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PREFACE

The supremest interest in the life of A. W. Tozer was God: He who spoke and krought
the world into being, Who justly rules over men and rations, yet deigns to make man
His dwelling place He believed that al that redly matters is for man to be in right
relationship with God, that his first duty, and mrivilege, is “to glorify God and enjoy
Him forever.” For this resson he delighted to spe& to men of God's mgesty and
wonder and grace ad he ever sought to instruct and exhort Christians to let this be the
purpose of their lives. He grieved that they should be content with less.

Nothing he preatied or wrote was merely academic or theoreticd. What he said abou
God came out of many hous gent in His presence and with His Word. What he wrote
abou men was what he knew of his own heat and olserved in ahers. With the
Spirit’s anointing came discernment; perception and clarity issued ou of a disciplined
mind. A broad knowledge averted dullness, and a lively wit brought freshness.

The dapters in this book ded with many aspeds of one subjed: the relationship of
God and man. They are above all practical and all who read them will profit.

Anita M. Bailey
Managing Editor (1897 -1963)
The Alliance Witness



CONTENTS

Preface

1. Man - the Dwelling Place of God

2. The Call of Christ

3. What We Think of Ourselvesis Important
4. The Once-born and the Twice-born

5. On the Origin and Nature of Things

6. Why People Find the Bible Difficult

7. Faith: the Misunderstood Doctrine

8. True Religion is not Feeling but Willing
9. How to Make Spiritual Progress

10. The Old Cross and the New

11. ThereisNo Wisdomin Sin

12. Three Degrees of Religious Knowledge
13. The Sanctification of the Secular

14. God Must Be Loved for Himself

15. True Faith is Active, Not Passive

16. On Taking Too Much for Granted

17. The Cure for a Fretful Spirit

18. Boasting or Belittling

19. The Communion of Saints

20. Temperament in the Christian Life

21. Does God Always Answer Prayer?

22. Self-Deception and How to Avoid It
23. On Breeding Spotted Mice

24. The Unknown Saints

25. Three Faithful Wounds

26. The Wrath of God - What Ist?

27. In Praise of Dogmatism

28. What Men Live By

29. How to Try the Spirits

30. Religious Boredom

31. The Church Can Not Die

32. The Lordship of the Man Jesusis Basic
33. A Do-It-Yourself Education is Better Than None
34. Some Thoughts on Books and Reading
35. The Decline of Apocalyptic Expectation
36. Choices Reveal and Make Character
37. The Importance of Sound Doctrine

38. Some Things are not Negotiable

39. The Saint Must Walk Alone



CHAPTER 1: MAN - THE DWELLING PLACE OF GOD

Deqy inside every man there is a private sanctum where dwell s the mysterious essence
of his being. This far-in redity is that in the man which is what it is of itself withou
referenceto any other part of the man’s complex nature. It isthe man’s“1 Am,” agift
from the | AM who created him.

The | AM which is God is underived and self-existent; the “| Am” which is man is
derived from God and dependent every moment upon His credive fiat for its
continued existence One is the Credor, high owver al, ancient of days, dwelling in
light unapproadable. The other is a aedure and, though privileged beyond al others,
is still but a creature, a pensioner on God’s bounty and a suppliant before His throne.

The degp-in human entity of which we spe& is cdled in the Scriptures the spirit of
man. “ For what man knoweth the things of man, save the spirit of man which isin
him? even so the things of God knoweth noman, bu the Sgrit of God” (1 Corinthians
2:11). As God's sif-knowledge lies in the @ernal Spirit, so man's =lf-knowledge is
by his own spirit, and hs knowledge of God is by the dired impresson d the Spirit of
God upon the spirit of man.

The importance of al this can nd be overestimated as we think and study and pay. It
reveds the esentia spirituality of mankind. It denies that man is a aeaure having a
spirit and cedares that he is a spirit having a body. That which makes him a human
being is not his body but his spirit, in which the image of God originally lay.

One of the most liberating dedarations in the New Testament is this: “T he true
worshippers shall worship the Father in spirit and in truth: for the Father seekéh
such to worship him. God is a Sprit: and they that worship him nust worship himin
spirit andin truth” (John 423-24). Here the nature of worship is $hown to be whaly
spiritua. True religionis removed from diet and days, from garments and ceremonies,
and placed where it belongs - in the union of the spirit of man with the Spirit of God.

From man’s dandpant the most tragic loss siffered in the Fall was the vacading of this
inner sanctum by the Spirit of God. At the far-in hidden centre of man’s being is a
bush fitted to be the dwelli ng placeof the Triune God. There God danned to rest and
glow with mora and spiritual fire. Man by his sn forfeited this indescribably
wonderful privilege and must now dwell there done. For so intimately private is the
placethat no creaure can intrude; no ore can enter but Christ; and He will enter only
by the invitation d faith. “ Behdd, | stand & the doar, andknock if any man hear my
voice, and on the doar, | will come in to him, andwill sup with him, and re with
me” (Revelation 3:20).

By the mysterious operation d the Spirit in the new birth, that which is cdled by Peter
“the divine nature” enters the deep-in core of the believer’'s heat and establishes
residencethere. “ If any man have not the Sgrit of Christ, he is nore of his,” for “the
Sprit itself beareth witnesswith our spirit, that we are the dildren of God” (Romans
8:9, 16. Such a ore is a true Christian, and orly such. Baptism, confirmation, the
recaving of the saaaments, church membership - these mean nahing unless the
supreme ad of God in regeneration also takes place Religious externals may have a



meaning for the God-inhabited soul; for any others they are not only useless but may
actually become snares, deceiving them into afalse and perilous sense of security.

“ Keep thy heart with dl diligence’ is more than a wise saying; it is a solemn charge
laid upon us by the One who cares most about us. To it we should give the most
careful heed lest at any time we should let it dip.



CHAPTER 2: THE CALL OF CHRIST

To be called to follow Christ is a high honour; higher indeed than any honour men can
bestow upon each other.

Were al the nations of the earth to unite in one great federation and call a man to head
that federation, that man would be honoured above any other man that ever lived. Yet
the humblest man who heeds the call to follow Christ has an honour far above such a
man,; for the nations of the earth can bestow only such honour as they possess, while
the honour of Christ is supreme over al. God has given Him a name that is above
every name.

This being true and being known to the heavenly intelligences, the methods we use to
persuade men to follow Christ must seem to them extremely illogical if not downright
wrong.

Evangelical Christians commonly offer Christ to mankind as a nostrum to cure their
ills, away out of their troubles, a quick and easy means to the achievement of personal
ends. They use the right words, but their emphasis is awry. The message is so
presented as to leave the hearer with the impression that he is being asked to give up
much to gain more. And that is not good, however well intentioned it may be.

What we do is precisely what a good salesman does when he presents the excellence
of his product as compared with that of his closest competitor. The customer chooses
the better of the two, as who would not? But the weakness of the whole salesmanship
technique is apparent: the idea of selfish gainis present in the whole transaction.

Jesus Christ is a Man come to save men. In Him the divine nature is married to our
human nature, and wherever human nature exists there is the raw material out of
which He makes followers and saints. Our Lord recognises no classes, high or low,
rich or poor, old or young, man or woman: al are human and all are alike to Him. His
invitation isto all mankind.

In New Testament times persons from many and varied social levels heard His call and
responded: Peter the fisherman; Levi the publican; Luke the physician; Paul the
scholar; Mary the demon possessed; Lydia the businesswoman; Paulus the statesman.
A few great and many common persons came. They al came and our Lord received
them all in the same way and on the same terms.

From any and every profession or occupation men and women may come if they will.
The ssimpleruleisthat if the occupation is good, continue in it if you so desire; if it is
bad, abandon it at once and seek another. If the call includes detachment from all
common pursuits to give full time to the work of the gospel, then no profession or
occupation, no matter how good or how noble, must keep us from obeying the call.

The activities in which men engage may be divided into two categories. the moraly
bad and the morally neutral. The activities of the burglar, the gambler, the dictator, the
procurer, the dope addict, the gangster and all who prey upon society are bad; nothing



can make them better. The cdl of Christ is away from al such. This is nat to be
guestioned or debated, but accepted without delay and acted upon at once.

But the mgjority of our human adivities are nat evil in themselves; they are neutral.
The labourer, the statesman, the housewife, the doctor, the teader, the engineea - such
as these engage in adivities that are neither good na bad. Their mora qualities are
imparted by the one who engages in them. So the cdl of Christ is nat away from such
things, for they may be sanctified by the prayer and faith of the individual, and thus
turned into a positive good.

One thing is cetain: the cdl of Christ is always a promotion. Were Christ to cdl a
king from his throne to pread the gospel to some tribe of aborigines, that king would
be devated above awything he had knowvn before. Any movement toward Christ is
ascent, and any direction away from Him is down.

Y et though we recognize the honou bestowed upon g, there is no dacefor pride, for
the foll ower of Christ must shouder his crossand a aossis an oljea of shame and a
symbol of rejection.

Before God and the angelsit isagrea honou to follow Christ, bu before men it is not
so. The Christ the world pretends now to honou was once rejeded and crucified by
that same world. The grea saint is honoued orly after he is deal. Rarely is he known
as a saint while he lives. The plaudits of the world come too late, when he can no
longer hea them; and perhaps it is better that way. Not many are selfless enough to
endure honour without injury to their souls.

In those ealy Gdlilean days Christ’s followers head His cdl, forsook the old life,
attached themselves to Him, began to oley His teatings and joined themselves to His
band d disciples. Thistotal commitment was their confirmation d faith. Nothing less
would do.

And it is not different today. He cdls us to leave the old life and to begin the new.
There must never be any vaauum, never any placeof neutrality where the world can
not identify us. Peter warming himsef at the world's fire and trying to seem
unconcerned is an example of the kind d halfway discipleship too many are satisfied
with. The martyr legping up in the aena, demanding to be thrown to the lions aong
with his suffering brethren, is an example of the only kind d dedicaion that God
approves.



CHAPTER 3: WHAT WE THINK
OF OURSELVESISIMPORTANT

The man who is sriously convinced that he deserves to go to hell is nat likely to go
there, while the man who believes that he is worthy of heaven will certainly never
enter that blessed place.

| use the word “seriously” to accent true conwviction and to distinguish it from mere
nominal belief.

It is possble to go through life believing that we believe, while adually having no
conviction more vital than a conventional creed inherited from our ancestors or picked
up from the genera religious nations current in ou socia circle. If this creed requires
that we amit our own depravity we do so and fed proud d our fidelity to the
Christian faith. But from the way we love, praise and pamper ourselves it is plain
enough that we do not consider ourselves worthy of damnation.

A reveding proaof of thisis sen in the squeamish way religious writers use words. An
amusing example is found in a caitious editoria change made in the song “The
Comforter Has Come.” One stanza reads:

“O boundless love divine!
How shall this tongue of mine,
To wondering mortals tell
The matchless grace divine -
That I, a child of hell,
Should in His image shine!”

That is how Dr. Bottome felt it and that is how he wrote it; and the man who haes e
the halinessof God and the pdlution d his own heat will sing it asit was written, for
hiswhaleinner life will respondto the experience Even if he can na find chapter and
verseto brand hint a dhild of hell, Ins heat indicts him and he eagerly acases himself
before God as fit only for perdition. This is to experience something more profound
than theology, more painfully intimate than creed, and while bitter and harsh it is true
to the man’s Spirit ill uminated view of himself. In so confessng, the enlightened heat
is being faithful to the terrible faa while it is snging its own condemnation. This |
believe is greatly pleasing to God.

It is, | reped, amusing if somewhat distressng to come upon an editoria change in
this song, which was made obviously in the interest of corred theology, but is once
removed from redity and twice removed from true moral feding. In ore hymnal it is
made to read:

“That | a child of SIN
Should in His image shine!”



The fastidious ong cobder who made that ateration smply could na think of
himself as ever having been a “child of hell.” A finicky choice of words sometimes
tells us more about a man than the man knows about himself.

This one instance, if isolated in Christian literature, ought not be too significant, bu
when this kind d thing occurs everywhere & thick as dandelions in a meadow it
beames highly significant indeed. The mincing religious prudery head in the average
pulpit is al a part of this same thing - art unwilli ngness to admit the depths of our
inner depravity. We do nd adually assent to God' s judgement of us except as we hald
it as asuperficial cread. When the presaure is onwe badck out. A child of sin? Maybe.
A child of hell? No.

Our Lord told of two men who appeaed before God in prayer, a Phariseewho reated
his virtues and a puldican who bea on hs breast and deaded for mercy. The first was
rejected, the other justified.

We manage to live with that story in some degreeof comfort only by keeoing it at full
arm’s length and rever permitting it to cach hdd o our conscience These two men
are long ago deal and their story has become it little religious classc. We ae
different, and hav can anything so remote gply to us? So we reason ona level only
dightly above our unconscious, and daw what comfort we can from the vagueness
and remoteness of it all.

But why shoud we nat faceup to it? The truth is that this happened na along while
ago, bu yesterday, this morning; not far-away, but here where some of us last knelt to
pray. These two men are not dead, bu alive, and are foundin the locd church, at the
missionary convention and the deeper life conference here, now, today.

Every man lives at last by his saet philosophy as an agoplane flies on its eledric
bean. It is the profoundconwviction that we ae whaly unworthy of future blessedness
that, we ae indead by nature fitted orly for destruction, that leads to true repentance
The man who inwardly believes that lie is too good to perish will certainly perish
unless he experiences a radical change of heart about himself.

The poa quality of Christian that grows out of our modern evangeli stic meding may
be acourted for by the dsence of red repentance acompanying the initia spiritual
experience of the onwerts. And the dsence of repentance is the result of an
inadequate view of sin and sinfulness held by those who present themselves in the
inquiry room.

“No feas, nograce” said Bunyan. “Though there is nat aways gracewhere there is
fea of hell, yet, to be sure, thereis no gracewhere thereis nofea of God.” And again,
“I care nat at al for that professon which begins not in heavinessof mind ... For the
fea of God is the beginning of wisdom, and they that ladk the beginning have neither
middle nor end.”



CHAPTER 4: THE ONCE-BORN AND THE TWICE-BORN

Clasdficdion is one of the most difficult of al tasks. Even in the redm of religion
there ae enough lights and shades to make it injudicious to draw too fine aline
betwean men and men. If the religious world were compaosed of squares of solid bladk
and solid white classification would be easy; but unfortunately it is not.

It isagrave aror for us evangelicds to assume that the dildren of God are dl in our
communion and that al who are not associated with us are ipso fado enemies of the
Lord. The Pharisees made that mistake and crucified Christ as a consequence.

With dl thisin mind, and leaning over badkwards to be fair and charitable, there is yet
one distinction which we dare make, which indeed we must make if we ae to think
the thoughts of God after Him and kring our beliefs into harmony with the Holy
Scriptures. That distinction is the one which exists between two classes of human
beings, the once-born and the twice-born.

That such a distinction daes in fad exist was taught by our Lord with grea plainness
of speed, in contexts which predude the possbility that He was merely speaking
figuratively. “Except a man be born again, he can na seethe kingdom of God,” He
said, and the whole dapter where these words are found confirms that He was
speking predsely, setting forth meanings as blunt and davnright as it is possble for
language to convey.

“Ye must be born agan,” said Christ. “That which is born of the flesh is flesh; and
that which is born of the Spirit is irit.” This clea line of demarcaion runs through
the entire New Testament, quite literally dividing one human being from ancther and
making a distinction as sarp as that which exists between dfferent genera of the
animal kingdom.

Just who kelongs to ore dassand who to the other it is not aways possble to judge,
though the two kinds of life ordinarily separate from ead ather. Those who are twice-
born crystallise aoundthe Person d Christ and cluster together in companies, while
the once-born are held together only by the ties of nature, aided by the ties of raceor
by common political and social interests.

Our Lord warned His disciples that they would be perseauted. “ In the world ye shall
have tribuation,” He said, and “Blessed ae they which are perseauted for
righteousness sake for theirs is the kngdam of heaven. Blessed are ye when men
shall revle you, and grseaite you, andshall say all manner of eul aganst you
falsely, for my sake.”

These ae only two of many passages of the New Testament warning of perseaution a
reaording the fad of harassment and attadk suffered by the foll owers of the Lord. This
same idearuns through the antire Bible from the once-born Cain who slew the twice-
born Abel to the Book d the Revelation where the end d human history comes in a
burst of blood and fire.
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That hostility exists between the once-born and the twice-born is known to every
student of the Bible; the reason for it was dated by Christ when He said, “ If ye were of
the world, the world would love his own: but because yeare nat of the world, bt |
have dosen you ou of the world, therefore the world haeth you” The rule was laid
down by the gostle Paul when he wrote, “ But as then he that was born after the flesh
persecuted him that was born after the Spirit, even so it is now.”

Difference of moral standards between the once-born and the twice-born, and their
oppasite ways of life, may be cntributing causes of this haostility; but the red cause
lies degoer. There ae two spirits abroad in the eath: the spirit that works in the
children o disobedience and the Spirit of God. These two can never be reconciled in
time or in eternity. The spirit that dwells in the once-born is forever oppacsed to the
Spirit that inhabits the heat of the twice-born. This hostility began somewhere in the
remote past before the aedion d man and continues to this day. The modern effort to
bring peacebetween these two spirits is not only futile but contrary to the moral laws
of the universe.

To tead that the spirit of the once-born is at enmity with the Spirit of the twice-born is
to bring down upon o®'s heal every kind d violent abuse. No language is too htter
to hul against the cnceted bigot who would dare to draw such a line of distinction
betwean men. Such malignant ideas are & odds with the brotherhood d man, says the
once-born, and are held only by the gostles of disunity and haete. This mighty rage
against the twice-born orly serves to confirm the truth they tead. But this no ore
seems to notice.

What we nedal to restore power to the Christian testimony is not soft talk abou
brotherhood bu an horest reagnition that two human races occupy the eath
simultaneously: afallen racethat sprang from the loins of Adam and a regenerate race
that is born of the Spirit through the redemption which is in Christ Jesus.

To accept this truth requires a tough-mindednessand a spiritual maturity that modern
Christians smply do nd possss To faceup to it hardly contributes to that “peaceof
mind” after which our religious weaklings bleat so plaintively.

For myself, | long ago dedaded that | would rather know the truth than be happy in

ignorance If | can na have both truth and heppiness give me truth. We'll have along
time to be happy in heaven.
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CHAPTER 5: ON THE ORIGIN AND NATURE OF THINGS

The ceebrated prayer of the grea German astronamer, Kepler, has been a benediction
to many: “O God, | thank Theethat Thou hast permitted me to think Thy thoughts
after Thee.”

This prayer is theologicdly sound kecaise it adknowledges the priority of God in the
universe. “In the beginning God’ is undoultedly the most important sentence in the
Bible. It is in God that all things begin, and al thouwghts as well. In the words of
Augustine, “But Thou, O Lord, who ever livest, and in whom nathing dies, since
before the world was, and, indeed, before dl that can be cdled ‘before,” Thouexistest,
and art the God and Lord o al credures;, and with Theefixedly abide the causes of all
unstable things and the danging sources of al things changeale, and the dernal
reasons of all things reasoning and temporal.”

Whatever new thing anyone discovers is aready old, for it is but the present
expresson d a previous thought of God. The idea of the thing preceales the thing
itself; and when things raise thoughts in the thinker’'s mind these ae the ancient
thoughts of God, however imperfectly understood.

When a true thought enters any man’s mind, ke he saint or sinner, it must of necessty
be God's thought, for God is the origin of al true thoughts and things. That is why
many red truths are spoken and written by persons other than Christians. Shoud an
atheist, for instance, state that two times two equals four, he would be stating a truth
and thinking God's thought after Him, even though he might deny that God exists at
all.

In their seach for fads men have mnfused truths with truth. The words of Christ, “ Ye
shall know the truth, andthe truth shall make you freg” have been wrenched from
their context and wsed to stir people to the pursuit of knowledge of many kinds with
the expedation d being made “fre€’ by knowledge. Certainly thisis not what Christ
had in mind when He uttered the words.

Such truths as men dscover in the eath beneah and in the astronamic heavens above
are properly not truths but fads. We cdl them truths, as| do here, bu they are no more
than parts of the jigsaw puzze of the universe, and when corredly fitted together they
provide & least a hint of what the vaster pictureislike. But | repea, they are nat truth,
and more important, they are not the truth. Were every missng piecediscovered and
laid in placewe would still nat have the truth, for the truth is not a cwmposite of
thoughts and things. The truth shoud be spelled with a caita T, for it is nothing less
than the Son of God, the Second Person of the blessed Godhead.

The human mind requires an answer to the question concerning the origin and reture
of things. The world as we find it must be acourted for in some way. Philosophers
and scientists have sought to acmurt for it, the one by speaulation, the other by
observation, and in their labours they have mme uponmany useful and inspiring fads.
But they have not found the final Truth. That comes by revelation and illumination.
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They who kelieve the Christian revelation know that the universeisa aedion. It isnot
eternal, since it had a beginning, and it is not the result of a successon d happy
coincidences whereby an all but infinite number of matching parts acadentally found
eadh aher, fell into pace ad kegan to hum. So to believe would require adegree of
credulity few persons possess “I had rather believe dl the fables in the Legend, and
the Talmud, and the Alcoram,” said Baan, “than that this universal frame is withou a
mind. And therefore God rever wrought mirades to convince dheism, becaise His
ordinary works convince it.”

Those who have faith are not thrown bad upon speaulation for the seaet of the
universe. Faith is an organ o knowledge. “T hrough faith we understand that the
worlds were framed by the word of God, so that things which are seen were not made
of thingswhich do appar.” The voice of Eternal Wisdom dedares, “ In the beginning
God created” and“ In the beginning was the Word ... All things were made by him;
and without him was not any thing made that was made.”

All things came out of the Word, which in the New Testament means the thought and
will of God in adive expresson and is identified with ou Lord Jesus Christ. It is the
Son who is the Truth that makes men free.

Not fads, na scientific knowledge, bu eternal Truth delivers men, and that eternal
Truth becane flesh to dwell among us. “T hisislife dernal, that they might know thee
the only true God, and Jesus Christ, whom thou hast sent.”

Not only the origin o things is reveded, bu the nature of things as well. Because the
origin of all things is sirit, al things are & bottom spiritual also. This is a moral
universe; it is governed by moral laws and will be judged by moral laws at last. Man
abowe dl creaures possesses mora perception and is answerable to the spiritua laws
that pervade and sustain the world. Pure materialism - that is, the doctrine that matter
is the primordial constituent of the universe is not natura to the human mind. It
requires a dronic violation d our basic instincts to accept it as an explanation d the
nature of things. And Paul tells us in the first two chapters of his Epistle to the
Romans how men get into a state of mind to accept such falsehood.
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CHAPTER 6: WHY PEOPLE FIND THE BIBLE DIFFICULT

That many persons find the bible hard to understand will not be denied by those
acquainted with the facts. Testimony to the difficulties encountered in Bible reading is
too full and too widespread to be dismissed lightly.

In human experience there is usually a complex of causes rather than but one cause for
everything, and so it is with the difficulty we run into with the Bible. To the question,
Why is the Bible hard to understand? no snap answer can be given; the pert answer is
sure to be the wrong one. The problem is multiple instead of singular, and for this
reason the effort to find asingle solution to it will be disappointing.

In spite of this | venture to give a short answer to the question, and while it is not the
whole answer it is a mgor one and probably contains within itself most of the answers
to what must be an involved and highly complex question. 1 believe that we find the
Bible difficult because we try to read it as we would read any other book, and it is not
the same as any other book.

The Bible is not addressed to just anybody. Its message is directed to a chosen few.
Whether these few are chosen by God in a sovereign act of election or are chosen
because they meet certain qualifying conditions | leave to each one to decide as he
may, knowing full well that his decision will be determined by his basic beliefs about
such matters as predestination, free will, the eternal decrees and other related
doctrines. But whatever may have taken place in eternity, it is obvious what happensin
time: Some believe and some do not; some are morally receptive and some are not;
some have spiritua capacity and some have not. It is to those who do and are and have
that the Bible is addressed. Those who do not and are not and have not will read it in
van.

Right here | expect some readers to enter strenuous objections, and for reasons not
hard to find. Christianity today is man-centred, not God-centred. God is made to wait
patiently, even respectfully, on the whims of men. The image of God currently popular
is that of a distracted Father, struggling in heartbroken desperation to get people to
accept a Saviour of whom they feel no need and in whom they have very little interest.
To persuade these self-sufficient souls to respond to His generous offers God will do
amost anything, even using salesmanship methods and talking down to them in the
chummiest way imaginable. This view of things is, of course, a kind of religious
romanticism which, while it often uses flattering and sometimes embarrassing termsin
praise of God, manages nevertheless to make man the star of the show.

The notion that the Bible is addressed to everybody has wrought confusion within and
without the church. The effort to apply the teaching of the Sermon on the Mount to the
unregenerate nations of the world is one example of this. Courts of law and the
military powers of the earth are urged to follow the teachings of Christ, an obviously
impossible thing for them to do. To quote the words of Christ as guides for policemen,
judges and generals is to misunderstand those words completely and to reveal a total
lack of understanding of the purposes of divine revelation. The gracious words of
Christ are for the sons and daughters of grace, not for the Gentile nations whose
chosen symbols are the lion, the eagle, the dragon and the bear.
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Not only does God addressHis words of truth to thase who are dle to recave them,
He adually conceds their meaning from thase who are not. The preader uses gories
to make truth clea; our Lord often used them to olscure it. The parables of Christ
were the exad oppasite of the modern “ill ustration,” which is meant to give light; the
parables were “ dark sayings’ and Christ asserted that He sometimes used them so that
His disciples could uncerstand and His enemies could na. (seeMatthew 13:10-17) As
the pill ar of fire gave light to Israd but was cloud and darknessto the Egyptians, so
our Lord's words diine in the heats of His people but leave the self-confident
unbeliever in the obscurity of moral night.

The saving power of the Word is reserved for those for whom it isintended. The seaet
of the Lord is with them that fea Him. The impenitent heat will find the Bible but a
skeleton d fads withou flesh or life or breah. Shakespeae may be enjoyed withou
penitence we may understand Plato withou believing a word he says; but penitence
and humility along with faith and oledience ae necessary to a right understanding of
the Scriptures.

In natural matters faith follows evidence and isimpossble withou it, bu in the redm
of the spirit faith precades understanding; it does nat foll ow it. The natural man must
know in order to believe; the spiritual man must believe in arder to know. The faith
that savesis nat a concluson dawn from evidence it is a mora thing, a thing of the
spirit, a supernatural infusion of confidence in Jesus Christ, a very gift of God.

The faith that saves reposes in the Person d Chrigt; it leads at onceto a committal of
the total being to Christ, an ad impossble to the natural man. To believe rightly is as
much a miracle as was the coming forth of dead Lazarus at the command of Christ.

The Bible is a supernatural book and can be understood only by supernatural aid.
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CHAPTER 7: FAITH - THE MISUNDERSTOOD DOCTRINE

In the divine scheme of salvation the doctrine of faith is central. God addresses His
words to faith, and where no faith is, no true revelation is possible. “ Withou faith it is
impossible to please him.”

Every benefit flowing from the atonement of Christ comes to the individua through
the gateway of faith. Forgiveness, cleansing, regeneration, the Holy Spirit, all answers
to prayer, are given to faith and recelved by faith. There is no other way. This is
common evangelical doctrine and is accepted wherever the cross of Christ is
understood.

Because faith is so vital to all our hopes, so necessary to the fulfilment of every
aspiration of our hearts, we dare take nothing for granted concerning it. Anything that
carrieswith it so much of weal or woe, which indeed decides our heaven or our hell, is
too important to neglect. We simply must not allow ourselves to be uninformed or
misinformed. We must know.

For a number of years my heart has been troubled over the doctrine of faith as it is
received and taught among evangelical Christians everywhere. Great emphasis is laid
upon faith in orthodox circles, and that is good; but still | am troubled. Specifically,
my fear is that the modern conception of faith is not the Biblical one; that when the
teachers of our day use the word they do not mean what Bible writers meant when they
used it.

The causes of my uneasiness are these:
1. Thelack of spiritual fruit in the lives of so many who claim to have faith.

2. The rarity of a radical change in the conduct and genera outlook of persons
professing their new faith in Christ as their personal Saviour.

3. Thefailure of our teachers to define or even describe the thing to which the word
faith is supposed to refer.

4. The heartbreaking failure of multitudes of seekers, be they ever so earnest, to
make anything out of the doctrine or to receive any satisfying experience through
it.

5. The real danger that a doctrine that is parroted so widely and received so

uncriticaly by so many is false as understood by them.

6. | have seen faith put forward as a substitute for obedience, an escape from redlity,
a refuge from the necessity of hard thinking, a hiding place for weak character. |
have known people to miscall by the name of faith high animal spirits, natural
optimism, emotional thrills and nervousttics.

7. Plain horse sense ought to tell us that anything that makes no change in the man
who professes it makes no difference to God either, and it is an easily observable

16



faa that for courtlessnumbers of persons the diange from no-faith to faith makes
no actual difference in the life.

Perhaps it will help us to knav what faith is if we first natice what it is not. It is not
the ‘believing’ of a statement we know to be true. The human mind is © constructed
that it must of necessty believe when the evidence presented to it is convincing. It can
not help itself. When the evidencefail sto convince nofaith is passble. No threds, no
punishment, can compel the mind to believe against clear evidence.

Faith based uponreason is faith of a kind, it is true; but it is not of the dharader of
Biblefaith, for it foll ows the esidenceinfalli bly and hes nothing of amoral or spiritual
nature in it. Neither can the dsence of faith based uponreason ke held against anyone,
for the evidence na the individual, deddes the verdict. To send a man to hell whose
only crime was to follow evidence straight to its proper conclusion would be palpable
injustice to justify a sinner on the grounds that he had made up his mind acording to
the plain fads would be to make salvation the result of the workings of a mmmon law
of the mind as applicable to Judas as to Paul. It would take salvation ou of the redm
of the volitional and daceit in the mental, where, acording to the Scriptures, it surely
does not belong.

True faith rests uponthe darader of God and asks no further proof than the mord
perfedions of the One who can na lie. It is enouwgh that God said it, and if the
statement shoud contradict every one of the five senses and all the @nclusions of
logic as well, still the believer continues to believe. “L et God ke true, bu evey man a
liar,” isthe language of true faith. Heasen approves sich faith because it rises above
mere proofs and rests in the bosom of God.

In recent yeas among certain evangelicds there has arisen a movement designed to
prove the truths of Scriptures by apped to science Evidenceis ught in the natural
world to suppat supernatura revelation. Snowflakes, blood, stones, strange marine
credures, birds and many other natural objeds are brought forward as proadf that the
Bible is true. This is touted as being a grea suppat to faith, the ideabeing that if a
Bible doctrine can be proved to be true, faith will spring up and flourish as a
consequence.

What these brethren do na seeis that the very fad that they fed a necessty to seek
proof for the truths of the Scriptures proves smething else dtogether, namely, their
own basic unbelief. When God spe&s unbelief asks, “How shall | know that this is
true?” | AM THAT | AM is the only grounds for faith. To dg among the rocks or
seach undx the seafor evidence to suppat the Scriptures is to insult the One who
wrote them. Certainly | do nd believe that thisis dore intentionaly; but | can nd see
how we can escape the conclusion that it is done, nevertheless.

Faith as the Bible knows it is confidence in God and His Son Jesus Christ; it is the
resporse of the soul to the divine charader as reveded in the Scriptures; and even this
resporse isimpaossble goart from the prior inworking of the Holy Spirit. Faith is a gift
of God to a penitent soul and has nothing whatsoever to dowith the senses or the data
they afford. Faith isamirade; it is the aility God gives to trust His Son, and anything
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that does not result in action in accord with the will of God is not faith but something
else short of it.

Faith and morals are two sides of the same coin. Indeed the very essence of faith is
moral. Any professed faith in Christ as persona Saviour that does not bring the life
under plenary obedience to Christ as Lord is inadequate and must betray its victim at
the last.

The man that believes will obey; failure to obey is convincing proof that there is not
true faith present. To attempt the impossible God must give faith or there will be none,
and He gives faith to the obedient heart only. Where real repentance is, there is
obedience; for repentance is not only sorrow for past failures and sins, it is a
determination to begin now to do the will of God as He reveadlsit to us.
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CHAPTER 8: TRUE RELIGION IS
NOT FEELING BUT WILLING

One of the puzzling questions likely to turn up soorer or later to vex the seeking
Christian is how he can fulfil the scriptural command to love God with al his heat
and his neighbour as himself.

The eanest Christian, as he meditates on hs saaed oHigation to love God and
mankind, may experience asense of frustration gendered by the knowledge that he just
can na seem to work up any emotiona thrill over his Lord or his brothers. He wants
to, but he can not. The delightful wells of feeling simply will not flow.

Many horest persons have beame discouraged by the dsence of religious emotion
and concluded that they are not redly Christian after al. They conclude that they must
have missd the way somewhere badk there and their religion is little more than an
empty professon. So for a while they belabou themselves for their coldness and
findly settle into a state of dull discouragement, hardly knowing what to think. They
do kelieve in God; they do indedl trust Christ astheir Saviour, but the love they hoped
to feel consistently eludes them. What is the trouble?

The problem is nat alight one. A red difficulty isinvolved, ore which may be stated
in the form of a question: How can | love by commandment? Of all the emotions of
which the soul is cgpable, loveis by far the freest, the most unreasoning, the one least
likely to spring up at the cdl of duty or obligation, and surely the one that will not
come & the ommmand d ancther. No law has ever been passed that can compel one
moral being to love ancther, for by the very nature of it love must be voluntary. No
one can be werced o frightened into loving anyone. Love just does nat come that
way. So what are we to do with our Lord’s command to love God and our neighbour?

To find ou way out of the shadows and into the cheaful sunlight we need only to
know that there ae two kinds of love: the love of feding and the love of willi ng. The
oneliesin the emotions, the other in the will . Over the one we may have littl e @ntrol.
It comes and goes, rises and fall s, flares up and dsappeas as it chocses, and changes
from hat to warm to cod and badk to warm again very much as does the weaher. Such
love was nat in the mind d Christ when He told His people to love God and eadh
other. Aswell command a butterfly to light on ou shouder asto attempt to command
this whimsical kind of affection to visit our hearts.

The love the Bible enjoinsis nat the love of feding; it is the love of willi ng, the will ed
tendency of the heat. (For these two happy phrases | am indebted to another, a master
of the inner life whose pen was only a short time ago stilled by death.)

God rever intended that such a being as man shoud be the plaything of his fedings.
The anotiond life is a proper and nolbbe part of the total personality, bu it is, by its
very nature, of secondary importance Religion lies in the will, and so dces
righteousness The only good that God reagnises is a willed good the only valid
holiness is a willed holiness.
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It shoud be a deaing thowght that before God every man is what he will sto be. The
first requirement in conversion is a redified will. “ If any man will,” says our Lord,
and leaves it there. To med the requirements of love toward God the soul need bu
will to love and the miracle begins to blossom like the budding of Aaron’s rod.

The will i s the automatic pil ot that kegps the soul on course. “Flying is easy,” said a
friend who flies his own pane. “Just take her up, pant her in the diredion you want
her to go and set the pil ot. After that she will fly herself.” While we must nat pressthe
figure too far, it is yet blessedly true that the will, na the fedings, determines mord
direction.

The roat of al evil in human neture is the @rruption d the will. The thoughts and
intents of the heat are wrong and as a onsequence the whale life is wrong.
Repentanceis primarily a change of moral purpose, a sudden and dten violent reversal
of the soul’s diredion. The prodigal son took hs first step upwvard from the pigsty
when he said, “ 1 will arise and goto my father.” As he had orce will ed to leave his
father’s house, now he will ed to return. His subsequent adion proved his expressd
purpose to be sincere. He did return.

Someone may infer from the &ove that we ae ruling out the joy of the Lord asavalid
part of the Christian life. While no ore who reals these @mlumns regularly would be
likely to draw such an erroneous conclusion, a chance reader might be led astray; a
further word of explanation is therefore indicated.

To love God with al our heat we must first of al will to doso. We shoud repent our
ladk of love and cetermine from this moment on to make God the objed of our
devotion. We shoud set our affedions on things above and am our heats toward
Christ and heavenly things. We shoud real the Scriptures devotionally every day and
prayerfully obey them, aways firmly willing to love God with al our heat and ou
neighbour as ourself.

If we do these things we may be sure that we shall experience awonderful change in
our whaole inward life. We shall soon find to ou grea delight that our fedings are
beamming less eratic and are beginning to move in the diredion d the “willed
tendency of the heat.” Our emotions will becme disciplined and dreded. We shall
begin to taste the “piercing swedness’ of the love of Christ. Our religious affedion
will begin to mourt evenly on steady wings instead of flitting abou idly withou
purpcse or intelligent diredion. The whale life, like adelicae instrument, will be
tuned to sing the praises of Him who loved us and washed us from our sinsin His own
blood.

But first of all we must will, for the will is master of the heart.
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CHAPTER 9: HOW TO MAKE SPIRITUAL PROGRESS
The complacency of Christians is the scandal of Christianity.

Time is dhort, and eternity is long. The end o al thingsis a hand. Man has proved
himself moraly unfit to manage the world in which he has been pacel by the
kindrness of the Almighty. He has jockeyed himself to the alge of the aater and can
not go badk, and in terrible fea he is halding his breah against the avful moment
when he will be plunged into the inferno.

In the meantime, a mwmpany of people eist onthe eath who claim to have the answer
to dl life's mgor questions. They clam to have foundthe way bad to God, release
from their sins, life everlasting and a sure guarantee of heaven in the world to come.

These aethe Christians. They dedare that Jesus Christ is very God d very God, made
flesh to dwell among us. Thy insist that He is the Way, the Truth and the Life. They
testify that He is to them Wisdom, Righteousness Sanctification and Redemption, and
they steadfastly assert that He will be to them the Resurredion and the Life for eternity
to come.

These Christians know, and when pressed will admit, that their finite heats have
explored bu a pitifully small part of the infinite riches that are theirs in Christ Jesus.
They rea the lives of the grea saints whaose fervent desire dter God carried them far
up the mountain toward spiritua perfedion; and for a brief moment they may yean to
be like these fiery souls whaose light and fragrance still i nger in the world where they
once lived and laboured. But the longing soon psses. The world is too much with
them and the daims of their eathly lives are too insistent; so they settle bad to live
their ordinary lives, and accept the astomary as normal. After a whil e they manage to
achieve some kind of inner content and that is the last we hear of them.

This contentment with inadequate and imperfea progressin the life of halinessis, |
reped, a scandal in the Church of the Firstborn. The whole weight of Scripture is
against such athing. The Holy Spirit constantly seeks to arouse the complacent. “L et
us go orf is the word of the Spirit. The Apostle Paul embodes this in his node
testimony as foundin his Phili ppian epistle: “ But what things were gain to me, those |
courted loss for Christ. Yea douliless and | court all things but loss for the
excdlency of the knowledge of Christ Jesus my Lord: for whom | have suffered the
lossof all things, and docourt them but dung,that | may win Christ ... that | may
know him, andthe power of his resurredion ... but this one thing | do, forgetting those
things which are behind, andreaching forth urto thase things which are before, |
press toward the mark for the prize of the high calling of God in Christ Jesus.”

If we accet this as the sincere expresson d anormal Christian | do nd seehow we
can justify our own indifference toward spiritual things. But shoud someone fed a
desire to make definite progressin the life of Christ, what can he do to get on with it?
Here are a few suggestions:
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1. Strive to get beyond mere pensive longing. Set your facelike aflint and begin to
put your life in order. Every man is as haly as he redly wants to be. But the want
must be all-compelling.

Tie up the loose ends of your life. Begin to tithe; institute family prayer; pay up
your debts as far as possble and make some kind d frank arrangement with every
creditor you can nd pay immediately; make restitution as far as you can; set aside
time to pray and seach the Scriptures; surrender whally to the will of God. You
will be surprised and delighted with the results.

2. Put away every un-Christian habit from you. If other Christians pradiceit withou
compurction, God may be cdling you to come neaer to Him than these other
Christians care to come. Remember the words, “Others may, you can na.” Do nd
condemn or criticise, but seek a better way. God will honour you.

3. Get Christ Himsdlf in the focus of your heat and kegp Him there cntinually.
Only in Christ will you find complete fulfilment. In Him you may be united to the
Godheda in conscious, vital awareness Remember that all of God is accessble to
you through Christ. Cultivate His knowledge above everything else on earth.

4. Throw your heat open to the Holy Spirit and invite Him to fill you. He will doit.
Let no oreinterpret the Scriptures for you in such away asto rule out the Father’s
gift of the Spirit. Every man is as full of the Spirit as he wants to be. Make your
heart a vacuum and the Spirit will rush in to fill it.

Nowhere in the Scriptures nor in Christian biography was anyone ever fill ed with
the Spirit who dd na know that he had been, and nawvhere was anyone fill ed who
did not know when. And no one was ever filled gradually.

5. Behard onyourself and easy on ahers. Carry your own crossbut never lay one on
the badk of ancther. Begin to pradice the presence of God. Cultivate the
fellowship of the Triune God by prayer, humility, obedience and self-abnegation.

Let any Christian do these things and he will make rapid spiritual progress There is

every reason why we shoud al go forward in ou Christian lives and noreason why
we should not. Let us go on.
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CHAPTER 10: THE OLD CROSSAND THE NEW

All unannourced and mostly undeteded there has come in modern times a new cross
into popuar evangelicd circles. It islike the old cross bu different: the likenesss are
superficial; the differences, fundamental.

From this new crosshas gorung a new philosophy of the Christian life, and from that
new philosophy has come anew evangelicd tedhnique - a new type of meding and a
new kind d preading. This new evangelism employs the same language & the old,
but its content is not the same and its emphasis not as before.

The old crosswould have no truck with the world. For Adam’s proud flesh it meant
the end d the journey. It carried into effed the sentence impaosed by the law of Sinai.
The new crossis not oppased to the human race rather, it is a friendy pa and, if
understoodaright, it is the source of oceans of good clean fun and innocent enjoyment.
It lets Adam live withou interference His life motivation is unchanged; he still li ves
for his own peasure, only now he takes delight in singing choruses and watching
religious movies instead of singing bawdy songs and dinking hard liquar. The accet
is dill on enjoyment, though the fun is now on a higher plane moradly if not
intellectually.

The new cross encourages a new and entirely different evangelistic gpproach. The
evangelist does nat demand abnegation d the old life before a new life can be
recaved. He preadies nat contrasts but similarities. He seeks to key into pubic
interest by showing that Christianity makes no unpeasant demands; rather, it offers
the same thing the world dces, orly on a higher level. Whatever the sin-mad world
happens to be damouring after at the moment is cleverly shown to be the very thing
the gospel offers, only the religious product is better.

The new crossdoes nat slay the sinner, it redireds him. It geas him into a deaner and
jolli er way of living and saves his =if-resped. To the self-assertiveit says, “ Come and
as=rt yourself for Christ.” To the gotist it says, “ Come and doyour boasting in the
Lord.” To the thrill-seeker it says, “Come and enjoy the thrill of Christian
fellowship.” The Christian message is danted in the diredion d the arrent vogue in
order to make it acceptable to the public.

The phil osophy badk of thiskind d thing may be sincere but its sncerity does not save
it from being false. It is false becaise it is blind. It misses completely the whoe
meaning of the cross.

The old crossis a symbad of deah. It stands for the drupt, violent end d a human
being. The man in Roman times who took up hs crossand started down the road hed
drealy said goodbye to his friends. He was not coming badk. He was going out to
have it ended. The aoss made no compromise, modified nahing, spared nahing; it
dew al of the man, completely and for good. It did na try to keg ongoodterms with
its victim. It struck cruel and hard, and when it had finished its work, the man was no
more.
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The raceof Adam is under deah sentence There is no commutation and no escgpe.
God can na approve awy of the fruits of sin, hovever innacent they may appea or
beautiful to the g/es of men. God salvages the individual by liquidating him and then
raising him again to newness of life.

That evangelism which draws friendly parall els between the ways of God and the ways
of men is false to the Bible and cruel to the souls of its heaers. The faith of Christ
does nat paral e the world, it interseds it. In coming to Christ we do nd bring our old
life up orto a higher plane; we leave it at the aoss The corn of whea must fall into
the ground and die.

We who pread the gospel must not think of ourselves as pubic relations agents sent
to establish good will between Christ and the world. We must not imagine ourselves
commissoned to make Christ acceptable to bhig business the press the world o sports
or modern educaion. We ae not diplomats but prophets, and ou message is not a
compromise but an ultimatum.

God dferslife, bu not an improved dd life. The life He offersis life out of deah. It
stands always on the far side of the aoss Whoever would passessit must passunder
the rod. He must repudiate himself and concur in God’s just sentence against him.

What does this mean to the individual, the condemned man who would find life in
Christ Jesus? How can this theology be trandated into life? Simply, he must repent
and believe. He must forsake his sns and then go onto forsake himself. Let him cover
nothing, defend ndhing, excuse nothing. Let him not seek to make terms with God,
but let him bow his head before the stroke of God's gern dspleasure and adknowledge
himself worthy to die.

Having dore this et him gaze with simple trust uponthe risen Saviour, and from Him
will come life and rebirth and cleansing and paver. The aossthat ended the eathly
life of Jesus now puts an end to the sinner; and the power that raised Christ from the
dead now raises him to a new life along with Christ.

To any who may objed to this or court it merely a narrow and rivate view of truth,
let me say God has st His hallmark of approval uponthis message from Paul’s day to
the present. Whether stated in these exad words or nat, this has been the content of all
preading that has brought life and paver to the world through the centuries. The
mystics, the reformers, the revivalists have put their emphasis here, and signs and
wonders and mighty operations of the Holy Ghost gave witness to God’s approval.

Dare we, the heirs of such alegacgy of power, tamper with the truth? Dare we with our

stubby pencils erase the lines of the blueprint or dter the pattern shown us in the
Mount? May God forbid. Let us preach the old cross and we will know the old power.
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CHAPTER 11: THERE ISNO WISDOM IN SIN

The world has divided men into two classs, the stupid good people and the dever
wicked ones.

This false dassfication runs through much o the literature of the last centuries from
the dassgcs to the wmic strip, from Shakespeae's Polomus, who furnished his ©n
with a set of good bu dull moral platitudes, to Capp’'s Li’'l Abner, who would never
knowingly do a wrong ad but who would rather fall on hs heal than on hs fed
because there is more feeling in his feet than in his head.

In the Holy Scriptures things are quite the oppdasite. There righteousness is always
asciated with wisdom and evil with folly. Whatever other fadors may be present in
an ad of wrongdaing, folly is one that is never absent. To doawrong ad a man must
for the moment think wrong; he must exercise bad judgment.

If thisistrue then the devil is creaion’s prime foadl, for when he gambled on hs ability
to ursed the Almighty he was guilty of an ad of judgment so bad as to be imbealic,
Heis sid to have had a grea amourt of wisdom, bu his wisdom must have deserted
him at the time of hisfirst sin, for surely he grosdy underestimated the power of God
and as grosdy overestimated his own. The devil is not now pictured in the Scriptures
aswise, only as direwd. We ae warned na against his wisdom but against his wil es,
something very different.

Sin, | reped, in addition to anything else it may be, is dways an ad of wrong
judgment. To commit asin a man must for the moment beli eve that things are diff erent
from what they redly are; he must confound \alues; he must seethe moral universe
out of focus; he must accet a lie & truth and seetruth as a lie; he must ignore the
signs on the highway and dive with his eyes $ut; he must ad asif he had nosoul and
was not accountable for his moral choices.

Sinis never athing to be proud d. No ad is wise that ignores remote nsequences,
and sin aways does. Sin sees only today, or at most tomorrow; never the day after
tomorrow, next month or next yea. Deah and judgment are pushed aside s if they
did na exist and the sinner beacomes for the time apradicd atheist who by his ad
denies not only the existence of God but the concept of life after death.

History is replete with examples of men whose intelledual powers were grea but
whose pradicd judgment was amost nil: Einstein, for instance, who was a
mathematicd genius but who could na look after his own bank acournt and who
absent-mindedly ran his little motorboat agroundwith the excuse that he “must have
been thinking abou something else” We can smile & this, bu there is nothing
humorous abou that other class of men who hed brilli ant minds but whose moral
judgment was sadly awry. To this class belong such men as Lucretius, Voltare,
Shelley, Osca Wilde, Walt Whitman and thousands of others whose names are less
widely known.

The nation that the caeess s$nner is the smart fellow and the serious-minded
Christian, though well-intentioned, is a stupid ddt atogether out of touch with life
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will not stand up un@r scrutiny. Sin is basicdly an ad of moral folly, and the greaer
the folly the greater the fool.

It is time the young people of this generation leaned that there is nothing smart abou
wrongdoing and ndhing stupid abou righteousness We must stop regotiating with
evil. We Christians must stop apologising for our moral paosition and start making our
voices head, exposing sin for the enemy of the human racewhich it surely is, and
setting forth righteousness and true haliness as the only worthy pursuits for moral
beings.

The ideathat sin is modern is false. There has not been a new sin invented since the
beginning of recrded history. That new vice bress out to harify decent citi zens and
worry the pdliceis not redly new. Flip open that book written centuries ago and you
will find it described there. The redkless snner trying to think of some new way to
expresshis love of iniquity can do nomore than imitate others like himself, now long
dea. He is nat the bright rebel he fancies himself to be but a weg and stupid fellow
who must follow along in the long parade of death toward the point of no return.

If the hoary head isa aown o glory when it is foundin the way of righteousness it is
a fod’s cgp when it is foundin the way of sin. An dd sinner is an awesome and
frightening spedade. One feds abou him much as one feds abou the condemned
man on hs way to the gallows. A sense of numb terror and shock fill s the heat. The
knowledge that the condemned man was once ared-cheeked boy only heightens the
feding, and the knowledge that the aged rebel now beyond redamation orce went up
to the house of God ona Sunday morning to the swed sound d church bells makes
even the trusting Christian humble and a littl e bit scared. There but for the grace of
God goes he.

| am among thase who kelieve that our Western civili zation is on its way to perishing.
It has many commendable qualiti es, most of which it has borrowed from the Christian
ethic, bu it ladks the dement of moral wisdom that would give it permanence Future
historians will record that we of the twentieth century had intelligence enough to
create a great civilization but not the moral wisdom to preserve it.
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CHAPTER 12: THREE DEGREES
OF RELIGIOUSKNOWLEDGE

In our knowledge of divine things three degrees may be distinguished: the knowledge
furnished by reason, by faith and by spiritual experience respectively.

These three degrees of knowledge crrespondto the departments of the tabernade in
the ancient Levitical order: the outer court, the holy place and the holy of holies.

Far in, beyond the “second \ell,” was the hdliest of al, having as its lone piece of
furniture the Ark of the Covenant with the dierubim of glory shadowing the mercy
sed. There between the outstretched wings dwelt in awesome splendou the fire of
God's presence, the Shekmah. No light of nature readed that saaed place only the
pure radiance of Him who is light and in whom there is no darknessat al. To that
solemn Presence no ore ould approadh except the high priest once eab yea with
blood of atonement.

Farther out, and separated by a heavy vell, was the haly place a saaded paceindead
but removed from the Presence and aways accessble to the priests of Israd. Here dso
the light of sun and moon was excluded; light was furnished by the shining of the
seven golden candlesticks.

The @urt of the priests was out farther till , alarge enclosure in which were the brazen
altar and the laver. This was open to the sky and received the normal light of nature.

All was of God and al was divine, bu the quality of the worshipper’s knowledge
becane surer and more sublime & he moved in from the outer court toward the mercy
sea and the Presence, where & last he was permitted to gaze uponthe derubim of
glory and the deep burning Fire that glowed between their outstretched wings.

All this ill ustrates if it does not typify the three degrees of knowledge possble to a
Christian. It is not proper that we shoud pressevery detall in an effort to find in the
beautiful Old Testament picture more than is adualy there; but the most cautious
expasitor could hardly objed to ou using the eathly and external to throw into reli ef
the internal and the heavenly.

Natureisagred teader and a her fed we may learn much that is good and ennoMding.
The Bible itself teades this: “T he heavens dedare the glory of God;, and the
firmament showeth his handi-work. Day unto day uttereth speed, and mght unto
night showeth knowledge.” “ Go to the ant, thousluggad; consider her ways, and e
wise.” “ Behdd the fowls of the air.” “ For the invisible things of him from the
creation d the world are dearly seen, being unarstood Ly the things that are made,
even his eternal power and Godhead” Reason working on dita furnished by
observation d natural objeds tells us alot abou God and spiritual things. Thisis too
obvious to require proof. Everyone knows it.

But there is knowledge beyond and abowve that furnished by observation; it is
knowledge recaeved by fath. “In religion faith plays the part by experience in the
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things of the world.” Divine revelation through the inspired Scriptures offers data
which lie dtogether outside of and above the power of the mindto discover. The mind
can make its deductions after it has receved these data by faith, bu it can na find
them by itself. No technique is known to man by which he can lean, for instance, that
God in the beginning creaed the heaven and the eath or that there ae threePersonsin
the Godhea; that Godis love or that Christ died for sinners, or that He now sits at the
right hand d the Magjesty in the heavens. If we ever come to know these things it must
be by receving as true abody of doctrine which we have no way of verifying. Thisis
the knowledge of faith.

Thereisyet apurer knowledge than this; it is knowledge by dired spiritual experience
Abou it there is an immediacy that places it beyond doulb. Sinceit was nat acquired
by reason operating on intellecual data, the posshility of error is eliminated. Through
the indwelling Spirit the human spirit is brought into immediate contad with higher
spiritua redity. It looks upon,tastes, feds and sees the powers of the world to come
and has a conscious encounter with God invisible.

Let it be understood that such knowledge is experienced rather than acquired. It does
not consist of findings abou something; it is the thing itself. It is not a compound &
religious truths. It is an element which can na be separated into perts. One who enjoys
this kind d knowledge is able to undxstand the echortation in the Book d Job:
“ Acquaint now thyself with him, and te at peace” To such a man God is not a
conclusion dawn from evidence nor is He the sum of what the Bible teades abou
Him. He knows God in the last irreducible meaning of the word knaw. It may almost
be said that God happened to him.

Maybe Christ said al this more simply in John 1421: “1 ... will manifest myself to
him.” For what have we been labouring here but the sublimely simple New Testament
teading that the Triune God will s to dwell in the redeaned man’'s heat, constantly
making His presence known? What on eath o in hearen above can be agreder
beatitude?
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CHAPTER 13: THE SANCTIFICATION OF THE SECULAR

The new testament teadies that al things are pure to the pure, and | think we may
asume that to the evil man all things are evil. The thing itself is not good a bad;
goodness or badness belongs to human personality.

Everything depends uponthe state of our interior lives and ou heat’s relation to God.
The man that walks with God will see ad knowv that for him there is no strict line
separating the saaed from the seaular. He will adknowledge that there lies around hm
aworld o creaed things that are innocent in themselves; and he will know, too, that
there ae athousand human ads that are neither good na bad except as they may be
dore by good a bad men. The busy world around s is filled with work, travel,
marrying, reaing our yourg, buying our deal, bwing, selling, sleging, eding and
mixing in common social intercourse with our fellowmen.

These adivities and al else that goes to fill up ou days are usualy separated in ou
minds from prayer, church attendance and such spedfic religious ads as are performed
by ministers most of the week and by laymen briefly once or twice weekly.

Because the vast mgjority of men engage in the complicaed businessof living while
trusting whally in themselves, withou reference to God a redemption, we Christians
have cme to cdl these ammmon adivities “seaular” and to attribute to them at least a
degreeof evil, an evil which is nat inherent in them and which they do nd necessarily
possess.

The Apostle Paul teades that every simple ad of our lives may be saadamental.
“Whether therefore ye at, or drink, or whatsoeve yedo, do dl to the glory of God.”
And again, “ Whatsoeve yedo in word or dead, do dl in the name of the Lord Jesus,
giving thanks to God and the Father by him.”

Some of the grea saints, who were grea because they took such admonitions sriously
and sought to pradice them, managed to achieve the sanctificaion d the seaular, or
perhaps | shoud say the adlition d the seaular. Their attitude toward life's common
things raised those dove the ammmon and imparted to them an aura of divinity. These
pure souls broke down the high walls that separated the various areas of their lives
from eat ather and saw all as one; and that one they offered to God as a haly oblation
acceptable to God by Jesus Christ.

Nicholas Herman (Brother Lawrence) made his most common ad one of devotion:
“The time of businessdoes nat with me differ from the time of prayer,” he said, “and
in the noise and clatter of my kitchen, while several persons are & the same time
cdling for different things, | possessGod in as grea tranquillity as if | were uponmy
knees at the blessed sacrament.”

Francis of Asgs accepted the whaole aeaion as his house of worship and cdled upon
everything gea and small to join him in adoration o the Godhead. Mother eath, the
burning sun, the silver moon, the stars of evening, wind, water, flowers, fruits - all

were invited to praise with him their God and King. Hardly a spat was left that could
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be cdled seaular. The whale world glowed like Moses bush with the light of God,
and before it the saint kneeled and removed his shoes.

Thomas Traherne, the seventeenth century Christian writer, dedared that the dildren
of the King can never enjoy the world aright till every morning they wake up in
heaven, seethemselves in the Father’s palace and look uponthe skies, the eath and
the ar as cdestia joys, having such areverent estean for al asif they were anong the
angels.

All thisisnat to ignore the fall of man na to deny the presence of sinin the world. No
believing man can deny the Fall, as no olserving man can deny the redity of sin; and
asfar as| know no resporsible thinker has ever held that sin could ever be made other
than sinful, whether by prayer or faith or spiritual ministrations. Neither the inspired
writers of Holy Scripture nor those ill uminated souls who have based their teadings
upon thase Scriptures have tried to make sin aher than excealingly sinful. It is
possble to recognize the saaednessof al things even while admitting that for the time
the mystery of sin worketh in the dildren of disobedience and the whole aedion
groaneth and travaileth, waiting for the manifestation of the children of God.

Traherne saw the gparent contradiction and explained it: “To condemn the world and
to enjoy the world are things contrary to ead aher. How can we @ntemn the world,
which we ae born to enjoy? Truly there ae two worlds. One was made by God, and
the other by men. That made by God was grea and beautiful. Before the Fall it was
Adam’s joy and the temple of his glory. That made by men is a Babel of confusions:
invented riches, pamps and vanities, brought in by sin. Give dl (saith Thomas a
Kempis) for all. Leave the one that you may enjoy the other.”

Such souls as these adhieved the sanctificaion d the seaular. The dchurch today is
suffering from the seaularisation d the saaed. By accepting the world's values,
thinking its thoughts and adopting its ways we have dimmed the glory that shines
overheal. We have not been able to bring eath to the judgment of heaven so we have
brought heaven to the judgment of the eath. Pity us, Lord, for we know not what we
do!
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CHAPTER 14: GOD MUST BE LOVED FOR HIMSELF

God keing who he is must always be sought for Himself, never as a means toward
something else.

Whoever seeks other objeds and nd Godis on hs own; he may obtain thase objeds if
heis able, bu he will never have God. God is never foundacadentaly. “ Ye shall seek
me, and find me, when ye shall search for me with all your hédetémiah 29:13).

Whoever seeks God as a means toward desired ends will not find God. The mighty
God, the maker of heaven and eath, will not be one of many treasures, na even the
chief of al treasures. He will be dl in al or He will be nothing. God will not be used.
His mercy and grace ae infinite and His patient understanding is beyond measure, bu
He will nat aid men in their selfish striving after personal gain. He will nat help men
to attain ends which, when attained, usurp the placeHe by every right shoud hdd in
their interest and affection.

Yet popdar Christianity has as one of its most effedive talking points the ideathat
God exists to help people to get ahea in this world. The God d the poa has become
the God d an affluent society. Christ no longer refuses to be ajudge or a divider
between money hungry brothers. He can nowv be persuaded to assst the brother that
has accepted Him to get the better of the brother who has not.

A crass example of the modern effort to use God for selfish puposes is the well-
known comedian who, after repeaed fail ures, promised someone he cdled God that if
He would help im to make goodin the entertainment world he would repay Him by
giving generously to the cae of sick children. Shortly afterward he hit the big time in
the night clubs and ontelevision. He has kept his word and is raising large sums of
money to buld children’s hospitals. These contributions to charity, he feds, are a
small price to pay for a success in one of the sleaziest fields of human endeavour.

One might excuse the a¢ of this entertainer as smething to be expeded of atwentieth
century pagan; but that multitudes of evangelicas in North America shoud adualy
believe that God had anything to do with the whole business is nat so easly
overlooked. This low and false view of Deity is one mgor reason for the immense
popularity God enjoys these days among well-fed Westerners.

The teading of the Bible is that God is Himself the end for which man was creded.
“Whom havel in heaven bu thee?” cried the psalmist, “ andthere is none uponearth
that | desire beside thee (Psalm 73:25) . The first and greaest commandment is to
love God with every power of our entire being. Where love like that exists there can be
no dacefor a seoond ofed. If we love God as much as we shoud surely we can nd
dream of a loved object beyond Him which He might help us to obtain.

Bernard of Clairvaux begins his radiant little treaise on the love of God with a
guestion and an answer. The question, Why shoud we love God? The aswer,
Because He is God. He develops the ideafurther, bu for the enlightened heat little
more neead be said. We shoud love God lkecause He is God. Beyond this the angels
can not think.
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Being who Heis, Godisto beloved for His own sake. He is the reason for our loving
Him, just as He is the reason for His loving us and for every other ad He has
performed, is performing and will perform world withou end. God's primary reason
for everything is His own good peasure. The seach for secondary reasons is
gratuitous and mostly futile. It affords occupation for theologians and adds pages to
books on doctrine, but that it ever turns up any true explanations is doubtful.

But it is the nature of God to share. His mighty ads of creaion and redemption were
dore for His good gdeasure, bu His pleasure extends to all creaed things. One has but
to look at a hedthy child at play or listen to the song of a bird at sundovn and he will
know that God meant His universe to be a joyful one.

Those who have been spiritually enabled to love God for Himself will find athousand
fountains gringing up from the rainbow-circled throne and lringing courtless
treasures which are to be recaved with reverent thanksgiving as being the overflow of
God's love for His children. Each gift is a bonuws of gracewhich becaise it was not
sought for itself may be enjoyed withou injury to the soul. These include the simple
blessangs of life, such as hedth, a home, a family, congenia friends, food, shelter, the
pure joys of nature or the more artificial pleasures of music and art.

The dfort to find these treasures by direa seach apart from God hes been the major
aaivity of mankind through the centuries; and this has been man’s burden and man’s
woe. The dfort to gain them as the ulterior motive badk of acceting Christ may be
something new under the sun; but new or old it is an evil that can orly bring judgment
at last.

God will s that we shoud love Him for Himself alone with no hidden reasons, trusting
Him to be to us all our natures require. Our Lord said al this much better: “ Seek ye
first the kngdam of God, and s righteousness and dl these things sall be added
unto you” (Matthew 6:33).
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CHAPTER 15: TRUE FAITH ISACTIVE, NOT PASSIVE

A Christian is one who kelieves on Jesus Christ as Lord. With this gatement every
evangelicd agrees. Indeal there would appea to be nothing else to do,since the New
Testament is crystal clear about the matter.

This first adknowledgment of Christ as Lord and Saviour is usualy followed by
baptism and membership in a Protestant church, the one becaise it satisfies a aaving
for fellowship with athers of like mind. A few Christians 1y away from organised
religion, bu the vast mgjority, whil e they recognize the imperfedions of the durches,
nevertheless feel that they can serve their Lord better in the church than out of it.

Thereis, however, ore serious flaw in al this: it is that many would owerstate the cae
if | said the mgority? - of thase who confess their faith in Christ and enter into
asciation with the community of believers have littl e joy in their heats, no pacein
their minds, and from al external appeaances are no better morally than the ordinary
educaed citi zen who takes no interest whatever in religion and, d course, makes no
profession of Christianity. Why is this?

| believe it is the result of an inadequate wncept of Christianity and an imperfed
understanding of the revolutionary character of Christian discipleship.

Certainly there is nothing new in my conclusion. The evangelists are loud in their
lamentation over the bodes of dead church members, as well they might be, and many
thoughtful articles and bools appea from time to time deding with the serious hiatus
between faith and practice among Christians.

Why then add another feeble voice to the many? Becaise many who lament the
condtion do n¢ seem to knowv what to doabou it, and becaise | believe that the way
is plain, if hard, and that there is no excuse for going on at this poa dying rate when
we can enjoy abundant life in Christ Jesus. True faith brings a spiritual and moral
transformation and an inward witnessthat can na be mistaken. These wme when we
stop believing in belief and start believing in the Lord Jesus Christ indeed.

True faith is not passve but adive. It requires that we med certain condtions, that we
alow the teadings of Christ to daminate our total lives from the moment we believe.
The man of saving faith must be willi ng to be different from others. The dfort to enjoy
the benefits of redemption while exmeshed in the world is futile. We must choase one
or the other; and faith quickly makes its choice, one from which there is no retreat.

The change experienced by atruly converted man is equal to that of a man moving to
another courtry. The regenerated soul feds no more & home in the world than
Abraham felt when he left Ur of the Chaldees and set out for the land d promise.
Apart from his own small company he was a stranger to everyone aound hm. He was
cdled “Abraham the Hebrew,” and if he spoke the language of the people anong
whom he took up hs dwelli ng place he spoke it with an accent. They al knew that he
was not one of them.
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This journey from Ur to Bethel is taken by every soul that sets out to follow Christ. It
is. howvever, na a journey for the fed but for the heat. The newborn Christian is a
migrant; he has come into the kingdom of God from his old hame in the kingdom of
man and he must get set for the violent changes that will inevitably follow.

One of the first changes will be ashift of interest from eath to heaven, from men to
God, from time to eternity, from eathly gain to Christ and His eternal kingdom.
Suddenly, or slowly but surely, he will develop a new pattern o life. Old things will
passaway and kehadd, all things will become new, first inwardly and then ouwardly;
for the change within im will soon kegin to expressitself by correspondng changes
in his manner of living.

The transformation will show itself in many ways and his former friends will begin to
worry abou him. At first they will tease him and then chide him; and if he persistsin
his determination to follow Christ they may begin to opp®e and perseaute. The once-
born never understand the twice-born, and still after thousands of yeas Cain hates
Abel and Esau threaens Jamb. It is as true today as it was in Bible times that the man
who hetes his sns too much will get into troude with thase who do no hate sin
enough. People resent having their friends turn away from them and by implication
condemn their way of life.

The dhange will reved itself further in what the new Christian reads, in the places he
goes and the friends he aultivates, what he does with his time and hav he spends his
money. Indeed faith leaves no area of the new believer’s life unaffected.

The genuinely renewed man will have anew life ceitre. He will experience anew
orientation affeding his whole persondity. He will become awvare of a different
philosophic outlook. Things he once held to be of value may suddenly lose dl their
attraction for him and he may even hate some things he formerly loved.

The man who reils from this revolutionary kind o Christianity is retreding before

the aoss But thousands do so retred, and they try to make things right by seeking
baptism and church membership. No wonder they are so dissatisfied.
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CHAPTER 16: ON TAKING TOO MUCH FOR GRANTED

Once Mary and Joseph, with a number of friends and relatives, were travelling badk
home from Jerusalem and, suppaing the yourg Jesus to be in the company, went a
whole day’s journey before discovering that He had been left behind.

Their fault was that they assumed that what they wanted to believe was 2 in fad.
They took too much for granted. A simple ded at the start of the journey would have
saved them a harrowing experience of fea and urcertainty and two days unrecessary
travel.

Theirs was a pardoreble fault and ore that we ourselves are in grea danger of
committing. The whole company of evangelicds is travelling home suppasing things,
some of which may not be true. We had better chedk before we go any further. Our
failure to do so could have more serious consequences than those suffered by Mary
and Joseph. It could lead straight to tragedy.

There is danger that we take Christ for granted. We “suppcse” that because we hold
New Testament beliefs we ae therefore New Testament Christians; but it does not
follow. The devil is a better theologian than any of us and is a devil still.

We may, for instance, asume that salvation is possble withou repentance Pardon
withou penitenceis a delusion which simple horesty requires that we expose for what
it is. To be forgiven, a sin must be forsaken. This acards with the Scriptures, with
common logic and with the experience of the saints of all ages.

We ae dso in danger of asuuming the value of religion withou righteousness
Through the various media of puldic communicaion we ae being presaured into
believing that religion ‘is littl e more than a beautiful thing cgoable of bringing courage
and peaceof mind to a trouded world. Let us resist this effort at brainwashing. The
purpcse of Christ’s redeeming work was to make it possble for bad men to become
good - deeply, radicdly and finally. God translates men ou of the kingdom of
darknessinto the kingdom of the Son d Hislove. To believe that such translated men
must still dwell in darknessis a refledion onthe blood d Christ and the wisdom of
God.

In spite of al that James said to the contrary, we ae still li kely to take for granted that
faith withou works does smehow have amystic value dter all. But “ faith worketh by
love” said Paul, and where the works of love ae dsent we can only conclude that
faith is absent also. Faith in faith has displaced faith in God in too many places.

A whade new generation d Christians has come up believing that it is possble to
“accept” Christ withou forsaking the world. But what saith the Holy Ghost? “ Ye
aduterers and aditeresses, know ye not that the friendship of the world is enmity
with God? whosoeve therefore will be a friend d the world is the enemy of God’
(James 4:4), and “ If any man love the world, the love of the Father isnat in him” (1
John 2:15). This requires no comment, only obedience.
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We may aso erroneously asaume that we can experience justificaion withou
transformation. Justification and regeneration are not the same; they may be thought
apart in theology but they can never be experienced apart in fad. When God dedares a
man righteous He instantly sets abou to make him righteous. Our error today is that
we do nd exped a onverted man to be atransformed man, and as a result of this error
our churches are full of substandard Christians. A reviva is among other things a
return to the belief that red fath invariably produces hdiness of heat and
righteousness of life.

Again, we may go astray by assuming that we can do spiritual work without spiritual
power. | have head the nation seriously advanced that whereas once to win men to
Christ it was necessary to have agift from the Holy Spirit, now religious movies make
it posgble for anyone to win souls, withou such spiritua anointing! “Whom the gods
would destroy they first make mad.” Surely such a nation is madness bu until now |
have not heard it challenged among the evangelicals.

David Brainerd orce ompared a man withou the power of the Spirit trying to do
spiritual work to a workman withou fingers attempting to do manual labour. The
figure is driking but it does not overstate the fads. The Holy Spirit is not a luxury
meant to make deluxe Christians, as an ill uminated frontispiece ad a leaher binding
make adeluxe book. The Spirit is an imperative necessty. Only the Eternal Spirit can
do eternal deeds.

Withou exhausting the list of things wrongly taken for granted | would mention ore
more: Milli ons take for granted that it is possbleto live for Christ withou first having
died with Christ. This is a serious error and we dare not leave it unchallenged.

The victorious Christian has known two lives. The first was his life in Adam which
was motivated by the canal mind and can never please God in any way. It can never
be converted; it can only die (Romans 8:5-8).

The second life of the Christian is his new life in Christ (Romans 6:11). To live a
Christian life with the life of Adam is whaly impossble. Yet multitudes take for
granted that it can be dore and go onyea after yea in defea. And worst of al they
accept this half-dead condition as normal.

For our own soul’'s sake, let us not take too much for granted.

36



CHAPTER 17: THE CURE FOR A FRETFUL SPIRIT

The Holy Spirit, in Psalm 37, admonishes us to beware of irritation in ou religious
lives:

“Fret not thyself because of evildoers, neither be thou envious aganst the workers of
iniquity.”

The word “ fret” comes to us from the Anglo-Saxon and carries with it such a variety
of meanings as bring a rather pained smileto ou faces. Notice how they expase us and
locate us behind ou disguises. The primary meaning of the word is to ed, and from
there it has been extended with rare honesty to cover most of the manifestations of an
irritable disposition. “To ea away; to gnaw; to chafe; to gal; to vex; to worry; to
agitate; to wea away”’; so says Webster, and al who have felt the echausting,
corrosive effects of fretfulness know how accurately the description fits the facts.

Now, the graceof God in the human heat works to cdm the ajitation that normally
acompanies life in such aworld as ours. The Holy Spirit ads as a lubricant to reduce
the friction to a minimum and to stop the fretting and chafing in their grosser phases.
But for most of us the problem is not as simple as that.

Fretfulnessmay be trimmed down to the groundand its roots remain aive deg within
the soul, there growing and extending themselves al unsuspeded, sending up their old
poisonous shoots under other names and other appearances.

It was not to the unregenerate that the words “ Fret not” were spoken, bu to God-
feaing persons cgpable of understanding spiritual things. We Christians need to watch
and pay lest we fal into this temptation and spoil our Christian testimony by an
irritable spirit under the stress and strain of life.

It requires gread care and a true knowledge of ourselves to dstinguish a spiritud
burden from religious irritation. We can na close our minds to everything that is
happening around 8. We dare not rest at ease in Zion when the durch is ©
desperately in nead of spiritually sensitive men and women who can seeher faults and
try to cdl her bad to the path of righteousness The prophets and apostles of Bible
times caried in their heats such crushing burdens for God s wayward people that they
could say, “T ears have been my meat day and right,” and “ Oh that my head were
waters, and mine eys a fourtain. o tears, that | might weg day and nght for the
slain dauglter of my people!” These men were heavy with a true burden. What they
felt was not vexation but acute concern for the honour of God and the souls of men.

By nature some persons fret easily. They have difficulty separating their personal
antipathies from the burden of the Spirit. When they are grieved they can hardly say
whether it is a pure and charitable thing or merely irritation set up by other Christians
having opinions different from their own.

Of one thing we may be sure, we can never escape the external stimuli that cause

vexation. The world is full of them and though we were to retred to a cave and live
the remainder of our days alone we still could na lose them. The rough floor of our
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cave would chafe us, the weather would irritate us and the very silence would cause us
to fret.

Deliverance from a fretting spirit may be by blood and fire, by humility, self-
abnegation and a patient carrying of the cross. There will always be “ evildoers” and
“workers of iniquity,” and for the most part they will appear to succeed while the
forces of righteousness will seem to fail. The wicked will aways have the money and
the talent and the publicity and the numbers, while the righteous will be few and poor
and unknown. The prayerless Christian will surely misread the signs and fret against
the circumstances. That is what the Spirit warns us against.

Let us look out camly upon the world; or better yet, let us look down upon it from
above where Christ is seated and we are seated in Him. Though the wicked spread
himself like “ a green bay treg” it is only for a moment. Soon he passes away and is
not. “ But the salvation d the righteous is of the Lord: heis their strength in the time
of trouble.” This knowledge should cure the fretting spirit.
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CHAPTER 18: BOASTING OR BELITTLING

We dl know how painful it isto be forced to listen to a wnfirmed baaster sound df
on hsfavourite topic - himself. To be the cative of such a man even for a short time
tries our patience to the utmost and puts a heavy strain upon our Christian charity.

Boasting is particularly offensive when it is head among the dildren of God, the one
place &owve dl others where it shoud never be found.Yet it is quite dmmon among
Christians, though disguised somewhat by the use of the stock expresson, “I say this
to the glory of God.”

Some boasters appea to fed a bit self-conscious, and apodogise meekly for their
outbursts of self-praise. Others have acceted themselves as being all their doting
relatives and friends clam they are, and hebitually spe& of themselves in reverent
terms, as if their superiority was a matter of common knawledge too well establi shed
to require proof. Such a one was the @nceat singer who replied to a glowing
compliment after a performance, “Well, what did you expect?”

God is very patient with His children and dten tolerates in them carnal traits $ gross
asto shock their fellow Christians. But that is only for awhile. As more light comesto
our heats, and espeaally as we go onto new and advanced spiritual experiences, God
begins to impase disciplines upon s to puge us from the same faults He tolerated
before. Then He permits us to say and dothings that rea¢ unfavourably against us and
expaose our vanity for what it is. It may then happen in the providentia will of God that
the very gift we have boasted of may be lost to us or the projed we ae so proud d
will fail. After we have leaned ou leson the Lord may restore what He has taken
away, for He is more concerned with ou souls than with ou service But sometimes
our boasting permanently hurts us and excludes us from blesangs we might have
enjoyed.

Ancther habit not quite so odous is bélittli ng ourselves. This might seem to be the
exad oppasite of boasting, bu adually it isthe same old sin travelling under anom de
plume. It is smply egoism trying to ad spiritual. It isimpatient Saul hastily offering an
unacceptable sacrifice to the Lord.

Self-derogation is bad for the reason that self must be there to derogate. Self, whether
swaggering or grovelling, can never be anything but hateful to God.

Boasting is an evidence that we ae pleased with self; bdlittling, that we ae
disappanted in it. Either way we reved that we have ahigh ognion o ourselves. The
belittl er is chagrined that one a obviously superior as he shoud na have dore better,
and he punishes himself by making uncomplimentary remarks abou himself. That he
does nat redly mean what he says may be proved qute eaily. Let someone dse say
the same things. His eager defense of himself will reved how he feds and hes ®aetly
felt all the time.

The victorious Christian neither exats nor downgrades himself. His interests have
shifted from self to Christ. What he is or is not no longer concerns him. He believes
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that he has been crucified with Christ and heis nat willi ng either to praise or deprecae
such a man.

Y et the knowledge that he has been crucified is only half the victory. “Nevertheless|
live; yet not |, bu Christ liveth in me: and the life which | now live in the flesh | live
by the faith of the Son d God, who loved me, and gave himself for me.” Christ is now
where the man’s ego was formerly. The man is now Christ-centred instead of self-
centred, and he forgets himself in his delighted preoccupation with Christ.

Candou compels me to adknowledge that it is alot easier to write dou thisthanitis
toliveit. Self isone of the toughest plants that growsin the garden o life. It is, in faq,
indestructible by any human means. Just when we ae sure it is dea it turns up
somewhere as robust as ever to trouble our peace and poison the fruit of our lives.

Yet there is deliverance When ou judicia crucifixion becomes adual the victory is
nea; and when ou faith rises to claim the risen life of Christ as our own the triumph
is complete. The troulde is that we do nd recave the benefits of al this urtil
something radicd has happened in ou own experience something which in its
psychadogicd effeds approadies adua crucifixion. What Christ went through we dso
must go through. Regledion, surrender, loss a violent detachment from the world, the
pain of social ostracism - all must be felt in our actual experience.

Where we have falled is in the pradicd applicaion d the teadting concerning the
crucified life. Too many have been content to be amchair Christians, satisfied with the
theology of the aoss Plainly Christ never intended that we shoud rest in a mere
theory of self-denial. His teading identified His disciples with Himself so intimately
that they would have had to be extremely dull not to have understood that they were
expected to experience very much the same pain and loss as He Himself did.

The hedthy soul is the victorious ul and victory never comes whil e self is permitted
to remain ujudged and urcrucified. While we boast or belittle we may be perfedly
sure that the aosshas naot yet dore its work within us. Faith and oledience will bring
the cross into the life and cure both habits.

40



CHAPTER 19: THE COMMUNION OF SAINTS
“I believe in the communion of saints.’Apostles’ Creed
These words were written into the creed about the middle of the fifth century.

It would be difficult if not altogether impossble for us at this late date to know exadly
what was in the minds of the Church Fathers who introduced the words into the aedd,
but in the Book d Actswe have adescription d the first Christian communion: “T hen
theythat glady recaved his word were baptised: and the same day there were added
unto them abou threethousand souls. And they ®ntinued steadfastly in the apostles
doctrine and fellowship, and in breaking of bread, and in prayers.”

Here is the original apostolic fell owship, the pattern after which every true Christian
communion must be modelled.

The word “ fellowship,” in spite of its abuses, is gill abeautiful and meaningful word.
When rightly understood it means the same & the word “ communion,” that is, the ad
and condtion d sharing together in some cmmon Hessng by numbers of persons.
The coommunion d saints, then, means an intimate and loving sharing together of
cetain spiritual blessngs by persons who are on an equal focting before the blessng
in which they share. This fell owship must include every member of the Church of God
from Pentecost to this present moment and on to the end of the age.

Now, before there can be cmmunion there must be union. The sharers are one in a
sense dtogether abowve organisation, retionality, raceor denomination. That onenessis
adivine thing, acieved by the Holy Spirit in the ad of regeneration. Whoever is born
of God is one with everyone dse who is born of God. Just as gold is aways gold,
wherever and in whatever shape it is found,and every detached scrap of gold belongs
to the true family and is compaosed of the same dement, so every regenerate soul
belongs to the universal Christian community and to the fellowship of the saints.

Every redeemed soul isborn ou of the same spiritual life & every other redeemed soul
and partakes of the divine nature in exadly the same manner. Each ore is thus made a
member of the Christian community and a sharer in everything which that community
enjoys. This is the true mmmunion d saints. But to know this is nat enough. If we
would enter into the power of it we must exercise ourselves in this truth; we must
pradice thinking and praying with the thought that we ae members of the Body of
Christ and krothers to al the ransomed saints living and dead who have believed on
Christ and acknowledged Him as Lord.

We have said that the communion d saints is a fellowship, a sharing in cetan
divinely given things by divinely called persons. Now, what are those things?

The first and most important islife - “the life of God in the soul of man,” to barow a
phrase from Henry Scougal. Thislifeisthe basis of everything else which is given and
shared. And that life is nothing else than God Himself. It shoud be evident that there
can be no true Christian sharing unless there is first an impartation o life. An
organisation and a name do nd make a ¢wurch. One hunded religious persons knit
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into a unity by careful organisation do nd constitute a ¢wurch any more than eleven
dead men make a football team. The first requisite is life, always.

The agostolic fellowship is aso a fellowship o truth. The inclusiveness of the
fell owship must aways be held along with the exclusivenessof it. Truth bringsinto its
gradous circle dl who admit and accept the Bible a the source of al truth and the Son
of God as the Saviour of men. But there dare be no wea compromise with the fads,
no sentimental mouthing of the old phrases. “We ae dl healed for the same place...
Eadc oreis ®&ing in his own way to please the Father and make hearen his home.”
The truth makes men freg and the truth will bind and loase, will open and shut, will
include and exclude a its high will withou resped to persons. To reged or deny the
truth of the Word is to exclude ourselves from the apostolic communion.

Now, someone may ask, “What is the truth of which you spe&? Is my fate to depend
upon Baptist truth or Presbyterian truth ar Anglican truth, o al of these or nore of
these? To know the communion d saints must | believe in Cavinism or
Armimanism? In the Congregational or the Episcopal form of church government?
Must | interpret prophegy in acord with the pre-mill enarians or the paost-mill enarians?
Must | believe in immersion a sprinkling or pouing?’ The answer to al thisis easy.
The confusion is only apparent, not actual.

The ealy Christians, under the fire of perseaution, diven from place to pace
sometimes deprived o the oppatunity for careful instruction in the faith, wanted a
“rule” which would sum up al that they must believe to asaure their everlasting
welfare. Out of this criticd need arose the aeals. Of the many, the Apostles Creed is
the best known and lest loved, and hes been reverently repeaed by the largest number
of believers through the centuries. And for millions of good men that creed contains
the esentias of truth. Not all truths, to be sure, but the heat of al truth. It served in
trying days as akind d seaet passvord that instantly united men to ead ather when
passed from lip to lip by the followers of the Lamb. It is fair to say, then, that the truth
shared by saints in the gaostolic fellowship is the same truth which is outlined for
convenience in the Apostles’ Creed.

In this day when the truth of Christianity is under serious fire from so many diredions
it is most important that we know what we believe and that we guard it carefully. But
in ou effort to interpret and expoundthe Holy Scriptures in acord with the ancient
faith of al Christians, we shoud remember that a seeking soul may find salvation
through the blood d Christ whil e yet knowing littl e of the full er teadings of Christian
theology. We must, therefore, admit to ou fellowship every shegp who hes head the
voice of the Shepherd and has tried to follow Him.

The beginner in Christ who has nat yet had time to lean much Christian truth and the
underprivileged believer who hes had the misfortune to be brought up in a durch
where the Word has been negleded from the pulpit, are very much in the same
gituation. Their faith grasps only a small portion d truth, and their “sharing” is
necessarily limited to the small portion they grasp. The important thing, howvever, is
that the littl e bit they do enjoy is red truth. It may be no more than this, that “ Christ
Jesus came into the world to save sinners” ; but if they walk in the light of that much
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truth, nomore is required to bring them into the drcle of the blessed and to constitute
them true members of the apostolic fellowship.

Then, true Christian communion consists in the sharing of a Presence This is not
poetry merely, but a fact taught in bold letters in the New Testament.

God hes given us Himsdlf in the Person d His Son. “Where two o three ae gathered
together in my name, there an | in the midst of them.” The immanence of God in His
universe makes possble the enjoyment of the “red Presence” by the saints of God in
heaven and oneath simultaneously. Wherever they may be, He is present to them in
the fullness of His Godhead.

| do nd believe that the Bible teates the possbility of communicaion between the
saints on eath and those in heaven. But while there can na be communicaion, there
most surely can be coommunion. Deah daes not tea the individual believer from his
placein the Body of Christ. Asin ou human bodes ead member is nouished by the
same bloodwhich at oncegiveslife and unty to the entire organism, so in the Body of
Christ the quickening Spirit flowing through every part gives life and unty to the
whale. Our Christian brethren who have gone from our sight retain still their placein
the universal fellowship. The Church is one, whether waking or slegping, by a unity of
life forevermore.

The most important thing abou the doctrine of the ommunion d saintsisits pradicd
effeds onthelives of Christians. We know very littl e dou the saints above, bu abou
the saints on eath we know, or can knaw, a grea ded. We Protestants do nd believe
(since the Bible does nat tead) that the saints who have gone into heaven before us
are in any way affeded by the prayers or labous of saints who remain oneath. Our
particular care is nat for those whom God hes aready honoued with the vision
bedific, bu for the hard-pressed and struggliing pilgrims who are till travelling
toward the City of God. We dl belong to ead ather; the spiritual welfare of ead ore
is or should be the loving concern of all the rest.

We shoud pray for an enlargement of soul to receve into ou heats all of God's
people, whatever their race colour or church affiliation. Then we shoud pradice
thinking of ourselves as members of the blessed family of God and shoud strive in
prayer to love and appreciate everyone who is born of the Father.

| suggest also that we try to acqquaint ourselves as far as possble with the good and
saintly souls who lived before our times and nav belong to the company of the
redeemed in hearen. How sad to limit our sympathies to thase of our own day, when
God in His providence has made it possble for us to enjoy the rich treasures of the
minds and heats of so many haly and gifted saints of other days. To confine our
reading to the works of afew favourite authors of today or last week is to restrict our
horizons and to pinch our souls dangerously.

| have no doub that the prayerful reading of some of the grea spiritual clasgcs of the

centuries would destroy in us forever that constriction o soul which seems to he the
earmark of modern evangelicalism.
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For many of us the wells of the past wait to be reopened. Augustine, for instance
would kring to us a sense of the overwhelming majesty of God that would go far to
cure the flippancy of spirit found so widely among modern Christians. Bernard of
Cluny would sing to us of “Jerusalem the Golden” and the peaceof an eterna Sabbath
day until the miserable pleasures of this world becmme intolerable; Richard Rolle
would show us how to escgpe from “the ddundance of riches, the flattering of women
and the fairnessof youth,” that we may go onto knowv God with an intimacy that will
beamme in ou heats “hed, fragrance and song”; Tersteegen would whisper to us of
the “hidden love of God’ and the awful Presence until our heats would become “still
before Him” and “prostrate inwardly adore Him”; before our eyes the swed St. Francis
would throw his arms of love aoundsun and moon, trees andrain, bird and keast, and
thank God for them all in a pure rapture of spiritual devotion.

But who is able to complete the roster of the saints? To them we owe adebt of
gratitude too grea to comprehend: prophet and apostle, martyr and reformer, scholar
and trandator, hymnist and composer, teaher and evangelist, na to mention ten
thousand times ten thousand simple-heated and anonymous ouls who kept the flame
of purereligion aive even in those times when the faith o our fathers was burning but
dimly all over the world.

They belong to us, al of them, and we belong to them. They and we and all redeemed
men and women o whatever age or clime ae included in the universal fellowship of
Christ, and together compose “ a royal priesthood, an hty nation, a alliar people,”
who enjoy a common but blessed communion of saints.
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CHAPTER 20: TEMPERAMENT IN THE CHRISTIAN LIFE

A celebrated American preacher once advanced the novel theory that the various
denominations with their different doctrinal emphases served a useful purpose as
gathering places for persons of similar temperaments. Christians, he suggested, tend to
gravitate toward others of like mental types. Hence the denominations.

Undoubtedly thisis oversimplification carried to the point of error. There are too many
persons of dissimilar temperaments in every denomination to support such a sweeping
classification. Yet | believe that we have here an instance where an error may serve to
point up a truth, the truth being that temperament has a great deal to do with our
religious views and with the emphases we lay on spiritual matters generally.

It may be a bit difficult to determine which is cause and which effect, but | have
noticed that historically Calvinism has flourished among peoples of a markedly
phlegmatic disposition. While it is true that Jacob Arminius was a Dutchman, on the
whole the Dutch people appear temperamentally quite suited to Calvinism. On the
other hand, it would be hard to imagine a Calvinistic Spaniard or Italian. Isolated
instances there certainly are, but for the most part the buoyant, volatile, mandolin
playing Latin does not take naturally to long periods of meditation on the divine
sovereignty and the eternal decrees.

While we all pride ourselves that we draw our beliefs from the Holy Scriptures, along
those border lines where good men disagree we may unconsciously take sides with our
temperament. Cast of mind may easily determine our views when the Scriptures are
not clear.

People may be classified roughly into two psychologica types, the gay and the
sombre, and it is easy to see how each type will be attracted to the doctrinal views that
agree most naturally with its own mental cast. The Calvinist, for instance, never
permits himself to become too happy, while the Arminian tends to equate gravity of
disposition with coldness of heart and triesto cureit with arevival.

No Calvinist could have written the radiant hymns of Bernard of Clairvaux or Charles
Wesley. Calvinism never produced a Christian mystic, unless we except John Newton
who was near to being a mystic and did write a few hymns amost as radiant as those
of Bernard.

To sguare the records, however, it should be said that if the Calvinist does not rise as
high, he usualy stays up longer. He places more emphasis on the Holy Scriptures
which never change, while his opposite number (as the newspapers say) tends to judge
his spiritua condition by the state of his feelings, which change constantly. This may
be the reason that so many Calvinistic churches remain orthodox for centuries, at |east
in doctrine, while many churches of the Arminian persuasion often go liberal in one
generation.

| realise that | am doing a bit of oversimplifying on my own here; still | believe thereis

more than a germ of truth in the whole thing. Anyway, | am less concerned with the
effect of temperament on the historic church, which obviously | can do nothing about,
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than with its effed upon my own soul and the souls of my readers, whom | may be
able to influence somewhat.

Whether or not my broader conclusions are sound,there would seem to be no reason
to doult that we naturaly tend to interpret Scripture in the light (or shadow) of our
own temperament and let our peauliar mental cast dedde the degreeof importance we
attach to various religious doctrines and practices.

The odd thing abou this human quirk is that it prospers most where there is the
gredest amourt of religious freedom. The aithoritarian churches that tell their
adherents exadly what to believe and where to lay their emphasis produce afair
degree of uniformity among their members. By stretching everyone on the bed of
Procrustes they manage to lengthen or trim bad the individual temperament to their
liking. The free Protestant, who is gill permitted a cetain amourt of private
interpretation, is much more likely to fall into the trap of temperament. Exposure to
this temptation is one price he pays for his freedom.

The minister above dl others $ioud look cee into his own heat to dscover the
reason for his more pronourced views. It is not enough to draw himself up and dedare
with dignity that he preadies the Bible find ndhing but the Bible. That clam is made
by every man who stands in sincerity to dedare the truth; but truth has many faces and
the man of God is in grave danger of reveding only a limited few to his people, and
those the ones he by disposition favours most.

One canr na imagine Francis of Asds preading Edward’'s srmon, “Sinners in the
Hands of an Angry God,” nor can we picture Jonathan Edwards preading to the birds
or cdli ng uponsun and moonand wind and stars to join him in praising the Lord. Y et
both were good men who loved God ceeply and trusted Christ completely. Many other
factors besides temperament must not be overlooked.

Are we then to accept the bias of disposition as mething inevitable? Are we to all ow
our religious views to be dictated by ancestors long dead whaose genes gill stir within
us? By no means. The Scriptures, criticd self-discipline, horesty of heat and
increased trust in the inward operations of the Holy Spirit will save us from being too
greatly influenced by temperament.
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CHAPTER 21: DOESGOD ALWAYSANSWER PRAYER?

Contrary to popuar opinion, the alltivation d a psychoogy of uncriticd belief is not
an unguwlified good, and if caried too far it may be apositive evil. The whaoe world
has been booly-trapped by the devil, and the dealiest trap o al is the religious one.
Error never looks so innocent as when it is found in the sanctuary.

One field where harmlesslooking but deally traps appea in grea profusion is the
field of prayer. There ae more swed nations abou prayer than could be cntained in a
large book, all of them wrong and all highly injurious to the souls of men.

| think of one such false nation that is found dten in pleasant places consorting
smilingly with aher nations of unguestionable orthodoky. It is that God always
answers prayer.

This error appeas among the saints as a kind d all-purpose philosophc therapy to
prevent any disappanted Christian from suffering too gred a shock when it becomes
evident to him that his prayer expedations are nat being fulfill ed. It is explained that
God always answers prayer, either by saying Yes or by saying No, a by substituting
something else for the desired favour.

Now, it would be hard to invent a neaer trick than this to save facefor the petiti oner
whose requests have been rgeded for nonobedience Thus when a prayer is not
answered he has but to smile brightly and explain, “God said No.” It is al so very
comfortable. Hiswobhly faith is saved from confusion and h's conscienceis permitted
to lie undisturbed. But | wonder if it is honest.

To receve a answer to prayer as the Bible uses the term and as Christians have
understoodit historicdly, two elements must be. present: (1) A clea-cut request made
to God for a spedfic favour. (2) A clea-cut granting of that favour by God in answer
to the request. There must be no semantic twisting, no changing of labels, no altering
of the map during the journey to help the embarrassed tourist to find himself.

When we go to God with arequest that He modify the existing situation for us, that is,
that He answer prayer, there ae two condtions that we must med: (1) We must pray
in the will of God and (2) we must be on what old-fashioned Christians often cdl
“praying ground”; that is, we must be living lives pleasing to God.

It is futile to beg God to ad contrary to His reveded puposes. To pray with
confidence the petitioner must be cetain that his request fall s within the broad will of
God for His people.

The second condtion is also vitally important. God hes not placel Himself under
obligationto honou the requests of worldly, carnal or disobedient Christians. He heas
and answers the prayers only of thase who walk in His way. “ Beloved, if our heart
condamn us nat, then have we @nfidence toward God. And whatsoeve we ask, we
receve of him, because we ke@ his commandments, and dothose things that are
pleasingin his sght ... If yeabidein me, andmy words abide in you, ye shall ask what
ye will, and it shall be done unto yo(I John 3:21-22; John 15:7).
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God wants us to pray and He wants to answer our prayers, bu He makes our use of
prayer as a privilege to commingle with His use of prayer as a discipline. To receve
answers to prayer we must med God's terms. If we negled His commandments our
petitions will not be honoued. He will ater situations only at the request of obedient
and humble souls.

The God-always-answers-prayer sophistry leaves the praying man withou discipline.
By the exercise of this bit of smooth casuistry he ignores the necessty to live soberly,
righteously and godly in this present world, and adually takes God's flat refusal to
answer his prayer as the very answer itself. Of course such a man will not grow in
haliness he will never lean haw to wrestle and wait; he will never know corredion;
he will nat hea the voice of God cdli ng him forward; he will never arrive & the place
where he is moraly and spiritualy fit to have his prayers answered. His wrong
philosophy has ruined him.

That is why | turn aside to expose the bit of bad theology upon which his bad
philosophy isfounded. The man who accetsit never knows where he stands; he never
knows whether or not he has true faith, for if his request is nat granted he avoids the
implicaion by the simple dodge of dedaring that God switched the whale thing
aroundand gave him something else. He will not allow himself to shoa at atarget, so
he can not tell how good or how bad a marksman he is.

Of certain persons James sys plainly: “ Ye ask, andreceve nat, because yeask amiss
that ye may consume it uponyour lusts.” From that brief sentence we may lean that
God refuses ome requests because they who make them are not morally worthy to
recave the aaswer. But this means nathing to the one who has been seduced into the
belief that God always answers prayer. When such a man asks and receves not he
passes his hand owr the hat and comes up with the answer in some other form. One
thing he dings to with grea tenadty: God rever turns anyone away, bu invariably
grants every request.

The truth is that God always answers the prayer that acords with His will as reveded

in the Scriptures, provided the one who praysis obedient and trustful. Further than this
we dare not go.
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CHAPTER 22: SELF-DECEPTION AND HOW TO AVOIDIT

Of al forms of deception, self-deception is the most deally, and d al deceved
persons the self-deceived are the least likely to discover the fraud.

The reason for this is smple. When a man is deceved by ancther he is deceved
against hiswill . He is contending against an adversary and is temporarily the victim of
the other’s guile. Since he expeds his foe to take alvantage of him he is watchful and
quick to susped trickery. Under such circumstances it is possble to be deceved
sometimes and for a short while, but because the victim is resisting he may bres out
of the trap and escape before too long.

With the self-deceved it is quite different. He is his own enemy and is working a fraud
upon hmself. He wants to believe the lie and is psychaogicdly condtioned to doso.
He does not resist the decet but collaborates with it against himself. There is no
strugdle, because the victim surrenders before the fight begins. He enjoys being
deceived.

It is altogether possble to pradice fraud uponow own souls and go deceved to
judgment. “ If a man think himself to be something, when he is nathing,” said Paul,
“he deceveth himself.” With this agrees the inspired James: “ If any man among you
seam to be religious, and bridleth na his tongwe, bu deceveth his own heart, this
man’s religion is vain.”

The farther we push into the sanctuary the greaer bewmmes the danger of self-
decegotion. The deeoly religious man is far more vulnerable than the eaygoing fellow
who takes his religion lightly. This latter may be decaved bu he is not likely to be
self-deceived.

Under the presaure of deg spiritual concern, and before his heat has been whally
conquered by the Spirit of God, a man may be driven to try every dodge to save face
and preserve asemblance of his old independence This is aways dangerous and if
persisted in may prove calamitous.

The falen heat is by nature iddatrous. There gpeas to be no limit to which some of
uswill goto save our idd, while & the same time telli ng ourselves eagerly that we ae
trusting in Christ alone. It takes a violent ad of renurciation to deliver us from the
hidden idd, and since very few modern Christians understand that such an ad is
necessary, and orly a small number of those who knawv are willi ng to do, it follows
that relatively few profesors of the Christian faith these days have ever experienced
the painful act of renunciation that frees the heart from idolatry.

Prayer is usually recommended as the panaceafor al ill s and the key to open every
prison doa, and it would indead be difficult to owerstate the alvantages and pivilege
of Spirit-inspired prayer. But we must not forget that unlesswe ae wise and watchful
prayer itself may beacome asource of self-deceotion. There ae & many kinds of prayer
as there ae problems and some kinds are nat accetable to God. The prophets of the
Old Testament denourced Israd for trying to hide their iniquiti es behind their prayers.
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Christ flatly rejected the prayers of hypocrites and James declared that some religious
persons ask and receive not because they ask amiss.

To escape self-deception the praying man must come out clean and honest. He can not
hide in the cross while concealing in his bosom the golden wedge and the goodly
Babylonish garment. Grace will save a man but it will not save him and his idol. The
blood of Christ will shield the penitent sinner alone, but never the sinner and his idol.
Faith will justify the sinner, but it will never justify the sinner and his sin.

No amount of pleading will make evil good or wrong right. A man may engage in a
great deal of humble talk before God and get no response because unknown to himself
he is using prayer to disguise disobedience. He may lie for hours in sackcloth and
ashes with no higher motive than to try to persuade God to come over on his side so he
can have his own way. He may grovel before God in awelter of self-accusation, refuse
to give up his secret sin and be rejected for his pains. It can happen.

Dr. H. M. Shuman once said to me in private conversation that he believed the one
quality God required a man to have before He would save him was honesty. With this
| heartily agree. However dishonest the man may have been before, he must put away
his duplicity if he is to be accepted before the Lord. Double dealing is unutterably
offensive to God. The insincere man has no claim on mercy. For such a man the cross
of Christ provides no remedy. Christ can and will save a man who has been dishonest,
but He can not save him while he is dishonest. Absolute candour is an indispensable
requisite to salvation.

How may we remain free from self-deception? The answer sounds old-fashioned and
dull but here it is: Mean what you say and never say what you do not mean, either to
God or man. Think candid thoughts and act forth-rightly always, whatever the
consequence. To do this will bring the cross into your life and keep you dead to self
and to public opinion. And it may get you into trouble sometimes, too. But a guileless
mind is agreat treasure; it isworth any price.
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CHAPTER 23: ON BREEDING SPOTTED MICE

The asciated presslately caried an interesting if somewhat depressng story out of
Londonabou a cetain British pee who had died just a few days $hort of his eighty-
ninth birthday.

Having been a man of means and pdaition, it had presumably not been necessary for
him to work for aliving like the rest of us, so at the time of his deah he had had abou
seventy adult yeasin which he was freeto dowhatever he wanted to do,to pusue ay
calling he wished or to work at anything he felt worthy of his considerable abilities.

And what had he dhasen to dd? Well, acoording to the story, he had “devoted his life
to trying to breed the perfect spotted mouse.”

Now, | grant every man the right to breed spatted miceif he wants to and can get the
cooperation d the mice and | fredy admit that it is his businessand nd mine. Not
being a mouse lover (nor amouse hater for that matter; | am just neutral abou mice), |
do nd know but that a spotted mouse might be more useful and make a more
affectionate pet than a common mouse colored mouse. But still | am troubled.

The mouse breader in questionwas alord, and | was born onafarm in the hill courtry
of Pennsylvania, but since a cacan look at aking | suppcse afarm boy can look at a
lord, even look at him with dsapproval if the drcumstances warrant. Anyway, aman’'s
aman for that, and | fed a cetain kinship for every man ban o woman; so | can nd
but grieve for my brother beyond the seas.

Made in the image of God, equipped with awesome powers of mind and soul, cdled to
drean immortal dreans and to think the long thoughts of eternity, he doases the
breeding of a spatted mouse & his reason for existing. Invited to walk with God on
eath and to dwell at last with the saints and angels in the world abowe; cdled to serve
his generation by the will of God, to presswith hdy vigour toward the mark for the
prize of the high cdling of God in Christ Jesus, he dedicaes his life to the spotted
mouse, na just evenings or hdidays, mind you, bu his entire life. Surely this is
tragedy worthy of the mind of akeschylus or &hakespeare.

Let us hope that the story is not true or that the news boys got it mixed up as they
sometimes do; but even if the whale thing shoud prove to be ahoax, still it points up
astark human tragedy that is being enaded before our eyes daily, na by make-believe
play adors, bu by red men and women who are the dharaders they portray. These
shoud be mncerned with sin and righteousnessand judgment; they shoud be getting
ready to die and to live again; but instead they spend their days breeding spotted mice.

If the spiritual view of the world isthe crred one, as Christianity boldly asserts that it
is, then for every one of us heaven is more important than eath and eternity more
important than time. If Jesus Christ iswho He daimed to be; if Heis what the glorious
company of the gostles and the nolde amy of martyrs dedared that He is; if the faith
which the haly church throughou al the world dah adknowledge is the true faith of
God, then noman has any right to dedicate his life to anything that can burn or rust or
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rot or die. No man has any right to give himself completely to anyone but Christ nor to
anything but prayer.

The man who daes not know where heislost; the man who daes not know why he was
born is worse lost; the man who can na find an oljed worthy of his true devotionis
lost utterly; and by this description the human raceis lost, and it is a part of our
lostnessthat we do nd know how lost we ae. So we use up the few predous yeas
alotted to us breading spatted mice Not the kind that scurry and squedk, maybe; but
viewed in the light of eternity, are naot most of our little human adivities amost as
meaningless?

One of the glories of the Christian gospel isits ability not only to deliver a man from
sin bu to arient him, to pacehim on a pe& from which he can see yesterday and
today in their relation to tomorrow. The truth cleanses his mind so that he can
reaognize things that matter and seetime and space ad kings and cabbages in ther
true perspedive. The Spirit-ill uminated Christian can na be ceaed. He knows the
values of things; he will nat bid onarainbonv nor make adown payment on a mirage;
he will not, in short, devote his life to spotted mice.

Badk of every wasted lifeis abad phlosophy, an erroneous conception d life's worth
and pupose. The man who kelieves that he was born to get al be can will spend his
life trying to get it; and whatever he gets will be but a cage of spotted mice The man
who believes he was creded to enjoy fleshly pleasures will devote himself to pleasure
seeking; and if by a combination d favourable drcumstances he manages to get a lot
of fun ou of life, his pleasures will al turn to ashes in his mouth at the last. He will
find ou too late that God made him too noble to be satisfied with those tawdry
pleasures he had devoted his life to here under the sun.
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CHAPTER 24: THE UNKNOWN SAINTS

Willi am Wordsworth in afine passage states his belief that there ae many more poets
in the world than we suppce. “... men endowved with highest gifts, The vision and the
faaulty divine,” but who are unknaovn because they ladked or fail ed to culti vate the gift
of versification.

Then he sums up his belief in a sentencethat suggests truth far beyond any that he had
in mind at the time. “ Strongest minds Are often those of whom the noisy world heas
least.”

Most of usin ou soberer moments would admit the soundressof this observation, bu
the hard fad is that for the average person it is not the findings of the sober moment
that determine our total working philosophy; rather it is the shallow and deceptive
notions pressed upon & by the “noisy world.” Human society generally (and espeaally
in the United States) has falen into the aror of assuming that greanessand fame ae
synonymous. Americans appea to take for granted that ead generation povides a
catain number of superior men and the democratic processes unerringly find those
men and set them in a place of prominence. How wrong can people get!

We have but to become aguainted with, o even listen to, the big names of our times
to dscover how wretchedly inferior most of them are. Many appea to have arived at
their present eminence by pull, brass nerve, gall and lucky acadent. We turn away
from them sick to ou stomach and wonder for a discouraged moment if thisis the best
the human race ca produce But we gain ou self-posssson again by the simple
expedient of recdling some of the plan men we know, who live unheralded and
unsung, and who are made of stuff infinitely finer than the hoarse-voiced braggarts
who occupy too many of the highest offices in the land.

If we would seelife steaily and seeit whole we must make astern effort to bregk
away from the power of that false philosophy that equates greanesswith fame. The
two may be and often are oceans and continents apatrt.

If the church were abody whaly unaffeaed by the world we culd tossthe &ove
problem over to the seaular philosophers and go abou our business but the truth is
that the dhurch aso suffers from this evil nation. Christians have fall en into the habit
of accepting the naisiest and most notorious among them as the best and the greaest.
They too have leaned to equate popuarity with excdlence, and in open defiance of
the Sermon onthe Mourt they have given their approval not to the meek but to the
self-assertive; not to the mourner but to the self-asaured; not to the pure in heat who
see God but to the publicity hunter who seeks headlines.

If we might paraphrase Wordsworth we could make his lines run, “Purest saints are
often those of whom the noisy church heas least,” and the words would be true,
deeply, wonderfully true.

After more than thirty yeas of observing the religious sene | have been forced to

conclude that saintliness and church leadership are nat often synonymous. | have on
many occasions preadied to grateful Christians who had gone so much farther than |
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had into the swed mysteries of God that | acually felt unworthy to tie their shoe laces.
Yet they sat meekly listening while one inferior to them stood in the place of
prominence and dedared imperfedly truths with which they had long been familiar by
intimate and beautiful experience They must have known and felt how much of theory
and haw little of red heat knowledge there was in the sermon, bu they said nahing
and no doubt appreciated what little of good there was in the message.

Were the dhurch a pure and Spirit-filled body, whaly led and dreded by spiritual
considerations, certainly the purest and the saintliest men and women would be the
ones most appredated and most honoued; but the oppdasite is true. Godlinessis no
longer valued, except for the very old or the very dea. The saintly souls are forgotten
in the whirl of religious adivity. The nasy, the self-assrtive, the entertaining are
sought after and rewarded in every way, with gifts, crowds, offerings and pulbicity.
The Christ-like, the self-forgetting, the other-worldly are jostled aside to make room
for the latest converted playboy who is usualy not too well converted and still very
much of a playboy.

The whoe short-sighted phlosophy that ignores eternal qualities and maors on
trividlities is aform of unbelief. These Christians who embody such a philosophy are
clamouring after present reward; they are too impatient to wait the Lord’s time. They
will not abide the day when Christ shall make known the seaet of every man’'s heat
and reward ead ore acording to his deeds. The true saint sees farther than this; he
caes littl e for passng vaues; he looks forward eagerly to the day when eternal things
shall come into their own and godliness will be found to be all that matters.

Strange & it may be, the hdliest souls who have ever lived have eaned the reputation
for being pessmistic. Their smiling indifference to the world's attradions and their
stealy resistance to its temptations have been misunderstood by shallow thinkers and
attributed to an ursocial spirit andaladk of love for mankind. What the world fail ed to
seewas that these peauliar men and women were behalding a aty invisible; they were
walking day by day in the light of ancther and eternal kingdom. They were drealy
tasting the powers of the world to come and enjoying afar the triumph o Christ and
the glories of the new creation.

No, the unknown saints are riot pessmists, na are they misanthropes or joy-kill ers.
They are by virtue of their godly faith the world’s only true optimists. Their creed was
stated simply by Julian of Norwich when she said, “But all shall be well, and all shall
be well, and all manner of thing shall be well.” Though sin isin the world, she agued,
afrightful visitation to be redoned with, yet so perfed is the aonement that the time
will come when all evil shall be gadicaed and everything restored again to its pristine
beauty in Christ. Then “all shall be well, and all manner of thing shall be well.”

The wise Christian will be content to wait for that day. In the meantime, he will serve
his generationin the will of God. If he shoud be overlooked in the religious popuarity
contests he will giveit but small attention. He knows whom he is trying to pesse and
he is willi ng to let the world think what it will of him. He will not be aound much
longer anyway, and where he is going men will be known na by their *‘Hooper’ rating
but by the holiness of their character.

54



CHAPTER 25: THREE FAITHFUL WOUNDS

“ Faithful are the wounds of a friend,” says the Holy Spirit in Proverbs 27:6. And lest
we imagine that the preader is the one who dces the woundng, | want to read Job
5:17-18 “ Behdd, happy is the man whom God corredeth: therefore despise not thou
the dhastening d the Almighty: for he maketh sore, andbindeth up he wounckth, and
his hands make whae.” You see the one who daes the woundng here is not the
servant, but the Master Himself. So with that in our minds | want to talk to you abou
three faithful wounds of a friend.

In arder to get launched into my message let me introduce alittl e lady who hes been
dea for abou six hunded yeas. She oncelived and loved and prayed and sang in the
city of Norwich, England. Thisllittle woman hadn’'t much light and she hadn't any way
to get much light, bu the beautiful thing abou her was that, with what little Biblicd
light she had, she walked with God so wonderfully close that she becane as fragrant as
a flower. And long before Reformation times dhe was in spirit an evangelicd. She
lived and ded and hes now been with her Lord nealy six hunded yeas, bu she has
left behind her a fragrance of Christ.

England was a better placebecaise this littl e lady lived. She wrote only one book, a
very tiny book that you could dip into your side pocket or your purse, but it’'s ©
flavourful, so dvine, so hearenly, that it has made adistinct contribution to the grea
spiritua literature of the world. The lady to whom | refer is the one cdled the Lady
Julian.

Before she blossomed ou into this radiant, glorious life which made her famous as a
grea Christian al over her part of the world, she prayed a prayer and God answered. It
is this prayer with which | am concerned tonight. The essence of her prayer was this:

“O God, dease give me three wounds, the wound d contrition and the wound d
compasson and the wound d longing after God.” Then she alded this littl e postscript
which | think is one of the most beautiful things | have ever read: “This | ask withou
condtion.” She wasn’t dickering with God. She wanted threethings and they were dl
for God s glory: “I ask this withou condtion, Father; dowhat | ask and then send me
the bill. Anything that it costs will be all right with me.”

All grea Christians have been wounded souls. It is grange what a woundwill doto a
man. Here's a soldier who goes out to the battlefield. He is full of jokes and strength
and self-asaurance then ore day a pieceof shrapnel teas through m and ke fdls, a
whimpering, bedaen, defeaed man. Suddenly his whole world coll apses around hm
and this man, instead o being the gred, strong, broad-chested fellow that he thought
he was, suddenly becomes a whimpering boy again. And such have ever been known, |
am told, to cry for their mothers when they lie bleading and suffering on the field of
battle. There is nothing like awoundto take the self-assurance out of us, to reduce us
to childhood again and make us small and helpless in our own sight.

Many of the Old Testament charaders were wounded men, stricken of God and

afflicted indeead as their Lord was after them. Take Jaaob, for instance Twice God
afflicted hm; twice he met God and eadt time it cane & a wound, and ore time it
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came adually as a physicd woundand ke limped on hs thigh for the rest of his life.
And the man Elij ah - was he not more than a theologian, more than a doctrinarian? He
was a man who hed been stricken; he had been struck with the sword of God and was
no longer simply one of Adam'’s racestanding up in his own self-asaurance he was a
man who hed had an encourter with God, who hed been confronted by God and hed
been defeaed and kroken davn before Him. And when Isaiah saw the Lord high and
lifted up,you knov what it did to him. Or take the man Ezekiel, howv he went down
before his God and became a little child again. And there were many others.

Now the wounded man is a defeaed man, | say; the strong, robust and self-confident
Adam-man ceases to fight badk any longer; he lays down his svord and surrenders and
the wound finishes him. Let’s talk about these three wounds in their order.

The first is the wound d contrition. Now I've head for the last thirty yeas that
repentanceis a change of mind, and | believe it, of course, as far as it goes. But that’s
just what’ s the matter with us. We have reduced repentanceto a change of mind. It isa
mental ad, indeed, bu | point out that repentance is not likely to do s much good
until it ceasesto be a diange of mind orly and kecomes a woundwithin ou spirit. No
man has truly repented urtil his sn has wounded him nea to deah, urtil the wound
has broken him and defeaed him and taken all the fight and self-assurance out of him
and he sees himself as the one who nailed his Saviour on the tree.

| dori't know about you, bu the only way | can keep right with God isto keep cortrite,
to ke a sense of contrition uponmy spirit. Now there’'s a lot of cheg and easy
getting rid of sin and getting your repentance disposed of. But the grea Christians, in
and ou of the Bible, have been those who were wounded with a sense of contrition so
that they never quite got over the thought and the feding that they personaly had
crucified Jesus. The grea Bishop Usher eat week used to go down by the riverbank
and there dl Saturday afternoon kred by alog and kewail his sns before his God.
Perhaps that was the secret of his greatness.

Let us beware of vain and ower-hasty repentance, and particularly let us beware of no
repentance d all. We ae asinful race ladies and gentlemen, a sinful people, and urtil
the knowledge has hit hard, urtil it has wounded us, urtil it has got through and past
the littl e department of our theology, it has dore us no good. A man can believe in
total depravity and rever have any sense of it for himself at al. Lots of us believe in
total depravity who have never been wounded with the knowledge that we' ve sinned.
Repentance is a wound | pray we may all feel.

And then there's the wound d compasson. Now compasson is an emotional
identificaion, and Christ had that in full perfedion. The man who has this wound d
compasson is a man who suffers along with aher people. Jesus Christ our Lord can
never suffer to save us any more. This He did, orce for al, when He gave Himself
withou spaot through the Holy Ghost to the Father on Calvary's cross He can na
suffer to save us but He still must suffer to win us. He does nat cdl His people to
redemptive suffering. That's impaossble; it coud na be. Redemption is a finished
work.
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But He does cdl His people to fed aong with Him and to fed aong with those that
rgoice and those that suffer. He cdls His people to be to Him the kind d an eathly
body in which He can weep again and suffer again and love ajain. For our Lord has
two bodes. Oneisthe body He tookto the treeon Calvary; that was the body in which
He suffered to redeem us. But He has a body on eath naowv, compaosed of thase who
have been baptised into it by the Holy Ghast at conversion. In that body He would now
suffer to win men. Paul said that he was glad that he culd suffer for the Colossans
and fill up the measure of the afflictions of Christ in his body for the church’s sake.

Now, my brethren, | don't know whether | can make it clea or nat. | know that things
like this have to be felt rather than understood, bu the wounded man is never a seeker
after happiness Thereis an ignole pursuit of irresporsible happinessamong us. Over
the last yeas, as | have observed the human scene and have watched God's professed
people live and de, | have seen that most of us would rather be happy than to fed the
wounds of other people's orrows. | do nd believe that it is the will of God that we
shoud seek to be happy, bu rather that we shoud seek to be haly and wseful. The haly
man will be the useful man and he's likely to be ahappy man too; but if he seeks
happiness and forgets holinessand wsefulness he's a cana man. I, for one, want no
part in carna religious joy. There ae times when it’s snful to be happy. When Jesus
our Lord was sveding it out there in the garden o hanging on the tree He @muld na
be happy. He was thlenan of sorrows, and acquainted with grief.”

And the grea saints of the past, who conquered and captured parts of the world for
Jesus, when they were in travail were nat happy. The woman, said Jesus, whois giving
birth is not happy at the time of her travail, bu as oon as the dild is delivered she
beames happy becaise aman is born into the world. You and | are, in a sense, to be
mothers in Israd, those through whom the Lord can suffer and grieve and love and
pity again to bring children to birth.

Thirdly, there’'s the wound d longing after God. This little woman wanted to long
after God with a longing that becane apain in her heat. She wanted to be lovesick.
She prayed in effed, “O God, that | might want Theeso bedly that it beacomes awound
in my heat that | can't get over.” Today, acceting Christ becomes terminal. That is
the end. And all evangelism leals toward ore thing - getting increased numbers of
people to accept Christ, and there we put a period. My criticism of most of our Bible
conferences is that we spend ou time ourting again the treasures that we have in
Christ but we never arrive & the placewhere any of that which isin Christ getsinto us.
He has blessed us with all spiritua blessngs in the heavenly places in Christ, but you
can no more buy food with the money still in the bank than you can live on the
treasures that are in Christ unless they’re also experientially in you.

So many of us sy, “All right, I'll attend ancther Bible wnference” or “I'll take a
course,” or “I'll buy abook!” My friends, what we need is hat more instruction; we' ve
bee instructed to deah. Where in the world is there more fundamental Bible teading
than here in Chicago? This is the Meccaof Fundamentalism. This is the Vatican of
Evangelicdism. We' ve got notebooks at home stadked high that go badk twenty-five
yeas. They tell us of some new sidelight on some text or some new ill ustration
somebody gave to pdant up a doctrine. But, oh, what we& creaures we ae! What
joyless people we are!
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Note the paradoxes. To be happily forgiven and yet to be wounded and to remember
the grief; to enjoy the peaceof the finished work of Christ and yet suffer to win athers;
to find God and yet be dways pursuing Him. When Moses saw the glory of God he
begged that he might seemore. When God reveded to hm that he had foundgrace he
wanted more grace Remember this: the man that has the most of God is the man who
is seeking the most ardently for more of God.

There was a man who talked abou “a restlessthirst, a saaed, infinite desire,” and that
iswhat | want for my own heat. Among the plastic saints of our times Jesus has to do
al the dying and al we want isto hea another sermon abou His dying; Jesus does all

the sorrowing and we want to be happy. But, my brethren, if we were what we ought
to be, we would seek to know in experience the meaning of the words, “ Except a corn
of wheat fall into the ground and @&, it abideth aone: but if it die, it bringeth forth
much fruit.”

| have been grealy and deeoly concerned that you and | do something more than listen,
that we dare to go to God like the Lady Julian and dare to ask Him to give us a
faithful, fatherly wound- maybe threeof them, if you dease: to wound s with a sense
of our own sinful unworthinessthat we'll never quite get over; to wound s with the
sufferings of the world and the sorrows of the diurch; and then to wound s with the
longing after God, a thirst, a saaed thirst and longing that will cary us on toward
perfection.

The lack of desire is the ill of all ills;
Many thousands through it the dark pathway have trod;
The balsam, the wine of predestinate wills,
Is a jubilant pining and longing for God.*

Write that sentence down, “A jubilant pining and longing for God.” Almost every day
of my life | am praying that “a jubilant pining and longing for God” might come badk
on the evangelicd churches. We don't neal to have our doctrine straightened ou;
we're & orthodox as the Pharisees of old. But thislonging for God that brings siritual
torrents and whirlwinds of seeking and self-denia - this is amost gone from our
midst.

God loves to be longed for, He loves to be sought,
For He sought us Himself with such longing and love;
He died for desire of us, marvellous thought!

And He longs for us now to be with Him above.*

(*Frederick W Faber)

| believe that God wants us to long for Him with the longing that will becmme
lovesickness that will become awoundto ou spirits, to keg us aways moving
toward Him, aways finding and always se&king, aways having and always desiring.
So the eath beaomes lessand lessvaluable and hearen gets closer as we move into
God and up into Christ.

Dare we bow our heats now and say, “Father, I’ ve been an irresporsible, childish kind
of Christian - more concerned with being happy than with being hay. O God, give me
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three wounds. Wound me with a sense of my own sinfulness Wound me with
compasson for the world, and woundme with love of Theethat will kegp me dways
pursuing and always exploring and always seeking and always finding.”

If you dare to pray that prayer sinceely and mean it before God, it could mean a

turning point in your life. It coud mean a doa of victory opened to you. May God
grant that it be so.
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CHAPTER 26: THE WRATH OF GOD - WHAT ISIT?

It is rare that there is anything good in human anger. Almost always it springs out of
unholy states of heart, and frequently it leads to cursing and violence. The man of evil
temper is unpredictable and dangerous and is usually shunned by men of peace and
good will.

There is a strong tendency among religious teachers these days to disassociate anger
from the divine character and to defend God by explaining away the Scriptures that
relate it to Him. Thisis understandable, but in the light of the full revelation of God it
isinexcusable.

In the first place, God needs no defense. Those teachers who are forever trying to
make God over in their own image might better be employed in seeking to make
themselves over in the image of God. In the Scriptures “ God spake all these words,”
and there is no independent criterion by which we can judge the revelation God there
makes concerning Himself.

The present refusal of so many to accept the doctrine of the wrath of God is part of a
larger pattern of unbelief that begins with doubt concerning the veracity of the
Christian Scriptures.

Let a man question the inspiration of the Scriptures and a curious, even monstrous,
inversion takes place: thereafter he judges the Word instead of |etting the Word judge
him; he determines what the Word should teach instead of permitting it to determine
what he should believe; he edits, amends, strikes out, adds at his pleasure; but always
he sits above the Word and makes it amenable to him instead of kneeling before God
and becoming amenable to the Word.

The tender-minded interpreter who seeks to shield God from the implications of His
own Word is engaged in an officious effort that can not but be completely wasted.

Why such aman still clings to the tattered relics of religion it is hard to say. The manly
thing would be to walk out on the Christian faith and put it behind him aong with
other outgrown toys and discredited beliefs of childhood, but this he rarely does. He
kills the tree but still hovers pensively about the orchard hoping for fruit that never
COMeS.

Whatever is stated clearly but once in the Holy Scriptures may be accepted as
sufficiently well established to invite the faith of al believers, and when we discover
that the Spirit speaks of the wrath of God about three hundred times in the Bible we
may as well make up our minds either to accept the doctrine or reject the Scriptures
outright. If we have valid information from some outside source proving that anger is
unworthy of God, then the Bible is not to be trusted when it attributes anger to God.
And if it iswrong three hundred times on one subject, who can trust it on any other?

The instructed Christian knows that the wrath of God is a redlity, that His anger is as
holy as His love, and that between His love and His wrath there is no incompatibility.
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He further knows (as far as fallen creaures can knowv such matters) what the wrath of
God is and what it is not.

To understand God' s wrath we must view it in the light of His haliness God is hay
and hes made hdliness to be the mora condtion recessary to the hedth of His
universe. Sin's temporary presencein the world only accents this. Whatever is hay is
hedthy; evil is a mora sicknessthat must end utimately in deah. The formation o
the language itself suggests this, the English word hdy deriving from the Anglo-Saxon
halig, hal meaning well, whole. Whileit is not wise to pressword arigins unddy, there
is yet a significance here that should not be overlooked.

Since God's first concen for His universe is its moral hedth, that is, its holiness
whatever is contrary to thisis necessarily under His eternal displeasure. Wherever the
haliness of God confronts unhdiness there is conflict. This conflict arises from the
irreconcil able natures of holinessand sin. God's attitude and adion in the conflict are
His anger. To preserve His creaion God must destroy whatever would destroy it.
When He aises to pu down destruction and save the world from irreparable moral
collapse He is said to be angry. Every wrathful judgment of God in the history of the
world has been a holy act of preservation.

The hdinessof God, the wrath of God and the hedth of the aedion are inseparably
united. Not only isit right for God to dsplay anger against sin, but | find it impossble
to understand how He could do otherwise.

God's wrath is His utter intolerance of whatever degrades and destroys. He hates
iniquity as a mother hates the diphtheria or palio that would destroy the life of her
child.

God swrath is the antisepsis by which mora putrefadion is chedked and the hedth of
the aeaion maintained. When God warns of His impending wrath and exhorts men to
repent and avoid it He puts it in alanguage they can understand: He tells them to “ flee
fromthewrath to come.” Hesaysin effed, “ Your lifeisevl, and ecuseit isevl you
are an enemy to the moral health of My aeation. | must exirpate whateve would
destroy the world | love Turn from evil before | rise up in wrath aganst you. | love
you, bu | hate the sin you love Separate yourself from your evil ways before | send
judgment upon you.”

“O Lord, ... in wrath remember mercyHabakkuk 3:2).
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CHAPTER 27: IN PRAISE OF DOGMATISM

It isvita to any understanding of ourselves and ou fellowmen that we believe what is
written in the Scriptures about human society, that it is fallen, aienated from God and
in rebellion against His laws.

In these days of togethernesswhen all men would brothers be for that, even the true
Christian is hard pu to it to believe what God has goken abou men and their relation
to each other and to God; for what He has spoken is never complimentary to men.

There is plenty of good rews in the Bible, but there is never any flattery or badk
scratching. Seen ore way, the Bible isabook d doam. It condemns al men as snners
and dedares that the soul that sinneth shall die. Always it pronources entence ajainst
society before it offers mercy; and if we will not own the validity of the sentence we
can not admit the need for mercy.

The coming of Jesus Christ to the world has been so sentimentali sed that it means now
something utterly alien to the Biblicd teading concerning it. Soft human pty has
been substituted for God' s mercy in the minds of millions, a pity that has long ago
degenerated into self-pity. The blame for man’s condtion has been shifted to God, and
Christ’s dying for the world has been twisted into an ad of penance on God's part. In
the drama of redemption man is viewed as Miss Cinderella who has long been
oppressd and mistreaed, bu now through the heroic deals of eath’s nodest Sonis
about to don her radiant apparel and step forth a queen.

This is humanism romanticdly tinted with Christianity, a humanism that takes sdes
with rebels and excuses thase who by word, thought and deed would glorify falen
men and if possible overthrow the glorious high Throne in the heavens.

According to this phil osophy men are never redly to blame for anything, the exception
being the man who insists that men are indeal to bame for something. In this dim
world of pious sntiment all religions are equal and any man who insists that salvation
is by Jesus Christ alone is a bigot and a boor.

So we pod our religious light, which if the truth is told is little more than darkness
visible; we discussreligion ontelevision and in the pressas akind d game, much as
we discussart and phlosophy, acceting as one of the groundrules of the game that
thereis nofinal test of truth and that the best religion is a mmposite of the best in al
religions. So we have truth by mgority vote and thus saith the Lord by common
consent.

One daraderistic of this ort of thing is its timidity. That religion may be very
predous to some persons is admitted, but never important enough to cause division a
risk hurting anyone's fedings. In al our discussons there must never be ay traceof
intolerance but we obviously forget that the most fervent devotees of tolerance ae
invariably intolerant of everyone who spe&s abou God with certainty. And there must
be no kgotry, which is the name given to spiritua asaurance by those who do nad
enjoy it.
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The desire to please may be cmmmendable enough under certain circumstances, bu
when pleasing men means displeasing God it is an unqualified evil and shoud have no
placein the Christian’s heat. To be right with God hes often meant to be in troulde
with men. Thisis sich a ommon truth that one hesitates to mention it, yet it appeas
to have been overlooked by the majority of Christians today.

Thereisanation abroad that to win aman we must agreewith him. Actually the exad
oppasite is true. G. K. Chesterton remarked that ead generation hes had to be
converted by the man who contradicted it most. The man who is going in a wrong
diredionwill never be set right by the dfable religionist who falsinto step beside him
and goes the same way. Someone must placehimself aaossthe path and insist that the
straying man turn around and go in the right direction.

Thereisof course asense in which we ae dl in this terrible human messtogether, and

for this reason there ae cetain areas of normal adivity where we can al agree The
Christian will not disagree merely to be different, bu wherever the moral standards

and religious views of society differ from the teadings of Christ he will disagree

flatly. He will not admit the validity of human opnion when the Word of Godis clea.

Some things are not debatable; there is no other side to them. There is only God'’s side.
When men believe God they speak bddly. When they doult they confer. Much current

religious talk is but uncertainty rationalising itself; and this they cdl “engaging in the
contemporary dialogue.” It is impossible to imagine Moses or Elijah so occupied.

All gred Christian leaders have been dagmatic. To such men two plus two made four.
Anyone who insisted upon @nying it or suspending judgment uponit was simmarily
dismissd as frivolous. They were only interested in a meding of minds if the minds
agreed to meet on holy ground. We could use some gentle dogmatists these days.
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CHAPTER 28: WHAT MEN LIVE BY

Human life has its central core where lie the things men live by. These things are
constant. They change not from age to age, bu are the same anong al races
throughout the world always.

Life dso has its marginal zones where lie the things that are relatively unimportant.
These change from generation to generation and vary from people to people.

It isat the central core that men are one, and it is onthe marginal zones that they differ
from eat ather. Yet the marginal things divide the peoples of the world radicdly and
seriously. Most of the enmities of the eath have aisen from differences that did na
matter basicdly; but because the people auld na distinguish things men live by from
things they live with these enmities arose between them, and dten led to perseautions,
murders and bloody wars.

Were men everywhere to ignore the things that matter little or not at al and give
serious attention to the few redly important things, most of the wall s that divide men
would be thrown down at once and a world of endless sufferings ended.

What does matter after al? What are the grea fads that are good al the time
everywhere anong all men? What are the aiomatic truths uponwhich al human life
may rest with confidence? Fortunately they are not many. Here are the chief ones:

1. Only God is gred. Men have sought to placegreaness elsewhere, in things, in
events, in men; but the human soul is too grea to attribute greanessto itself, and
certainly too great to believe that things or events can possess true greatness.

The greanessthat men seem to have is as the greanessof moonlight, which is but
the glory of the sunrefleded. Man’s glory is borrowed. He shines in the light that
never was on land a sea He refleds God' s greaness but has nore of his own.
“Before Thy ever-blazing throne We asklnster of our own.” (see Exodus 34:6)

2. Only Godiswise. Man’s wisdom has ever been the badge of his superiority and
the cause of his most arrogant pride; yet it fails him constantly. He can nd by his
wisdom find the aaswer to the old questions concerning himself: Whence? What?
Why? Whither? By it he can na seaure the blessngs he wants most: to escgpe
pain, to stay young and to stay alive.

Y et man baasts of his wisdom, God waits, the ajes pass and time and space ad
matter and motion and life and death join to tell us that only God is wise.

3. Apat from God ndhing matters. We think that hedth matters, that freedom
matters, or knowledge or art or civilization. And bu for one insistent word they
would matter indeed. That word is eternity.

Grant that men possess perpetual being and the predousness of every eathly

treasure is gone instantly. God is to ou eternal being what our heat is to ou
body. The lungs, the liver, the kidneys have value & they relate to the heat. Let
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the heat stop and the rest of the organs promptly coll apse. Apart from God, what
ismoney, fame, educaion, civili zation? Exadly nothing at all, for men must leave
al these things behind them and ore by one go to eternity. Let God hde His face
and nothing thereafter is worth the effort.

4. Only what we do in God will remain to us at last.

Man is made in the image of his Creaor and hes an urge toward credive adivity.
When he left the Garden his credive urge did na leave him. He must build,
aways build; his materials may be brick, paint, musicd notes, scientific data,
systems of thought; but always he must build, from the boy that builds atoy to the
man that builds an empire.

Yet timeis against him, for it weas out everything it touches. Its grinding adion
makes dust of civilisations and cities and men. A lifetime of toil dies with the
toiler. But God pus immortality in al our loving efforts for Him and shares His
eternity with all who love and trust Him.

5. Human sinisred. Suspicion, tete, envy, power, lust and greed keep the world in
a state of continual ferment, while bespedaded men stand unbinking and assure
classes of eager students that the whole ideaof sin is outmoded and sin itself non
existent.

In spite of all our smocth talk sin continues to ride the raceof man. Until its heavy
weight is lifted from the soul nothing else has any right to ou attention, for sin
shuts us out from the presence of the God whaose favour alone gives life awy
satisfactory reason for being.

6. With God thereis forgiveness “T he Lord God, merciful and gacious ...keging
mercy for thousands, forgiving iniquity and transgresson andsin.” So says the
Old Testament. “T he Son & man hah power on earth to forgive sins,” says the
New. (Matthew 9:6)

God's mercy heals up in the Man Christ Jesus who is God and man by the
mystery of the Incanation. He can and daes forgive sin becaise the sin was
committed against Him in the first place The soul in Christ has found the One
that matters. His heaviest problem is lved; his basic philosophy is ound his
eyes are open and he knows the true from the false.

7. Only what God poteds is sfe. All else perishes with the using or the hoarding.
Paul knew this ®aet. He said, “ He is able to keg that which | have omnitted
unto him against that day (2 Timothy 1:12)

Blessed Treasure. Blessed Keeper. Blessed Day.
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CHAPTER 29: HOW TO TRY THE SPIRITS

These ae the times that try men’s ouls. The Spirit has goken expresdy that in the
latter times ome shoud depart from the faith, giving heed to seducing spirits and
doctrines of demons; spe&king lies in hypocrisy; having their conscience seaed with a
hat iron. Those days are upon s and we can na escgpe them; we must triumphin the
midst of them, for such is the will of God concerning us.

Strange & it may sean, the danger today is greder for the fervent Christian than for
the lukewarm and the self-satisfied. The seeker after God's best things is eager to hea
anyone who dfers a way by which he can oltain them. He longs for some new
experience, some devated view of truth, some operation d the Spirit that will raise
him abowve the dea level of religious mediocrity he sees all around hm, and for this
reason ke is realy to give asympathetic ea to the new and the wonderful in religion,
particularly if it is presented by someone with an attradive personality and a reputation
for superior godliness.

Now our Lord Jesus. that grea Shepherd of the sheep, has nat left His flock to the
mercy of the wolves. He has given us the Scriptures, the Holy Spirit and retural
powers of observation, and He expeds us to avail ourselves of their help constantly.
“Prove all things, had fast that which is good; said Paul (1 Thessalonians 5:21).
“Beloved, believenat evey spirit,” wrote John, “ but try the spirits whether they are
of God: because many false prophets are gore out into the world” (1 John 41).
“Beware of false prophets,” ou Lord warned, “which come to you in sheg’s
clothing, bu inwardly they are ravening wolves’ (Matthew 7:15). Then He alded the
word by which they may be testéde shall know them by their fruits.”

From thisit is plain na only that there shall be false spirits abroad, endangering our
Christian lives, bu that they may be identified and knavn for what they are. And o
course once we beawme avare of thelr identity and lean their tricks their power to
harm us is gone. “ Suely in vain the net is gread in the sight of any bird” (Proverbs
1:17)

It is my intention to set forth here amethod by which we may test the spirits and pove
al things religious and moral that come to us or are brought or offered to us by
anyone. And while deding with these matters we shoud ke in mind that not all
religious vagaries are the work of Satan. The human mind is cgpable of plenty of
mischief withou any help from the devil. Some persons have apositive genius for
getting confused, and will mistake ill usion for redity in broad daylight with the Bible
open before them. Peter had such in mind when he wrote, “ Our beloved brother Paul
also according to the wisdom given urto him hath written urto you; as also in dl his
epistles, speaking in them of these things; in which are some things hard to be
understood, which they that are unlearned and urstable wrest, as they do dso the
other scriptures, unto their own destructio(® Peter 3:15-16).

It isunlikely that the confirmed apostles of confusion will read what is written here or
that they would profit much if they did; but there ae many sensible Christians who
have been led astray but are humble enough to admit their mistakes and are now realy
to return urto the Shepherd and Bishop d their souls. These may be rescued from

66



false paths. More important still, there ae undoultedly large numbers of persons who
have nat left the true way but who want a rule by which they can test everything and
by which they may prove the quality of Christian teating and experience & they
come in contad with them day after day throughou their busy lives. For such as these
| make avalable here a little seaet by which | have tested my own spiritud
experiences and religious impulses for many years.

Briefly stated the test isthis: This new doctrine, this new religious habit, this new view
of truth, this new spiritual experience how has it affeded my attitude toward and my
relation to God, Christ, the Holy Scriptures, self, other Christians, the world and sin.
By this svenfold test we may prove everything religious and knav beyond a doult
whether it is of God a naot. By the fruit of the treewe know the kind d treeit is. So
we have but to ask abou any doctrine or experience, What is this doing to me? and we
know immediately whether it is from above or from below.

1. One vita test of al religious experienceis how it affeds our relation to God, ou
concept of God and ou attitude toward Him. God keing who He is must always be the
supreme abiter of al things religious. The universe came into existence & a medium
through which the Creaor might show forth His perfedions to al mora and
intelledual beings: “1 am the Lord: that is my name: and my glory will | not giveto
anaher” (Isaiah 428). “T hou at worthy, O Lord, to receve glory and honou and
power: for thou hast created dl things, and for thy pleasure they are and were
created” (Revelation 4:11).

The hedth and kelance of the universe require that in al things God shoud be
magnified. “ Great is the Lord, and geatly to be praised; and hs greatness is
unsearchadle.” God ads only for His glory and whatever comes from Him must be to
His own high honou. Any doctrine, any experience that serves to magnify Him is
likely to be inspired by Him. Conwversely, anything that veils His glory or makes Him
appear less wonderful is sure to be of the flesh or the devil.

The heat of man is like amusicd instrument and may be played upon ly the Holy
Spirit, by an evil spirit or by the spirit of man himself. Religious emotions are very
much the same, no matter who the player may be. Many enjoyable fedings may be
aroused within the soul by low or even iddatrous worship. The nun who kreds
“breahlesswith adoration” before an image of the Virgin is having a genuine religious
experience She feds love, awe and reverence, al enjoyable emotions, as certainly as
if she were adoring God. The mysticd experiences of Hindus and Sufis can nd be
brushed aside @ mere pretence Neither dare we dismissthe high religious flights of
spiritists and aher occulti sts as imagination. These may have and sometimes do have
genuine encournters with something or someone beyond themselves. In the same
manner Christians are sometimes led into emotional experiences that are beyond their
power to comprehend. | have met such and they have inquired eagerly whether or not
their experience was of God.

The big test is, What has this dore to my relationship to the God and Father of our
Lord Jesus Christ? If this new view of truth - this new encourter with spiritual things -
has made me love God more, if it has magnified Him in my eyes, if it has purified my
concept of His being and caused Him to appea more wonderful than before, then |
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may conclude that | have nat wandered astray into the pleasant but dangerous and
forbidden paths of error.

2. The next test is: How has this new experience dfeded my attitude toward the Lord
Jesus Christ? Whatever placepresent-day religion may give to Christ, God gives Him
top dacein eath and in heaven. “T his is my beloved Son,in whom | am well
pleased,” spoke the voice of God from heasen concerning our Lord Jesus. Peter, full
of the Holy Spirit, dedared: “God hah made that same Jesus, whom ye have
crucified, bah Lord andChrist” (Acts 2:36). Jesus sid of Himself, “1 am the way,
the truth, andthe life: no man cometh urto the Father, bu by me.” Again Peter said of
Him, “ Neither is there salvation in ary other: for there is nore other name under
heaven gven amongmen, whereby we must be saved” (Acts 4:12). The whole book d
Hebrews is devoted to the ideathat Christ is above dl others. Heis diown to be éove
Aaron and Moses, and even the angels are cdled to fall down and worship Him. Paul
says that He is the image of the invisible God, that in Him dwells the full ness of the
Godhed bodly and that in al things He must have the pre-eminence But time would
fail me to tell of the glory acwmrded Him by prophets, patriarchs, apostles, saints,
elders, psalmists, kings and seraphim. He is made unto us wisdom and righteousness
and sanctification and redemption. He is our hope, ou life, ou al and al, nowv and
forevermore.

All this being true, it is clea that He must stand at the centre of al true doctrine, all
acceptable pradice and al genuine Christian experience Anything that makes Him
less than God hes dedared Him to be is deluson pue and simple aad must be
rejected, no matter how delightful or how satisfying it may for the time seem to be.

Christless Christianity sounds contradictory but it exists as ared phenomenonin ou
day. Much that is being dore in Christ’s name is false to Christ in that it is conceved
by the flesh, incorporates fleshly methods, and seeks fleshly ends. Christ is mentioned
from time to time in the same way and for the same reason that a self-seeking
pdliti cian mentions Lincoln and the flag, to provide asaaed front for carna adivities
andto decevethe simple-heated listeners. This give-away is that Christ is not central:
He is not all and in all.

Again, there ae psychic experiences that thrill the seeker and lead him to believe that
he has indeed met the Lord and keen caried to the third heasen; but the true nature of
the phenomenon is discovered later when the faceof Christ begins to fade from the
victim’s consciousnessand he ammes to depend more and more uponemotional jags as
a proof of his spirituality.

If on the other hand the new experience tends to make Christ indispensable, if it takes
our interest off our feding and daces it in Christ, we ae on the right tradk. Whatever
makes Christ dear to us is pretty sure to be from God.

3. Anather reveding test of the soundress of religious experience is, How does it
affed my attitude toward the Holy Scriptures? Did this new experience, this new view
of truth, spring out of the Word of God itself or was it the result of some stimulus that
lay outside the Bible? Tender-heated Christians often becmme victims of strong
psychologicd presaure gplied intentionally or innoccently by someone’s personal
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testimony, or by a olourful story told by a fervent preaher who may spe& with
prophetic finality but who has not chedked his qory with the fads nor tested the
soundness of his conclusions by the Word of God.

Whatever originates outside the Scriptures shoud for that very reason bke susped urtil
it can be shown to be in acord with them. If it shoud be foundto be @ntrary to the
Word o reveded truth notrue Christian will accept it as being from God. However
high the emotional content, no experience ca be proved to be genuine unlesswe can
find chapter and verse aithority for it in the Scriptures. “To the word and to the
testimony” must always be the last and final proof.

Whatever is new or singular shoud also be viewed with a lot of caution urtil it can
furnish scriptural proof of its vaidity. Over the last haf-century quite anumber of
unscriptural notions have gained accetance anong Christians by claiming that they
were anong the truths that were to be reveded in the last days. To be sure, say the
advocaes of this latter-daylight theory, Augustine did na know, Luther did na, John
Knox, Wesley, Finney and Spurgeon dd na understand this; but greaer light has now
shined uponGod's people and we of these last days have the alvantage of fuller
revelation. We shoud na question the new doctrine nor draw badk from this advanced
experience The Lord is getting His Bride realy for the marriage supper of the Lamb.
We should all yield to this new movement of the Spirit. So they tell us.

The truth is that the Bible does not tead that there will be new light and advanced
spiritual experiencesin the latter days; it teades the exad oppasite. Nothing in Daniel
or the New Testament epistles can be tortured into advocaing the ideathat we of the
end d the Christian era shal enjoy light that was not known at its beginning. Beware
of any man who claims to be wiser than the gostles or hdlier than the martyrs of the
Early Church. The best way to ded with him isto rise and leave his presence You can
not help him and he surely can not help you.

Granted, hawvever, that the Scriptures may not aways be dea and that there ae
differences of interpretation among equally sincere men, this test will furnish al the
proof needed of anything religious, viz., What does it do to my love for and
appreciation of the Scriptures?

Whil e true power lies nat in the letter of the text but in the Spirit that inspired it, we
shoud never underestimate the value of the letter. The text of truth has the same
relation to truth as the honeycomb hes to horey. One serves as a receptade for the
other. But there the analogy ends. The horney can be removed from the comb, bt the
Spirit of truth can not and does not operate apart from the letter of the Holy Scriptures.

For this reason a growing aqquaintance with the Holy Spirit will aways mean an
increasing love for the Bible. The Scriptures are in print what Christ isin person. The
inspired Word is like afaithful portrait of Christ. But again the figure bregs down.
Christ isin the Bible as no ore can bein amere portrait, for the Bibleisabook d haly
ideas and the dernal Word o the Father can and daes dwell in the thought He has
Himself inspired. Thoughts are things, and the thoughts of the Holy Scriptures form a
lofty temple for the dwelling place of God.
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From thisit foll ows naturall y that a true lover of God will be dso alover of His Word.
Anything that comes to us from the God d the Word will degoen ou love for the
Word of God. This follows logicdly, bu we have @mnfirmation by a witness vastly
more trustworthy than logic, viz., the mncerted testimony of a grea army of witnesses
living and dead. These dedare with ore voice that their love for the Scriptures
intensified as their faith mounted and their obedience became consistent and joyous.

If the new doctrine, the influence of that new teader, the new emotional experience
fills my heat with an avid hurger to meditate in the Scriptures day and right. | have
every reason to believe that God hes goken to my soul and that my experience is
genuine. Conversely, if my love for the Scriptures has cooled even a little, if my
eggernessto ea and dink of the inspired Word has abated by as much as one degree |
shoud humbly admit that | have missed God's sgnal somewhere axd frankly
backtrack until | find the true way once more.

4. Again, we can prove the quality of religious experience by its effect on the self-life.
The Holy Spirit and the falen human self are diametricdly oppcsed to ead ather.

“T he flesh lusteth aganst the Sprit, andthe Sgrit aganst the flesh: and these are
contrary the one to the other: so that ye @n nd do the things that ye would’
(Gaatians 5:17). “T heythat are after the flesh domind the things of the flesh; but they

that are after the Sprit the things of the Sprit ... Because the arna mind is enmity
aganst God: for it is not subjed to the law of God, reither indead can ke” (Romans

8:5, 7).

Before the Spirit of God can work creaively in ou heats He must condemn and slay
the “ flesh” within us; that is, He must have our full consent to dsplaceour natural self
with the Person d Christ. This displacanent is carefull y explained in Romans chapters
6-8. When the seeking Christian has gone through the aucifying experience described
in chapters 6 and 7, e enters into the broad, freeregions of chapter 8. There sdlf is
dethroned and Christ is enthroned forever.

In the light of thisit is not hard to seewhy the Christian’s attitude toward self is sich
an excdlent test of the validity of his religious experiences. Most of the grea masters
of the deegoer life, such as Fenelon. Molinos, John d the Cross Madame Guyon and a
host, of others, have warned against pseudo-religious experiences that provide much
carnal enjoyment but feel the flesh and puff up the heart with self-love.

A goodruleisthis: If this experience has srved to humble me and make me little and
vilein my own eyes it is of God; but if it has given me afeding of self-satisfadion it
is false and shoud be dismissed as emanating from self or the devil. Nothing that
comes from God will minister to my pride or self-congratulation. If | am tempted to be
complacent andto fed superior becaise | have had aremarkable vision a an advanced
spiritual experience, | shoud go at once to my knees and repent of the whale thing. |
have fallen a victim to the enemy.

5. Qur relation to and ou attitude toward ou fellow Christians is another acairate test
of religious experience.
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Sometimes an eanest Christian will, after some remarkable spiritual encourter,
withdraw himself from his fellow believers and develop a spirit of fault-finding. He
may be horestly convinced that his experience is superior, that he is now in an
advanced state of grace and that the ha palloi in the diurch where he dtends are but a
mixed multitude and he done atrue son d Israd. He may struggle to be patient with
these religious worldlings, bu his ft language and condescending smile reved his
true opinion d them - and d himself. Thisis a dangerous gate of mind, and the more
dangerous because it can justify itself by the fads. The brother has had a remarkable
experience he has receved some wonderful light on the Scriptures;, he has entered
into ajoyous land unknavn to hm before. And it may easily be true that the professed
Christians with whom he is aajuainted are worldly and dul and withou spiritual
enthusiasm. It is not that he is mistaken in his fads that proves him to be in error, bu
that his readion to the fads is of the flesh. His new spiritudity has made him less
charitable.

The Lady Julian tells us in her quaint English how true Christian grace & eds our
attitude toward ahers. “For of al things the behading and loving of the Maker
maketh the soul to seam lessin his own sight, and most fill eth im with reverent dread
and true meekness with plenty of charity to his fellow Christians.” Any religious
experiencethat failsto degoen ou love for our fellow Christians may safely be written
off as spurious.

The Apostle John makes love for our fellow Christians to be atest of true faith. * My
littl e children, let us not lovein word, reither in tongwe; but in deed andin truth. And
hereby we know that we are of the truth, andshall asaure our hearts before him” (1
John 318-19). Again he says, “ Beloved, let us love one anaher: for loveis of God,
and evey onre that loveth is born of God, andknoweth God. He that loveh na
knoweth not God; for God is lov€1l John 4:7-8).

Aswe grow in gracewe grow in love toward all God s people. “ Every one that loveth
him that begot loveth him also that is begotten of him” (1 John 51). This means
simply that if we love God we will 1 ove His children. All true Christian experience
will deepen our love for other Christians.

Therefore we conclude that whatever tends to separate us in person a in heat from
our fellow Christiansis not of God, bu is of the flesh or of the devil. And conversely,
whatever causes usto love the dhildren of Godislikely to be of God. " By this shall all
men know that ye are my disciples, if ye have love one to andfiodm 13:35).

6. Another certain test of the source of religious experienceis this: Note how it affeds
our relation to and our attitude toward the world.

By “the world” | do nd mean, o course, the beautiful order of nature which God hes
creded for the enjoyment of mankind. Neither do | mean the world of lost men in the
sense used by our Lord when He said, “ God so loved the world, that he gave his only
begotten Sonthat whosoeve believeh in hhm shoud na perish, bu have evelasting
life. For God sent not his Soninto the world to condemn the world; but that the world
through hm mght be saved” (John 316-17). Certainly any true touch of God in the
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soul will degoen ou appredation d the beauties of nature and intensify our love for
the lost. | refer here to something else altogether.

Let an apostle say it for us: “ All that isin the world, the lust of the flesh, andthe lust
of the eys, andthe pride of life, isnat of the Father, bu is of the world. And the world
passeth away, andthe lust thereof: but he that doeth the will of God abdeth for eve”
(1 John 2:16-17).

Thisistheworld by which we may test the spirits. It isthe world of carnal enjoyments,
of godess pleasures, of the pursuit of eathly riches and reputation and sinful
happiness It carries onwithou Christ, following the mursel of the ungody and being
animated by the prince of the power of the ar, the spirit that works in the dildren of
disobedience (Ephesians 2:2). Itsreligionis aform of godiness withou power, which
has a name to live but is dea. It is, in short, urregenerate human society romping on
its way to hell, the exad oppdaite of the true Church of God, which is a society of
regenerate souls going soberly but joyfully on their way to heaven.

Any red work of God in ou heat will tend to urfit us for the world’'s fell owship.
“L ove nat the world, reither the things that are in the world. If any man love the
world, the love of the Father isnot in hm” (1 John 215). “ Be yenot unequdly yoked
together with unlelieves: for what fellowship hah righteousness with
unrighteousness? and what comrunion hah light with darkness?” (2 Corinthians
6:14). It may be stated urequivocdly that any spirit that permits compromise with the
world is a fase spirit. Any religious movement that imitates the world in any of its
manifestations is false to the aoss of Christ and onthe side of the devil and this
regardlessof how much puring its leaders may do abou “accepting Christ” or “letting
God run your business.”

7. The last test of the genuineness of Christian experience is what it does to ou
attitude toward sin.

The operations of gracewithin the heat of a believing man will turn that heat away
from sin and toward hdiness “ For the grace of God that bringeth salvation hah
appeared to dl men, teaching ws that, denying ungodiness and worldly lusts, we
shoud live soberly, righteously, and godly, in this present world; looking for that
blessed hope, andthe glorious appearing d the great God and our Sajiour Jesus
Christ” (Titus 2:11-13).

| do nd seehow it could be plainer. The same gracethat saves teades that saved man
inwardly, and its teading is bath negative and paitive. Negatively it teadies us to
deny ungodinessand worldly lusts. Positively it teades us to live soberly, righteously
and godly right in this present world.

The man o horest heat will find no dfficulty here. He has but to ched his own bent
to dscover whether he is concerned abou sin in his life more or less snce the
suppacsed work of gracewas dore. Anything that wedkens his hatred of sin may be
identified immediately as false to the Scriptures, to the Saviour and to his own soul.
Whatever makes hdlinessmore dtradive and sin more intolerable may be acceted as
genuine. “ For thou at nat a God that hath peasure in wickedness neither shall eul
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dwell with thee The fodish shall not stand in thy sight: thou hatest all workers of
iniquity” (Psalm 5:4-5).

Jesus warned, “T here shall arise false Christs, and false prophets, and shall shew
great signs and wonders; insomuch that, if it were possble, they shoud decave the
very ded.” These words describe our day too well to be coincidental. In the hope that
the “ eled” may profit by them, | have set forth these tests. The result isin the hand of
God.
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CHAPTER 30: RELIGIOUS BOREDOM

That there is smething gavely wrong with evangelicd Christianity today is nat likely
to be denied by any serious minded person aqquainted with the fads. Just what is
wrong is not so easy to determine.

In examining the situation myself | find reture and reason in conflict within me, for |
tend by temperament to want to settle everything with a swee of the pen. But reason
advises caution; nothing is that simple, and we must be caeful to dstinguish cause
from effed. As every doctor knows there is a wide diff erence between the disease and
the symptoms; and every Christian knows that there is a big diff erence between cause
and effect in the sphere of religion.

At the roat of our spiritual troubde lie anumber of causes and these caises have
effeds, bu which is cause and which effed is not always known. | susped that many
things currently under attadk by our evangelists and pastors (and editors, for that
matter) are not the causes of our trouddes but the dfeds of causes that lie degoer. We
trea the symptoms and wonder why the patient does not get well. Or, to change the
figure, we lay down a heavy fire against nathing more substantial than the doud d
dust raised by marching enemy troops long gone by.

One mark of the low state of affairs among us is religious boredom. Whether thisis a
thing in itself or merely a symptom of the thing, | do nd know for sure, though |
susped that it is the latter. And that it is found to some degree @amost everywhere
among Christians is too evident to be denied.

Boredom is, of course, a state of mind resulting from trying to maintain an interest in
something that holds no traceof interest for us (the boss s jokes, say, or that ledure on
the cae and nuture of dahlias to which we went because we could nd resist the
enthusiastic urging of a friend). No ore is bored by what he can in good conscience
wak away from. Boredom comes when a man must try to hea with relish what for
want of relish he hardly hears at all.

By this definition there is cetainly much baedom in religion these days. The
businessman on a Sunday morning whose mind is on golf can scarcdy disguise his
ladk of interest in the sermon he is compelled to hea. The housewife who is
unagquainted with the leaned theologicd or philosophicd jargon d the spedker; the
yourg coupde who fed atingle of love for ead ather but who reither love nor know
the One dou whom the dair is snging - these can na escgpe the low-grade mentd
pain we cdl boredom while they strugge to keep their attention focused uponthe
service All these ae too courteous to admit to athers that they are bored and pssbly
too timid to admit it even to themselves, bu | believe that a bit of candid confesson
would do us all good.

When Moses tarried in the mourt, Israd becane bored with the faith that sees the
invisible and clamoured for a god they could see and touch. And they displayed agrea
ded more enthusiasm for the golden cdf than they did over the Lord God o Abraham.
Later they tired of manna and complained against the monaony of their diet. On their
petulant insistence they finally got flesh to eat, and that to their own undoing.
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Those Christians who kelong to the evangelicd wing of the durch (which I firmly
believe is the only one that even approximates New Testament Christianity) have over
the last half-century shown an increasing impatience with things invisible and eternd
and have demanded and got a host of things visible aad tempora to satisfy their
fleshly appetites. Withou Biblicd authority, or any other right under the sun, carnd
religious leaers have introduced a host of attradions that serve no pupose except to
provide entertainment for the retarded saints.

It isnow common gradicein most evangelicd churchesto dffer the people, espeaally
the yourg people, a maximum of entertainment and a minimum of serious instruction.
It is scarcdy possble in most places to get anyone to attend a meding where the only
attradion is God. One can orly conclude that God's professed children are bored with
Him, for they must be wooed to meding with a stick of striped candy in the form of
religious movies, games and refreshments.

This has influenced the whale pattern of church life, and even brought into being a
new type of church architecture, designed to house the golden calf.

So we have the strange anomaly of orthodoxy in creed and heterodaxy in pradice The
striped-candy tedhnique has been so fully integrated into ou present religious thinking
that it is smply taken for granted. Its victims never dream that it is nat a part of the
teachings of Christ and His apostles.

Any objedion to the caryings on d our present golden-cdf Christianity is met with
the triumphant reply, “But we ae winning them!” And winning them to what? To true
discipleship? To crosscarying? To self-denial? To separation from the world? To
crucifixion d the flesh? To hdy living? To nohlity of charader? To a despising of the
world's treasures? To hard self-discipline? To love for God? To total committal to
Christ? Of course the answer to all these questions is no.

We ae paying a frightful pricefor our religious boredom. And that at the moment of
the world’s mortal peril.
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CHAPTER 31: THE CHURCH CAN NOT DIE

There is a nation abroad that Christianity is on its last legs, or possbly aready deal
and just too weak to lie down.

This is confidently believed in Communist courtries, and while spokesmen for the
West are too pdite to say so, ore can hardly escgpe the feding that they too believe
the demise of the dhurch to be a cetain if embarrassng fad, the dief proof of her
death being her failure to provide leadership for the world just when it needs it most.

Let me enploy a pair of mixed and bettered bu still useful clichés and say that thase
who have come to buy the faith of our fathers have redkoned withou the host. Just as
Jesus Christ was once buried away with the full expedation that He had been gotten
rid of, so His church has been laid to rest times withou number; and as He
disconcerted His enemies by rising from the dead so the church has confounded hers
by springing again to vigorous life dter al the obsequies had been performed over her
coffin and the crocodile tears had been shed at her grave.

The language of devotion hes helped to credae the impresson that the curch is
suppased to be aband d warriors driving the enemy before them in pain sight and
with penty of colour and damato give apleasing flourish to the whale thing. In our
hymns and pupit oratory we have commonly pictured the church as marching along to
the sound of martial music and the plaudits of the multitude.

Of course this is but a poetic figure. The individual Christian may be likened to a
soldier, but the picture of the church oneath asa conguering army is not redistic. Her
true situation is more acarately portrayed as a flock of shee in the midst of wolves,
or as a company of despised plgrims ploddng toward hane, or as a peauliar nation
proteded by the Pasover blood waiting for the sound d the trumpet, or as a bride
looking for the coming of her bridegroom.

The world is constantly lashing the durch becaise she has no solution for the
problems of society, and the religious leaders who do na know the score wince under
the lash. Every oncein awhile some dhurchman in an aaute dtadk of conscience does
penancein pubic for Christianity’s fail ure to furnish bdd leadership for the world in
this time of crisis. “We have sinned,” cries the frustrated prophet. “The world looked
to us for help and we have failed it.”

Wéell, | am all for repentanceif it is genuine, and | think the dhurch has falled, nd by
negleding to provide leadership bu by living too much like the world. That, however,
isnot what the mudded churchman means when he bares his ul in public. Rather, he
erroneously assumes that the church of God hes been left on eath to minister good
hope and chee to the world in such quantities that it can ignore God, rejed Christ,
glorify falen human flesh and pusue its =lfish ends in peace The world wants the
church to add a dainty spiritual touch to its carnal schemes, and to be thereto help it to
its feet and put it to bed when it comes home drunk with fleshly pleasures.

In the first placethe dhurch has receved no such commisson from her Lord, and in
the second pgacethe world has never shown much dspasition to listen to the church
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when she spe&s in her true prophetic voice The dtitude of the world toward the true
child of God is predsely the same & that of the dtizens of Vanity Fair toward
Christian and hs companion. “Therefore they took them and lkea them, and
besmeaed them with drt, and pu them into the cae, that they might be made a
spedade to al men.” Christian’s duty was nat to “provide leadership” for Vanity Fair
but to keg clean from its pallution and get out of it as fast as possble. He that hath
ears to hear, let him hear.

Christianity is going the way her Founder and His apostles sid it would go. Its
development and dredion were predicted almost two thousand yeas ago, and this
itself is a mirade. Had Christ been lessthan God and His apastles lessthan inspired
they could na have foretold with such predsion the state of the church so far removed
from them in time and circumstance. No mortal man could have foreseen the coming
of the gred religio-pdliticd system that is Rome, or the Dark Ages, or the discovery of
the New World, o the Industrial Revolution and the rise of higher criticism, or the
nuclea age, and man’s adventure into space All these would have upset any human
effort to foretell the religious stuation these latter days; but present condtions were in
fad depicted in grea fullness of detall nealy two thousand yeas ago. Nothing
unexpected has happened or is happening.

We aeinred neal o areformation that will | ead to reviva among the dhurches, bu
the church is not dead, neither is it dying. The church can not die.

A locd church can de. This happens when all the old saints in a given placefall
asleg and no yourg saints arise to take their place Sometimes under these
circumstances the angregation ceases to be a turch, o there is no congregation left
and the doa's of the dhapel are nail ed shut. But such a condtion, havever deplorable,
shoud na discourage us. The true dhurch is the repaository of the life of God among
men, and if in ore placethe frail vessels fail, that life will bre&k out somewhere dse.
Of this we may be sure.
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CHAPTER 32: THE LORDSHIP OF THE MAN JESUSISBASIC

We ae under constant temptation these days to substitute ancther Christ for the Christ
of the New Testament. The whae drift of modern religion is toward such a
substitution.

To avoid this we must hold steadfastly to the ancept of Christ as st forth so clealy
and dainly in the Scriptures of truth. Though an angel from heaven shoud pread
anything less than the Christ of the gostles let him be forth-rightly and fealesdy
rejected.

The mighty, revolutionary message of the Early Church was that a man named Jesus
who had been crucified was now raised from the dead and exalted to the right hand o
God. “T herefore let all the house of Israel know asauredly, that God hah made that
same Jesus, whom ye have crucified, both Lord and Christ.”

Lessthan three hunded yeas after Penteaost the hard-pressed defenders of the faith
drew up a manifesto condensing those teadings of the New Testament having to do
with the nature of Christ. This manifesto dedares that Christ is “God d the substance
of His Father, begotten before dl ages: Man of the substance of His mother, ban in
the world: perfed God and parfed Man, d a reasonable soul and human flesh
subsisting: Equal to His Father, as touching His Godheal: less than the Father, as
touching His manhood.Who, dthough He be God and man, yet He is not two, bu one
Christ. One, na by conversion d the Godhea into flesh, bu by the taking of the
manhoodinto God. One dtogether, na by the mnfusion d substance but by the unity
of Person. For as the reasonable soul and flesh is one man, so God and man is one
Christ.”

Even among those who adnowledge the deity of Christ there is often a falure to
reagnize His manhood.We ae quick to assert that when He walked the eath He was
God with men, bu we overlook a truth equally as important, that where He sits now
on His mediatorial throne He is Man with God.

The teating of the New Testament is that now, at this very moment, thereisamanin
heaven appeaing in the presence of God for us. He is as ceartainly a man as was Adam
or Moses or Paul. Heisaman glorified, bu His glorificaion dd na dehumanise Him.
Today He is a red man, d the race of mankind, keaing our lineaments and
dimensions, avisible and audible man whom any other man would recognize instantly
as one of us.

But more than this, He is heir of all things, Lord of al worlds, head of the church and
the first-born of the new credion. He is the way to God, the life of the believer, the
hope of Israd and the high priest of every true worshipper. He halds the keys of deah
and hell and stands as advocate and surety for everyone who believes on Him in truth.

Thisisnat al that can be said abou Him, for were dl said that might be said | suppcse
the world itself could na contain the books that shoud be written. But thisin brief is
the Christ we pread to sinners as their only escgpe from the wrath to come. With Him
rest the noldest hopes and deans of men. All the longings for immortality that rise
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and swell in the human kreast will be fulfilled in Him or they will never know
fulfilment. There is no other way (John 14:6).

Salvation comes nat by “accepting the finished work” or “deading for Christ.” It
comes by believing on the Lord Jesus Christ, the whale, living, victorious Lord who,
as God and man, fought our fight and won it, accepted ou debt as His own and paid it,
took ou sinsand ded under them and rose ajain to set us free Thisis the true Christ,
and nothing less will do.

But something lessis among us, nevertheless and we do well to identify it so that we
may repudate it. That something is a poetic fiction, a product of the romantic
imagination and maudin religious fancy. It is a Jesus, gentle, dreamy, shy, swed,
amost effeminate, and marvellously adaptable to whatever society He may find
Himself in. He is cooed over by women disappanted in love, patronised by cdebrities
and recommended by psychiatrists as a model of a well-integrated persondity. He is
used as a means to aAmost any carna end, bu He is never adknowledged as Lord.
These quasi Christians follow a quas Christ. They want His help bu not His
interference. They will flatter Him but never obey Him.

The agument of the gostlesis that the Man Jesus has been made higher than angels,
higher than Moses and Aaron, higher than any credure in eath o heaven. And this
exdted pasition He dtained as a man. As God He drealy stood infinitely above dl
other beings. No argument was neealed to prove the transcendence of the Godhead.
The gostles were nat dedaring the pre-eminence of God, which would have been
superfluous, but of a man, which was necessary.

Those first Christians believed that Jesus of Nazareth, a man they knew, had been
raised to a position d Lordship over the universe. He was 4ill their friend, till one of
them, bu had left them for a while to appea in the presence of God ontheir behalf.
And the proof of this was the presence of the Holy Spirit among them.

One caise of our moral weegkness today is an inadequate Christology. We think of
Christ as God bu fail to concave of Him as a man glorified. To recgture the power
of the Early Church we must believe what they believed. And they believed they had a
God-approved man representing them in heaven.
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CHAPTER 33: A DO-IT-YOURSELF
EDUCATION ISBETTER THAN NONE

This is written for those Christians who may have missed a formal educaion. Let no
one despair. A do-it-yourself education is better than nore. It can be aquired by the
proper use of our mental powers.

Our intelleaual adivities in the order of their importance may be graded this way:
first, cogitation; second, observation; third, reading.

| wish | could include mnwversationin this short list. One would neturally suppacse that
verbal intercourse with congenia friends shoud be one of the most profitable of all
mental adivities, andit may have been so orce but no more. It isnow quite possble to
talk for hous with civilised men and women and gain absolutely nothing from it.
Conwersation today is amost whaly sterile. Shoud the talk start onafairly high level,
it is sure within afew minutes to degenerate into cheg gossp, shopalk, banter, wesk
humour, stale jokes, purs and second-hand qups. So we shall omit conversation from
our list of useful intelledua adivities, at least until there has been a radicd
reformation in the art of social discourse.

We shall not consider prayer here ather, bu for quite another and heppier reason.
Prayer isthe loftiest adivity possble to man, and it is of course partly mental, but it is
nevertheless usually classfied as a spiritual rather than an intelledual exercise; so it
will be omitted.

| believe that pure thinking will do more to educae aman than any other adivity he
can engage in. To afford sympathetic entertainment to abstrad ideas, to let one idea
beget ancther, and that ancther, till the mind teams with them; to compare one idea
with ahers, to weigh, to consider, evaluate, approve, rejed, corred, refine; to join
thought with thought like an archited till a node alifice has been creaed within the
mind; to travel bad in imagination to the beginning of the aedion and then to leg
swiftly forward to the end d time; to bound upvard through illimit able space ad
downward into the nucleus of an atom; and al this withou so much as moving from
our chair or opening the gyes - thisisto soar above dl the lower creaion and to come
near to the angels of God.

Of al eath’'s creaures only man can think in this way. And while thinking is the
mightiest ad a man can perform, perhaps for the very reason that it is the mightiest, it
is the one act he likes the least and avoids most.

Aside from a few professonals, who can na number more than ore-tenth of one
percent of the popuation, people simply do nd think at all except in the most
elementary way. Their thinking is done for them by the professionals.

After cogitation comes observation (in order of importance na in order of time).
Observation is, of course, smply a method d obtaining information. Withou
information the most powerful mind can produce nothing worthwhile. Phil osophers
have not agreed abou whether the mind receves al of itsideas through the five senses
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or comes into the world with a few “innate ideas,” i.e., ideas alrealy present. But we
neal na settle this argument to conclude that information is indispensable to sound
thought. Knowledge is the raw material out of which that finest of al madines, the
mind, creates its amazing world.

The dfort to think well with an empty heal is sure to be largely wasted. There is
nothing like agood hard fad to corred our carefully constructed theories. God hes
given us our five senses, and these ae most highly sensitive instruments for the
gathering of knowledge. So efficient are these instruments that it is quite impossble
for a normal person to live even a brief time withou leaning something. For this
reason a dild five yeas old may properly be said to be eucaed in that he has by
observation gathered a few fads and arranged them into some sort of orderly pattern
within his mind. A doctor of philosophy has dore nathing diff erent; he has only gone a
little further.

While it is imposgble to live even a short time withou leaning something,
unfortunately it is possble to live along time and nd lean very much. Observationis
a powerful tod, bu its usefulness depends upon hav well we use it. One of the
tragedies of life is that the powers of observation atrophy when na used. Just when
this begins with the average person | have no sure way of knowing, bu | would hazard
aguessthat it isat abou the aye of twenty-five. By that time most people have formed
their habits, accepted the conwventions, lost their sense of wonder and settled dawvn to
live by their glands and their appetites. For milli ons there is not much to olserve dter
that but the weather and the baseball score.

Lastly reading. To think withou a proper amournt of good realing is to limit our
thinking to ou own tiny plot of ground.The aop can na be large. To olserve only
and regled realing is to deny ourselves the immense value of other people's
observations; and since the better books are written by trained olservers the lossis
sure to be enormous. Extensive reading withou the discipline of pradicd observation
will I ead to bookishnessand artificiality. Reading and olserving withou a grea ded
of meditating will fill the mind with learned lumber that will always remain alien to
us. Knowledge to be our own must be digested by thinking.
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CHAPTER 34: SOME THOUGHTS ON BOOKS AND READING

One big problem in many parts of the world today is to lean how to real, and in
others it is to find something to read after one has leaned. In ou favoured West we
are overwhelmed with printed matter, so the problem here becomes one of seledion.
We must decide what not to read.

Nealy a century ago Emerson panted ou that if it were possble for a man to begin to
real the day he was born and to go onreading withou interruption for seventy yeas,
at the end d that time he would have read oy enough boolsto fill atiny niche in the
British Library. Life is 9 short and the books avail able to us are so many that no man
can passbly be aguainted with more than a fradion d one percent of the books
published.

It hardly need be said that most of us are nat seledive enough in ou realing. | have
often wondered hav many square yards of newsprint passes in front of the eyes of the
average dvilised man in the course of ayea. Surely it must runinto several aaes; and
| am afraid ou average reader does not redise avery large aop on hs aaeage. The
best advice | have head on this topic was given by a Methodst minister. He said,
“Always read your newspaper standing up.” Henry David Thoreau also had alow view
of the daily press Just before leaving the aty for his now cdebrated sojourn onthe
banks of Walden Pond a friend asked him if he would like to have a newspaper
delivered to his cottage. “No,” repli@doreau, “I have already seen a newspaper.”

In ou serious reading we ae likely to be too gredly influenced by the nation that the
chief value of abookisto inform; and if we were talking of textbooks of course that
would be true, but when we speak or write of books we have not textbooks in mind.

The best bookis nat one that informs merely, but one that stirs the reader up to inform
himself. The best writer is one that goes with us through the world o ideas like a
friendy guide who walks beside us through the forest pointing out to us a hunded
natural wonders we had na naticed before. So we lean from him to seefor ourselves
and soon we have no red for our guide. If he has dore his work well we can go on
alone and miss little as we go.

That writer does the most for us who krings to ou attention thoughts that lay close to
our minds waiting to be a&nowledged as our own. Such a man ads as a midwife to
asgst at the birth of ideas that had been gestating long within ou souls, but which
without his help might not have been born at all.

There ae few emotions o satisfying as the joy that comes from the ad of recognition
when we see ad identify our own thoughts. We have dl had teaters who sought to
educae us by feading alien ideas into our minds, ideas for which we felt no spiritual or
intellecdua kinship. These we dutifully tried to integrate into ou total spiritual
philosophy but always without success.

In a very red sense no man can tead another; he can oy aid him to teatch hmself.

Fads can be transferred from one mind to ancther as a wpy is made from the master
tape on a soundrecorder. History, science even theology, may be taught in this way,
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but it resultsin a highly artificial kind d leaning and seldom has any good effed upon
the deep life of the student. What the leaner contributes to the learning processis fully
as important as anything contributed by the teader. If nothing is contributed by the
leaner the results are useless at best there will be but the atificial credion d another
teacher who can repeat the dreary work on someone else, ad infinitum.

Perception d ideas rather than the storing of them shoud be the am of educaion. The
mind shoud be an eye to seewith rather than a bin to store fads in. The man who hes
been taught by the Holy Spirit will be asea rather than a schoar. The differenceis
that the scholar sees and the seer sees through; and that is a mighty difference

The human intelled even in its fallen state is an awesome work of God, bu it liesin
darknessuntil it has been ill uminated by the Holy Spirit. Our Lord hes littl e good to
say of the unilluminated mind, bu He revels in the mind that has been renewed and
enlightened by grace He dways makes the placeof His fed glorious; thereis sarcdy
anything on eath more beautiful than a Spirit-filled mind, certainly nothing more
wonderful than an alert and eager mind made incandescent by the presence of the
indwelling Christ.

Sincewhat we real in ared sense enters the soul, it is vitally important that we read
the best and ndhing but the best. | can na but fed that Christians were better off
before there was $© much reading matter to choose from. Today we must pradice
sharp dscipline in ou realing habits. Every Christian shoud master the Bible, or at
least spend hous and days and yeas trying. And aways he shoud read his Bible, as
GeorgeMuller said, “with meditation.”

After the Bible the next most valuable book for the Christian is a good hymnal. Let
any younrg Christian spend a yea prayerfully meditating on the hymns of Watts and
Wesley done and he will beacome afine theologian. Then let him read a balanced det
of the Puritans and the Christian mystics. The results will be more wonderful than he
could have dreamed.
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CHAPTER 35: THE DECLINE
OF APOCALYPTIC EXPECTATION

A short generation ago, a abou the time of the first World War, there was a feding
among gospel Christians that the end o the agje was nea, and many were breahless
with anticipation of a new world order about to emerge.

This new order was to be precaded by a silent return of Christ to eath, nd to remain,
but to raise the righteous deal to immortality and to glorify the living saints in the
twinkling of an eye. These He would cach away to the marriage supper of the Lamb,
while the eath meanwhile plunged into its baptism of fire and Hood in the Grea
Tribulation. This would be relatively brief, ending dramaticdly with the battle of
Armageddon and the triumphant return of Christ with His Bride to reign a thousand
years.

Thus the hopes and dreans of Christians were direded toward an event to be foll owed
by a new order in which they would have alealing part. This expedation for many
was 9 red that it quite literally determined their world oulook and way of life. One
well-known and hghly respeded Christian leader, when handed a sum of money to
pay off the mortgage on the dhurch bulding, refused to useit for that purpose. Instead
he used it to help send misgonaries to the heahen to hasten the Lord’s return. Thisis
probably an extreme example, but it does reved the aaite gpocadyptic expedation that
prevailed among Christians around the time of World War | and immediately
following.

Before we wmndemn this as extravagant we shoud badk off a bit and try to seethe
whale thing in perspedive. We may be wiser now (though that is open to serious
question), bu those Christians had something very wonderful which we today lack.
They had a unifying hope; we have nore. Their adivities were concentrated; ours are
scatered, overlapping and dten self-defeaing. They fully expeded to win; we ae not
even sure we know what “win” means. Our Christian hope has been subjeded to so
much examination, analysis and revision that we ae embarrassd to admit that we
have such a hope at all.

And those expedant believers were not whally wrong. They were only wrong abou
the time. They saw Christ’s triumph as being neaer than it was, and for that reason
their timing was off; but their hope itself was valid. Many of us have had the
experience of migudging the distance of a mourtain toward which we were travelli ng.
The huge bulk that loomed against the sky seaned very nea, and it was hard to
persuade ourselves that it was not recaling as we gproached. So the City of God
appeas o large to the minds of the world-weay pilgrim that he is smetimes the
innocent victim of an ogicd ill usion; and he may be more than a littl e disappanted
when the glory seems to move farther away as he approaches.

But the mountain is there; the traveller need orly press on to read it. And the

Christian’s hope is there too; his judgment is not aways too sharp, bu he is not
mistaken in the long view; he will see the glory in God’s own time.
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We evangelicds have become sophisticated, blasé. We have lost what someone cal ed
the “millennial comporent” from our Christian faith. To escgpe what we believe to be
the sough o a mistaken hope we have detoured far out into the wilderness of
complete hopelessness.

Christians now chatter leanedly abou things smple believers have dways taken for
granted. They are on the defensive, trying to prove things that a previous generation
never doulted. We have dlowed unlelieversto get usin a wrner and have given them
the advantage by permitting them to choase the time and daceof encourter. We smart
under the dtadk of the quasi-Christian unkeliever, and the nervous, self-conscious
defense we make is called “the religious dialogue.”

Under the scornful attadk of the religious critic red Christians who owght to know
better are now “rethinking” their faith. Scarcdy anything has escagped the anaysts.
With a Freudian microscope they examine everything: foreign missons, the Book d
Genesis. the inspiration d the Scriptures, morals, al tried and proven methods,
polygamy, liquar, sex, prayer - all have mwmein for inquisition by those who engagein
the contemporary dialogue. Adoration haes given way to cdebration in the haly place
if indeed any hay placeremains to this generation o confused Christians. The caises
of the dedine of apocdyptic expedation are many, na the least being the dfluent
society in which we live. If the rich man with dfficulty enters the kingdom of God,
then it would be logicd to conclude that a society having the highest percentage of
well-to-do personsin it would have the lowest percentage of Christians, all things else
being equal. If the “decatfulnessof riches’ chokes the Word and makes it unfruitful,
then this would be the day of nea-fruitless preading, at least in the opuent West.
And if surfeiting and dunkennessand worldly cares tend to urfit the Christian for the
coming of Christ, then this generation d Christians sioud be the least prepared for
that event.

On the North American continent Christianity has becwome the religion d the
prosperous middle and upper clases amost entirely, the very rich o the very poa
rarely become pradicing Christians. The touching picture of the poaly dressed,
hungry saint, clutching his Bible under his arm and with the light of God shiningin his
face hobHding painfully toward the durch, is chiefly imaginary. One of the biggest
problems of even the most ardent Christian these days isto find a parking placefor the
shiny chariot that transports him effortlesdy to the house of God where he hopes to
prepare his soul for the world to come.

In the United States and Canada the midde dasstoday possesses more eathly goods
and lives in greaer luxury than emperors and mahargas did a short century ago. And
since the bulk of Christians comes from this classit is not difficult to see why the
apocdyptic hope has al but disappeaed from among us. It is hard to focus attention
upon a better world to come when a more comfortable one than this can hardly be
imagined. The best we can dois to look for heaven after we have revelled for a
lifetimein the luxuries of afabulously generous eath. Aslong as <ience can make us
SO cosy in this present world it is hard to work up much peasurable anticipation d a
new world order.
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But affluenceis only one cause of the dedine of the gocdyptic hope. There ae other
and more important ones.

Thewhole problem isabig one, atheologicd one, amora one. An inadequate view of
Christ may be the dhief troulde. Christ has been explained, humnanised, demoted. Many
professed Christians no longer exped Him to usher in a new order; they are not at all
sure that He is able to doso; or if He does, it will be with the help of art, education,
science and techndogy; that is, with the help of man. This revised expedation
amourts to dsill usionment for many. And d course no ore can beame too radiantly
happy over aKing of kingswho hes been stripped of His crown o aLord o lords who
has lost His sovereignty.

Ancther cause of the dedine of expedation is hope deferred which, acerding to the
proverb, “ maketh the heart sick” The modern civili sed man is impatient; he takes the
short-range view of things. Heis surrounded by gadgets that get thingsdorein ahurry.
He was brought up onquick oats; he likes his instant coffee he weas drip-dry shirts
and takes one-minute Polaroid snapshats of his children. His wife shops for her spring
hat before the leares are down in the fall. His new car, if he buys it after June 1, is
arealy an dd model when he bringsit home. Heis aimost dwaysin ahurry and can’t
bear to wait for anything.

This breahlessway of living naturally makes for a mentality impatient of delay, and
when this man enters the kingdom of God he brings his short-range psychology with
him. He finds prophecy too slow for him. Hisfirst radiant expedations soonlose their
luster. He is likely to inquire, “L ord, wilt thou & this time restore agan the kngdam
to Israel?” and when there is no immediate resporse he may conclude, “My lord
delayeth his coming.” The faith of Christ offers no butons to push for quick service
The new order must wait the Lord’s own time, and that is too much for the man in a
hurry. He just gives up and becomes interested in something else.

Ancther cause is eschatologicd confusion. The vitalising hope of the energence of a
new world wherein dwelleth righteousness becane an ealy casudty in the war of
corflicting prophetic interpretations. Teaders of prophecy, who krew more than the
prophets they claimed to tead, debated the fine points of Scripture al infinitum while
a discouraged and dsillusioned Christian pulblic shook their heads and wondered. A
leader of one evangelicd grouptold me that his denomination hed recently been, in his
words, “split down the midde” over a cetain small point of prophetic teating, ore
incidentally which had never been heard of among the children of God unrtil abou one
hundred years ago.

Certain popuar views of prophecy have been dscredited by events within the lifetime
of some of us; a new generation d Christians can na be blamed if their Mesganic
expedations are somewhat confused. When the teaders are divided, what can the
pupils do?

It shoud be noted that there is a vast difference between the doctrine of Christ’s
coming and the hope of His coming. The first we may hod withou feding a traceof
the seaond. Indeal there ae multitudes of Christians today who hdd the doctrine of
the seond coming. What | have talked abou here is that overwhelming sense of
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anticipation that lifts the life onto a new plane and fills the heart with rapturous
optimism. Thisiswhat we today lack.

Frankly, | do not know whether or not it is possible to recapture the spirit of
anticipation that animated the Early Church and cheered the hearts of gospel
Christians only a few decades ago. Certainly scolding will not bring it back, nor
arguing over prophecy, nor condemning those who do not agree with us. We may do
al or any of these things without arousing the desired spirit of joyous expectation.
That unifying, healing, purifying hope is for the childlike, the innocent-hearted, the
unsophisticated.

Possibly nothing short of a world catastrophe that will destroy every false trust and

turn our eyes once more upon the Man Christ Jesus will bring back the glorious hope
to ageneration that haslost it.
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CHAPTER 36: CHOICESREVEAL AND MAKE CHARACTER

Into nine words, having atogether but eleven syllables, Luke padks a world o
universal truth*Being let go, they went to their own compar(icts 4:23).

Every norma man has a “company,” however small, where he feds at home and to
which he will return when heistired of being alone. The important thing abou a man
is not where he goes when he is compelled to go, bu where he goes when heisfreeto
go where he will . The gostles went to jail, and that is not too reveding becaise they
went there ayainst their will; but when they got out of jail and could go where they
would they immediately went to the praying company. From this we lean a grea ded
about them. The choices of life, not the compulsions, reveal character.

A man is absent from church Sunday morning. Where is he? If he is in a hospital
having his appendix removed his absencetell s us nothing abou him except that he is
ill; but if he is out on the golf course, that tells us a lot. To go to the haspital is
compulsory; to go to the golf course, voluntary. The man is freeto choose and ke
chooses to play instead of to pray. His choicereveds what kind d man heis. Choices
always do.

The difference between a slave society and a freeone lies in the number of free ats
possble in ead as compared with ads of compulsion. No society is whally slave, as
noreiswhaly free bu in afreesociety the voluntary choices are & a maximum and
the ads of compulsion relatively few. In the slave society the propations are exadly
reversed.

The true dharader of a people is reveded in the uses it makes of its freedoms. The
dlave peoples do what they are told because they are not freeto dowhat they will . It is
the freenation that revedsits charader by its voluntary choices. The man who “bowed
by the weight of centuries ... leans upon hs hoe and gazes on the ground when the
long day’ swork is over is glad to get home to supper and to bed; he has littl e time for
anything else. But in thaose fortunate lands where modern madinery and labour unions
have given men many free hous out of every day and at least two free days out of
every week, they have time to doamaost anything they will . They are freeto destroy
themselves by their choices, and many of them are doing just that.

There is dways danger that a freenation may imperil its freedom by a series of small
choices destructive of that freedom. The liberty the fathers won in blood the sons may
tossaway in prodigality and ckbilit ating pleasures. Any nation which for an extended
period puts pleasure before liberty is likely to lose the liberty it misused.

In the redm of religion right choices are aiticdly important. If we Protestant
Christians would retain ou freedom we dare not abuse it, and it is always to abuse
freedom when we dhoocse the eay way rather than the harder but better way. The
casual indifferencewith which milli ons of Protestants view their God-blessd religious
liberty is ominouws. Being let go they go onweekends to the lakes and mountains and
beades to pay shuffleboard, fish and sun kethe. They go where their heat is and
come bad to the praying company only when the bad weaher drives them in. Let this
continue long enough and evangelicd Protestantism will be ripe for a take-over by
Rome.
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The Christian gospel is a message of freedom through grace ad we must stand fast in
the li berty wherewith Christ has made us free But what shall we dowith ou freedom?
The Apaostle Paul grieved that some of the believers of his day took advantage of their
freedom and induged the flesh in the name of Christian liberty. They threw off
discipline, scorned obedience and made gods of their own bellies. It is nat difficult to
deade which company such as these belonged to. They reveded it by the cmpany
they kept.

Our choices reved what kind o persons we ae, bu there is another side to the win.
We may by our choices also determine what kind o persons we will become. We
humans are nat only in a state of being, we ae in a state of becoming; we ae on a
slow spiral moving gradually up a down. Here we move naot singly but in companies,
and we are drawn to these companies by the attraction of similarity.

| think it might be well for us to chedk our spiritual condtion accasionally by the
simple test of compatibility. When we ae free to go, where do we go? In what
company do we fed most at home? Where do ou thoughts turn when they are freeto
turn where they will ? When the presaure of work or businessor schod has temporarily
lifted and we ae ale to think of what we will i nstead of what we must, what do we
think of then?

The awswer to these questions may tell us more &ou ourselves than we can

comfortably accept. But we had better faceup to things. We haven’'t too much time &
the most.
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CHAPTER 37: THE IMPORTANCE OF SOUND DOCTRINE

It would be impassble to over-emphasise the importance of sound datrine in the life
of aChristian. Right thinking abou all spiritual mattersisimperative if we would have
right living. As men do na gather grapes of thorns nor figs of thistles, soundcharader
does not grow out of unsound teaching.

The word dactrine means smply religious beliefs held and taught. It is the saaed task
of al Christians, first as believers and then as teaders of religious beliefs, to be
catan that these beliefs correspond exadly to truth. A predse areement between
belief and fact constitutes soundness in doctrine. We can not afford to have less.

The gaostles nat only taught truth bu contended for its purity against any who would
corrupt it. The Pauline eistles resist every effort of fase teaders to introduce
doctrinal vagaries. John's epistles are sharp with condemnation d those teaters who
harassed the young church by denying the incarnation and throwing doulds uponthe
doctrine of the Trinity; and Jude in his brief but powerful epistle rises to heights of
burning eloquence as he pours scorn upon evil teachers who would mislead the saints.

Ead generation d Christians must look to its beli efs. Whil e truth itself is unchanging,
the minds of men are porous vessls out of which truth can le& and into which error
may see to dlute the truth they contain. The human heat is hereticd by nature and
runs to error as naturaly as a garden to weeds. All aman, a church or a denomination
nedls to guarantee deterioration d doctrine is to take everything for granted and do
nothing. The unattended garden will soon ke overrun with weeds; the heat that fail sto
cultivate truth and roat out error will shortly be atheologicd wilderness the church o
denomination that grows careless on the highway of truth will before long find itself
astray, bogged down in some mud flat from which there is no escape.

In every field of human thought and adivity acairacgy is considered a virtue. To err
ever so dlightly isto invite serious loss if not deah itself. Only in religious thought is
faithfulnessto truth looked uponas a fault. When men ded with things eathly and
tempora they demand truth; when they come to the mnsideration d things heavenly
and eterna they hedge and hesitate as if truth either could na be discovered or didn't
matter anyway.

Montaigne said that aliar is one who is brave toward God and a mward toward men;
for aliar faces God and shrinks from men. Is this nat simply a proof of unbelief? Is it
not to say that the liar believes in men bu is nat convinced o the eistence of God,
and is willi ng to risk the displeasure of a God who may not exist rather than that of
man who obviously does?

| think also that deep, basic unbelief is badk of human caeessessin religion. The
scientist, the physician, the navigator deds with matters he knows are red; and
because these things are red the world demands that both teader and praditioner be
skill ed in the knowledge of them. The teader of spiritual things only is required to be
unsure in his beliefs, ambiguous in his remarks and tolerant of every religious opinion
expressed by anyone, even by the man least qualified to hold an opinion.
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Haziness of doctrine has aways been the mark of the liberal. When the Holy
Scriptures are regjected as the final authority on religious belief something must be
found to take their place. Historicaly that something has been either reason or
sentiment: if sentiment, it has been humanism. Sometimes there has been an admixture
of the two, as may be seen in liberal churches today. These will not quite give up the
Bible, neither will they quite believe it; the result is an unclear body of beliefs more
like afog than a mountain, where anything may be true but nothing may be trusted as
being certainly true.

We have gotten accustomed to the blurred puffs of grey fog that pass for doctrine in
modernistic churches and expect nothing better, but it is a cause for real aarm that the
fog has begun of late to creep into many evangelical churches. From some previously
unimpeachable sources are now coming vague statements consisting of a milky
admixture of Scripture, science and human sentiment that is true to none of its
ingredients because each one works to cancel the others out.

Certain of our evangelical brethren appear to be labouring under the impression that
they are advanced thinkers because they are rethinking evolution and re-evaluating
various Bible doctrines or even divine inspiration itself; but so far are they from being
advanced thinkers that they are merely timid followers of modernism - fifty years
behind the parade.

Little by little evangelical Christians these days are being brainwashed. One evidence
is that increasing numbers of them are becoming ashamed to be found unequivocally
on the side of truth. They say they believe but their beliefs have been so diluted as to
be impossible of clear definition.

Mora power has aways accompanied definitive beliefs. Great saints have always been

dogmatic. We need right now a return to a gentle dogmatism that smiles while it
stands stubborn and firm on the Word of God that liveth and abideth forever.
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CHAPTER 38: SOME THINGSARE NOT NEGOTIABLE

Will Rogers once opined that a sure way to prevent war would be to abodlish peace
conferences.

Of course Will, as usual, had histongue in his cheek; he meant only to poke fun at the
wedk habit of substituting talk for adion. Still t here is more than a littl e uncomfortable
truth in his remark.

This abowve dl othersisthe age of much talk. Hardly a day passes that the newspapers
do nd cary one or ancther of the heallines “Talks to Begin” or “Taks to Continue”
or “Taks to Resume.” The nation badk of this endess official chatter is that all
diff erences between men result from their failure to understand ead ather; if ead can
discover exadly what the other thinks they will findto their delight that they are redly
in full agreement after al. Then they have only to smile, shake hands, go hane and
live happily ever after.

At the bottom of al this is the glutenous, one-world, al-men-are-brothers phil osophy
that has taken such hdd onthe minds of many of our educaors and pditi cians. (The
hard-headed redists of the Communist camp know better; maybe that is why they are
making such alarming advances throughou the world while the dl-men-are-brothers
devotees are running around in confusion, trying to keep smiling if it kills them.)

Tolerance charity, understanding, good will, patience and aher such words and ideas
are lifted from the Bible, misunderstood and applied indiscriminately to every
situation. The kidnapper will not sted your baby if you orly try to understand him; the
burglar caught sne&ing into your house with agunis nat redly bad; heis just hungry
for fellowship and togetherness the gang kill er taking his victim for a one-way ride
can be dissuaded from committing murder if someone will only have faith in his basic
goodressand have atalk with hm. And thisis suppased to be the teading of Jesus,
which it most certainly is not.

The big thing now is to “kee in touch.” Never let the dialogue die and rever accet
any dedsion asfinal; everything can be negotiated. Where thereislife thereistak and
where there is talk there is hope. “Aslong as they are talking they are nat shoaing at
eah aher,” say the alvocaes of the long palaver, and in so saying they forget Peal
Harbour.

This yen to confer has hit the church aso, which is nat strange since dmost everything
the dhurch is doing these days has been suggested to her by the world. | observe with
pained amusement how many water boys of the pulpit in their effort to be prophets are
standing up straight and tall and spe&ing out badly in favour of ideas that have been
previously fed into their minds by the psychiatrists, the sociologists, the novelists, the
scientists and the seaular educaors. The aility to appraise @rredly the diredion
pulic opinionis moving is agift not to be despised; by means of it we preadiers can
talk loudly and still stay out of trouble.

A new Decdogue has been adopted by the neo-Christians of our day, the first word of
which reads “Thou shalt nat disagree”; and a new set of Beaitudes too, which begins
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“Blessd are they that tolerate everything, for they shall not be made acourtable for
anything.” It is now the acceted thing to talk over religious differences in puldic with
the understanding that no ore will try to convert ancther or point out errors in his
belief. The purpose of these talks is not to confront truth, bu to dscover how the
followers of other religions think and thus benefit from their views as we hope they
will from ours.

It is a truism that people agree to dsagree only abou matters they consider
unimportant. No man is tolerant when it concerns his life or the life of his child, and
no ore will agreeto negotiate over any religious matter he cnsiders vital to his eternal
welfare. Imagine Moses agredang to take part in a panel discussonwith Israd over the
golden cdf; or Elij ah engaging in a gentlemanly dialogue with the prophets of Bad. Or
try to picture our Lord Jesus Christ seeking a meding of minds with the Pharisees to
iron ou differences; or Athanasius trying to rise &owe his differences with Arius in
order to adhieve union ona higher level; or Luther crawling into the presence of the
pope in the name of a broader Christian fellowship.

The desireto be liked even if not respeded is agrea weaknessin any man’s charader,
and in that of a minister of Jesus Christ it is a we&kness whally inexcusable. The
popuar image of the man of God as a smiling, congenial, asexua religious mascot
whose handshake is always ft and whose heal is always bobling in the perpetual
Yes of universal acquiescence is not the image found in the Scriptures of truth.

The blessng of God is promised to the peacenaker, bu the religious negotiator had
better watch his gep. The aility to settle quarrels between members of God's
househadld is a heavenly gift and ore that shoud be asduowsly cultivated. The
discerning soul who can remncile separated friends by prayer and apped to the
Scriptures is worth his weight in diamonds.

That is one thing, bu the dfort to adieve unity a the epense of truth and
righteousnessis ancther. To seek to be friends with those who will not be the friends
of Christ is to be atraitor to ou Lord. Darkness and light can never be brought
together by talk. Some things are not negotiable.
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CHAPTER 39: THE SAINT MUST WALK ALONE

Most of the world’s gred souls have been lonely. Loneliness gans to be one pricethe
saint must pay for his saintliness.

In the morning of the world (or shoud we say, in that strange darknessthat came soon
after the dawn of man’s credion) that pious oul, Enoch, walked with God and was
not, for God took hm; and while it is nat stated in so many words, a fair inferenceis
that Enoch walked a path quite apart from his contemporaries.

Ancther lonely man was Noah who, d al the antedil uvians, foundgracein the sight of
God; and every shred of evidence points to the doneness of his life even while
surrounded by his people.

Again, Abraham had Sarah and Lot, as well as many servants and herdsmen, bu who
can real his gory and the gostolic comment uponit withou sensing instantly that he
was a man “ whose soul was alikea star and dvelt apart” ? As far as we know nat one
word dd God ever spe&k to him in the company of men. Facedown he communed
with his God, and the innate dignity of the man forbade that he assume this posture in
the presence of others. How swed and solemn was the scene that night of the saaifice
when he saw the lamps of fire moving between the pieces of offering. There done
with a horror of grea darknessupon hm he head the voice of God and krew that he
was a man marked for divine favour.

Moses also was a man apart. While yet attached to the @urt of Pharaoh he took long
walks alone, and duing one of these walks whil e far removed from the aowds he saw
an Egyptian and a Hebrew fighting and came to the rescue of his courtryman. After
the resultant break with Egypt he dwelt in almost complete sedusion in the desert.
There while he watched his $ieg alone the wonder of the burning bush appeaed to
him, and later on the pe& of Sinai he aouched alone to gaze in fascinated awe & the
Presence, partly hidden, partly disclosed, within the cloud and fire.

The prophets of pre-Christian times differed widely from eat ather, bu one mark
they bore in common was their enforced loneliness They loved their people and
gloried in thereligion d the fathers, but their loyalty to the God o Abraham, Isaac ad
Jamb, and their zed for the welfare of the nation d Israd drove them away from the
crowd and into long periods of heaviness “ | am becme a stranger unto my brethren,
and an den urto my mother’s children,” cried ore and urwittingly spoke for al the
rest.

Most reveding of al isthe sight of that One of whom Moses and all the prophets did
write treading His lonely way to the aoss His dee loneliness unrelieved by the
presence of the multitudes.

‘Tis midnight, and on Olive’s brow

The star is dimmed that lately shone;
‘Tis midnight; in the garden now,
The suffering Saviour prays alone.

‘“Tis midnight, and from all removed
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The Saviour wrestles lone with fears,
E’en the disciple whom He loved
Heeds not his Master’s grief and tears.
WILLIAM B.TAPPAN

He died aonre in the darkness hidden from the sight of mortal man and no o® saw
Him when He aose triumphant and walked ou of the tomb, though many saw Him
afterward and bore witness to what they saw.

There ae some things too saaed for any eye but God's to look upon.The airiosity,
the damour, the well-meant but blundering effort to help can orly hinder the waiting
soul and make unlikely if not impossble the mmmunicaion d the seaet message of
God to the worshiping heart.

Sometimes we read by akind d religious reflex and repea dutifully the proper words
and plrases even though they fail to expressour red fedings and lack the authenticity
of personal experience Right now is sich atime. A certain conventional loyalty may
lead some who hea this unfamiliar truth expressed for the first time to say brightly,
“Oh, | am neve lonely.” Christ said, “1 will neve leave you na forsake you,” and,
“Lo, I am with you always.'How can | be lonely when Jesus is with me?

Now | do nd want to refled on the sincerity of any Christian soul, but this gock
testimony istoo rea to bered. It is obviously what the speker thinks sioud be true
rather than what he has proved to be true by the test of experience This cheeful denial
of loneliness proves only that the spe&ker has never walked with God withou the
suppat and encouragement afforded hm by society. The sense of companionship
which he mistakenly attributes to the presence of Christ may and probably does arise
from the presence of friendy people. Always remember: you can nd cary a @ossin
company. Though a man were surrounced by a vast crowd, his crossis his alone and
his carrying of it marks him as a man apart. Society has turned against him; otherwise
he would have no cross No oreis afriend to the man with a aoss “T heyall forsook
him, and fled.”

The pain of lonelinessarises from the constitution d our nature. God made us for eat
other. The desire for human companionship is completely natura and right. The
lonelinessof the Christian results from hiswalk with God in an urgody world, awalk
that must often take him away from the fellowship of good Christians as well as from
that of the unregenerate world. His God-given instincts cry out for companionship
with athers of his kind, dhers who can understand his longings, his aspirations, his
absorption in the love of Christ; and because within his circle of friends there ae so
few who share his inner experiences he is forced to wak aone. The unsatisfied
longings of the prophets for human understanding caused them to cry out in ther
complaint, and even our Lord Himself suffered in the same way.

The man who hes passed oninto the divine Presence in adual inner experience will
not find many who undrstand hm. A cetain amournt of socia fellowship will of
course be his as he mingles with religious persons in the regular adivities of the
church, bu true spiritua fellowship will be hard to find. But he shoud na exped
things to be otherwise. After al, he is a stranger and a pilgrim, and the journey he
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takesis nat on hsfed but in his heat. He walks with God in the garden o his own
soul and who bu God can walk there with hm? He is of ancther spirit from the
multitudes that tread the wurts of the Lord’ s house. He has e that of which they
have only head, and he walks among them somewhat as Zadharias walked after his
return from the altar when the people whispete@, has seen a vision.”

The truly spiritual man is indeed something of an oddty. He lives nat for himself but
to promote the interests of Ancther. He seeks to persuade people to give dl to his Lord
and asks no pation a share for himself. He delights not to be honoued bu to seehis
Saviour glorified in the g/es of men. Hisjoy isto seehis Lord promoted and hmself
negleded. He finds few who cae to talk abou that which is the supreme objea of his
interest, so heis often silent and preoccupied in the midst of naisy religious sopalk.
For this he eansthe reputation o being dull and ower-serious, so he is avoided and the
gulf between him and society widens. He searches for friends uponwhose garments he
can deted the smell of myrrh and aloes and cassa out of the ivory palaces, and finding
few or none he, like Mary of old, keeps these things in his heart.

It is this very lonelinessthat throws him bad upon God. “When my father and my
mother forsake me, then the Lord will take me up.” His inability to find human
companionship drives him to seek in God what he can find novhere dse. Heleansin
inner solitude what he ould na have leaned in the aowd that Christ is All in All,
that He is made unto us wisdom, righteousness sanctification and redemption, that in
Him we have and possess lifslsmmumbonum.

Two things remain to be said. One, that the lonely man of whom we spe& is not a
haughty man, na is he the hdier-than-thou, austere saint so htterly satirized in
popdar literature. Heislikely to fed that heisthe least of all men andis sureto blame
himself for his very loneliness He wants to share his fedings with athers and to open
his heat to some like-minded soul who will understand hm, bu the spiritual climate
around hm does not encourage it, so he remains slent and tells his griefs to God
alone.

The seoond thing is that the lonely saint is not the withdrawvn man who hardens
himself against human suffering and spends his days contemplating the heavens. Just
the oppdaite is true. His loneliness makes him sympathetic to the gproach o the
broken-heated and the fallen and the sin-bruised. Becaise he is detached from the
world he is al the more ale to help it. Meister Eckhart taught his followers that if
they shoud find themselves in prayer as it were caight up to the third heavens and
happen to remember that a poa widow neealed food, they shoud kre& off the prayer
instantly and go care for the widow. “God will nat suffer you to lose awything by it,”
he told them. “You can take up again in prayer where you left off and the Lord will
make it up to you.” Thisistypicd of the grea mystics and masters of the interior life
from Paul to the present day.

The wed&nessof so many modern Christians is that they fed too much at home in the
world. In their effort to adchieve restful “adjustment” to urregenerate society they have
lost their pilgrim charader and become an essentia part of the very mora order
against which they are sent to protest. The world recognises them and accepts them for
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what they are. And this is the saddest thing that can be said about them. They are not
lonely, but neither are they saints.
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