14
and, in this sense, in these two passages only. The nearest ap-
proach to it is in Apoc. xix. 13, where the conqueror is called
the Word of God; and it is recalled in the phrases Word of Life,
and the Life was manifested (1 John i. 1,2). Compare Heb. iv.
12. It was a familiar and current theological term when John
wrote, and therefore he uses it without explanation.

OLD TESTAMENT USAGE OF THE TKRM.

The word here points directly to Gen. 1, where the act of
creation is effected by God speaking (compare Ps. xxxiii. 6).
The idea of God, who is in his own nature hidden, revealing
himself in creation, is the root of the Logos-idea, in contrast
with all materialistic or pantheistic conceptions of creation.
This idea develops itself in the Old Testament on three lines.
(1) The Word, as embodying the divine will, <8 personified in
Hebrew poetry. Consequently divine attributes are predicated
of it as being the continuous revelation of God in law and
prophecy (Ps. xxxiii. 4; Is. xl. 8; Ps. exix. 105). The Word is
a healer in Ps. cvii. 20 ; a messenger in Ps. cxlvii. 15 ; tAe agent
of the divine decrees in Isa. lv. 11.

(2) The personified wisdom (Job xxviii. 12 sq. ; Prov. viii., ix.).
Here also is the idea of the revelation of that which is hidden.
For wisdom is concealed from man : “he knoweth not the price
thereof, neither is it found in the land of the living. The
depth saith, It is not in me; and the sea saith, It is not with
me. It cannot be gotten for gold, neither shall silver be
weighed for the price thereof. It is hid from the eyes of all
living, and kept close from the fowls of the air” (Job xxviii.).
Even Death, which unlocks so many secrets, and the under-
world, know it only as a rumor (ver. 22). It is only God who
knows its way and its place (ver. 23). He made the world,
made the winds and the waters, made a decree for the rain and
a way for the lightning of the thunder (vv. 25, 26). He who
possessed wisdom in the beginning of his way, before His works
of old, before the earth with its depths and springs and moun-
tains, with whom was wisdom as one brought up with Him
(Prov. viii. 26-31), declared it. “It became, a8 it were, ob
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jective, so that He beheld it” (Job xxviii. 27) and embodied it
in His creative work. This personification, therefore, is based
on the thought that wisdom is not shut up at rest in God, but
is active and manifest in the world. ¢ She standeth in the top
of high places, by the way in the places of the paths. She
crieth at the gates, at the entry of the city, at the coming in at
the doors” (Prov. viii. 2, 3). She builds a palace and prepares
a banquet, and issues a general invitation to the simple and to
him that wanteth understanding (Prov. ix. 1-6). It is viewed
as the one guide to salvation, comprehending all revelations
of God, and as an attribute embracing and combining all His
other attributes.

(8) The Angel of Jehovah. The messenger of God who serves
as His agent in the world of sense, and is sometimes distin-
guished from Jehovah and sometimes identical with him (Gen.
xvi, T-13; xxxii. 24-28; Hos. xii. 4, 5; Exod. xxiii. 20, 21;
Mal. iii. 1).

APOCRYPHAL UBAGE.

In the Apocryphal writings this mediative element is more
distinctly apprehended, but with a tendency to pantheism. In
the Wisdom of Solomon (at least 100 B.c.), where wisdom
seems to be viewed as another name for the whole divine nat-
ure, while nowhere connected with the Messiah, it is described
as 8 being of light, proceeding essentially from God; a true
image of God, co-occupant of the divine throne; a real and in-
dependent principle, revealing God in the world and mediating
between it and Him, after having created it a8 his organ—in
association with a spirit which is called povoyevés, only begotten
(vii. 22). * She is the breath of the power of God, and a pure
influence flowing from the glory of the Almighty; therefore
<an no defiled thing fall into her. For she is the brightness of
the everlasting light, the unspotted mirror of the power of
God, and the image of his goodness” (see ch. vii., throughout).
Again: “ Wisdom reacheth from one end to another mightily,
and sweetly doth she order all things. In that she is conver-
sant with God, she magnifieth her nobility: yea, the Lord of all
things Himself loved her. For she is privy to the mysteries of
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the knowledge of God, and a lover of His works. Moreover,
by the means of her I shall obtain immortality, and leave be-
hind me an everlasting imnemorial to them that come after me ”
(ch. ix.). In ch. xvi. 12, it is said, “Thy word, O Lord, heal-
eth all things” (compare Ps. cvii. 20); and in ch. xviii. 15, 16,
“Thine almighty word leaped from heaven out of thy royal
throne, as a fierce man of war into the midst of a land of de-
struction, and brought thine unfeigned commandment as a
sharp sword, and, standing up, filled all things with death ; and
it touched the heaven, but it stood upon the earth.” - See also
‘Wisdom of Sirach, chs. i., xxiv., and Baruch iii., iv. 1-4.

LATER JEWISH USAGE.

After the Babylonish captivity the Jewish doctors combined
into one view the theophanies, prophetic revelations and mani-
festations of Jehovah generally, and united them in one single
conception, that of a permanent agent of Jehovah in the sen-
sible world, whom they designated by the name Memra (word,
Adyos) of Jehovah. The learned Jews introduced the idea into
the Targums, or Arameean paraphrases of the Old Testament,
which were publicly read in the synagogues, substituting the
name the word of Jehovah for that of Jehovah, each time
that God manifested himself. Thus in Gen. xxxix. 21, they
paraphrase, ¢ The Memra was with Joseph in prison.” In Ps.
cx. Jehovah addresses the first verse to the Memra. The
Memra is the angel that destroyed the first-born of Egypt, and
it was the Memra that led the Israelites in the cloudy pillar.

UBAGE IN THE JUD.EO-ALEXANDRINE PHILOSOPHY.

From the time of Ptolemy I. (323-285 ».c.), there were Jews
in great numbers in Egypt. Philo (a.n. 50) estimates them at
& million in his time. Alexandria was their headquarters.
They had their own senate and magistrates, and possessed the
same privileges as the Greeks. The Septuagint translation of
the Hebrew Scriptures into Greek (s.c. 280-150) was the be-
ginning of a literary movement among them, the key-note of
which was the reconciliation of Western culture and Judaism,
the establishment of a connection between the Old Testament
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faith and the Greek philosophy. Hence they interpreted the
facts of sacred history allegorically, and made them symbols of
certain speculative principles, alleging that the Greek philos-
ophers had borrowed their wisdom from Moses. Aristobulus
(about 150 B.0.) asserted the existence of a previous and much
older translation of the law, and dedicated to Ptolemy V1. an
allegorical exposition of the Pentateuch, in which he tried to
show that the doctrines of the Peripatetic or Aristotelian school
were derived from the Old Testament. Most of the schools
of Greek philosophy were represented among the Alexandrian
Jews, but the favorite one was the Platonic. The effort at
reconciliation culminated in Philo, a contemporary of Christ.
Philo was intimately acquainted with the Platonic philosophy,
and made it the fundamental feature of his own doctrines,
while availing himself likewise of ideas belonging to the Peri-
patetic and Stoic schools. Unable to discern the difference in
the points of view from which these different doctrines severally
proceeded, he jumbled together not merely discordant doctrines
of the Greek schools, but also those of the East, regarding the
wisdom of the Greeks as having originated in the legislation
and writings of Moses. He gathered together from East and
West every element that could help to shape his conception of
a vicegerent of God, “a mediator between the eternal and the
ephemeral. His Logos reflects light from countless facets.”

According to Philo, God is the absolute Being. He ecalls
‘God “that which is:” ‘“the One and the All.” God alone ex-
ists for himself, without multiplicity and without mixture. No
name can properly be ascribed to Him : He simply 7. Hence,
in His nature, He is unknowable.

Outside of God there exists eternal matter, without form and
void, and essentially evil ; but the perfect Being could not come
into direct contact with the senseless and corruptible ; so that
the world could not have been created by His direct agency.
Hence the doctrine of a mediating principle between God and
matter—the divine Reason, the Logos, in whom are comprised
all the ideas of finite things, and who created the sensible
world by causing these ideas to penetrate into matter.

The absolute God is surrounded by his powers (Suvdpues) as a
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king by his servants. These powers are, in Platonic language,
ideas ; in Jewish, angela but all are essentially one, and their
unity, as they exist in God, as they emanate from him, as they
are dissemninated in the world, is expressed by Logos. Hence
the Logos appears under a twofold aspect: (1) As the immanent
reason of God, containing within itself the world-ideal, which,
while not outwardly existing, is like the immanent reason in
man. This is styled Aéyos évdidderos, i.e., the Logos conceived
and residing in the mind. This was the aspect emphasized
by the Alexandrians, and which tended to the recognition of a
twofold personality in the divine essence. (2) As the outspoken
word, proceeding from God and manifest in the world. This,
when it has issued from God in creating the world, is the Aéyos
mwpopopixas, i.e., the Logos uttered, even as in man the spoken
word is the manifestation of thought. This aspect prevailed
in Palestine, where the Word appears like the angel of the Pen-
tateuch, as the medium of the outward communication of God
with men, and tends toward the recognition of a divine person
subordinate to God. Under the former aspect, the Logos is,
really, one with God’s hidden being: the latter comprehends
all the workings and revelations of God in the world; affords
from itself the ideas and energies by which the world was
framed and is upheld ; and, filling all things with divine light
and life, rules them in wisdow, love, and righteousness. It is
the beginning of creation, not inaugurated, like God, nor made,
like the world ; but the eldest son of the eternal Father (the
world being the younger); God’s image ; the mediator between
God and the world ; the highest angel ; the second God.

Philo’s conception of the Logos, therefore, is: the sum-total
and free exercise of the divine energies ; so that God, so far as
he reveals himself, is called Logos; while the Logos, so far as
he reveals God, is called God.

John’s doctrine and terms are colored by these preceding in-
fluences. During his residence at Ephesus he must have be-
come familiar with the forms and terms of the Alexandrian
theology. Nor is it improbable that he used the term Logos
with an intent to facilitate the passage from the current the-
ories of his time to the pure gospel which he proclaimed. “To
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those Hellenists and Hellenistic Jews, on the one hand, who
were vainly philosophizing on the relations of the finite and in-
finite ; to those investigators of the letter of the Scriptures, on
the other, who speculated about the theocratic revelations, John
said, by giving this name Logos to Jesus: ¢ The unknown Me-
diator between God and the world, the knowledge of whom
you are striving after, we have seen, heard, and touched. Your
philosophical speculations and your scriptural subtleties will
never raise you to Him. Believe as we do in Jesus, and you
will possess in Him that divine Revealer who engages your
thonghts’” (Godet).

But John’s doctrine is not Philo’s, and does not depend upon
it. The differences between the two are pronounced. Though
both use the term Logos, they use it with utterly different
meanings. In John it signifies word, as in Holy Scripture
generally; in Philo, reason ; and that so distinctly that when
Philo wishes to give it the meaning of word, he adds to it by
way of explanation, the term pijua, word.

The nature of the being described by Logos is conceived by
each in an entirely different spirit. John’s Logos is a person,
with a consciousness of personal distinction; Philo’s is im-
personal. His notion is indeterminate and fluctuating, shaped
by the influence which happens to be operating at the time.
Under the infiuence of Jewish documents he styles the Logos
an “archangel ;” under the influence of Plato, “the Idea of
Ideas ;” of the Stoics, * the impersonal Reason.” Itis doubtful
whether Philo ever meant to represent the Logos formally as a
person. All the titles he gives it may be explained by supposing
it to mean the ideal world on which the actual is modelled.

In Philo, moreover, the function of the Logos is confined to
the creation and preservation of the universe. He does not
identify or connect him with the Messiah. His doctrine was,
to a great degree, a philosophical substitute for Messianic hopes.
He may have conceived of the Word as acting through the Mes-
siah, but not as one with him. He is a universal principle. .
In John the Messiah is the Logos himself, uniting himself with
humanity, and clothing himself with a body in order to save the
world.
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The two notions differ as to origin. The impersonal God of
Philo cannot pass to the finite creation without contamination
of his divine essence. Hence an inferior agent must be inter-
posed. John’s God, on the other hand, is personal, and a loviug
personality. He is a Father (i. 18); His essence is love (iii. 16 ;
1 John iv.8,16). He is in direct relation with the world which
He desires to save, and the Logos is He Himself, manifest in the
flesh. According to Philo, the Logos is not coexistent with the
eternal God. Eternal matter is before him in time. According
to John, the Logos is essentially with the Father from all eternity
(i. 2), and it is He who creates all things, matter included (i. 3).

Philo misses the moral energy of the Hebrew religion as
expressed in its emphasis upon the holiness of Jehovah, and
therefore fails to perceive the necessity of a divine teacher and
Saviour. He forgets the wide distinction between God and the
world, and declares that, were the universe to end, God would
die of loneliness and inactivity.

THE MEANING OF LOGOS IN JOHN.

As Logos has the double meaning of thought and speeck, so
Christ is related to God as the word to the idea, the word being
not merely a name for the idea, but the idea itself expressed.
The thought is the inward word (Dr. Schaff compares the
Hebrew expression “ I speak in my heart ” for “I think ).

The Logos of John is the real, personal God (i. 1), the Word,
who was originally before the creation with God, and was God,
one in essence and nature, yet personally distinct (i. 1, 18); the
revealer and interpreter of the hidden being of God; the re-
flection and visible image of God, and the organ of all His
manifestations to the world. Compare Heb. i. 3. He made
all things, proceeding personally from God for the accomplish-
ment of the act of creation (i. 3), and became man in the per-
son of Jesus Christ, accomplishing the redemption of the world.
Compare Philip. ii. 6.

The following is from William Austin, ‘ Meditation for
Christmas Day,” cited by Ford on John:

“The name Word is most excellently given to our Saviour;
for it expresses His nature in one, more than in any others.
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Therefore St. John, when he names the Person in the Trinity
(1 John v. 7),* chooses rather to call Him Word than Son ; for
word is a phrase more communicable than son. Son hath only
reference to the Father that begot Him ; but word may refer
to him that conceives it; to him that speaks it; to that which
is spoken by it ; to the voice that it is clad in; and to the ¢ffects
it raises in him that hears it. So Christ, as He is the Word,
not only refers to His Father that begot Him, and from whom
He comes forth, but to all the creatures that were made by
Him; to the flesh that He took to clothe Him; and to the
doctrine He brought and taught, and which lives yet in the
hearts of all them that obediently do hear it. He it is that is
this Word ; and any other, prophet or preacher, he is but a
voice (Luke iii. 4). Word is an inward conception of the mind;
and voicet is but a sign of intention. St. John was but a sign,
a wvoice ; mot worthy to untie the shoe-latchet of this Word.
Christ is the vnner conception ‘in the bosom of His Father ;’
and that is properly the Word. And yet the Word is the inten-
tion uttered forth, as well as conceived within; for Christ was
no less the Word in the womb of the Virgin, or in the cradle of
the manger, or on the altar of the cross, than he was in the be-
ginning, ‘in the bosom of His Father. For as the intention
departs not from the mind when the word is uttered, so Christ,
proceeding from the Father by eternal generation, and after
here by birth and incarnation, remains still in Him and with
Him in essence ; as the intention, which is conceived and born
in the mind, remains still with it and in it, thongh the word be
spoken. He is therefore rightly called the Word, both by His
coming from, and yet remaining still in, the Father.”

And the Word. A repetition of the great subject, with sol-
emn emphasis,

Was with God (v mpos Tov Oedv). Anglo-Saxon vers., mid
Gode. Wyc., at God. With (wpds) does not convey the full

* Of course not anticipating the criticism which has eliminated this passage
from the text.
4 Austin used the Latin voz, and of course has in mind the secondary mean-
ing as a word or saying.
Vou. I1.—8
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meaning, but there is no single English word which will give
it better. The preposition mpés, which, with the accusative
case, denotes motion towards, or direction, is also often used in
the New Testament in the sense of with; and that not merely
as being near or beside, but as a living union and communion ;
implying the active notion of intercourse. Thus: ¢ Are not his
sisters here with us” (wpos 9uds), i.e., in social relations with us
(Mark vi. 3; Matt. xiii. 56). * How long shall I be with you”
(wpos Uuas, Mark ix. 16). 1 sat daily with you ” (Matt. xxvi.
55). “To be present with the Lord” (mwpos Tov Kipuov, 2 Cor.
v. 8). “ Abide and winter with you” (1 Cor. xvi. 6).. “The
eternal life which was with the Father” (wpos Tov mwarépa, 1
John i. 2). Thus John’s statement is that the divine Word not
only abode with, the Father from all eternity, but was in the
living, active relation of communion with Him.

And the Word was God (xal BOcos v 0 Aoyos). In the
Greek order, and God was the Word, which is followed by
Ang.-Sax., Wyc., and Tynd. But Oeos, God, is the predicate
and not the subject of the proposition. The subject must be
the Word ; for John is not trying to show who is God, but who
is the Word. Notice that Oeos is without the article, which
could not have been omitted if he had meant to designate the
word as God; because, in that event, @cos would have been
ambiguous ; perhaps a God. Moreover, if he had said God was
the Word, he would have contradicted his previous statement
by which he had distinguished (hypostatically) * God from the
word, and Adéyos (Logos) would, further, have signified only an
attribute of God. The predicate is emphatically placed in the
proposition before the subject, because of the progress of the
thought ; this being the third and highest statement respecting
the Word—the climax of the two preceding propositions. The
word God, used attributively, maintains the personal distinction
between God and the Word, but makes the unity of essence and

* The word Aypostasis is equivalent to substance. In theological language it
is used in the sense of person as distinguished from essence. Hence the adverb
hypostatically signifies personally in the theological sense, which recognizes
three persons in the Godhead with one cssence.



PROLOGUE. 35

nature to follow the distinction of person, and ascribes to the
Word all the attributes of the divine essence. * There is some-
thing majestic in the way in which the description of the
Logos, in the three brief but great propositions of ver. 1, is un-
folded with increasing fulness ” (Meyer).

2. The same (oJros). Lit., this ons,; the one first named ;
the Word.

Was in the beginning with God. In ver. 1 the elements
of this statement have been given separately: the Word, the
eternal being of the Word, and his active communion with
God. Here they are combined, and with new force. This
same Word not only was coéternal with God in respect of being
(Jv, was), but was eternally in active communion with Him
(in the beginning with God: mpos Tov Oeov): * not simply the
Word with God, but God with God ” (Moulton). Notice that
here Geor has the article, as in the second proposition, where
God is spoken of absolutely. In the third proposition, tke
Word was God, the article was omitted because Oeos described
the nature of the Word and did not identify his person. Here,
as in the second proposition, the Word is placed in personal re-
lation to God.

This verse forms the transition point from the discussion of
the personal being of the Word to His manifestation in creation.
If it was this same Word, and no other, who was Himself God,
and who, from all eternity, was in active communion with God,
then the statement follows naturally that all things were created
through Him, thus bringing the essential nature of the Word
and His manifestation in creation into connection. As the
idea of the Word involves knowledge and will, wisdom and
force, the creative function is properly His. Hence His close
relation to created things, especially to man, prepares the way
for His incarnation and redeeming work. The connection be-
tween creation and redemption is closer than is comnmonly
apprehended. It is intimated in the words of Isaiah (xlvi. 4),
“I have made, and I will bear.” Redemption, in a certain
sense, grows out of creation. Because God created man in
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His own image, He would restore him to that image. Because
God made man, He loves him, educates him, bears with him
carries on the race on the line of His infinite patience, is bur
dened with its perverseness and blindness, and expresses and
effectuates all this in the incarnation and redemptive work of
Jesus Christ. God is under the stress of the parental instinct
(humanly speaking) to redeemn man.

3. All things (wdvra). Regarded severally. The reference
is to the infinite detail of creation, rather than to creation as
a whole, which is expressed by 7a wdvra, the all (Col. i. 16).
For this reason John avoids the word xdouos, the world, which
denotes the world as a great system. Hence Bengel, quoted
by Meyer, is wrong in referring to xdoug (the world) of ver. 10
as a parallel.

Were made (éyévero). Lit., came into being, or became. Ex-
pressing the passage from nothingness into being, and the un-
folding of a divine order. Compare. vv. 14, 17. Three words
are used in the New Testament to express the act of creation :
xtllew, to create (Apoc. iv. 11.; x. 6; Col. i. 16); moieiv. to
make (Apoc. xiv. T; Mark x. 6), both of which refer to the
Creator ; and ylyveadas, to become, which refers to that which
is created. In Mark x. 6, both words occur. “ From the begin-
ning of the creation (kricews) God made” (émoincev). So ‘n
Eph. ii. 10: “ We are His workmanship (moinua), created
(eTi0Iévres) in Christ Jesus.” Here the distinction is between
the absolute being expressed by 7w (see on ver. 1), and the com-
ing into being of creation (éyévero). The same contrast oc-
curs in vv. 6, 9: “A man sent from God came into being”

(éyévero) ; ““the true Light was” (iv).

“The main conception of creation which is present in the
writings of St. John is expressed by the first notice which he
makes of it: AUl things came into being through the Word.
This statement sets aside the notions of eternal matter and of
inherent evil in matter. ¢There was when’ the world ¢ was not’
(John xvii. 5, 24) ; and, by implication, all things as made were
good. The agency of the Word, ¢ who was God,’ again excludes
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both the idea of a Creator essentially inferior to God, and the
"idea of an abstract Monotheism in which there is no living re-
lation between the creature and the Creator ; for as all things
come into being ¢ through’ the Word, so they are supported ‘in’
Him (John i. 3; compare Col. i. 16 sq.; lleb. i. 3). And yet
more, the use of the term éyévero, came into being, as distin-
guished from éwrladn, were created, suggests the thought that
creation is to be regarded (according to our apprehension) as a
manifestation of a divine law of love. Thus creation (all
things came into being through Ilim) answers to the Incarna-
tion (the Word became flesh). All the unfolding and infolding
of finite being to the last issue lies in the fulfilnent of His
will who is love ” (Westcott, on 1 John ii. 17).

By Him (8¢ adrod). Lit., through him. The preposition 8:d
is generally used to denote the working of God through some
secondary agency, as &ud Toi mpodrjrov, through the prophet
(Matt. i. 22, on which see note).* It is the preposition by
which the relation of Christ to creation is usunally expressed
(see 1 Cor. viii. 6; Col. i. 16 ; Heb. i. 2), though it is oc-
casionally used of the Father (Heb. ii. 10 ; Rom. xi. 36, and
Gal. i. 1, where it is used of both). Hence, as Godet remarks,
it “does not lower the Word to the rank of a simple instru-
ment,” but merely implies a different relation to creation on
the part of the Father and the Son.

Without (xwpis). Lit., apart from. Compare xv. 5.

Was not anything made that was made (éyévero odd¢ &,
o yéyovev). Many authorities place the period after &, and join
o yévover with what follows, rendering, * without Him was not
anything made. That which hath been made was life in
Him.” ¢

* 8o the Rev., but not consistently thronghout. A. V., by. See my article
on the Revised New Testament, Presbyterian Review, October, 1881.

t This reading is very earnestly defended by Canon Westoott, and is adopted
In Westcott and Hort's text. and supported by Milligan and Moulton. Itis
“ejected by Tischendorf and by the Revisers ; also by Alford, De Wette, Moyer,
snd Godet. Grammatical considerations seem to be against it (see Alford on
the passage), but Canon Westoott's defence is most ingenious and plausible.
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Made (éyévero), as before, came into being.

Not anything (o3¢ &). Lit., not even one thing, Compare
on wdvra (all things) at the beginning of this verse.

That was made (6 yéyover). Rev., more correctly, that
hath been made, observing the force of the perfect tense as dis-
tinguished from the aorist (éyévero). The latter tense points
back to the work of creation considered as a definite act or
series of acts in the beginning of time. The perfect tense in-
dicates the continuance of things created ; so that the full idea
is, that which hath been made and exists. The combination of
a positive and negative clause (compare ver. 20) is characteristic
of John's style, as also of James’. See note on “ wanting noth-
ing,” Jas. i. 4.

4. In Him was life (év atrg twy 7). He was the fountain
of life—physical, moral, and eternal—its principle and source.
Two words for life are employed in the New Testament : Sios
and {w). The primary distinction is that {w”) means existence
as contrasted with death, and Blos, the period, means, or man-
ner of existence. Hence Bios is originally the higher word,
being used of men, while {w» is used of animals ({da). We
speak therefore of the discussion of the life and habits of ani-
mals as zoology ; and of accounts of men’s lives as biography.
Animals have the vital principle in common with men, but
men lead lives controlled by intellect and will, and directed
to moral and intellectual ends. In the New Testament, Blos
means either lwing, i.e., means of subsistence (Mark xii. 44;
Luke viii. 43), or course of life, life regarded as an economy
(Luke viii. 14; 1 Tim. ii. 2; 2 Tim. ii. 4). Za% occurs in the
lower sense of life, considered principally or wholly as existence
(1 Pet. iii. 10; Acts viii. 33; xvii. 25; Heb. vii. 3). There
seems to be a significance in the use of the word in Luke xvi.
25: “Thou in thy lifetime (év 15 lwfi oov) receivedst thy
good things;” the intimation being that the rich man’s life had
been little better than mere existence, and not life at all in the
true sense. But thronghout the New Testament {w% is the
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nobler word, seeming to have changed places with Bios. It ex-
presses the sum of mortal aud eternal blessedness (Matt. xxv.
46 ; Luke xviii. 30; John xi. 25; Acts ii. 28; Rom. v. 17; vi.
4), and that not only in respect of men, but also of God and
Christ. So here. Compare John v. 26; xiv. 6; 1 John i. 2.
This change is due to the gospel revelation of the essential con-
nection of sin with death, and consequently, of life with holi-
ness. “Whatever truly lives, does so because sin has never
found place in it, or, having found place for a time, has since
been overcome and expelled ” (Trench).

Zw) is a favorite word with John. See xi. 25; xiv. 6; viii.
12; 1 John i. 2; v. 20; John vi. 35, 48; vi. 63; Apoc. xxi.
6; xxii. 1,17; vii. 17; John iv. 14; Apoe. ii. 7; xxii. 2, 14,
19 ; John xii. 50 ; xvii. 3; xx. 31; v. 26; vi. 53, 54; v. 40;
iii. 15,16, 36; x. 10; v. 24; xii. 25; vi. 27; iv. 36; 1 John
v. 12, 16; John vi. 51.

Was the Light of men (v 70 pis Tdv dvIpdmrwr). Passing
from the thought of creation in general to that of mankind,
who, in the whole range of created things, had a special
capacity for receiving the divine. The Light—the peculiar
mode of the divine operation upon men, conformably to their
rational and moral nature which alone was fitted to receive the
light of divine truth. It is not said that the Word was light, but
that the /ife was the light. The Word becomes light through
the medinm of life, of spiritual life, just as sight is a function of
physical life. Compare xiv. 6, where Christ becomes the life
throngh being the truth; and Matt. v. 8, where the pure heart
is the medium through which God is beheld. In whatever
mode of manifestation the Word is in the world, He is the light
of the world; in His works, in the dawn of creation; in the
happy conditions of Eden; in the Patriarchs, in the Law and
the Prophets, in His incarnation, and in the subsequent history
of the Church. Compare ix. 5. Of men, 88 8 class, and not
of individuals only.
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THE SECOND DIVISION OF THE PROLOGUE. THE WORD
DISOWNED.
Against the eternal being, light and life of the divine Word,
8 contrary principle emerges in the world — darkness. The
purpose and work of God in creation having been set forth, we
are now shown man’s attitnde toward these.

5. Shineth (¢aive). Note the present tense, indicating not
merely the present point of time, but that the light has gone
forth continuously and without interrnption from the beginning
until now, and is still shining. Hence ¢alve:, shineth, denot-
ing the peculiar property of light under all circumstances, and
not ¢pwrilet, lighteneth or tlluminateth, as in ver. 9. The shin-
ing does not always illuminate. Compare 1 John ii. 8.

In the darkness (& 7§ axorla). Zxorla, darkness, is a
word peculiar to later Greek, and used in the New Testament
almost exclusively by John. It occurs once in Matt. x. 27, and
once in Luke xii. 3. The more common New Testament word
i8 axdros, from the same root, which appears in oxid, shadow,
and axnvij, tent. Another word for darkness, {ogpos, occurs only
in Peter and Jude (2 Pet. ii. 4,17 ; Jude 6, 13). See on 2 Pet.
ii. 4. The two words are combined in the phrase dlackness of
darkness (2 Pet. ii. 17; Jude 13). In classical Greek oxdros,
as distinguished from {d¢os, is the stronger term, denoting the
condition of darkness as opposed to light in nature. Hence
of death ; of the condition before birth ; of night. Zigpos, which
is mainly a poetical term, signifies gloom, half-darkness, nebu-
lousness. Here the stronger word is used. The darkness of
sin is deep. The moral condition which opposes itself to di-
vine light is utterly dark. The very light that is in it is
darkness. Its condition is the opposite of that happy state of
humanity indicated in ver. 4, when the life was the light of
men ; it is a condition in which mankind has become the prey
of falsehood, folly and sin. Compare 1 John i. 9-11. Rom.i
21, 29,

Comprehended (xarénaSev). Rev., apprekended. Wye.,
took not i¢. See on Mark ix. 18; Acts iv. 13. Comprehended,
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in the sense of the A. V., understood, is inadmissible. This
meaning would require the middle voice of the verb (see Acts
iv. 13; x. 34; xxv. 25). The Rev., apprehended, i.e., grasped
or seized, gives the correct idea, which appears in John xii. 35,
‘“lest darkness come upon you,” i.e., overtake and seize. The
word is used in the sense of laying kold of so as to make one's
own ; hence, to take possession of. Used of obtaining the prize
in the games (1 Cor. ix. 24); of attaining righteousness (Rom.
ix. 30); of a demon taking possession of a man (Mark ix. 18);
of the day of the Lord overtaking one as a thief (1 Thess. v.
4). Applied to darkness, this idea includes that of eclipsing
or overwhelming. Hence some render owvercame (Westcott,
Moalton). John’s thought is, that in the struggle between
light and darkness, light was victorious. The darkness did not
appropriate the light and eclipse it. “ The whole phrase is in-
deed a startling paradox. The light does not banish the dark-
ness; the darkness does not overpower the light. Light and
darkness coexist in the world side by side ” (Westcott).

6. There was a man (éyévero dvIpwmos). Better, Rev.,
‘““ there came a man,” éyévero denoting the historical manifes-
tation, the emergence of the Baptist into the economy of the
revelation of the light. Compare iii. 1, there was a man
a@vIparmros), where the mere fact that there was such a man as
Nicodemus is stated. See remarks on #», ver. 1. A distinction
is also intimated between the eternal being (7v) of the Word
and the coming into being of his messenger.

Sent (dmesraruévos). See on Matt. x. 2, 16 ; Mark iv. 29;
Luke iv. 18. The verb carries the sense of sending an envoy
with a special commission. Hence it is used of the mission of
the Son of God, and of His apostles ; the word apostle being di-
rectly derived from it. It is thus distinguished from mwéume, to
send, which denotes simply the relation of the sender to the sent.
See on xx. 21, and 1 John iii. 5. The statement is not merely
:quivalent to was senf. The finite verb and the participle are
to be taken separately, as stating two distinct facts, the appear-
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ance and the mission of John. There came a man, and that
man was gent from God.

From God (7apd Geol)). The preposition means from beside.
It invests the messenger with more dignity and significance
than if the writer had said, “sent by God.” It is used of the
Holy Spirit, sent from the Father (xv. 26).

Whose name was John (Swoua airg 'Iwdums). Lit., the
name unto him John. The first mention of John the Baptist.
The last occurs, Acts xix. 3. On the name, see on Matt. jii. 1
Luke iii. 2. John never speaks of the Baptist as John the
Baptist, like the other Evangelists, but simply as John. This
is perfectly natural on the supposition that John himself is the
author of the gospel, and is the other John of the narrative.

7. The same (odros). Compare ver. 2, and the pronoun
éxeivos, Ae, in ver. 8.

For a witness (eis uaprvplav). Rev., more correctly, for
witness : a witness would be udprvpa as Acts i. 8. The sense
is_for witness-bearing or to bear witness. On the word, see Acts
i. 22; 1 Pet. v. 1. It is one of John’s characteristic words, oc-
curring nearly fifty times in various forms in his Gospel, and
thirty or forty times in the Epistles and Apocalypse. The
emphatic development of the idea of witness is peculiar to this
Gospel. ‘It evidently belongs to a time when men had begun
to reason about the faith, and to analyze the grounds on which
it rested” (Westcott). He develops the idea under the follow-
ing forms: The witness of the Father (v. 31, 34, 87); the wit-
ness of Christ himself (viii. 14 ; xviii. 37) ; the witness of works
(v. 17, 36; x. 25; xiv. 11; xv. 24); the witness of Scripture
(v. 39, 40, 46 ; i. 46); the witness of the forerunner (i. 7; v.
33, 35); the witness of the disciples (xv. 27 ; xix. 85; xxi. 24;
1 John i. 2; iv. 14); the witness of the Spirit (xv. 26; xvi. 13,
14;1 John v. 6). Note the emphasis attached to the idea here,
by the twofold form in which it is put: first, generally, for wit-
ness, and then by giving the subject of the testimony.
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All. The Baptist took np the work of the prophets, as re-
spects their preparation for the universal extension of the divine
call (Isa. xlix. 6). His message was to men, without regard to
nation, sect, descent, or other considerations.

Through him. John the Baptist.

8. He (éxeivos). Emphatic, It was not Ae who was the light.”
Compare ii. 21, ¢ He (éxeivos) spake,” bringing out the differ-
ence between Jesus’ conception of destroying and rebuilding
the temple, and that of his hearers.

That light (76 ¢ds). Rev., the light. The emphatic that of
the A. V. is unnecessary.

Was sent. Rev., came. Neither in the original text. Lit.,
“ He was not the light, but in order that (va) he might bear
witness.” So in ix. 8. ¢ Neither hath this man sinned, nor his
parents, but (he was born blind) zAa¢ the works,” etc. Compare
xv. 25.

9. That was the true light, etc. This passage is differ-
ently interpreted. Some join coming (épyouevor) with man
(@v3pwmov), and render every man that cometh, as A. V. Others
join coming with light, and render, as Rev., the true light—com-
ing into the world. The latter is the preferable rendering, and
is justified by John’s frequent use of the phrase coming into
the world, with reference to our Lord. See iii. 19; vi. 14; ix.
39; xi. 27; xii. 46; xvi. 28; xviii. 837. In iii. 19 and xii. 46,
it is used as here, in connection with Jigh?z. Note especially the
latter, where Jesus himself says, ¢“ 7 am come a light into the
world.” Was () is to be taken independently, there was, and
not united in a single conception with coming (épyduevov), so as
to mean was coming. The light was, existed, when the Baptist
appeared as a witness. Up to the time of his appearance it
was all along coming ; its permanent deing conjoined with a
slow, progressive coming, a revelation “ at sundry times and in
divers manners ” (Heb. i. 1). “ From the first He was on His
way to the world, advancing toward the incarnation by pre-
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paratory revelations ” (Westcott). Render therefore as Rev.,
*“ There was the true light, even the light which lighteth every
man, coming into the world.”

True (éAnpdwov). Wye, very light (compare the Nicene
creed, “very God of very God”). This epithet is applied to
light only here and 1 John ii. 8, and is almost confined to the
writings of John. A different word, aAnp3sjs, also rendered
true, occurs at iii. 33; v. 31 ; viii. 13, and elsewhere. The dif-
ference is that axndis signifies true, as contrasted with false ;
* while aApduds signifies what is real, perfect, and substantial,
as contrasted with what is fanciful, shadowy, counterfeit, or
merely symbolic. Thus God is dAndijs (John iii. 33) in that
He cannot lie. He is aA9p3wos (1 Thess. i. 9), as distinguished
from idols. In Heb. viii. 2, the heavenly tabernacle is called
axpdom), as distingnished from the Mosaic tabernacle, which
was a figure of the heavenly reality (Heb. ix. 24). Thus the
expression true light denotes the realization of the original di-
vine idea of the Light—the archetypal Light, as contrasted
with all imperfect manifestations: ¢the Light which fulfilled
all that had been promised by thc preparatory, partial, even
fictitious lights which had existed in the world before.”

¢ Our little systems have their day ;
They have their day and cease to be:
They are but broken lights of Thee,
And Thou, O Lord, art more than they.”
TENNYSON, In Memoriam.

Lighteth (pwriles). See on shineth, ver. 5, and compare
Luke xi. 35, 36.

Every man (mwdvra dvpwmov). Not collectively, as in ver. 7,
but individually and personally.

The world (Tov xoouov). As in ver. 3, the creation was des-
ignated <n s several details by mwdvra, all things, so here,
creation is regarded in s totality, as an ordered whole. See
on Acts xvii. 24; Jas. iii. 6.

Four words are used in the New Testament for world : (1}
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oii, land, ground, territory, the earth, as distinguished from the
heavens. The sense is purely physical. (2) oixovuéry, which
is a participle, meaning inkabited, with of, earth, understood,
and signifies the earth as the abode of men; the whole inkad-
ited world. See on Matt. xxiv. 14 ; Luke ii. 1. Also in a phys-
ical sense, though used once of “the world to come ” (Heb. ii.
5). (3) aiwv, essentially time, as the condition under which all
created things exist, and the measure of their existence: a
period of existence ; a lifetime ; a generation ; hence, a long
space of time ; an age, era, epoch, period of a dispensation. On
this primary, physical sense there arises a secondary sense,
viz., all that exists in the world under the conditions of time.
From this again develops a more distinctly ethical sense, zke
course and current of this world’s affairs (compare the expres-
sion, the times), and this course as corrupted by sin; hence
the evil world. So Gal. i. 4; 2 Cor. iv. 4. (4) xdopos, which
follows a similar line of development from the physical to the
ethical sense; meaning (a) ornament, arrangement, order (1
Pet. iii. 3) ; (b) the sum-total of the material universe considered
as a system (Matt. xiii. 35 ; John xvii. 5; Acts xvii. 24 ; Philip.
ii. 15). Compare Plato. “ He who is incapable of commun-
ion is also incapable of friendship. And philosophers tell us,
Callicles, that communion and friendship and orderliness and
temperance and justice bind together heaven and earth and
gods and men, and that this universe is therefore called Cosmos,
or order, not disorder or misrule” (“ Gorgias,” 508). (c) T%at
universe as the abode of man (John xvi. 21; 1 John iii. 17).
(d) The sum-total of humanity in the world ; the human race
(John i. 29; iv. 42). (e) In the ethical sense, the sum-total of
hkuman life in the ordered world, considered apart from, alien-
ated from, and hostile to God, and of the earthly things which
seduce from God (John vii. 7; xv. 18; xvii. 9, 14; 1 Cor. i.
20,21 ; 2 Cor. vii. 10; Jas. iv. 4).

This word is characteristic of John, and pre-eminently in this
last, ethical sense, in which it is rarely used by the Synoptists;
while John nowhere uses aiwv of the moral order. In this latter
-sense the word is wholly strange to heathen literature, since the
heathen world had no perception of the opposition between God
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aud sinful man; between the divine order and the moral dis-
order introduced and maintained by sin. :

10. He was in the world. Not merely at His advent, but
before His incarnation no less than after it. See on vv. 4, 5.

Was made (éyévero). Came into being. See on ver. 3.
By Him. Or through Him (8id). See on ver. 3.

Knew (éyvw). Recognized. Though He was in the world
and was its Creator, yet the world did not recognize him. This
is the relation of ideas in these three clauses, but John expresses
this relation after the Hebrew manner, by simply putting the
three side by side, and connecting them by «ai, and. This con-
struction is characteristic of John. Compare viii. 20, where the
point of the passage is, that though Jesus was teaching publicly,
where He might easily have been seized, yef no man attempted
his seizure. This is expressed by two parallel clauses with the
simple copulative. ¢ These words spake Jesus,” etc., ““ and no
man laid hands on Him.”

Him (avrov). The preceding Aim (adrod) is, in itself, am-
biguous as to gender. So far as its form is concerned, it might
be neuter, in which case it would refer to the light, « the Word
regarded a8 a luminous principle,” as i, in ver. 5. But adrov
is masculine, Him, so that the Word now appears as a person.
This determines the gender of the preceding adroi.

On the enlightened and unenlightened nature, compare the
allegory in Plato’s “ Republic,” at the beginning of Book vii.,
where he pictures men confined from childhood in an under-
ground den, chained so that they can only see before them, and
with no light save from a fire behind them. They mistake
shadows for substance, and echoes for voices. When they are
liberated and compelled to look at the light, either of the fire or
of the sun, their unaccustomed eyes are pained, and they imagine
that the shadows which they formerly saw are truer than the
real objects which are now shown them. Finally, they will be
able to see the sun, and will recognize him as the giver of the
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seasons and years, and the guardian of all that is in the visible
world. ¢ When the eye of the soul is turned round, the whole
soul must be turned round from the world of becoming into
that of being, and of the brightest and best of being, or, in
other words, of the good.”

Notice also the appropriateness of the two verbs joined with
the neuter and the masculine pronouns. In ver. 5, with ¢, the
Word, as a principls of light, xaréaBev, apprehended. Here,
with Ifim, the Word, as a person, &yvw, recognized.

11. He came (#\Idev). The narrative now passes from the
general to the special action of the Word as the Light. The
verb came, in the aorist tense, denotes a definite act—the In-
carnation. In ver. 10 the Word is described as in the world

invisibly. Now He appears.

Unto His own (eis 7@ @wa). Lit., his own things: see on
Actsi. 7. The Rev. follows the A. V. Wyec, into his own
things. Render his own home, and compare xvi. 32; xix. 27
Acts xxi. 6. The reference is to the land of Israel, which is
recognized as God’s own in a peculiar sense. See Jer. ii. T;
Hosea ix. 3; Zech. fi. 12; Dent. vii. 6. Not a repetition of
ver. 10. There is a progress in the narrative. He was in the
world at large: then he came unto His own home.

His own (oi Bw:). The masculine gender, as the preceding
was neuter. That signified His own kome or possessions, this
His own people. Rev., they that were His own.

Received (7rapéraBov). Most commonly in the New Testa-
ment of taking one along with another. See on Matt. iv. 5;
xvii. 1; Acts xvi. 33. But also of accepting or acknowledging
one to be what he professes to be, and of receiving something
transmitted, as 1 Cor. xi. 23 ; Gal. i. 12, etc. Westcott thinks
this latter sense is implied here; Christ having been offered by
the teachers of Israel through John. Alford adopts the former
sense ; “ expressing the personal assumption to one’s self as a
friend or companion.” De Wette explains fo receive into the
house. Godet strains a point by explaining as welcomed. De
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Wette’s explanation seems to agree best with Ads own home.
Here again compare the nice choice of verbs: apprehended
(xaTéraBev) the Light as a principle, and received (mwapéiafSor)
the Light as a person and the Master of the house.

THIRD DIVISION OF THE PROLOGUE. THE WORD RE-
CEIVED (12-18).
12. As many as (60oc). Denoting indiwiduals, as oi Dot
(ver. 11) signified the nation a¢ large.

Received (éAaBov). The simple verb of the compound
aapélaBov in ver. 11. The meaning of the two verbs is sub-
stantially the same (so Alford, De Wette, and apparently
Meyer), though some recognize a difference, as Milligan and
Moulton, who render wapéraBov accepted, and E\aBov received,
and say that * the former lays emphasis upon the w: that con-
sented (or refused) to receive, while the latter brings before us
the possession gained: so that the full meaning is, As many as
by accepting Him, received Him.” For the use of the simple
verb, see v. 43 ; xiii. 20; xix. 6.

Power (éfovalav). Rev., the right. Six words are used for
power in the New Testament : Bia, force, often oppressive, ex-
hibiting itself in violence (Acts v. 26 ; xxvii. 41. Compare the
kindred verb Budileras, Matt. xi. 12; “the kingdom of heaven
i8 taken by violence) : Suva;m, natural ability (see on 2 Pet. ii.
11): évépyeia, energy, power in exercise ; only of euperlmman
power, good or evil. Used by Paul only, and chiefly in the
Epistles of the Imprisonment (Eph. i. 19; iii. 7; Col. ii. 12.
Compare the kindred verb évepyéw, to put forth power, and see
on Mark vi. 14 ; Jas. v. 16): iads, strength (see on 2 Pet. ii.11.
Compare the kindred verb loyvw, to be strong, and see on Luke
xiv. 30; xvi. 3): xpdros, might, only of God, relative and mani-
JSested power, dominion (Eph.i. 19; vi. 10; 1 Tim. vi. 16; 1
Pet. iv. 11. Compare the kindred verb xparéw, to have power,
to be master of, and see on Mark vii. 3; Aects iii. 11): éfovoia,
liberty of action (éears, it 18 lawful), authority, delegated or
arbitrary (John v. 27; x. 18; xvii. 2; xix. 10, 11. See on
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Mark ii. 10; Luke xx. 20). Here, therefore, éfovala is not
erely possibility or ability, but legitimate 7ght derived from
a competent source—the Word.

To become (yerésdas). As those who are dorn (ver. 13.
Compare iii. 3, and Matt. v. 45).

Sons (réxva). Rev., more correctly, ckildren. Son is vids.
Téxvov, child (tixrm, to bring forth), denotes a relation based on
community of nature, while vids, Son, may indicate only adop-
tion and heirship. See Gal. iv. 7. Except in Apoc. xxi. 7,
which is a quotation, John never uses viés to describe the rela-
tion of Christians to God, since he regards their position not
as a result of adoption, but of a new life. Paul, on the other
hand, regards the relation from the legal standpoint, as adop-
tion, imparting a new dignity and relation (Rom. viii. 15 ; Gal.
iv. 5, 6). See also Jas. i. 18; 1 Pet. i. 3, 23, where the point
of view is John's rather than Paul’s. Téxvoy, indicating the
relationship of man to God, occurs in John i. 12; xi. 52; 1 John
iii. 1, 2, 10; v. 2, and always in the plural.

Believe on (mwrevoiow eis). The present participle, de-
lieving, indicates the present and continuous activity of faith.
The word is used by John, sometimes with the dative case
simply, meaning to believe a person or thing; .., to believe
that they are true or speak the truth. Thus, to believe the
Scripture (ii. 22) ; believe me (iv. 21); believe Moses, kis writ-
ings, my words (v. 46). At other times with a preposition, eis,
into, which is rendered believe in, or believe on. So here, vi. 29;
viii. 30 ; 1 John v. 10. See the two contrasted in vi. 29, 30;
viii. 30, 31; 1 John v. 10. To believe ¢n, or on, is more than
mere acceptance of a statement. It is so to accept a statement
or a person as to rest upon them, to trust them practically ;
to draw upon and avail one’s self of all that is offered to him
in them. Hence to believe on the Lord Jesus Christ is not
merely to believe the facts of His historic life or of His saving
energy as facts, but to accept Him as Saviour, Teacher, Sym-
pathizer, Judge; to rest the soul upon Him for present and

Vo. II.—4
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future salvation, and to accept and adopt His precepts and ex-
ample as binding upon the life.

Name (8voua). See on Matt. xxviii. 19. Expressing the sum
of the qualities which mark the nature or character of a person.
To believe in the name of Jesus Christ the Son of God, is to
accept as true the revelation contained in that title. Compare
xx. 31.

13. Which (of). Referring to children of God.

Were born (éyen1j3ngav). Lit., were begotten. The phrase
yevrnhivas éx Tod Oecod, to be born or begotten of God, occurs
only here in the Gospel, and several times in the First Epistle.
It is peculiar to John.

There is a progress of thought in the three following clauses,
describing the proper origin of a believer’s new life. Children
of God are begotten, not of dlood, nor of the will of the flesh,
nor of the will of man. *The new birth is not brought about
by descent, by desire, or by Auman power” (Westcott).

Of blood (éf aipdrev). Lit., of bloods. The plural is vari-
ously explained : by some as indicating the duality of the sexes,
by others of the multiplicity of ancestors. The best explana-
tion seems to be afforded by a similar use of the plural in Plato,
&re &y ydrafi Tpedopevor, “while still nourished by milks”
(“Laws,” 887). The fluids, blood or milk being represented as
the sum-total of all their parts. Compare Ta #8ara, the waters.

- 14. And the Word (xai). The simple copula as before ; not
yea, or namely, or therefore, but passing to a new statement
concerning the Word.

Was made flesh (capf éyévero). Rev., ¢ became flesh.” The
same verb as in ver. 3. All things decame throngh Him; ITe
in turn decame flesh. ‘He became that which first became
throngh Him.” In becoming, Ile did not cease to be the
Eternal Word. His divine nature was not laid aside. In be-
coming flesh He did not part with the rational soul of man.
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Retaining all the essential properties of the Word, He entered
into a new mode of being, not a new being.’

The word oapé, flesh, describes this new mode of being. It
signifies Auman nature in and according to its corporeal mani-
Jestation. Here, a8 opposed to the purely divine, and to the
purely immaterial nature of the Word. He did ot first be-
come a personality on becoming flesh. The prologue through-
out conceives Him as a personality from the very beginning—
from eternal ages. The phrase decame flesh, means more than
that He assumed a Auman body. He assumed Auman nature
entire, identifying Himself with the race of man, having a
human body, a human soul, and a human spirit. See xii. 27;
xi. 33: xiii. 21; xix. 30. He did not assume, for a time
merely, humanity as something foreign to Himself. The in-
carnation was not a mere accident of His substantial being.
“He became flesh, and did not clothe Himself in flesh.” Com-
pare, on the whole passage, 1 John iv. 2; 2 John 7.

Dwelt (éoxppwoer). Lit., tabernacled, fiwed, or had His tad-
ernacle: from axnwj, a tent or tabernacle. The verb is used only
by John: in the Gospel only here, and in Apoc. vii. 15; xii.12;
xiii. 6 ; xxi. 3. It occurs in classical writings, as in Xenophon,
év 1 medly éoxijvov, he pitched his tent in the plain (*‘ Ana-
basis,” vii. 4, 11). So Plato, arguing against the proposition
that the unjust die by the inherent destructive power of evil,
says that ‘“injustice which murders others keeps the murderer
alive—aye, and unsleeping too; ofrw méppw mov ws éowxev
éoxnvwras Tob Javdopos elvas, i.e., literally, so far kas her tent
been spread from being a house of death” (‘ Republic,” 610).
The figure here is from the Old Testamnent (Lev. xxvii. 11; 2
Sam. vii. 6 ; Ps. Ixxviii. 67 sqq. ; Ezek. xxxvii. 27). The taber-
nacle was the dwelling-place of Jehovah; the meeting-place of
God and Israel. So the Word came to men in the person of
Jesus. As Jehovah adopted for His habitation a dwelling like
that of the people in the wilderness, so the Word assumed a
community of nature with mankind, an embodiment like that
of humanity at large, and became flesh. ¢ That which was
from the beginning, we heard, we saw, we beheld, we handled.
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Our fellowship is with the Father, and with his Son Jesus
Christ” (1 John i. 1-3. Compare Philip. ii. 7, 8).

Some find in the word tabernacle, a temporary structure (see
the contrast between oxfjvos, tabernacle, and oixodopn, building,
in 2 Cor. v. 1), a suggestion of the transitoriness of our Lord’s
stay upon earth; which may well be, although the word does
not necessarily imply this; for in Apoc. xxi. 3, it is said of the
heawenly Jerusalem ¢ the tabernacle of God is with men, and
He will set up kis tabernacle (arxnvéoe) with them.”

Dante alludes to the incarnation in the seventh canto of the
¢ Paradiso:”

——¢¢the human species down below
Lay sick for many centuries in great error,
Till to descend it pleased the Word of God
To where the nature, which from its own Maker
Estranged itself, He joined to Him in person
By the sole act of His eternal love.”

Among us (& iuiv). In the midst of us. Compare Gen.
xxiv. 3, Sept., ¢ the Canaanites, with whom I dwell (ueY dv éyw
olk® év avrois).” The reference is to the eye-witnesses of our
Lord’s life. ¢ According as the spectacle presents itself to the
mind of the Evangelist, and in the words among us takes the
character of the most personal recollection, it becomes in him
the object of a delightful contemplation ” (Godet).

The following words, as far as and including Father, are
parenthetical. The unbroken sentence is: ‘“The Word be-
came flesh, and dwelt among us, full of grace and truth.”

We beheld (é3eacdueda). Compare Luke ix. 32; 2 Pet. ii.
16; 1 John i. 1; iv. 14. See on Matt. xi. 7; xxiii. 5. The
word denotes calm, continuous contemplation of an object
which remains before the spectator.

Glory (8dfav). Not the absolute glory of the Eternal Word,
which could belong only to His pre-existent state, and to the
conditions subsequent to his exaltation ; but His glory revealed
under human limitations both in Himself and in those who be-
held Him. The reference is again to the Old Testament mani
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festations of the divine glory, in the wilderness (Exod. xvi. 10;
xxiv. 16, ete.) ; in the temple (1 Kings viii. 11); to the proph-
ets (Isa. vi. 3; Ezek. i. 28). The divine glory flashed out in
Christ from time to time, in His transfiguration (Luke ix. 31;
compare 2 Pet. i. 16, 17) and His miracles (Jobn ii. 11; xi. 4,
40), but appeared also in His perfect life and character, in His
fulfilment of the absolute idea of manhood.

Glory. Without the article. This repetition of the word
is explanatory. The nature of the glory is defined by what
follows.

As (ds). A particle of comparison. Compare Apoc. v. 6,
“ a lamb as though it had been slain ;” also Apoc. xiii. 3.

Of the only begotten of the Father (uovoyevois mapa
watpos). Rev., “from the Father.” The glory was like, cor-
responds in nature to, the glory of an only Son sent from a
Father. It was the glory of one who partook of His divine Fa-
ther’s essence; on whom the Father’s love was visibly lavished,
and who represented the Father as His ambassador. The word
povoyerijs, only begotten (De Wette and Westcott,  only dorn )
is nsed in the New Testament of a human relationship (Luke
vii. 12; viii. 42; ix. 38). In the Septuagint it answers to
darling, Heb., only one, in Ps. xxi., A. V. xxii. 20; and to
desolate in Ps. xxiv., A. V. xxv., 16. With the exception of
the passages cited above, and Heb. xi. 17, it occurs in the
New Testament only in the writings of John, and is used
only of Christ. With this word should be compared Paul’s
wpwréroxos, first born (Rom. viii. 29; Col. i. 15, 18), which
occurs but once in John (Apoc. i. 5), and in Heb. i. 6; xi. 28;
xii. 23. John’s word marks the relation to the Father as
unique, stating the fact in itself. Paul’s word places the eter-
nal Son in relation to the universe. Paul’s word emphasizes
His existence before created things; John’s His distinctness
from created things. Movoyevijs distingunishes between Christ
a8 the only Son, and the many children (téwva) of God; and
further, in that the only Son did not decome (yevéo9as) such
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by receiving power, by adoption, or by moral generation, but
was () such in the beginning with God. The fact set forth
does not belong to the sphere of His incarnation, but of His
eternal being. The statement is anthropomorphic,* and there-
fore cannot fully express the metaphysical relation.

Of the Father is properly rendercd by Rev., “from the
Father,” thus giving the force of wapd (see on from God,
ver. 8). The preposition does not express the idea of genera-
tion, which would be given by éx or by the simple genitive,
but of mission—sent from the Father, as John from God (see .
vi. 46; vii. 29 ; xvi. 27; xvii. 8). The correlative of this is ver.
18, “ who is vn the bosom (eis Tov xormwov) of the Father;” lit.,
“into the bosom,” the preposition eis signifying who has gone
into and 18 there ; thus viewing the Son as having returned to
the Father (but see on ver. 18).

Full of grace and truth (m\jpns xdpitos rkai aMpIelas).
This is connected with the main subject of the sentence: *The
‘Word—full of grace and truth.” A common combination in the
Old Testament (see Gen. xxiv. 27, 49 ; xxxii. 10; Exod. xxxiv.
6; Ps. x1. 10, 11; Ixi. 7). In these two words the character of
the divine revelation is summed up. * Grace corresponds with
the idea of the revelation of God as Love (1 John iv. 8, 16) by
Him who is Life; and Truth with that of the revelation of
God as Light (1 John i. 5) by Him who is Himself Light”
(Westcott). Compare ver. 17. On G'race, see on Luke i. 30.

15. As ver. 14 is parallel to vv. 1-5, so this verse is parallel
to vv. 6-8, but with an advance of thought. Vv. 6-8 set forth
the Baptist’s witness to the Word as the general light of men.
This verse gives the Baptist’s witness to the personal Word be-
come flesh.

Bare witness (uaprupei). Present tense. Rev., correctly,
beareth witness. The present tense describes the witness of the

* 4.6, attributing human form and human modes of activity to God, as
when we speak of the Aand, the face, the cye of God, or of God begettihg as
here.
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Baptist as abiding. The fact of the Word’s becoming flesh is
permanently established by his testimony.

Cried (xéxparyev). See on Mark v.5; ix. 24 ; Luke xviii. 39.
The verb denotes an inarticulate utterance as distinguished from
words. When used in connection with articulate speech, it is
joined with Aéyew or elmeiv, to say, as vii. 28, cried, saying.
Compare vii. 37; xii. 44. The crying corresponds with the
Baptist’s description of himself as & voics (pawrj, sound or tone),
Mark i. 3; Luke iii. 4; John i. 23. The verb is in the perfect
tense, but with the usual classical sense of the present.

Was He (#v). The imperfect tense, pointing back to a testi-
mony historically past.

After me (6mlow pov). Lit., behind me: in His human mani-
festation.

Is preferred before me (&umpoadév pov yéyover). Lit., « is
become,” so Rev., “or is here (compare vi. 25) before me.”
Before is used of time, not of dignity or rank. The expression
is enigmatical in form: “my successor is my predecessor.”
The idea of the superior dignity of Christ is not a necessary
inference from His coming after John, as, on that interpretation,
the words would imply. On the contrary, the herald who pre-
cedes is inferior in dignity to the Prince whom he announces.

For (8r¢). Or because. The reason for the preceding state-
ment: the key to the enigma.

He was before me (mparos pov ). Lit., first in regard
of me (Rev., in margin). The reference to dignity would re-
quire éorly, is (see Matt. iii. 11, “4s mightier”). A similar ex-
pression occurs in xv. 18: the world hated me defore (it hated)
you (mpdrov Uudv). The reference is to the pre-existence of
Christ. When speaking of Christ’s Aistoric manifestation, is
become befors me, the Baptist says yéyover. When speaking of
Christ’s eternal being, He was befors me, he uses . The
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meaning is, then, that Chriet, in His human manifestation, ap-
peared after John, but, as the Eternal Word, preceded him,
because He existed before him. Compare viii. 58.%

16. And (xal). But the correct reading is 67s, because, thus
connecting the following sentence with “full of grace and
truth ” in ver. 14. We know Him as full of grace and truth,
because we have received of His fulness.

Of His fulness (éx Tod mAnpwuaros atrod). These and the
succeeding words are the Evangelist’s, not the Baptist’s. The
word fulness (whjpwpa) is found here only in John, but fre-
quently occurs in the writings of Panl, whose use of it in
Ephesians and Colossians illustrates the sense in John ; these
being Asiatic churches which fell, later, within the sphere of
John’s influence. The word is akin to wA\qpns, full (ver. 14),
and to mAnpoiw, to fill or complete ; and means that which is com-
Plete in itself, plenitude, entire number or quantity. Thus the
crew of a ship is called wMjpwpua, its complement. Aristophanes
(“Wasps,” 660), “Tovrwy mhipwua, the sum-total of these, is
nearly two thousand talents.” Herodotus (iii., 22) says that the
Jull term of man’s life among the Persians is eighty years ; and
Aristotle (“ Polities,” iv., 4) refers to Socrates as saying that the
eight classes, representing different industries in the state, con-
stitute the pleroma of the state (see Plato, “ Republic,” 371). In
Ephesians i. 23, Paul says that the church is the pleroma of
Christ: ¢.e., the plenitude of the divine graces in Christ is com-
municated to the Church as His body, making all the body,
supplied and knit together through the joints and bands, to in-
crease with the increase of God (Col. ii. 19 ; compare Eph. iv.
16). Similarly he prays (Eph. iii. 19) that the brethren may
be filled unto all the pleroma of God: i.e., that they may be
filled with the fulness which God imparts. More closely re-
lated to John’s use of the term here are Col. i. 19, “It pleased

*1 follow Meyer and Godet. De Wette, Alford, Milligan and Moulton
adopt the other interpretation, referring Yuwpooder, to rank or dignity. B8o
Westcott, who, however, does not state the issue between the two explanations
with his usual sharpness.
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the Father that in Him (Christ) should all tke fulness (vo
m\jpoua, note the article) dwell ;” and ii. 9, 10, “ In Him
dwelleth all the pleroma of the Godhead dodily (i.e., corpo-
really, becoming incarnate), and in Him ye are fulfilled (wem\y-
pouévo).” This declares that the whole aggregate of the divine
powers and graces appeared in the incarnate Word, and corre-
sponds with John’s statement that ¢ the Word became flesk and
tabernacled among men, full of grace and truth;” while “ye
are fulfilled” answers to John’s ¢ of His fulness we all received.”
Hence John’s meaning here is that Christians receive from the
divine completeness whatever each requires for the perfection
of his character and for the accomplishment of his work (com-
pare John xv. 15; xvii. 22).*

Have—received (éAdBouev). Rev., we received : rendering
the aorist tense more literally.

Grace for grace (xdpw avri xdpiros). The preposition avrl
originally means over against ; opposite ; before (in a local sense).
Through the idea of placing one thing over against another is
developed that of emchange. Thus Herodotus (iii., 59), * They
bought the island, avri xpnudrwy, for money.” So Matt. v. 38,
“An eye for (avri) an eye,” etc. This idea is at the root of the
peculiar sense in which the preposition is used here. We re-
ceived, not New Testament grace instead of Old Testament
grace ; nor simply, grace added to grace; but new grace im-
parted as the former measure of grace has been received and
improved. “To have realized and used one measure of grace,
was to have gained a larger measure (as it were) in exchange
for it.” Consequently, continuous, unintermitted grace. The
idea of the development of one grace from another is elaborated
by Peter (2 Pet. i. 5). on which see notes. Winer cites a most
interesting parallel from Philo. ¢ Wherefore, having provided
and dispensed the first graces (ydpiras), before their recipients
have waxed wanton through satiety, he subsequently bestows

* It is hardly necessary to refer the critical student to the admirable note
of Bishop Lightfoot, in his Commentary on Colossians, p. 828 sq.
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different graces ¢n exchange for (avri) those, and a third supply
Jor the second, and ever new ones in exchange for the older.”

17. For (8ri). Because. Giving the ground of the state-
ment that Christians received new and richer gifts of grace:
the ground being that the law of Moses was a limited and
narrow enactment, while Jesus Christ imparted the fulness of
grace and truth which was in Him (ver. 14). Compare Rom.
iv. 16; x. 4; Gal. iii. 10.

Was given (é3637). A special gift serving a special and
preparatory purpose with reference to the Gospel: the word
being appropriate to “an external and positive institution.”

By Moses (8id). Lit., through. See on by Him, ver. 3.

Grace and truth came (éyévero). Came into being as the
development of the divine plan inaugurated in the law, and
unfolding the significance of the gift of the law. They came
into being not absolutely, but in relation to mankind. Con-
pare 1 Cor. i. 30, where it is said of Christ, He was made (prop-
erly, became, éyevii3n) unto us wisdom and righteousness, ete.
Note the article with grace and truth ; the grace and the truth ;
that which in the full sense is grace and truth. Grace occurs
nowhere else in John, except in salutations (2 John 3; Apoc.
i. 4; xxii. 21).

Jesus Christ. The Being who has been present in the
Evangelist’s mind from the opening of the Gospel is now first
named. The two clauses, ‘“the law was given,” “grace and
truth came,” without the copula or qualifying particles, illus-
trate the parallelism which is characteristic of John’s style (see
on ver. 10).

18. No man hath seen God at any time (Oeov oldels éw-
paxev warmote). God is first in the Greek order, as emphatic:
“@od hath no man ever seen.” As to the substance of the
statement, compare iii. 11 ; Exod. xxxiii. 20; 1 John iv. 12.
Manifestations of God to Old Testament saints were only par-
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tial and approximate (Exod. xxxiii. 23). The seeing intended
here is seeing of the divine essence rather than of the divine per-
son, which also is indicated by the absence of the article from
Ocov, God. In this sense even Christ was not seen as God.
The verb opdw, to see, denotes a physical act, but emphasizes
the mental discerninent accompanying it, and points to the re-
sult rather than to the act of vision. In1Johni.1; iv. 12, 14,
dedopas is used, denoting calm and deliberate contemplation
(see on ver. 14). In xii. 45, we have Jewpéw, to behold (see on
Mark v. 15; Luke x. 18). Both Jedoua: and Sewpén imply de-
Uiberate contemplation, but the former is gazing with a view to
satisfy the eye, while the latter is beholding more critically,
with an inward spiritual or mental interest in the thing beheld,
and with a view to acquire knowledge about it.  Oewpeiv
would be used of a general officially reviewing or inspecting
an army; Jedocdas of a lay spectator looking at the parade”
(Thayer).

The only begotten son (6 uovoyeris vids). Several of the
principal manuscripts and a great mass of ancient evidence
support the reading uovoyevis Oeos, ¢ God only begotten.” *

Another and minor difference in reading relates to the article,
which is omitted from uovoyers by most of the anthorities
which favor @eos. Whether we read the only begotten Son, or
God only begotten, the sense of the passage is not affected. The
latter reading merely combines in one phrase the two attri-
butes of the word already indicated— Glod (ver. 1), only begot-
ten (ver. 14) ; the sense being one who was both God and only

begotten.

® Dr. Scrivener, ¢ Introduction to the Criticism of the New Testament,” re-
marks: ‘‘ Those who will resort to ancient evidence exclusively for the recension
of the text. may well be perplexed in dealing with this passage. The oldest
manusocripts, versions, and writers are hopelessly divided.” He decides, how-
ever, for the reading vids, 8o Tischendorf’s text, and of commentators, Meyer,
De Wette, Alford, Godet, Schaff (in Lange). Westcott and Hort’s text gives
Geds, with § uoroyerhs vlds in margin. 8o Westcott (Commentary), Milligan and
Moulton, and Tregelles. See Schaff's note on the passage in Lange; Soriv-
ener, p. 525; and * Two Dissertations,” by F. J. A. Hort, Cambridge,
1877,
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Who is in the bosom (6 v eis Tov kdAmov). The expression
0 &v, who s, or the one being, is explained in two ways: 1. As a.
timeless present, expressing the inherent and eternal relation of
the Son to the Father. 2. As interpreted by the preposition
eis, in, lit., into, and expressing the fact of Christ’s return to
the Father’s glory after His incarnation: “The Son who has
entered ¢nfo the Father’s bosom and ¢s there.” In the former
case it is an absolute description of the nature of the Son: in
the latter, the emphasis is on the historic fact of the ascension,
though with a reference to his eternal abiding with the Father
from thenceforth.

While the fact of Christ’s return to the Father’s glory may
have been present to the writer’s mind, and have helped to de-
termine the form of the statement, to emphasize that fact in
this connection would seem less consistent with the course of
thought in the Prologue than the other interpretation : since
John is declaring in this sentence the competency of the incar-
nate Son to manifest God to mankind. The ascension of Christ
is indeed bound up with that truth, but is not, in the light of
the previous course of thought, its primary factor. That is
rather the eternal oneness of the Word with God ; which, thongh
passing through the phase of incarnation, nevertheless remains
unbroken (iii. 13). Thus Godet, aptly: “ The quality attributed
to Jesus, of being the perfect revealer of the divine Being, is
founded on His intimate and perfect relation to God Himself.”

The phrase, in the bosom of the Father, depicts this eternal
relation as essentially a relation of Jove; the figure being used
of the relation of husband and wife (Deut. xiii. 6); of a father
to an infant child (Num. xi. 12), and of the affectionate protec-
tion and rest afforded to Lazarus in Paradise (Luke xvi. 23).
The force of the preposition eis, info, according to the first in-
terpretation of who s, is akin to that of “with God” (see on
ver.1); denoting an ever active relation, an eternal going forth
and returning to the Father’s bosom by the Son in His eternal
work of love. He ever goes forth from that element of grace
and love and returns to it. That element is His life. He is
there “because He plunges into it by His unceasing action >
(Godet).
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He (éxeivos). Strongly emphatic, and pointing to the eternal
Bon. This pronoun is used by John more frequently than by
any other writer. It occurs seventy-two times, and not only as
denoting the more distant subject, but as denoting and laying -
special stress on the person or thing immediately at hand, or
possessing pre-eminently the quality which is immediately in
-question. Thus Jesus applies it to Himself as the person for
whom the healed blind man is inquiring: “ It is He (éxeivos)
that talketh with thee” (John ix. 37). So here, ¢ the only-be-
gotten Son who is in the bosom of the Father—ZHe hath de-
<clared Him.”

Hath declared (é&pyrjoaro). Or,rendering the aorist strictly,
He declared. From éx, forth, and syyéopas, to lead the way.
‘Orig., to lead or govern. Hence, like the Lat. praeire verbis, to
.go before with words, to prescribe or dictate a form of words.
‘To draw owt in narrative, to recount or rehearse (see Acts xv.
14, and on Luke xxiv. 35). To relate in full ; to interpret, or
.translate. Therefore éEpynots, exegesis, is interpretation or ex-
planation. The word éfpypmis was used by the Greeks of an
.expounder of oracles, dreams, omens, or sacred rites. Thus
Craeesus, finding the suburbs of Sardis alive with serpents, sent
to the soothsayers (éémrynras) of Telmessus (Herodotus, i., 78).
‘The word thus comes to mean a spiritual director. Plato calls
Apollo the tutelary director (mwatp@os éfnpynmis) of religion
(“ Republic,” 427), and says, ¢ Let the priests be interpreters for
life” (“ Laws,” 759). In the Septuagint the word is used of the
magicians of Pharaoh’s court (Gen. xli. 8, 24), and the kindred
verb of teaching or interpreting concerning leprosy (Levit. xiv.
57). John’s meaning is that the Word revealed or manifested
.and nterpreted the Father to men. The word occurs only here
in John’s writings. Wyec. renders, He Aath told out. These
words conclude the Prologue.

Tue HisrorioAL NARRATIVE now begins, and falls into two
general divisions.
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I. THE SELF-REVELATION OF CHRIST TO THE WORLD (i
19-xii. 50).

II. THE SELF-REVELATION OF CHRIST TO THE DISCIPLES
(xiii. 1-xxi. 23).%

19. This (a¥m). The following. This use of the pronoun,
calling the reader’s attention to what follows, and preparing
him for it, is frequent in John. Sometimes the pronoun carries
the sense of quality : of this character. Seeiii.19; xv.12; 1
John v. 4, 9, 11, 14,

Witness (uaprupla). Testimony. See on ver. 7, and 1 Pet.
v. 1

John. BSee onver. 6. Note the article : ¢he John previously
mentioned.

The Jews (oi 'Tovdaios). This is a characteristic word in
John. It occurs more than fifty times in his Gospel as his own
expression, while there are six instances of the formula King
of the Jews used by Gentiles. In the Synoptic Gospels, on the
other hand, to twelve instances of King of the Jews, there are
but four passages in which the word Jews occurs. In Paul’s
writings it is comparatively rare, mostly in contrast with Greek,
and both in contrast with Christianity. In the Apocalypse it
is found twice (ii. 9 ; iii. 9), of those who say they are Jews and
are not, but are “ of the synagogue of Satan” and “do lie.”

John, in the Gospel, distingnishes between the multitude (o
&xMos) and the Jews ('Iovdaios). By the former he means the
aggregate of the Jewish inhabitants of Palestine, the mass of
the people, chiefly Galileans; by the latter, more particularly
Judeeans, the leaders of Judaism in opposition to Jesus. The
multitude are unsettled in conviction, inquisitive, despised by the
Pharisees, inclined to listen to Jesus and to believe ; moved by
an impulse to make Himn a king, escorting Him triumphantly
into Jerusalem, and not appearing in the narrative of the trial

* I take this division fromn Westcott.
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and crucifixion. The Jews are tenacious of the expectation of a
national Messiah. They represent the narrow, sectarian aspect
of Judaism ; they are the instigators and leaders of the opposi-
tion to Jesus, and to them His crucifixion is attributed. John
uses the word where the other Evangelists speak of the op-
posers of Christ as Pharisees, Sadducees, elders, chief-priests,
scribes, or lawyers. He recognizes the distinction between
Pharisee and Sadducee, and though he does not mention the
latter by name, he characterizes them by their position. Jesus
is the key to the sense in which John employs the term Jews.
He regards them in their relation to Him. The idea underly-
ing the word is habitually that of separation from the character
and privileges of a true Israelite through their rejection of
Jesus.*

Sent (dméoreav). As a deputation. See on ver. 6.

Priests and Levites. Representing the ecclesiastical ele-
ment of the nation; the two classes employed in the temple
service. See Josh. iii. 3 ; 2 Chron. xxx. 27; Ezek. xliv. 15. The
combination occurs nowhere else in the New Testament. These
deputies probably came from the Sanhedrim.

To ask (va épwmjocwaw). Lit., in order that they should ask.
See on Matt. xv. 23.

Who art thou (ov 7és )t  Lit., thou, who art thou !

20. He confessed and denied not. John’s characteristic
combination of a positive and negative clause. See on ver. 3.
Both verbs are used absolutely.

| am not the Christ. According to the proper reading, éyw,
I, stands first in the Baptist’s statement, the &r¢ having the
force merely of quotation marks. It is emphatic: “I am not
the Christ, though the Christ is here.” Some were questioning

* The student should by all means read Canon Westcott's admirable sum-
mary of this subject in the Introduction to his Commentary on John’s Gospel.
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whether John was the Christ (Luke iii. 15; Acts xiii. 25). Note
the frequent occurrence of the emphatic 7: vv. 23, 26, 27, 30,
31, 33, 34. On the Christ, see on Matt. i. 1.

24. What then? Art thou Elias? Better, as Rev.,
Elijah. Some authorities read, What thon art thou ! Elijah?
Elijah, predicted in Mal. iv. 5, as the forerunner of the day of
the Lord.

Art thou that prophet? Rev., “tke prophet.” According
to the Greek order, the prophet art thou. See Deut. xviii.
15, and compare Acts iii. 22; vii. 37; John i. 46 ; vi. 14.

No. Observe how the successive denials become shorter.

23. The voice (pwr)). Or, a voice. There is no article.
See on Matt. iii. 5.

Crying in the wilderness. Some join in the wilderness
with make straight, as in the Hebrew. The quotation is from
Isa. x1. 3. In the other three Gospels it is applied to the Bap-
tist (Matt. iii. 3; Mark i. 3 ; Luke iii. 4). Here he uses it of
himself. On wilderness, see on Matt. iii. 1.

Make straight the way (ed3vvare ™y 08ov). For o8ow, way,
all the Synoptists have TpiBous, beaten tracks ; and for the verb
etdvvare, make straight, the adjective and verb edIelas moseire.
On the figure of preparing the roads, see on Luke iii. 5.

24. They which were sent were (oi dwesraluévos fjoav).
Lit., those hawing been sent were. But the best texts omit the
article, so that the remaining words form the pluperfect pas-
sive: “hey had been sent from the Pharisees.” This addition
of an explanatory circumstance is characteristic of John. Com-
pare i. 41, 45 ; ix. 14; xi. 5, 18; xiii. 23.

26. | baptize with water: but there standeth. The best
texts omit dut ; so that the two clauses illustrate John’s char-
acteristic parallelism, and bring out the sharp contrast be-
tween the Baptist and his successor.
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Among you (uéoos vu@v). The Greek idiom is a mid one
in respect of you. 'Enyw, I, and uégos, a mid one, stand re-
spectively at the head of the parallel clauses, thus emphasizing
the two contrasted parties.

Standeth (&orqprer). The best texts read orifxes, a verb
which is kindred to éommxev, but with the added sense of firm,
persistent standing. Thus, stand fast (1 Cor. xvi. 13; Gal. v.
1: Philip. i. 27). The verb emphasizes the firm, dignified at-
titude of Christ.

Ye know not (Jueis). Emphatic.

27. He it is who, coming after me (adrds éorw 6 dwlow
poi épxduevos). The best texts omit the first two words.
Westcott and Hort also omit ¢ ; so that the rendering is, whom
ye know not, coming after me.

Was preferred before me. The best texts omit.

To unloose (va Mow). Lit., that I should unloose. Mark
(i. 7) and Luke (iii. 16) have wnlooss. Matt. (iii. 11) bear.
See on Matt. iii. 11.

28. Bethabara (Bn9aB8apg). The correct reading is Bndavia,
Bethany. Not the Bethany of John xi. 18, but an unknown
village. It was not uncommon for two places to have the same
name, as the two Bethsaidas, the one on the eastern shore of
the Lake of Gennesaret (Mark vi. 32, 45), and the other on the
western shore (John i. 44) ; the two Caesareas, on the Mediter-
ranean (Acts viii. 40), and in Gaulonitis, at the foot of Lebanon,
Caesarea Philippi (Matt. xvi. 13).

Was baptizing (v Bawrllwv). The participle with the sub-
stantive verb indicating continued action; was engaged in bap-
tizing.

29. John. The best texts omit.
VoL. I1.—8
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Seeth (B\éme)). Both opdw and S\éme denote the physical
act of seeing, the former seeing in general, the latter the single
look. The perception indicated by SAémw is more owtward;
the perception of sense as distinguished from mental discern- -
ment, which is prominent in opdw. A look told the Baptist
that the Mightier One had come. See on ver. 18, and Matt.
vii. 3.

Unto (mpos). Strictly, towards.

Behold (B¢). The imperative in the singular number,
though the company of his followers is addressed. This con-
gtruction, however, is not uncommon. See Matt. xxvi. 65;
Acts xiii. 46.

The Lamb (6 duwvds). The word occurs in John only here
and in ver. 36. Also in Acts viii. 32; 1 Pet. i. 19. The diminu-
tive dpwlov, a little lamb, is found once in the Gospel (xxi. 15),
often in the Apocalypse, but only of the glorified Redeemer,
and nowhere else in the New Testament. In some instances
the word may emphasize the gentle and innocent character of
Jesus suffering to expiate the sins of men (Apoc. v. 6, 12; xiii.
8) ; but it is also employed in describing Him as indignant
(Apoc. vi. 16) ; as victorious (Apoc. xvii. 4); as the object of
adoration (Apoc. v. 8); and as enthroned (Apoc. v. 13; vii
17).

The term, the Lamb of God (note the article), is evidently
used here by the Baptist in some sense understood by his
hearers, and points to Isa. liii. (7); compare Acts viii. 32.
The reference is probably to the Paschal lamb, though com-
mentators differ.

Of God. Provided by God for sacrifice.

That taketh away (6 alpwy). Either takes away or takes
upon himself, in order to bear: either removal or expiation of
sin. The one idea, however, is included in the other. The
taking away of the sin is through His bearing it. In Isa. liii.
(Sept.), pépw, to bear, and its compound dvapépw (see on 1 Pet.
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ii. 5) are used, and alpw, to take up and carry away, occurs only
in the phirase Ads life is taken from the earth, A.V., he was cut
off out of the land of the living, in accordance with the universal
usage of the Septuagint, which never employs alpew to express
the dearing of sin. If the Baptist had meant dearing, he would
probably have used ¢pépw. Compare 1 John iii. 5: “ He was
manifested to take away (va dpyp) our sins,” and 1 John i. 7,
¢ cleanseth us from all sin.” In the use of the present tense,
taketh, the Baptist views the future consummation of Christ’s
atoning work as potentially present.

The sin (7w duapriav). Collectively regarded.
World. See on ver. 9.

30. Of whom (mepi od) ; i.e., “ concorning whom ;” but the
proper reading is mrép od, * on behalf of whom ;” in vindication
of.

A man (amp). Three words are used in the New Testa-
ment for man: dppmy or dpony, dmip, and dvdpwmos. “Aponw
marks merely the sexual distinction, male (Rom. i. 27; Apoc.
xii. 5, 13). ’Awijp denotes the man as distinguished from the
woman, as male or as a husband (Acts viii. 12; Matt. i. 16), or
from a boy (Matt. xiv. 21). Also man as endowed with courage,
intelligence, strength, and other noble attributes (1 Cor. xiii.
11; Eph. iv. 13; Jas. iii. 2).

"Av3pwrmos is generic, without distinction of sex, a Auman
being (John xvi. 21), though often used in connections which
indicate or imply sex, as Matt. xix. 10; x. 35. Used of man-
kind (Matt. iv. 4), or of the people (Matt. v. 13, 16; vi. 5, 18;
John vi. 10). Of man as distingnished from animals or plants
(Matt. iv. 19; 2 Pet. ii. 16), and from God, Christ as divine
and angels (Matt. x. 32; John x. 33 ; Luke ii. 15). With the
notion of weakness leading to sin, and with a contemptnouns
sense (1 Cor. ii. 5; 1 Pet. iv. 2; John v. 12; Rom. ix. 20).
The more honorable and noble sense thus attaches to dwjp
rather than to &v3pwmos. Thus ITerodotus says that when the
Medes charged the Greeks, they fell in vast numbers, so that
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it was manifest to Xerxes that he had many men combatants
(@v3pawrmros) but few warriors (&vdpes) vii., 210. So Homer: “O
friends, be men (avépes), and take on a stout heart” (*Iliad,”
v., 529). ’Awip is therefore used here of Jesus by the Baptist
with a sense of dignity. Compare dwIpwmos, in ver. 6, where
the word implies no disparagement, but is simply indefinite.
In John dwrjp has mostly the sense of Ausband (iv. 16-18). See
vi. 10.

31. And | (vdyd). Emphatic. “ And 7, though I predicted
His coming (ver. 30), knew Him not.”

Knew Him not. Officially, as the Messiah. There is no
reference to personal acquaintance. It is inconceivable that,
with the intimate relations between the two families, the Bap-
tist should have been personally unacquainted with Jesus.

Israel. Always with the idea of the spiritual privilege of
the race.

32. Bare record (éuapripnoev). Better, bear witness, as
Rev. See on ver. 7.

| saw (7e9éapuai). Rev., more correctly, gives the force of
the perfect tense, / Aawve beheld. Calmly and thoughtfully ;
see on ver. 14. The perfect indicates the abiding effect of the
vision. Compare éwpaxa, I Aave seen (ver. 34).

As a dove (daoei mepiorepas). In the shape of a dove. See
on Matt. iii. 16.

33. The same (éxeivos). Rev., He. See on ver. 18. Em-
phasizing the personal communication of Christ to the Baptist.

With the Holy Ghost (év ITveduat: “Ayip). Better, as Rev.,
Holy Spirit. The preposition év, in (Rev., in marg.), often has
the instrumental force, with. Here, however, it would seem to
signify the element of the new life, as év #dar:, ¥n water, signi-
fies the element of the symbolic baptism, and might better be
rendered in. The absence of the article from Holy Spiri¢ falls
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in with this, as indicating the spiritual influence of the divine
Agent rather than His personality.

34. | saw (éwpaxa). Rev., more strictly, according to the
perfect tense, 7 have seon. See on ver. 32, and note the dif-
ferent verb for seeing, on which see on ver. 18.

Bare record (uepapripnea). Rev., Aave borne witness.
Also the perfect tense.

The 8on of God. This is the proper reading, but one very
important manuscript reads o éxhexros, the chosen. By the
phrase John means the Messiah. It has the same sense as in
the Synoptic Gospels. Compare Matt. xi. 27 ; xxviii. 19. For
the sense in which it was understood by the Jews of Christ’s
day, see v. 18, 19; x. 29, 30-36. The phrase occurs in the
Old Testament only in Daniel iii. 25. Compare Ps. ii. 12. On
vios, son, as distinguished from réxvov, child, see on ver. 12.

35. 8tood (eiomixes). Rev., more correctly, was standing,
since the imperfect tense denotes something in progress. Here,
therefore, with the idea of waiting; was standing in expects-
tion. Compare vii. 37 ; xviii. 5, 6, 18.

Two of his disciples. The one was Andrew (ver. 41), the
other the Evangelist himself, who studiouely refrains from
mentioning his own name throughout the narrative. The
name of James the elder also does not appear, nor that of
Salome, the Evangelist’s mother, who is mentioned by name in
Mark’s Gospel (xv. 40 ; xvi. 1). The omission of his own name
is the more significant from the fact that he is habitually ex-
act in defining the names in his narrative. Compare the sim-
ple designation Simon (i. 42) with subsequent occurrences of
his name after his call, as i. 42; xiii. 6; xxi. 15, etc. Also
Thomas (xi. 16 ; xx. 24 ; xxi. 2); Judas Iscariot (vi. 71; xii. 4;
xiii. 2, 26) ; the other Judas (xiv. 22). Note also that he never
speaks of the Baptist as JoAn the Baptist, like the other three
Evangelists, but always as JoAn.
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36. Looking (éuS\éyas). Rev., giving the force of the
aorist, and he looked. See on ver.29. The verb is used by
John only here and ver. 42.

As He walked (mepiraroivrs). The verb literally means to
walk about (mwepi). Here, possibly, walking along. Westcott,
“ walking away.” See on 1 Pet. v. 8; Luke xi. 44.

37. Speak (Aaloivros). Lit., speaking.

They followed. Bengel says, ¢ The origin of the Christian
Chaurch.”

38. Saw (Jeacduevos). Better, as Rev., beheld: looked
steadfastly upon them as if studying them.

What seek ye ? The first words of Christ as recorded by
John. Comapare Matt. iii. 15 ; Mark i. 15; Luke ii. 49. ‘

Rabbi. My great ons; my honorable sir. Explained by
Jesus himself as d:ddaxalos, teacher (Matt. xxiii. 8, where the
proper reading is 8iddoxalos, instead of xaInynris, guide, mas-
ter, found in Matt. xxiii. 10). Used by the Jews in addressing
their teachers, and formed from a Hebrew root meaning great.
It occurs commonly in John, and is found in Matthew and
Mark, but not in Luke, who uses émworamis. See on Luke v. 5.

Being interpreted. John frequently adds explanatory re.-
marks. See vv. 432, 43 ; ix. 7. .

Dwellest thou (uévess). Rev., abidest. Jesus had asked
“ What seek ye?” not whom. They reply, “ Where dost tlaou
abide ?”

39. See (BBere). But the correct reading is SyreaIe, ys shall
see.

They came. The best texts add odw, therefors. So Rev.
This connecting particle is found in John’s Gospel as often as
in the other three combined, and most commonly in narrative,
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marking the transition from one thing to another, and serving
to connect the several parts of the narrative. See ver. 22; ii.
18; iii. 25 ; iv. 28, 30, etc. Much more frequently thus than
in the discourses, where it would be used to mark a sequence of
thonght.  Still such instances occur, as vv. 21, 25 ; iii. 29 ; viii.
5; iv. 11.

He dwelt (uéves). The present tense. Lit., they saw where
he dwelleth. For a similar construction see ii. 9 ; iv. 1; Acts
x. 18, ete.

Tenth hour. The question is whether this is to be reck-
oned according to the Jewish or the Roman method of com-
putation. The Jewish method, employed by the other Evan.
gelists, begins the day at sunrise; so that, according to this,
the tenth hour would be four o’clock in the afternoon. The
Roman method, like our own, reckons from midnight ; accord-
ing to which the tenth hour would be ten o’clock in the morn-
ing. The weight of the argument seems, on the whole, to be
in favor of the Jewish method, which is undoubtedly assumed
by John in xi. 9. The Greeks of Asia Minor, for whom John
wrote, had the Jewish method, received from the Babylonians.
Godet cites an incident from the *“ Sacred Discourses ” of Aelius
Aristides, a Greek sophist of the second century, and a con-
temporary of Polycarp. God having commanded him to take
a bath, he chose the sizth hour as the most favorable to health.
It being winter, and the bath a cold one, the hour was mid-
day; for he said to his friend who kept him waiting, ¢ Seest
thou the shadow is already turning?” Even Canon West-
cott, who advocates the Roman method, admits that *this
mode of reckoning was unusual in ancient times,” and that ¢ the
Romans and Greeks, no less than the Jews, reckoned their
hours from sunrise,” though the Romans reckoned their civil
days from midnight, and the tenth hour is named as a late
hour, when soldiers took their repast or were allowed to rest.
Thus Livy, in his account of the Roman attack on Sutrium
says, “ About the tenth hour the consul ordered his men a re-
past, and gave directions that they should be ready in arms at
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whatever tiine of the day or night he should give the signal.
After refreshing themselves, they consigned them-
selves to rest ” (ix., 37).

Aristophanes says, “ When the shadow on the dial is ten feet
long, then go to dinner” (“Ecclesiazusse,” 648), and Horace, “You
will dine with me to day. Come after the ninth hour ” (“ Epistle,”
Bk.1,,vii,, 69). It is objected that the time from four o’clock to
the close of the day would not have been described as that day ;
but beyond the marking of the specific hour of accompanying
Jesus as the first hour of his Christian life, John would not have
been unlikely to use a looser and more popular form of speech
in indicating the length of the stay with Jesus, meaning simply
that they remained with him during the remainder of the day,
and, no doubt, prolonged their conversation into the night.*

40. One of the two. The other being John.

Andrew. See on Mark iii. 18. Compare Mark xiii. 3;
John vi. 8; xii. 292.

8imon Peter’s brother. The mention of Simon Peter be-
fore he has appeared in the narrative indicates the importance
which the Evangelist attaches to him. It seems to assume a
knowledge of the evangelic narrative on the part of the read-
ers. See a similar instance of anticipating what is subsequently
explained, in the mention of Mary, xi. 2.

41. He first findeth (edploxes olros wpdros). Rev., findeth
Jirst. He is the demonstrative pronoun, thts one, which, with
Jirst, seems to point to the later finding of Ads brother by the
other disciple, t.c., of James by John. Bengel says: « With the

* It is not easy to adjust all the references to the hour of the day in John’s
Gospel to either of the two methods. Thus xix. 14 places the crucifixion at
the sizth hour, or noon, reckoning by the Jewish mode, while Mark (xv. 25)
names the third hour, or between 8 and § A.M. The two passages in oh. iv.
6, 52, afford little help, especially the latter. Perhaps, after all, the passage
most nearly decisive is xi. 9. There are strong authorities on both sides. For
the Roman method, Tholuck, Ebrard, Ewald, Westoott; for the Jewish, Liicke,
De Wette, Meyer, Alford, Lange, Godet.



GOSPEL OF JOHN. 73

festival freshness of those days beautifully corresponds the word
Jindeth, which is frequently used here.”

His own (rov @diwv). See on Matt. xxii. 5; xxv. 15; Acts i
7; 1 Pet. i. 3.

We have found (elprjxauev). This has been called the chap-
ter of the Eurekas.

The Messias. Peculiar to this Gospel, and only here and
iv. 25.

Christ. See on Matt. i. 1.

42. Beheld. Thesame word as in ver. 36, on which see.
Rev., looked upon.

Thou art. Some read interrogatively: art thou.
Jona (Iovd). The correct reading is ’Iwdwov, of John.

A stone (IIérpos). See on Matt. xvi. 18. A detached mass
of rock. Cephas is the Aramaic name, occurring 1 Cor. i. 12;
iii. 22 ix. 5; xv. 5; Gal. ii. 9.

43. Jesus. The best texts omit.

Would go forth (73é\oer éfedIeiv). Rev., better, was
minded to go. On the construction see on Matt. xx. 14. On
the verb o be minded, sec on Matt. i. 19,

And findeth. Note the graphic interchange of tenses: was
minded, findeth. The co-ordination of the two clauses, which
by other writers would be placed in logical dependence, is char-
acteristic of John. Even where there is a real inner dependence
he uses only the simple connective particles. Compare ii. 13

8qq.

Philip. BSee on Mark iii. 18. For hints of his character see
vi 5, 7; xii. 21 sqq. ; xiv. 8, 9.
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Saith. The best texts insert Jesus.: “ And Jesus said unto
him.”

Follow (axonovIe:). Often used in the New Testament with
the special sense of following as a disciple or partisan. See
Matt. iv. 20, 22; ix. 9; Mark i. 18; John viii. 12. Also with
the meaning of cleaving steadfastly to one and conforming to
his example. See Matt. x. 38; xvi. 24; John xii. 26. The
verb occurs but once outside of the writings of the Evangelists,
'1 Cor. x. 4. It appears in the noun acolyte, or acolyth, or aco-
lothist,a church-servant ranking next below a subdeacon, whose
duty it was to trimn the lamps, light the church, prepare the
sacramental elements, ete. Under the Byzantine emperors the
captain of the emperor’s body-guard was called Acolouthos, or
the Follower. See Scott’s “ Count Robert of Paris.”

44. Of Bethsaida. Rev., more literally, from (amé). Beth-
saida of Galilee. See xii. 21, and on ver. 28. Philip, being of
the same city as Andrew and Peter, was the more ready to wel-
come Christ, because of the testimony and example of his fel-
low-citizens. Notice the change of preposition: from Beth-
saida (amd) and out of (éx) the city. See on from the dead,
Luke xvi. 31.

45. Nathanael. Probably the same ag Bartholomew. See
on Bartholomew, Mark iii. 18.

."Moses in the law, etc. Note the circumstantial detail of
this confession as compared with Andrew’s (ver. 42).

46. Come out of Nazareth (éx Nalapér elvas). Lit., “de
out of ;” a characteristic expression of John. See iii. 31; iv.
22; vii. 17, 22 ; viii. 23; xv. 19; xviii. 36, 38, etc. It means
more than to come out of : rather to come out of as that whick
28 of ; to be identified with something so as to come forth bear-
ing its impress, moral or otherwise. See especially iii. 31: “He
that ¢s of the earth is of the earth;” 4.e., partakes of its quality.
Compare Christ’s words to Nicodemus (iii.'6), and 1 Cor. xv. 47.

In the Greek order, owt of Nazareth stands first in the sen-



GOBPEL OF JOHN. 5

tence as expressing the prominent thought in Nathanael’s mind,
surprise that Jesus should have come from Nazareth, a poor
village, even the name of which does not occur in the Old
Testament. Contrary to the popular explanation, there is no
evidence that Nazareth was worse than other places, beyond the
fact of the violence offered to Jesus by its people (Luke iv. 28,
29), and their obstinate unbelief in Him (Matt. xiii. 58 ; Mark
vi. 6). It was a proverb, however, that no prophet was to come
from Galilee (John vii. 52).

47. An Israelite indeed (dAn3ds Iopan\irys). Lit., truly
an Israelite. An Israelite not merely in descent, but in char-
acter, according to the ideal laid down in God's law. The word
Israelite itself was an honorable designation. See on men of
dsrael, Acts iii. 12, and compare remarks on Jews, ver. 19.

Guile (8Mos). Properly, a bast for fish, and related at the
root to Sehedlw, to catch with a bait, or beguile. See on beguil-
sng, 2 Pet. ii. 14. The true Israelite would be the true child
of Israel after he had ceased to be the Supplanter. It is an in-
teresting fact that in Genesis xxv. 27, Jacob is called a plain
man, t.c., 88 some explain the Hebrew, a perfect or upright
man, and others, a man of guiet and simple habits, and that the
Septuagint renders this adjective by dmhaaros, unfeigned, with-
out disquise, simple, guileless. The Greek here reads literally,
sn whom guile is not.

48. Knowest (yswdoress). See on Acts xix. 18.

Under the fig.tree (mo ™ ouxijy). To be construed with
adov oe, I saw thee ; i.e., I saw thee under the fig-tree. The
preposition with the accusative case, which implies motion to-
ward, indicates his withdrawal ¢o the shade of the tree for
meditation or prayer. See on ver. 50. The Jewish writings
tell of distinguished rabbis who were accustomed to rise early
and pursue their studies under the shade of a fig-tree. Com-
pare Mic. iv. 4; Zech. iii. 10. Augustine, in his “ Confessions,”
relates of himself: “I cast myself down, I know not how,
under a certain fig-tree, giving full vent to my tears; and the
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floods of mine eyes gushed out, an acceptable sacrifice to
Thee” (viii. 28). Nathanael asks, “ Whence Aknowest thou
me?” Jesus answers, * J saw thee (eldov).”

49. Rabbi. Nathanael here gives the title, which he had
withheld in his first address.

50. Under the fig-tree (7o Tijs guxijs). Compare ver. 48.
Here the same preposition is used with the genitive case, indi-
cating rest, without the suggestion of withdrawal to.

Believest thou ? Rightly so, though some render affirma-
tively, thou beliovest.

51. Verily, verily (dusw, dusw). The word is transcribed
into our Amen. John never, like the other Evangelists, uses
the single verily, and, like the single word in the Synoptists, it
is used only by Christ.

Hereafter (dn' &p7i). The best texts omit. The words
literally mean, from henceforth ; and therefore, as Canon West-
cott aptly remarks, ¢ if genunine, wonld describe the communion
between earth and heaven as established from the time when
the Lord entered upon His public ministry.”

Heaven (tov ovpawov). Rev., giving the article, ths Aeaven.

Open (4veprydra). The perfect participle. Hence Rev.,
rightly, opened. The participle signifies standing open, and is
used in the story of Stephen’s martyrdom, Acts vii. 56. Com-
pare Isa. Ixiv. 1. The image presented to the true Israelite is
drawn from the history of his ancestor Jacob (Gen. xxviii. 12).

Angels. With the exception of xii. 29 and xx. 12, John does
not use the word “angel ” elsewhere in the Gospel or in the
Epistles, and does not refer to their being or ministry. Trench
(“Studies in the Gospels ”) cites a beautiful passage of Plato
as suggestive of our Lord’s words. Plato is speaking of Love.
“ He is a great spirit, and like all spirits he is intermediate be-
tween the divine and the mortal. He interprets between gods
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and men, conveying to the gods the prayers and sacrifices of
men, and to men the commands and replies of the gods; he is
the mediator who spans the chasm which divides them, and in
hin all is bound together, and through him the acts of the
prophet and the priest, their sacrifices and mysteries and
charms, and all prophecy and incantation find their way. For
God mingles not with man, but through Love all the inter-
course and speech of God with man, whether awake or asleep,
is carried on ” (* Symposium,” 203).

Son of man. See on Luke vi. 22. Notice the titles suc-
ceasively applied to our Lord in this chapter: the greater Suc-
cessor of the Baptist, the Lamb of God, the Son of God, the
Messiah, the King of Israel. These were all given by others.
The title Son of man He applies to Himself.

In John’s Gospel, as in the Synoptists, this phrase is used
only by Christ in speaking of Himself ; and elsewhere only in
Acts vii. 56, where the name is applied to Him by Stephen.
It occurs less frequently in John than in the Synoptists, being
found in Matthew thirty times, in Mark thirteen, and in John
twelve.

Jesus’ use of the term here is explained in two ways.

1. That He borrows the title fromm the Old Testament to
designate Himself either (a) as a prophet, as in Ezek. ii. 13;
iii. 1, etc. ; or (b) as the Messiak, as prefigured in Dan. vii. 13.
This prophecy of Daniel had obtained such wide currency that
the Messiah was called Ananz, or the man of the clouds.

(a.) This is untenable, because in Ezekiel, as everywhere in
the Old Testament, the phrase Son of man, or Sons of men, is
used to describe man under his human limitations, as weak,
fallible, and incompetent by himself to be a divine agent.

(5.) The allusion to Daniel’s prophecy is admitted ; but
Jesus does not mean to say, “I am the Messiah who is pre-
figured by Daniel.” A political meaning attached in popular
conception to the term Messiah ; and it is noticeable through-
out John’s Gospel that Jesus carefully avoids using that term
before the people, but expresses the thing itself by circumlo-
cution, in order to avoid the complication which the popular
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understanding would have introduced into his work. See viii.
24, 25 ; x. 24, 25.

Moreover, the phrase Son of man was not generally applied’
to the Messiah. On the contrary, v. 27 and xii. 34 show that
it was set off against that term. Compare Matt. xvi. 13, 15.
Son of God is the Messianic title, which, with one exception,
appears in confessions (i. 34, 49 ; xi. 27 ; xx. 31).*

In Daniel the reference is exclusively to the final stage of
human affairs. The point is the final establishment of the
divine kingdom. Moreover, Daniel does not say ‘“#ke Son of
man,” but “one like a Son of man.” Compare Apoc. i. 13;
xiv. 14, where also the article is omitted.

I1. The second, and correct explanation is that the phrase
Son of man is the expression of Christ’s self-consciousness as
being related to humanity as a whole : denoting His real parti-
cipation in human nature, and designating Himself as the rep-
resentative man. It thus corresponds with the passage in
Daniel, where the earthly kingdoms are represented by beasts,
but the divine kingdom by a Son of man. Hence, too, the
word dv3pwmos is purposely used (see on a man, ver. 30, and
compare John viii. 40).

While the human element was thus emphasized in the
phrase, the consciousness of Jesus, as thus expressed, did not
exclude His divine nature and claims, but rather regarded
these through the medium of His humanity. He showed Him-
self divine in being thus profoundly human. Hence two
aspects of the phrase appear in John, as in the Synoptists.
The one regards His earthly life and work, and involves His
being despised ; His accommodation to the conditions of hu-
man life; the partial veiling of His divine nature ; the lov-
ing character of His mission ; His liability to misinterpreta-
tion ; and His outlook upon a consummation of agony. On
the other hand, He is possessed of supreme authority; He is
about His Father’s work ; He reveals glimpses of His divine

* In John ix. 85, where Jesus himsclf formulates a confession, the reading
is disputed; three of the leading MSS. reading Son ¢f man. See on that

passage,
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nature through Ilis humanity ; His presence and mission en-
tail serious responsibility upon those to whom He appeals ; and
He foresees a consummation of glory no less than of agony.
See Matt. viii. 20; xi. 19 ; xii. 8, 82; xiii. 37; xvi. 13; xx.
18; xxvi. 64; Mark viii. 31, 38; xiv. 21; Luke ix. 26, 58 ; xii.
8; xvii. 22 ; xix. 10 ; xxii. 69.

The other aspect is related to the future. He has visions of
another life of glory and dominion ; though present in the
flesh, His coming is still future, and will be followed by a judg-
ment which is committed to Him, and by the final glory of
His redeemed in His heavenly kingdom. See Matt. x. 23 ; xiii.
40 sqq. ; xvi. 27 8qq. ; xix. 28; xxiv. 27, 37, 44; xxv. 31 sqq. ;
Mark xiii. 26 ; Luke vi. 23 ; xvii. 24, 30; xviii. 8; xxi. 27.

CHAPTER IIL

1. The third day. Reckoning from the last day mentioned
(i. 43).

A marriage (yduos). Or marriage festival, including a
series of entertainments, and therefore often found in the
plural. See on Matt. xxii. 2.

Cana of Galilee. To distinguish it from Cana in Cecelo-
Syria.

Mother of Jesus. Her name is never mentioned by John.

Was there. When Jesus arrived. Probably as an intimate
friend of the family, assisting in the preparations.

2. Was called. Rev., bidden. After His return from the
Baptist.

His disciples. In honor of Jesus.

3. They wanted wine (Voreprjoavros olvov). Lit., when the
wine failed. So Rev. Wyc., and wine failing. Some early
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authorities read: ¢ they had no wine, for the wine of the mar
riage was consumed.” Marriage festivals sometines lasted a
whole week (Gen. xxix. 27 ; Judg. xiv. 15; Tobit ix. 12 ; x. 1).

They have no wine. Implying a request for help, not
necessarily the expectation of a miracle.

4. Woman. Implying no severity nor disrespect. Compare
xx. 13, 15. It was a highly respectful and affectionate mode of
address.

What have | to do with thee (7{éuol xal gol). Lit., what i3
there to me and to thes. See on Mark v. 7, and compare Matt.
viii. 29; xxvii. 19; Mark i. 24 ; Luke viii. 28. It occurs often
in the Old Testament, 2 Sam. xvi. 10; 1 Kings xvii. 18, etc.
Though in a gentle and affectionate manner, Jesus rejects her
interference, intending to supply the demand in His own way.
Compare John vi. 8. Wye., What to ms and to thee, thou
woman

Mine hour is not yet come. Compare viii. 20; xii. 23;
xiii. 1. In every case the coming of the hour indicates some
crisis in the personal life of the Lord, more commonly His pas-
sion. Here the hour of His Messianic manifestation (ver. 11).

5. Unto the servants (Swaxdvoss). See on Matt. xx. 26;
Mark ix. 35.

6. Water.pots ((dplas). Used by John only, and only in the
Gospel, ver. 7; iv. 28. Water-pots is literally correct, as the
word is from #dwp, water.

Of stone. Because less liable to impurity, and therefore
prescribed by the Jewish authorities for washing before and
after meals.

After the manner of the purifying, etc. That is, for the
purifications customary among the Jews.
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Containing (ywpoioa:). From xdpos, a place or space.
Hence, to make room or give place,and so,to Aave space or
room for holding something.

Firkins (uerpnras). Only here in the New Testament.
From perpéw, to measure; and therefore, properly, a measurer.
A liquid measure containing nearly nine gallons.

7. Fill (yeploare). Compare Mark iv. 37, and see on Luke
xiv. 23.

8. Draw out (avrAsjoare). From dvrhos, the hold of a ship
where the bilgerwater settles, and hence, the bilge-water itself.
The verb, therefore, originally, means Zo dale out bilge-water ;
thence, generally, Zo draw, as from a well (iv. 15). Canon
Westcott thinks that the water which was changed into wine
was not taken from the vessels of purification, but that the ser-
vants were bidden, after they had filled the vessels with water,
to continue drawing from the well or spring.

Ruler of the feast (apxsTpuwerivp). From dpyw, to de chief,
and Tpix\wov, Lat., triclinium, a bangueting-hall with thres
couches (see on Mark vi. 3Y). Some explain the word as mean-
ing the superintendent of the bangueting-chamber, a servant
whose duty it was to arrange the table-furniture and the
courses, and to taste the food beforehand. Others as meaning
one of the guests selected to preside at the banquet according
to the Greek and Roman usage. This latter view seems to be
supported by a passage in Ecclesiasticus (xxxv. 1,2): “If thou
be nade the master of a feast, lift not thyself up, but be among
them as one of the rest; take diligent care for them, and so
sit down. And when thou hast done all thy office, take thy
place, that thou mayst be merry with them, and receive a
crown for thy well ordering of the feast.” According to the
Greek and Roman custom, the ruler of the feast was chosen by
throwing the dice. Thus Horace, in his ode to his friend
Sestius, eays, moralizing on the brevity of life: “ Soon the
home of Pluto will be thine, nor wilt thou cast lots with the
dice for the presidency over the wine.” He prescribed the

Vor. IL—8
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proportions of wine and water, and could also impose fines for
failures to guess riddles, etc. As the success of the feast de-
pended largely upon him, his selection was a matter of some
delicacy. Plato says, “ Must we not appoint a sober man and
a wise to be our master of the revelsf For if the ruler of
drinkers be himself young and drunken, and not over-wise, only
by some special good fortune will he be saved from doing some
great evil ” (“ Laws,” 640). The word occurs only here and ver.
9. Wyec. simply transcribes : architriclyn.

10. Have well drunk (uedvodaoi). Wye., be filled. Tynd.,
be drunk. The A.V.and Tynd. are better than the Rev., when
men hawe drunk freely. The ruler of the feast means that
when the palates of the guests have become less sensitive
through indulgence, an inferior quality of wine is offered. In
every instance of its use in the New Testament the word
means intoxication. The attempt of the advocates of the unfer-
mented-wine theory to deny or weaken this sense by citing ¢4e
well-watered garden (Isa. lviii. 11 ; Jer. xxxi. 12) scarcely re-
quires comment. One might answer by quoting Plato, who
uses BamrleocIas, to be baptized, for being drunk (“ Sympo-
sium,” 176). In the Septuagint the verb repeatedly occurs for
watering (Ps. 1xv. 9, 10), but always with the sense of drenchk-
wng or soaking; of being drunken or surfeited with water. In
Jer. xlviii. (Sept. xxxi.) 26, it is found in the literal sense, to
be drunken. The metaphorical use of the word has passed into
common slang, as when a drunken man is said to be wetted or
soaked (so Plato, above). The figurative use of the word in the
Septuagint has a parallel in the use of worl{w, to give to drink,
to express the watering of ground. So Gen. ii. 6, 8 mist
watered the face of the earth, or gave it drink. Compare Gen.
xiii. 10; Deut. xi. 10. A curious use of the word occurs in
Homer, where he is describing the stretching of a bull’s hide,
which, in order to make it more elastic, is soaked (ueIvovoav)
with fat (“ Iliad,” xvii., 390).

Worse (é\doow). Lit., smaller. Implying both worse and
weaker. Small appears in the same sense in English, as small-beer.
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Hast kept (remjpnxas). See on 1 Pet. i. 4.
11. This beginning. Or, more strictly, this as a beginning.

Of miracles (onuelwy). Rev., correctly, signs. See on Matt.
xi. 20; xxiv. 24. This act was not merely a prodigy (vépas),
nor a wonderful thing (Savudoiov), nor & power (dvwauss), but
distinctively a sign, a mark of the doer’s power and grace, and
divine character. Hence it falls in perfectly with the words
manifested His glory.

Believed on Him (érlorevoav eis alrov). See on i. 12,
Lit., believed into. Canon Westcott most aptly says that it
conveys the idea of “the absolute transference of trust from
one’s self to another.”

12. He went down (xatéBn). Capernaum being on the lake
shore, and Nazareth and Cana on the higher ground.

13. The Jews’ passover. On John’s use of the term Jews,
see on i. 19. So it is used here with an under-reference to the
national religion as consisting in mere ceremonies. The same
hint underlies the words in ver. 6, “after the Jews’ manner
of purifying.” Only John mentions this earliest passover of
Christ’s ministry. The Synoptists relate no incident of his
ministry in Judeea, and but for the narrative of John, it could
not be positively asserted that Jesns went up to Jerusalem dur-
ing His public life until the time of His arrest and crucifixion.

14. The temple (iepp). The temple inclosure: not the
sanctuary (vads). See on Matt. ix. 5; Mark xi. 16.

Those that sold (Tods Twhoiwras). The article defines them
a8 a well-known class.

Changers of money (xepuatiords). Only here in the New
Testament. The kindred noun xépua, money, which occurs
only in ver. 15, is from xelpw, to cut into bits, and means there-
fore small coin ; “small change,” of which the money-changers
would require a large supply. Hence ckangers of money means,

.



[

84 WORD STUDIES IN THE NEW TESTAMENT.

strictly, dealers in small change. Matthew and Mark use xol\
AvBiais (see ver. 15), of which the meaning is substantially
the same so far as regards the dealing in small coin ; but with
the difference that xoAAvSos, the noun from which it is derived,
and meaning & small coin, is also used to denote the rate of ex-
change. This latter word therefore gives a hint of the prems-
um on exchange, which John’s word here does not convey.
The money-changers opened their stalls in the country towns a
month before the feast. By the time of the first arrivals of
passover-pilgrims at Jerusalem, the country stalls were closed,
and the money-changers sat in the temple (see on Matt. xvii.
24; xxi. 12; Mark xi. 15). John’s picture of this incident is
more graphic and detailed than those of the Synoptists, who
merely state summarily the driving out of the traders and the
overthrow of the tables. Compare Matt. xxi. 12, 13; Mark xi.
15-17; Luke xix. 45, 46.*

15. A scourge ($payéAdsov). Only here in the New Testa-
ment. Only John records this detail.

Of small cords (éx oyowlwv). The Rev. omits small, but
the word is a diminutive of ayoives, @ »ush, and thence a rope
of twisted rushes. The A. V. is therefore strictly literal. He-
rodotus says that when Creesus besieged Ephesus, the Ephesians
made an offering of their city to Diana, by stretching a small
rope (oyoswlov) from the town wall to the temple of the goddess,
a distance of seven furlongs (i., 26). The schoene was an Egyp-
tian measure of length, marked by a rush-rope. See Herodotus,
ii. 6. Some find in this the etymology of skein.

Drove out (é£éBarev). Lit., a8 Rev., cast out. See on Matt.
x. 34; xii. 85; Mark i. 12; Jas. ii. 25.

All. Referring to the animals. The A. V. makes the ref-
erence to the traders ; but Rev., correctly, “cast all out—both
the sheep and the oxen.”

* I do not raise the question whether the narratives of John and of the
Bynoptists refer to the same event.
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Money. See on ver. 14.
Tables. Wyc., turned upeide down the boards. See on Luke

xix. 28.

16. My Father’s house. See on Father's business, Luke ii.
49, and compare Matt. xxiii. 38, where Jesus speaks of the
temple as your house. The people had made God’s house their
own.

Merchandise (éumoplov). Only here in the New Testament.
The Synoptists say a den of robbers.

17. It was written (yeypauuévov éorlv). Lit., ¢t stands writ-
ten. This form of the phrase, the participle with the substan-
tive verb, is pecunliar to John in place of the more common
@éypamras. For a similar construction see iii. 21.

The zeal of thine house. Jealousy for the honor of God’s
house. Zeal, fij\os, from Yéw, to boil. See on Jas. iii. 14.

Hath eaten me up (xarédayé ue). So the Sept., Ps. lxviii.
(A. V,,Ixix. 9). But the best texts read xarapdyeras, shall eat
up. 8o Rev.,Wye., “The fervor of love of thine house hath
eaten me.”

18. Answered. Often used in reply to an objection or
criticism, or to something present in another’s mind, as xix. 7,
or iii. 3, where Jesus answers with reference to the error in
Nicodemus’ mind, rather than in direct reply to his address.

Destroy this temple (Adoare Tov vadv -mtrrov) Deatroy
lit, loosen. Wye., undo. See on Mark xiii. 2; Luke ix. 12;
At v. 38. Notice that the word for temple is m&v, umduary
(see on ver. 14). T'his temple points to the literal temple, which
is truly a temple only as it is the abode of God, hence sanctu-
ory, but with a typical reference to Jesus’ own person as the
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holy dwelling-place of God who “was n Christ.” Compare 1
Cor. iii. 16, 17. Christ’s death was therefore the pulling down
of the temple, and His resurrection its rebuilding. The imper-
ative in destroy is of the nature of a challenge. Compare fill
ye up, Matt. xxiii. 32.

20. Forty and six years was this temple in building
(reocapdrovra xai 8 éreciv wrodoudn 6 vads odros). Lit., In
Jorty and six years was this temple built. It was spoken of as
completed, although not finished until thirty-six years later.

Thou. The position of the Greek pronoun makes it em-
phatic.

21. He (éxetvos). See on i. 18. Emphatic, and marking the
contrast between the deeper meaning of Jesus and the literal-
ism of the Jews and of His disciples (see next verse). For
other illustrations of John’s pointing out the meaning of words
of Jesus which were not at first understood, see vii. 39 ; xii.
33; xxi. 19.

22. Was risen (yép3n). Rev., more correctly, was ratsed.
The same verb as in vv. 19, 20.

Had said (é\eyer). Rev., more correctly, He spake. The best
texts omit unto them.

Believed the Scripture (ériorevaay 73 ypady). Notice that
érlorevaay, believed, is used here with the simple dative, and
not with the preposition eis, info (see on i. 12). The meaning
is, therefore, they believed that the Scripture was true. On
ypad), & passage or section of Scripture, see on Mark xii. 10.

In John, as elsewhere, the word almost always refers to a
particular passage cited in the context. The only two excep-
tions are xvii. 12; xx. 9. For the Old Testament, as a whole,
John always uses the plural ai ypadal. The passage referred to
here is probably Ps. xvi. 10. Compare Acts ii. 27, 31 ; xiii. 35.

The word. The saying just uttered concerning the destruo-
tion of the temple.
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23. At the passover. Note the omission of of the Jews
(ver. 13).

In the feast-day (év 75 éoprh). Rev., during the feast. The
feast of unleavened bread, during the seven days succeeding the
actual passover (see on Mark xiv. 1).

Believed on (érlorevoay eis). The stronger expression of
faith (i. 12).

His name. See on i. 12. With the phrase delteve on His
name, compare beliove on Him (viii. 30), which is the stronger
expression, indicating a casting of one’s self upon Him; while
to believe on the name is rather to believe in Him as being that
which he claims to be, in this case the Messiah. It is believing
recognition rather than appropriation. ¢ Their faith in His
name (a8 that of the Messiah) did not yet amount to any de-
cision of their inner life for Jesus, but was only an opinion
produced by the sight of His miracles, that He was the Mes-
siah ” (Meyer).

When they saw (Jempoivres). Rev., literally and rightly,
beholding (see on i. 14, 29).

He did (émoles). Better, was doing; the imperfect denoting
the wonderful works as in progress.

24. But Jesus (adros 8¢ 6 'Incods). The adrods, which does
not appear in translation, has the force of on His part, marking
the contrast with those just mentioned.

Did not commit (odx érlorever). Rev., trust. There is a
kind of word-play between this and érlorevaay, belioved, in the
preceding verse. Wyec. reproduces it: “Jesus himself belioved
not himself to them.” He did not trust His person to them.
Tynd., put not himself in their hands. * He had no faith in
their faith ” (Godet).

Because He knew (3:d 73 alrdv ysvaorew). Lit., on accouns

4
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of the fact of His knowing. John describes the Lord’s knowl-
edge by two words which it is important to distinguish.
Twdaokew, as here, implies acquired knowlege ; knowledge which
is the result of discernment and which may be enlarged. This
knowledge may be drawn from external facts (v. 6; vi. 15) or
from spiritual sympathy (x. 14, 27 ; xvii. 25). Ei8évas (i. 26)
implies absolute knowledge : the knowledge of intuition and of
satisfied conviction. Hence it is used of Christ’s knowledge of
divine things (iii. 11; v. 32; vii. 29), of the facts of His own
being (vi. 6 ; viii. 14 ; xiii. 1), and of external facts (vi. 61, 64;
xiii. 11). In xxi. 17 the two words appear together. Peter says
to Jesus, appealing to His absolute knowledge, “ Thou Anowest
(oldas) all things:” appealing to his discernment, “ Thou know-
est or percewest (ywwoxess) that I love Thee.”

25. He needed not (o0 xpelav elyev). Lit., ke kad not need.

Testify (uapruprijop). Rev., better, bear witness. The same
word is in i. 7, 8, 15, 32 (see on i. 7).

Of man (mepl Tod avdpdmov). Better, as Rev., concerning
man.

He knew (airos éylvwaxer). The pronoun is expressed, and
with a view to emphasis, as Rev., “ He Avmself knew.” The
imperfect expresses continuance : He was all along cognizant
as the successive cases presented themselves; thus falling in
with the next words, “ what was in 2Ae man,” 7.e., in each par-
ticular man with whom He had to do. No such characteristic
as this was attributed to the gods of Paganism. ¢ While, then,
the gift of anything like general foreknowledge appears to be
withheld from all the deities of invention, that of ‘the discerner
of the thoughts and intents of the heart,’ is nowhere found; nor
was it believed of any member of the Olympian community,
as it was said of One greater than they, ¢ He knew all men, and
needed not that any should testify of man, for He knew what was
in man,’” (Gladstone, “ Homer and the Homeric Age,” ii., 366).
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CHAPTER III

1. A man. With a reference to the last word of the pre-
vious chapter. The interview with Nicodemus is, apart from
the important truth which it embodies, an illustration of
Christ’s knowledge of what was in man. Godet truthfully ob-
serves that John reminds us by the word &Spamos (man), that
Nicodemus was a specimen of the race which Jesus knew so
well.

Named Nicodemus. Lit., Nicodemus, the name unto Avm.
The name means congueror of the people (vixn, victory, and
Sjuos, people), though some give it a Hebrew derivation mean-
ing innocent blood.

A ruler. A member of the Sanhedrim.
2. To Jesus. The best texts substitute mpds adrov, to him.

By night. Through timidity, fearing to compromise his
dignity, and possibly his safety. The fact is noticed again, xix.
39 (see on vii. 50). By night, * when Jewish superstition
would keep men at home.” He could reach Jesus’ apartment
without being observed by the other inmates of the house, for
an outside stair led to the upper room.

Rabbi. The teacher of Israel (ver. 10) addresses Jesus by
the title applied by his own disciples to himself—my master
(see oni. 38). “We may be sure that a member of the sect
that carefully scrutinized the Baptist’s credentials (i. 19-24)
would not lightly address Jesus by this title of honor, or ac-
knowledge Him as teacher ” (Milligan and Moulton).

We know (oldauev). Assured conviction based on Jesus’
miracles (see on ii. 24).

Thou art a teacher. According to the Greek order, tias
thou art come from God as teacher.

.
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From God. These words stand first in the sentence as em-
phatic. It is from God that thou hast come.

8. Answered and said. See on ii. 18.

Verily, verily. See on i. 51.

Be born again (yawn3) dvwder). See on Lukei. 3. Lit,
Jrom the top (Matt. xxvii. 51). Expositors are divided on the
rendering of dvwdev, some translating, from above, and others,
again or anew. The word is used in the following senses in
the New Testament, where it occurs thirteen times :

1. From the top: Matt. xxvii. 51 ; Mark xv. 38; John xix.
23.
2. From above: John iii. 31 ; xix. 11 ; Jas. i. 17 ; iii. 15,17.
3. From the beginning : Luke i. 3; Acts xxvi. 5.

4. Again: Gal. iv. 9, but accompanied by wd\v, again.

In favor of the rendering from above, it is urged that it cor-
responds to John's habitual method of describing the work of
spiritual regeneration as @ birth from God (i. 13 ; 1 John iii.
9; iv.7; v.1,4,8); and further, that it is Paul, and not John,
who describes it as a new birth.

In favor of the other rendering, again, it may be said: 1.
that from above does not describe the fact but the nature of the
new birth, which in the logical order would be stated after the
fact, but which is first announced if we render from above. 1f
we translate anew or again, the logical order is preserved, the
nature of the birth being described in ver. 5. 2. That Nico-
demus clearly understood the word as meaning again, since, in
ver. 4, he translated it into a second teéme. 3. That it seems
strange that Nicodemus should have been startled by the idea
of a birth from heaven.

Canon Westcott calls attention to the traditional form of the
saying in which the word dvayevwasda:, which can only mean
reborn, is used as its equivalent. Again, however, does not
give the exact force of the word, which is rather as Rev., anew,
or afresh. Render, therefore, as Rev., except a man be born
anew. The phrase occurs only in John’s Gospel.
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See (8eiv). The things of God’s kingdom are not apparent
to the natural vision. A new power of sight is required, which
attaches only to the new man. Compare 1 Cor. ii. 14.

Kingdom of God. See on Luke vi. 20.
4. When he is old (yépov o). Lit., being an old man.

€an he (u7 dvaras). The interrogative particle anticipates
a negative answer. Surely he cannot.

Second time. Nicodemus looks at the subject merely from
the physical side. His second time is not the same as Jesus’
anew. As Godet remarks, “ he does not understand the differ-
ence between a second beginning and a different beginning.”

5. Born of water and the Spirit. The exposition of this
much controverted passage does not fall within the scope of
this work. We may observe, 1. That Jesus here lays down the
preliminary conditions of entrance into His kingdom, expanding
and explaining His statement in ver. 3. 2. That this condition
is here stated as complex, including two distinct factors, water
and the Spuwrit. 3. That the former of these two factors is not
to be merged in the latter ; that the spiritual element is not to
exclude or obliterate the external and ritual element. We are
not to understand with Calvin, the Holy Spirit as the purifying
water in the spiritual sense: “ water wAich s the Spirit.” 4.
That water points definitely to the rite of baptism, and that
with a twofold reference—to the past and to the future.
Water natarally suggested to Nicodemus the baptism of John,
which was then awakening such profound and general interest;
and, with this, the symbolical purifications of the Jews, and the
Old Testament use of wasking as the figure of purifying from
gin (Ps. li. 2, 7; Ezek. xxxvi. 25 ; Zech. xiii. 1). Jesus’ words
opened to Nicodemus a new and more spiritual significance in
both the ceremonial purifications and the baptism of John
which the Pharisees had rejected (Luke vii. 30). John’s rite
had a real and legitimate relation to the kingdom of God
which Nicodemus must accept. 5. That while Jesus asserted
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the obligation of the outward »ite, He asserted likewise, as its
necessary complement, the presence and creating and informing
energy of the Spirit with which John had promised that the
coming one should baptize. That as John’s baptism had been
unto repentance, for the remission of sins, so the new life must
include the 7eal no less than the symbolic cleansing of the old,
sinful life, and the infusion by the Spirit of a new and divine
principle of life. Thus Jesus’ words included a prophetic ref-
erence to the complete ideal of Christian baptism—* the wash-
ing of regeneration and the renewing of the Holy Ghost ” (Tit.
iii. 5; Eph. v. 26) ; according to which the two factors are in-
separably blended (not the one swallowed up by the other), and
the new life is inaugurated both symbolically in the baptism
with water, and actually in the renewing by the Holy Spirit,
yet 8o as that the »:te, through its association with the Spirit’s
energy, is more than a mere symbol: is a veritable vehicle of
grace to the recipient, and acquires a substantial part in the in-
auguration of the new life. Baptism, considered merely as a
rite, and apart from the operation of the Spirit, does not and can-
not impart the new life. Without the Spirit it is a lie. Itisa
truthful sign only as the sign of an inward and spiritual grace.
6. That the ideal of the new life presented in our Lord’s words,
includes the relation of the regenerated man to an organization.
The object of the new birth is declared to be that 8 man may
sce and enter into the kingdom of God. But the kingdom of
God is an economy. It includes and implies the organized
Christian commaunity. This is one of the facts which, with its
accompanying obligation, is revealed to the new vision of the
new man. He sees not only God, but the kingdom of God;
God as King of an organized citizenship; God as the Father of
the famnily of mankind; obligation to God implying obligation
to the neighbor ; obligation to Christ implying obligation to
the church, of which He is the head, ¢ which is His body, the
fulness of Him that filleth all things with all things ” (Eph. i.
23). Through water alone, the mere external rite of baptism, a
man may pass into the outward fellowship of the visible church
without seeing or entering the kingdom of God. Through
water and the Spirit, he passes indeed into the outward fellow-
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ship, but through that into the vision and fellowship of the
kingdom of God.

Enter into. This more than see (ver. 3). It is to become
partaker of ; to go in and possess, as the Israelites did Canaan.

6. That which is born (7o yeyewnuévov). Strictly, thas
which hath been born, and consequently is now before us as
born. The aorist tense (3, 4, 5, 7), marks the fact of birth ; the
perfect (as here), the state of that which has been born (see on
1 John v. 18, where both tenses occur) ; the neuter, that which,
states the principle in the abstract. Compare ver. 8, where the
statement is personal : everyone that is born. Compare 1 John
v. 4,and 1 John v. 1, 18.

Of the flesh (éx Tijs gapkds). See on ver. 14. Jobn uses
the word odp§ generally, to express humanity under the condi-
tions of this life (i. 14; 1 Jobhn iv. 2,3, 7; 2 John 7), with
sometimes & more definite hint at the sinful and fallible nature
of humanity (1 John ii. 16 ; John viii. 15). Twice, as opposed
to wveipa, Spirdt (iii. 6 ; vi. 63).

Of the Spirit (éx Toi mveduaros). The Holy Spirit of God,
or the principls of life which He imparts. The difference is
slight, for the two ideas imply each other; but the latter perhaps
is better here, because a little more abstract, and so contrasted
with the flesh. Spirit and flesh are the distinguishing princi-
ples, the one of the heavenly, the other of the earthly economy.

7. Unto thee—ye must. Note the change from the singu-
lar to the plural pronoun. In his address to Nicodemus (tAee)
the Lord had spoken also to those whom Nicodemus repre-
sented, and whom he had included when he said ¢ we know ™
(ver. 2). His error was the error of his class.

8. The wind (10 mweiua). Some hold by the translation
spirit, a8 Wyc., the spirit breatheth where it will. In Hebrew
the words spirit and wind are identical. IIvedua is from mvéw
o breathe or blow, the verb used in this verse (bloweth), and

-
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everywhere in the New Testament of the blowing of the wind
(Matt. vii. 25, 27 ; Luke xii. 55; John vi. 18). It frequently
occurs in the classics in the sense of wind. Thus Aristoph-
anes, 70 wveou é&\atTov ylyveras, the wind s dying away
(“ Knights,” 441), also in the New Testament, Heb. i. 7, where
the proper translation is, “ who maketh His angels winds,”
quoted from Ps. ciii. 4 (Sept.). In the Septnagint, 1 Kings
xviii. 45; xix. 11; 2 Kings iii. 17; Job i. 19. In the New
Testament, in the sense of breath, 2 Thess. ii. 8 ; Apoc. xi. 11.
The usual rendering, wind, is confirmed here by the use of the
kindred verb arvei, bloweth, and by ¢pwviv, sound, voice. Tho-
luck thinks that the figure may have been suggested to Jesus
by the sound of the night-wind sweeping through the narrow
street.

Where it listeth (37mov 3éres). On the verb Ié\w, to will
or determine, see on Matt. i. 19. Listeth is old English for
pleaseth or willsth, from the Anglo-Saxon lust, meaning pleas-
ure. Chaucer has the forms leste, lust, and list.

¢ Strong was the wyn, and wel to drynke us leste (pleased).”
¢ Canterbury Tales,” 752.

¢ Love if thee lust.”
¢¢ Canterbury Tales,” 1185.

“8he walketh up and down wher as hire list (wherever she ploases).”
‘¢ Canterbury Tales,” 1054,

¢ A wretch by fear, not foroe, like Hannibal,
Drives back our troops, and conquers as she lists.”
Shakspeare, * Henry VI.,” Pt. L, ., v., 23.

Hence listless is devoid of desire. The statement of Jesus is
not meant to be scientifically precise, but is rather thrown into
a poetic mould, akin to the familiar expression ¢ free as the
wind.” Compare 1 Cor. xii. 11; and for the more prosaic de-
scription of the course of the wind, see Eccl. i. 6.

Sound (pwriw). Rev., voice. Used both of articulate and
inarticulate utterances, as of the words from heaven at Jesus’
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baptism and transfiguration (Matt. iii. 17 ; 2 Pet. i. 17, 18) ; of
the trumpet (Matt. xxiv. 31 ; 1 Cor. xiv. 8), and of inanimate
things in general (1 Cor. xiv. 17). John the Baptist calls him-
self pww), a voice, and the word is used of the wind, as here, in
Acts ii. 6. Of thunder, often in the Apocalypse (vi. 1; xiv. 2,
ete.).

Canst not tell (odx oldas). Better, as Rev., knowest not.
Socrates, (Xenophon’s ¢ Memorabilia),” says, “ The instraments
of the deities you will likewise find imperceptible ; for the thun-
der-bolt, for instance, though it is plain that it is sent from
above, and works its will with everything with which it comes
in contact, is yet never seen either approaching, or striking, or
retreating ; the winds, too, are themselves invisible, though
their effects are evident to us, and we perceive their course ”

(iv., 3, 14). Compare Ecel. xi. 5.

8o. So the subject of the Spirit’s invisible influence gives
visible evidence of its power.

9. These things. Such as the new birth.
Be (yevéadas). Lit., come to pass.
10. Answered and said. See on ii. 18.

Art thou a master of Israel (o €l 6 8:8daxaos Tod Iopanh).
The ov, thou, is emphatic. A master is more correctly rendered
by Rev., the teacher. Not ironical, but the article marks Nico-
demug’ official relation to the people, and gives additional force
to the contrast in the following words. Similarly Plato: “ Will
you (av, emphatic), O professor of true virtue, pretend that you
are justified in this?#” (“ Crito,” 51). On “Israel,” see on i. 47.
The word occurs four times in John’s Gospel; here, i. 31, 47,
49.

Knowest not (o0 ywdoress). See on ii. 24. Nicodemus is
not reproved for the want of previous knowledge, but for the
want of perception or understanding when these truths are ex-
pounded to him. Rev., better, understandest not.
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11. We speak—we know—we have seen. After the nse
of the singular number in vv. 3, 5, 7, 12, the plural here is
noteworthy. It is not merely rhetorical —* a plural of majesty ”
—but is explained by ver. 8, “ every one that is born of the
Spirit.” The new birth imparts a new vision. The man who is
born of the Spirit Aatk eternal life (ver. 36); and life eternal
is to know God and Jesus Christ whom He hath sent (xvii. 3).
“Ye have an anointing from the Holy One, and ye Znow (oidare)
all things”* (1 John ii. 20). He who is born of water and of
the Spirit sees the kingdom of God. This we therefore includes,
with Jesus, all who are truly born anew of the Spirit. Jesus
meets the we know of Nicodemus (ver. 2), referring to the class
to which he belonged, with another we Anow, referring to
another class, of which He was the head and representative.
We know (oldauev), absolutely. See on ii. 24.

Testify (uaprupoiuer). Rev., better, dear witness of. See
onifT.

12. Have told (elwov). Rendering the aorist more strictly,
1 told.

Earthly things (td éméyeia). Compounded of éri, upon, and
i, earth. In Col. iii. 2, the adjective appears in its analyzed
form, ra émi Tijs vyijs, things on the earth. It is in this literal
sense it is to be taken here ; not things of earthly nature, but
things whose proper place is on earth. Not worldly affais, nor
things sinful, but, on the contrary, ‘“those facts and phenomena
of the higher life as a class, which have their seat and mani-
festation on earth; which belong in their realization to our
present existence ; which are seen in their consequences, like
the issues of birth; which are sensible in their effects, like the
action of the wind ; which are a beginning and a prophecy, and
not a fulfilment ” (Westcott). The earthly things would there-
fore include the phenomena of the new birth.

® Or, according to some high authorities, ‘‘ ye all know.”
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Heavenly things (td émovpdvia). Compounded with ém/,
upon or in, and odpavds, heaven. Not Aoly things as compared
with sinful, nor spiritual things as compared with temporal;
but things which are in heaven, mysteries of redemption, hav-
ing their seat in the divine will, realized in the world through
the work and death of Jesus Christ and the faith of mankind
(v. 14-16). Thus it is said (ver. 13) that the Son of man
who is in heaven came down out of heaven, and in vv. 31, 32
that He that cometh out of heaven beareth witness (on earth)
of what He has seen and heard ; and that, being sent from
God, He speaketh the words of God (ver. 34).

It has been urged against the genuineness of the fourth
Gospel that the lofty and mystical language which is there as-
cribed to Jesus is inconsistent with the synoptical reports of
His words. That if the one represents trathfully His style of
speaking, the other must misrepresent it. Godet’s words on
this point are worth quoting: ‘It would be truly curious that
the first who should have pointed out that contrast should be
the Evangelist himself against whose narrative it has been
brought forward as a ground of objection. The author of the
fourth Gospel puts these words (iii. 12) into the mouth of
Jesus. He there declares that He came down from heaven to
bring this divine message to the world. The author of the
fourth Gospel was then clearly aware of two ways of teaching
adopted by Jesus; the one the usual, in which he explained.
earthly things, evidently always in their relation to God and
His kingdom; the other, which contrasted in many respects
with the first, and which Jesus employed only exceptionally, in
which He spoke directly, and as a witness, of God and the
things of God, always naturally in connection with the fate of
mankind. The instructions of the first kind had a more simple,
more practical, more varied character. They referred to the
different situations of life; it was the exposition of the true
moral relations of men to each other, and of men to God.
. But in that way Jesus could not attain to the finsl
aim which He sought, the full revelation of the divine mys-
tery, of the plan of salvation. Since His baptisn Jesus had
heaven constantly open before Him ; the decree of salvation was

VoL. IL—7
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disclosed to Him; He had, in particular, heard these words:
‘Thou art my well beloved Son;’ He reposed on the Father’s
bosom, and He could descend and redescend without ceasing
into the depths of the Father’s fathomless love, of which He
felt the vivifying power ; and when He came, at certain excep-
tional moments, to speak of that divine relatiounship, and to
give scope to that fulness of life with which it supplied Him,
His language took a peculiar, solemn, mystical, one might even
say a heavenly tone; for they were heavenly things which He
then revealed. Now such is precisely the character of His
language in the fourth Gospel.” Compare Luke x. 18, sqq,
where Jesus’ words take on a character similar to that of His
utterances in John.

13. And (xal). Note the simple connective particle, with
nothing to indicate the logical sequence of the thought.

" Hath ascended. Equivalent to Aath been in. Jesus says
that no one has been in heaven except the Son of man who
came down out of heaven; because no man could be in heaven
without having ascended thither.

Which is in heaven. Many authorities omit.

14. Must (3et). Must signifies the eternal necessity in the
divine counsels. Compare Luke xxiv. 26, 46 ; Matt. xxvi. 54;
Mark viii. 31 ; John xii. 34.

Lifted up (IWodijvas). The following are the uses of the
word in the New Testament : The exaltation of pride (Matt.
xi. 28 ; Luke x. 15 ; xiv. 11). ZAs raising of the Aumble (Luke
i. 52; Jas. iv. 10; 1 Pet. v. 6). The ewaltation of Christ in
glory (Acts ii. 33 ; v.31). The uplifting on the cross (John iii.
14 ; viii. 28 ; xii. 32, 34). The reference here is to the cruci-
Jiwion, but beyond that, to the glorification of Christ. It is
characteristic of John to blend the two ideas of Christ’s passion
and glory (viii. 28 ; xii. 32). Thus, when Judas went out to
betray him, Jesus said, “ Now is the Son of man glorified ”
(xiii. 31). Hence the believer overcomes the world through
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faith in Him who came not by water only, but by water and
blood (1 John v. 4-6).

15. Believeth in Him (wwredov els abrov). The best texts
read év air, construing with Aave eternal life, and rendering
may wn Him have eternal life. So Rev.

Should not perish, but. The best texts omit.

Have eternal life. A characteristic phrase of John for Zive
Jorever. See vv. 16, 36; v. 24; vi. 40, 47, 54; 1 John iii.
15; v. 12.

The interview with Nicodemus closes with ver. 15; and the
succeeding words are John's. This appears from the following
facts : 1. The past tenses loved and gave, in ver. 16, better suit
the later point of view from which John writes, after the aton-
ing death of Christ was an accomplished historic fact, than the
drift of the present discourse of Jesus before the full revelation
of that work. 2. It is in John’s manner to throw in explan-
atory comments of his own (i. 16-18 ; xii. 37-41), and to do so
abruptly. Seei. 15, 16,and on and, i.16. 3. Ver. 19 isin the
same line of thought with i. 9-11 in the Prologue ; and the tone
of that verse is historic, carrying the sense of past rejection, as
loved darkness ; wers evil. 4. The phrase believe on the name
is not used elsewhere by our Lord, but by John (i. 12 ; ii. 23;
1 John v. 13). 5. The phrase only-begotten son is not elsewhere
used by Jesns of himself, but in every case by the Evangelist
(i. 14, 18; 1 John iv. 9). 6. The phrase to do truth (ver. 21)
occurs elsewhere only in 1 John i. 6.*

16. The world (xéouor). See oni. 9.

Gave. Rather than sent; emphasizing the idea of sacryfice.
Only.begotten Son. See on i. 14.

Have. 8ee on ver. 15.

* This view, however, is opposed by Meyer, Lange, De Wette, Alford, and
Godet.
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This attitude of God toward the world is in suggestive con-
trast with that in which the gods of paganism are represented.
Thus Juno says to Vulcan :

¢¢ Dear son, refrain : it is not well that thus
A god should suffer for the sake of men.”
¢ Iliad,” xxi., 879, 830,

And Apollo to Neptune :

¢ Thou would’st not deem me wise, should I contend
‘With thee, O Neptune, for the sake of men,
‘Who flourish like the forest-leaves awhile,
And feed upon the fruits of earth, and then
Decay and perish. Let us quit the fleld,
And leave the combat to the warring hosts.”
¢ Iliad,” xx'_' 461, 467,

Man has no assurance of forgiveness even when he offers the
sacrifices in which the gods especially delight. ¢ Man’s sin and
the divine punishment therefor are certain; forgiveness is
uncertain, dependent upon the arbitrary caprice of the gods.
Human life is a life without the certainty of grace” (Nigels-
bach, ¢ Homerische Theologie”). Mr. Gladstone observes: *“ No
Homeric deity ever will be found to make a personal sacrifice
on behalf of a human client” (“ Homer and the Homeric

Age,” ii., 372).

17. Sent (améoreirer). See on i. 8. Sent rather than gave
(ver. 16), because the idea of sacrifice is here merged in that
of authoritative commission.

His Son. The best texts read v, the, for alrod, Ais.

Condemn (xplvy). Better, as Rev., judge. Condemn is
xataxplve, not used by John (Matt. xx. 18 ; Mark x. 33, etc.).
The verb xplvw means, originally, Zo separate. So Homer, of
Ceres separating the grain from the chaff (“Iliad,” v., 501).
Thence, to distinguish, to pick out, to be of opinion, to judge.
See on Hypocrite, Matt. xxiii. 13.
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World. The threefold repetition of the word has a certain
solemnity. Compare i. 10 ; xv. 19.

18. Is condemned already (97 xéxpiras). Rev., more cor-
rectly, Aath been judged already. Unbelief, in separating from
Christ, implies judgment. He has been judged in virtue of his
unbelief.

19. This. That is, Aerein consists the judgment. The pref-
acing a statement with #A:s i, and then defining the statement
by &r¢ or va, that, is characteristic of John. See xv. 12 ; xvii,
8; 1Johni. 5; v.11,14; 3 John 6.

Light (7o ¢as). Rev., correctly, the light. See i. 4, 9.
Men (oi &»3pwmos). Lit., the men. Regarded as a class.

Darkness (70 gxéros). See on i. 5. Rev., correctly, tAe
darkness. John employs this word only here and 1 John i. 6.
His usual term is oxoréa (i. 5 ; viii. 12 ; 1 John i. 5, etc.), more
commonly describing a state of darkness, than darkness as
opposed to light.

Were (). Habitually. The imperfect tense marking con-
tinuation.

Evil (wovmpd). Actively evil. See on Mark vii. 22; Luke
iii. 19.

20. Doeth (mpdoowv). The present participle, indicating
habit and general tendency.

Evil (paira). Rev., . A different word from that in the
previous verse. Originally, light, paltry, trivial, and so worth-
less. Evil, therefore, considered on the side of worthlessnesa.
See on Jas. iii. 16.

Lest his works should be reproved (va uh éeyy35 Td
épya avrod). Rather, in order that his works may not be re-

r 4
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proved.  ENéyyw, rendered reprove, has several phases of
meaning. In earlier classical Greek it signifies to disgrace or

pwt to shame. Thus Ulysses, having succeeded in the trial of
the bow, says to Telemachus, ¢ the stranger who sits in thy
halls disgraces (é\éyxe) thee not” (“Odyssey, xxi., 424).
Then, to cross-examine or guestion, for the purpose of convine-
ing, convicting, or refuting; to censure, accuse. So Herodotus :
“In his reply Alexander became confused, and diverged from
the truth, whereon the slaves interposed, confuted his state-
ments (#\eyyor, cross-questioned and caught him in falsehood),
and told the whole history of the crime” (i., 115). The mes-
senger in the “ Antigone” of Sophocles, describing the consterna-
tion of the watchmen at finding Polynices’ body buried, says :
“Evil words were bandied among them, guard aocusing
(éNéyxwv) guard” (260). Of arguments, to bring to the proof ;
prove; prove by a chain of reasoning. It occurs in Pindar in
the general sense of fo conquer or surpass. “ Having descended
into the naked race they surpassed (jAeyfav) the Grecian band
in speed (“ Pythia,” xi., 75).

In the New Testament it is found in the sense of reprove
(Luke iii. 19 ; 1 Tim. v. 20, etc.). Convince of crime or fault
(1 Cor. xiv. 34 ; Jas. ii. 9). 7o bring to light or expose by con-
viction (Jas. iii. 20; Eph. v. 11, 13 ; John viii. 46 ; see on that
passage). So of the exposure of false teachers, and their ref-
utation (Tit. i. 9, 13; ii. 15). 70 test and ewpose with a view
to correction, and so, nearly equivalent to chasten (Heb. xii. 5).
The different meanings unite in the word convict. Convic-
tion is the result of evamination, testing, argument. The test
exposes and demonstrates the error, and refutes it, thus convine-
mg, oom)wtmg, and rebuking the subject of it. This conviction
issues in chastening, by which the error is corrected and the
erring one purified. If the conviction is rejected, it carries
with it condemnation and punishment. The man is thus con-
victed of sin, of right, and of judgment (John xvi. 8). In this
passage the evil-doer is represented as avoiding the light which
tests, that light which is the offspring of love (Apoc. iii. 19),
‘and the consequent exposure of his error. Compare Eph. v.
13 ; Johni. 9-11. This idea of loving darkness rather than
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light is graphically treated in Job xxiv. and runs through vv.
13-117.

21. Doeth the truth (woudv THv &\jdeav). The phrase
occurs only here and in 1 John i. 6. Note the contrasted
phrase, doeth evil (ver. 20). There the plural is used: doeth
evil things; evil being represented by a number of bad
works. Here the singular, tAs truth, or truth; truth being re-
garded as one, and “including in a supreme unity all right
deeds.” There is also to be noted the different words for do-
ing in these two verses: doeth evil (mpdoowv); doeth truth
(wocdv). The latter verb contemplates the object and end of
action ; the former the means, with the idea of continuity and
repetition. Ilpdgowy is the practice, while moidv may be the
doing once for all. Thus moceiv elprvny is to conclude a peace :
wpdoaew eipiyny, to negotiats a peace. So Demosthenes: “He
will do (wpdfes) these things, and will accomplish them (mwos-
noe).” In the New Testament a tendency is observable to use
moietv in a good sense, and wpdaoew in an evil sense. Compare
the kindred word mpafis, desd or work, which occurs six times,
and in four out of the six of evil doing (Matt. xvi. 27; Luke
xxiii. 51; Acts xix. 18; Rom. viii. 13; xii. 14; Col. iii. 9).
With this passage compare especially v. 29, where the two verbs
are used with the two nouns as here. Also, Rom. vii. 15, 19.
Bengel says: ¢ Evil is restless: it is busier than truth.” In
Rom. i. 32 ; ii. 3, both verbs are used of doing evil, but still with
a distinction in that mpdoow is the more comprehensive term,
designating the pursuit of evil as the aim of the activity.

21. Cometh to. In contrast with AatetA (ver. 20). His
love of the light is shown by his secking it.

in God. The element of holy action. Notice the perfect
teunse, Aave been wrought (as Rev.) and abide.

22. The land of Judeea (myw 'Iovdalav viw). Lit., the Ju-
dman land. The phrase occurs only here in the New Testa-
ment.
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Tarried (S8«érpiBev). The verb originally means fo rud,
hence ‘o wear away, consume; and so of spending or pass-
ing time.

Baptized (é84mrilev). The imperfect tense agrees with the
idea of tarrying. He continued baptizing during His stay.

23. Was baptizing (v Bawrd{wv). The substantive verb
with the participle also indicating continuous or habitual
action ; was engaged in baptizing.

/non, near to Salim. The situation is a matter of con-
jeeture. The word 4%on is probably akin to the Hebrew

dyin, an eye, a spring. See on Jas. iii. 11.

Much water (J8ara moAAd). Lit., many waters. Probably
referring to a number of pools or springs.

Came—were baptized. Imperfects. They kept coming.
24. Prison (™) ¢pvraxyy). See on Acts v. 18, 21.

25. Then (ofv). Not a particle of time but of consequence ;
thergfore, because of both Jesus and John baptizing.

Question ({imais). Rev., more correctly, gquestioning.
Question would be Gfrnua, always in the sense of a question in
debate. The word here represents the process of inquiry.

Between (éx). Rev., correctly, on the part of. Lit., pro-
oceding from. The rendering of the A. V. does not show with
which party the discussion originated. The Greek distinctly
states that the question was raised by the disciples of the
Baptist.

The Jews. The best texts read 'Iovdalov, with a Jew. Pos-
sibly one who asserted that John’s baptism might now be dis-
pensed with.
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Purifying. Probably not about the familiar ceremonial
purifications, but as to whether the baptism of Jesus or of John
had the greater purifying power.

26. Behold (B¢). Used by both Matthew and Mark, not by
Luke, but very frequently by John.

Baptizeth—come. The present would be better rendered
by ts baptizing, are coming.

27. Receive. Answering to gwen.
Be given (7 8e8opevov) Rev., more correctly, Aave deon

gweu
From heaven. Lit., out of heaven (é).

29. The bride. A common figure in the Old Testament
prophecxes, of the relation between Jehovah and His people
(Ezek. xvi. ; Hos. ii. 19 ; Mal. ii. 11) See also on Matt. i. 21,
concerning Hosea: '

Friend of the bridegroom. Or groomsman. The term is
appropriate to Judsea, the groomsmen not being customary in
Galilee. See Matt. ix. 15, where the phrase children of the
bridechamber is used. (See on Mark ii. 19). In Judsea there
were two groomsmen, one for the bridegroom, the other for his
bride. Before marriage they acted as intermediaries between
the couple; at the wedding they offered gifts, waited upon the
the bride and bridegroom, and attended them to the bridal
chamber. It was the duty of the friend of the bridegroom to
present him to his bride, after marriage to maintain proper
terms between the parties, and especially to defend the bride’s
good fame. The Rabbinical writings speak of Moses as the
friend of the bridegroom who leads out the bride to meet
Jehovah at Sinai (Ex. xix. 17); and describe Michael and
Gabriel as acting as the friends of the bridegroom to our first
parents, when the Almighty himself took the cup of blessing
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and spoke the benediction. The Baptist represents himself as
standing in the same relation to Jesus.

. Rejoiceth greatly (yapad xaipe:). Lit., rejoiceth with joy.
A Hebrew idiom. See on Luke xxii. 15, and compare Acts
xxiii. 14; Jas. v. 17. Only here in John’s writings.

This my joy (a?mm 7% xapa 7 éud). A very emphatic ex-
pression : this, the joy which is mine. The change of style in
the following verses seems to indicate that the words of the
Baptist break off at this point, and are taken up and com-
mented upon by the Evangelist.

31. He that cometh (o épydueros). The present participle.
The coming regarded as still in process of manifestation. Com-
pare vi. 33.

From above (dvwder). See on iii. 3.
Above (érdvw). Supreme.

Of the earth (éx s viis). Lit., out of the earth ; of earthly
origin.

Is earthly. The same phrase, owt of the earth, is repeated,
signifying of earthly nature. On the characteristic phrase
elvas éx, to be of, see on i. 46.

Speaketh of the earth. Out of the earth. His words have
an earthly source. On \a)ei, speaketh, see on Matt. xxviii. 18,

32. Receiveth (AauBdvec). Once only John uses Séyouas
for receive, of the Galileeans receiving Christ (iv. 45). The
distinction between the two is not sharply maintained, but
Séxyouas commonly adds to the idea of taking, that of welcom-
tng. Thus Demosthenes says that the Theban elders did not
receive (édéfavro) i.e., with a welcome pleasure, the money
which was offered them, nor did they taks it (€\aBov). Adau-
Bdve: also includes the retaining of what is taken. Hence of
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receiving Christ (i. 12; v. 43; xiii. 20). The phrase receive
the witness is peculiar to John (ver. 11; v. 34; 1 John v. 9).

33. Hath set to his seal (éoppdiyscer). To set to, is to affiz.
To set to a seal is therefore to attest a document. The expres-
sion is retained from Coverdale’s version (1535). So, “ They
maust set to their hands, and shall sez to their hands.” Compare
aleo the old legal formula: “In wittenesse qwherof I haue set
fo myn seele.” Rev., better, hath set his seal to this. The
meaning here is, Aas solemnly attested and confirmed the state-
ment “ God is true.” Only here in this sense. Elsewhere of
closing up for security ; hiding; marking a person or thing.
See on Apoc. xxii. 10. The aorist tense here denotes an accom-
plished act.

34. The words (rd fjuara). Not words, nor individual
words, but #he words—the complete message of God. See on
Luke i. 37.

God giveth. The best texts omit God. Rev., He giveth.
Rev. also, rightly, omits the italicized 0 Him. The personal
object of the verb giveth is indefinite. Render, He giveth not
the Spirit by measure.

In order to convey the full force of the terms giveth and by
measure, it will be necessary to attempt an explanation of the
general scope and meaning of this very difficult and much dis-
puted passage. The starting-point of the exposition must be
ver. 30, the Baptist’s noble resignation of his own position and
claims to Jesus: He must increase, but 1 must decrease. At
this point the Evangelist, as we have seen, takes up the dis-
course. The Baptist’s declaration that Jesus “ must increase”
—that He is a messenger of a transcendently higher character,
and with a far larger and more significant message than his
own—furnishes the Evangelist with a text. He will show why

Jesus “must increase.” He must increase because He comes .

Jrom above, and s therefore supreme over all (ver. 831). This
statement he repeats; defining from above (dvwdev) by out of
heaven (éx Tod olpavoi), and emphasizing it by contrast with a
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mere carthly witness (0 éx Tijs vvfis) whose words bear the stamp
of his earthly origin (és Tijs vfis Makei). Being from heaven,
He testifies of heavenly things, as an eye- and ear-witness.
“ What He hath seen and Aeard, of that he beareth witness.” It
is indeed true that men reject this testimony. “No man re-
ceiveth His witness” (ver. 32). None the less it is worthy of
implicit credence as the testimony of God himself. He that
has received that testimony has solemnly attested it as God’s
own witness ; ‘hath set his seal to this, that God is true.” To
declare Jesus’ testimony untrue is to declare God untrue (ver.
33). For He whom God hath sent utters the whole divine mes-
sage (the words of God, ver. 34).

Thus far the reasoning is directed to the conclusion that
Jesus ought to increase, and that His message ought to be re-
ceived. He is God’s own messenger out of heaven, and speaks
God’s own words.

The common explanation of the succeeding clause is that
God bestows the Spirit upon Jesus in His fulness, “not by
measure.”

Baut this is to repeat what has already been more than im-
plied. It would seem to be superfluous to say of one who comes
out of heaven, who is supreme over all things, who bears wit-
ness of heavenly things which He has seen and heard, and who
reveals the whole message of God to men—that God bestows
upon Him the Spirit without measure.

Take up, then, the chain of thought from the first clause of
ver. 34, and follow it on another line. The Messenger of God
speaks the words of God, and thus shows himself worthy of
credence, and shows this further, by dispensing the gift of the
Spirit in full measure to His disciples. ‘“He giveth not the
Spirit by measure.” This interpretation adds a new link to the
chain of thought ; a new reason why Jesus should increase, and
His testimony be received ; the reason, namely, that not omly
is He himself divinely endowed with the Spirit, but that He
proves it by dispensing the Spirit in full measure.

Thus ver. 35 follows in natural sequence. This dispensing
power which attests His claims, is His through the gift of the
divine Father’s love. “The Father loveth the Son, and hath
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given all things info His hand.” This latter phrase, info His
hand, signifies not only possession, but the power of disposal.
See Mark ix. 31; xiv. 41; Luke xxiii. 46; Heb. x. 31. God .
has given the Son all things to administer according to His own
pleasure and rule. These two ideas of Christ’s reception and
bestowment of divine gifts are combined in Matt. xi. 27. “ A4
things are delivered unto me of my Father ; and no man know-
eth the Son but the Father, neither knoweth any man the
Father save the Son, and He to whomsoever the Son may de-
termine (SovAnTas) to reveal Him.”

Therefore John the Baptist must decrease, and Jesus must
increase. A measure of the Spirit was given to the Baptist,
sufficient for his preparatory work, but the Baptist himself saw
the Spirit descending in a bodily form upon the Son of God,
and heard the voice from heaven, ¢ This is my beloved Son, in
whom I am well pleased.” The Spirit is thus Christ’s own. He
dispenases, gwes it (8idwow), in its fulness. Hence Jesus said,
later, of the Spirit of truth, “ He shall glorify Me, for He shall
recewe of mine, and shall show it unto you. All things that
the Father hath are mine; therefore said I that He shall take
of mine and shall show it unto you ” (John xvi. 14, 15).

36. He that believeth not (¢ damed@v). More correctly, as
Rev., obeyeth not. Disbelief is regarded in its active manifes-
tation, disobedience. The verb mel3w means to persuads, to
cause belief, to induce one to do something by persuading, and
so runs into the meaning of Z obey, properly as the result of
persuasion. See on Acts v. 29. Compare 1 Pet. iv. 17; Rom.
ii. 8; xi. 30, 31. Obedience, however, includes faith. Com-
pare Rom. i. 5, the obedience of faith.

8hall not see (oUx Syrera:). Compare the future tense with
the present “Aath eternal life,” and the simple life with the
fully developed idea eternal life. He who believes is within
the circle of the life of God, which is essentially eternal. His
life “is hid with Christ in God.” Life eternal is to know the
only true God, and Jesus Christ whom He hath sent. Hence,
to such an one, eternal life is not merely something future. It
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is @ present possession. He hath it. The unbelieving and dis
obedient, instead of having efernal life, shall not have life:
shall not even se¢ it (compare ss¢ the kingdom of God, iii. 3).
He shall have no perception of life simply considered, much
less of eternal life, the full and complex development of life.

The wrath of God (3py) Tob Geoil). Both dpyn and Jvuds
are used in the New Testament for wrath or anger, and with-
out any commonly observed distinction. *Opy» denotes a deeper
and more permanent sentiment, a settled habit of mind ; while
Suuos is a more turbulent, but temporary agitation. Both
words are used in the phrase wrath of God, which commonly
denotes a distinct manifestation of God’s judgment (Rom. i.
18; iii. 5; ix. 22; xii. 19). ’Opyd (not uués) also appears in
the phrase the wrath to comes (Matt. iii. 7 ; Luke iii. 7; 1 Thess.
ii. 16, etc.). Compare wrath of the Lamb (Apoc. vi. 16).

Abideth (uéves). The present tense. As the believer Aath
life, so the unbeliever Aatk wrath abiding on him. He lives
continually in an economy which is alienated from God, and
which, in itself, must be habitually the subject of God’s dis-
pleasure and indignation,

CHAPTER IV.

1. Therefore. Pointing back to iii. 22, and the controversy
which arose about the two baptisms.

The Lord. See on Matt. xxi. 3.

Knew (&yvw), or perceived. See on ii. 24.

Pharisees. John never alludes to the Sadducees by name.
The Pharisees represented the opposition to Jesus, the most
powerful and dangerous of the Jewish sects.
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Made and baptized. Both verbs are in the present tense.
The narrator puts himself at the scene of the story: is making

and baptizing.

2. Though (xalrovye). Lit., and yet. The report of Jesus’
baptizing brought to the Baptist by his disciples is corrected.

Baptized. The imperfect tense : it was not His practice to
baptize.

3. He left (adijxe). The verb means literally to send away,
dismiss. It is used offorgmng qffences (Matt. vi. 43; Jas. v.
15); of yielding up (Matt. xxvii. 50); of lettmg akme (Matt.
xix. 14); of allowing or permitting (Luke vi. 12). See on
these passages. Its employment here is peculiar. Compare
xvi. 28, of Christ’s leaving the world.

Again., Seei. 44.

4. Must needs. Because this was the natural route from
Jerusalem to Galilee. Possibly with a suggestion of the ne-
cessity arising from the Father’s will. John does not put this
a8 a mission nndertaken to the Samaritans. Jesus observed the
law which He imposed on His disciples (Matt. x. 5).

5. Then (otw). Not a particle of time, but of logical con-
nection. Therefore, going by this route, He must needs, ete.

City. Not implying a place of great size or importance.
Compare xi. 54 ; Matt. ii. 28.

8ychar. Commonly identified with ScAeckem, the modern
Nablous, and regarded as a corruption of Sichem. Some
modern authorities, however, argue that s place so famous as
Schechem would not be referred to under another name; and
identify the site with Askar, about two miles east of Nablous.
The name Syckar means drunken-town or lying-town.

r {
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Parcel of ground (xwplov). A diminutive from ywpa a
region.

6. Well (mmy3). Strictly, spring. The word for cistern or
well is ppéap, which John uses at vv. 11, 12. Elsewhere in the
New Testament always of a pit. See Luke xiv. 5; Apoc. ix.
1, 2. There is no mention of Jacob’s Well in the Old Testa-
ment. The traditional well still remains. ¢ At the mouth of
the valley of Schechem two slight breaks are visible in the
midst of the vast plain of corn—one a white Mussulinan
chapel ; the other a few fragments of stone. The first of these
covers the alleged tomb of Joseph, . . . the second marks
the undisputed site of the well, now neglected and choked up
by the ruins which have fallen into it; but still with every
claim to be considered the original well ” (Stanley, ¢ Sinai and
Palestine”). Dr. Thomson says: “I could see nothing like a
well—nothing but a low, modern wall, much broken down, and
never, apparently, more than ten feet high. The area enclosed
by it is fifty-six paces from east to west, and sixty-five from
north to south. The surface is covered by a confused mass of
shapeless rubbish, overgrown with weeds and nettles. .
The well is near the southeastern corner of the area, and, to
reach the mouth of it, one must let himself down, with some
risk, about ten feet into a low vault ” (“Land and Book”). Dr.
Thomson also remarks upon the great discrepancy in the meas-
urements of the well by different tourists, owing to the ac-
cumaulations of stones and débris from the ruins of the build-
ings which formerly covered it. ¢ All confirm the saying of
the Samaritan woman that ¢ the well is deep.”’” Maundrell, in
1697, makes the depth one hundred and five feet, with fifteen
feet of water. Mr. Calhoun, in 1838, found nearly the same
depth of water. Dr. Wilson, in 1841, found the depth only
seventy-five feet, which is confirmed by the later measurements
of Captain Anderson in 1866, and of Lieutenant Conder in
1875.

Wearied (xexomiaxws). See on Luke v. 5.
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Thus. Just as He was; or, as some explain, being thus
wearied.

8at. The imperfect tense; was sitting, when the woman
came.

8ixth Hour. According to the Jewish reckoning, mid-day.
According to the Roman mod