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INTRODUCTION

Appropriately has Genesis been termed ‘‘the seed plot
of the Bible,”’ for in it we have, in germ form, almost all of
the great doctrines which are afterwards fully developed
in the books of Scripture which follow.

In Genesis God is revealed as the Creator-God, as the
Covenant-God, as the Almighty-God, as well as ‘‘the Most
High, Possessor of heaven and earth.’’

In Genesis we have the first hint of the Blessed Trinsty,
of a plurality of Persons in the Godhead—*‘Let us make
man in our image’’ (1:26).

In Genesis man is exhibited. First as the creature of
God’s hands, then as a fallen and sinful being, and later as
one who is brought back to God, finding grace in His sight
(6:8), walking with God (6:9), made ‘‘the friend of
God’’ (James 2:23).

In Genesis the wiles of Satan are exposed. We ‘‘are not
ignorant of his devices,’’ for here the Holy Spirit has fully
uncovered them. The realm in which the arch-enemy works
is not the moral but the spiritual. He calls into question
the Word of God, casts doubt on its integrity, denies its
veracity.

In Genesis the truth of sovereign election is first exhib-
ited. God singles out Abraham from an idolatrous people,
and makes him the father of the chosen Nation. God passes
by Ishmael and calls Isaac.

In Genesis the truth of salvation is typically displayed.
Our fallen first parents are clothed by God Himself, clothed
with skins: to procure those skins death had to come in,
blood must be shed, the innocent wus slain in the stead of
the guilty. Only thus could man’s shame be covered, and
only thus could the sinner be fitted to stand before the
thrice holy God.
~ In Genesis the truth of justification by faith is first made
known: ‘‘And he believed in the Lord; and He counted it
to him for righteousness’’ (15:6). Abraham believed God :
not Abraham obeyed God, or loved God, or served God;
but Abraham believed God. And it was counted unto him
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6 Gleanings in Genesis

for (not instead of, but unto) righteousness. Then, if
righteousness was ‘‘counted’’ unto Abraham, he had none
of his own. Believing God, righteousness was reckoned to
Abraham’s account.

In Genesis the beltever’s security is strikingly illustrated.
The flood of Divine judgment descends on the earth, and
swallows up all its guilty inhabitants. But Noah, who had
found grace in the eyes of the Lord, was safely preserved in
the ark, into which God had shut him.

In Genesis the truth of separation is clearly inculeated.
Enoch’s lot was cast in days wherein evil abounded, but he
lived apart from the world, walking with God. Abraham
was called upon to separate himself from idolatrous Chal-
dea, and to step out upon the promises of God. Lot is held
up before us as a solemn example of the direful conse-
quences of being unequally yoked with unbelievers, and of
having fellowship with the unfruitful works of darkness.

In Genesis God’s disciplinary chastisements upon an err-
ing believer are portrayed. Jacob is the standing example
of what happens to a child of God who walks after the
flesh, instead of after the spirit. But in the end we are
shown how Divine grace triumphs over human frailty.

In Genesis we are shown the importance and value of
prayer. Abraham prayed unto God and Abimelech’s life
was spared (20:17). Abraham’s servant cries to the Lord
that God would prosper his efforts to secure a wife for
Isaac, and God answered his petition (chap. 24). Jacob,
too, prays, and God hearkened.

In Genesis the saint’s rapture to heaven is vividly por-
trayed. Enoch, the man who walked with God, ‘‘was not,”’
for God had translated him. He did not pass through the
portals of death. He was suddenly removed from these
scenes of sin and suffering and transported into the realm
of glory without seeing death.

In Genesis the divine incarnation is first declared. The
Coming One was to be supernaturally begotten. He was to
enter this world as none other ever did. He was to be the
Son of Man, and yet have no human father. The One who
should bruise the serpent’s head was to be the woman’s
““Seed.”

In Genesis the death and resurrection of the Saviour are
strikingly foreshadowed. The ark, in which were pre-



Introduction 7

served Noah and his family, were brought safely through
the deluge of death on to the new earth. Isaae, the beloved
son of Abraham, at the bidding of his father, is laid, unre-
sistingly, on the altar, and from it Abraham “‘received him
back as in a figure from the dead.”’

In Genesis we also learn of the Saviour’s coming exalta-
tion. This is strikingly typified in the history of Joseph—
the most complete of all the personal types of Christ—who,
after a period of humiliation and suffering was exalted to
be the governor over all Egypt. Jacob, too, on his death-
bed, also declares of Shiloh that ‘‘unto him shall the gather-
ing of the peoples be’’ (49:10).

In Genesis the priesthood of Christ is anticipated. The
Lord Jesus is a Priest not of the Aaronic system, but ‘‘after
the order of Melchzedek.”” And it is in Genesis that this
mysterious character, who received tithes from and blessed
Abraham, is brought before our view.

In Genesis the coming Antichrist is announced, an-
nounced as ‘‘the seed of the serpent’’ (3:15). He is seen,
too, foreshadowed in the person and history of Nimrod, the
rebel against the Lord, the man who headed the first great
federation in open opposition to the Most High.

In Genesis we first read of God giving Palestine to Abra-
ham and to his seed: ‘‘And the Lord appeared unto
Abraham, and said, Unto thy seed will I give this land’’
(12:7). And again, ‘‘For all the land which thou seest,
to thee will I give it, and to thy seed forever’’ (13:15).

In Genesis the wondrous future of Israel is made known.
¢‘ And I will make thy seed as the dust of the earth: so that
if a man can number the dust of the earth, then shall thy
seed also be numbered’’ (13:16). ‘‘And in thy seed shall
all the nations of the earth be blessed’’ (22:18).

In Genesis the judgment of God on the wicked is solemnly
exhibited. Cain confesses his punishment is greater than he
can bear. The flood comes on the world of the ungodly and
sweeps them all away. Fire and brimstone descend on
Sodom and Gomorrah, till naught but their ashes remain.
Lot’s wife, for one act of disobedience, is turned into a
pillar of salt.

What a marvelous proof is all this of the Divine Author-
ship! Who but the One who knows the end from the be-
ginning, could have embodied, in germ form, what is after-
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wards expanded and amplified in the rest of the Bible?
‘What unequivocal demonstration that there was One super.
intending mind, directing the pens of all who wrote the later
books of Holy Secripture! May the blessing of God rest
upon us as we seek to enjoy some of the inexhaustible riches

of this book of beginnings,

Swengel, Pa.

ArTHUR W, PINK.



1. CREATION AND RESTORATION

GENEsIs 1

The manner in which the Holy Scriptures open is worthy
of their Divine Author. ‘‘In the beginning God created
the heaven and the earth,’’ and that is all that is here re-
corded concerning the original creation. Nothing is said
which enables us to fix the date of their creation; nothing
is revealed concerning their appearance or inhabitants;
nothing is told us about the modus operandi of their Divine
Architect. We do not know whether the primitive heaven
and earth were created a few thousands, or many millions
of years ago. We are not informed as to whether they were
called into existence in a moment of time, or whether the
process of their formation covered an interval of long ages.
The bare fact is stated: ‘‘In the beginning God created,’’
and nothing is added to gratify the curious. The opening
sentence of Holy Writ is not to be philosophized about, but
is presented as a statement of truth to be received with un-
questioning faith.

“In the beginning God created.”’ No argument is en-
tered into to prove the existence of God: instead, His exist-
ence is affirmed as a fact to be believed. And yet, sufficient
is expressed in this one brief sentence to expose every fal-
lacy which man has invented concerning the Deity. This
opening sentence of the Bible repudiates atheism, for it
postulates the ezistence of God. It refutes materialism, for
it distinguishes between God and His material creation. It
abolishes pantheism, for it predicates that which necessitates
a personal God. “‘In the beginning God created,’’ tells us
that He was Himself before the beginning, and hence, Eter-
nal. “‘In the beginning God created,’”’ and that informs us
He is a personal being, for an abstraction, an impersonal
“‘first cause,’”’ could not create. ‘‘In the beginning God
created the heaven and the earth,”’ and that argues He is
infinite and omnipotent, for no finite being possesses the
power to ‘‘create,”’ and none but an Omnipotent Being
could create ‘‘the heaven and the earth.”’

9



10 Gleanings in Genesis

‘‘In the beginning God.”’ This ¢s the foundation truth
of all real theology. God is the great Originator and Ini-
tiator. It is the ignoring of this which is the basic error
in all human schemes. False systems of theology and phil-
osophy begin with man, and seek to work up to God. But
this is a turning of things upside down. We must, in all
our thinking, begin with God, and work down to man.
Again, this is true of the Divine inspiration of the Scrip-
tures. The Bible is'couched in human language, it is ad-
dressed to human ears, it was written by human hands, but,
in the beginning God—‘holy men of God spake, moved by
the Holy Spirit’’ (2 Pet. 1:21). This is also true of sal-
vation. In Eden, Adam sinned, and brought in death; but
his Maker was not taken by surprise: in the beginning God
had provided for just such an emergency, for, ‘‘the Lamb’’
was ‘‘foreordained before the foundation of the world’’ (1
Pet. 1:20). This is also true of the new creation. The soul
that is saved, repents, believes, and serves the Lord; but,
in the beginning, God chose us in Christ (Eph. 1:4), and
now, ‘‘we love Him, because He first loved us.’’

““In the beginning God created the heaven and the
earth,’’ and we cannot but believe that these creations were
worthy of Himself, that they reflected the perfections of
their Maker, that they were exceedingly fair in their pris-
tine beauty. Certainly, the earth, on the morning of its
creation, must have been vastly different from its chaotic
state as described in Genesis 1: 2. ‘‘ And the earth was with-
out form and void’’ must refer to a condition of the earth
much later than what is before us in the preceding verse.
It is now over a hundred years ago since Dr. Chalmers
called attention to the fact that the word ‘‘was’’ in Genesis
1:2 should be translated ‘‘became,’’ and that between the
first two verses of Genesis 1 some terrible catastrophe must
have intervened. That this catastrophe may have been con-
nected with the apostasy of Satan, seems more than likely ;
that some catastrophe did occur is certain from Isa. 45: 18,
which expressly declares that the earth was not creeted in
the condition in which Genesis 1:2 views it.

‘What is found in the remainder of Genesis 1 refers not to
the primitive creation but to the restoration of that which
had fallen into ruins. Genesis 1:1 speaks of the original
creation; Genesis 1:2 describes the then condition of the
earth six days before Adam was called into existence. To
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what remote point in time Genesis 1:1 conduets us, or as to
how long an interval passed before the earth ‘‘became’’ a
ruin, we have no means of knowing; but if the surmises of
geologists could be conclusively established there would be
no conflict at all between the findings of science and the
teaching of Scripture. The unknown interval between the
first two verses of Genesis 1, is wide enough to embrace all
the prehistoric ages which may have elapsed; but all that
took place from Genesis 1:3 onwards transpired less than
six thousand years ago.

‘“‘In six days the Lord made heaven and earth, the sea,
and all that in them is’’ (Ex. 20:11). There is a wide dif-
ference between ‘‘creating’’ and ‘‘making’’: to ‘‘create’’
is to call into existence something out of nothing; to
‘““make’’ is to form or fashion something out of materials
already existing. A carpenter can ‘‘make’’ a chair out of
wood, but he is quite unable to ‘‘create’’ the wood itself.
“In the beginning (whenever that was) God created the
heaven and the earth’’; subsequently (after the primitive
creation had become a ruin) “the Lord made heaven and
earth, the sea, and all that in them is.”’ This Exodus
scripture settles the controversy which has been raised as
to what kind of ‘‘days’’ are meant in Genesis 1, whether
days of 24 hours, or protracted periods of time. In ‘‘six
days,’’ that is, literal days of twenty-four hours duration,
the Lord completed the work of restoring and re-fashioning
that which some terrible catastrophe had blasted and
plunged into chaos.

What follows in the remainder of Genesis 1 is to be re-
garded not as a poem, still less as an allegory, but as a l:t-
eral, historical statement of Divine revelation. We have lit-
tle patience with those who labor to show that the teaching
of this chapter is in harmony with modern science—as well
ask whether the celestial chronometer is in keeping with the
timepiece at Greenwich. Rather must it be the part of
scientists to bring their declarations into accord with the
teaching of Genesis 1, if they are to receive the respect of
the children of God. The faith of the Christian rests not in
the wisdom of man, nor does it stand in any need of buttress-
ing from scientific sqvants. The faith of the Christian rests
upon the impregnable rock of Holy Scripture, and we need
nothing more. Too often have Christian apologists deserted
their proper ground. For instance: one of the ancient tab-
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lets of Assyria is deciphered, and then it is trinmphantly
announced that some statements found in the historical
portions of the Old Testament have been confirmed. But
that is only a turning of things upside down again. The
Word of God needs no ‘‘confirming.”’ If the writing upon
an Assyrian tablet agrees with what is recorded in Serip-
ture, that confirms the historical accuracy of the Assyrian
tablet; if it disagrees, that is proof positive that the As-
syrian writer was at fault. In like manner, if the teachings
of science square with Seripture, that goes to show the
former are correct; if they conflict, that proves the postu-
lates of science are false. The man of the world, and the
pseudo-scientist may sneer at our logic, but that only dem-
onstrates the truth of God’s Word, which declares, ‘‘but
the natural man receiveth not the things of the Spirit of
God: for they are foolishness unto him: neither can he
know them, because they are spiritually discerned’’ (1 Cor.
2:14).

Marvelouslyconcise is what is found in Genesis 1. A single
verse suffices to speak of the original creation of the heaven
and the earth. Another verse is all that is needed to de-
scribe the awful chaos into which the ruined earth was
plunged. And less than thirty verses more tell of the six
days’ work, during which the Lord ‘‘made heaven and
earth, the sea, and all that in them is.”’ Not all the com-
bined skill of the greatest literary genuii, historians, poets,
or philosophers this world has ever produced, could design
a composition which began to equal Genesis 1. For recon-
diteness of theme, and yet simplicity of language; for com-
prehensiveness of scope, and yet terseness of expression;
for scientific exactitude, and yet the avoidance of all tech-
nical terms; it is unrivalled, and nothing can be found
in the whole realm of literature which can be compared
with it for a moment. It stands in a class all by itself. If
‘‘brevity is the soul of wit’’ (i. e. wisdom) then the brevity
of what is recorded in this opening chapter of the Bible
evidences the divine wisdom of Him who inspired it. Con-
trast the labored formul®e of the scientists, contrast the
verbose writings of the poets, contrast the meaningless cos-
mogonies of the ancients and the foolish mythologies of the
heathen, and the uniqueness of this Divine account of Crea-
tion and Restoration will at once appear. Every line of
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this opening chapter of Holy Writ has stamped across it
the autograph of Deity.

Concerning the details of the six days’ work we cannot
now say very much. The orderly manner in which God
proceeded, the ease with which He accomplished His work,
the excellency of that which was produced, and the sim-
plicity of the narrative, at once impress the reader. Out
of the chaos was brought the ‘‘cosmos,”’ which signifies
order, arrangement, beauty; out of the waters emerged
the earth; a scene of desolation, darkness and death, was
transformed into one of light, life, and fertility, so that at
the end all was pronounced ‘‘very good.”’ Observe that
here is to be found the first Divine Decalogue: ten times we
read, ‘‘and God said, let there be,’’ ete. (vv. 3, 6, 9, 11, 14,
14, 20, 24, 26, 30), which may be termed the Ten Command-
ments of Creation.

In the Hebrew there are just seven words in the opening
verse of Genesis 1, and these are composed of twenty-eight
letters, which is 7 multiplied by 4. Seven is the number of
perfection, and four of creation, hence, we learn that the
primary creation was perfect as it left its Maker’s hands.
tt is equally significant that there were seven distinct
stages in God’s work of restoring the earth: first, there
was the activity of the Holy Spirit (1:2); second, the call-
ing of light into existence (1:3); third, the making of the
firmament (1:6-9); fourth, the clothing of the earth with
vegetation (1:11); fifth, the making and arranging of
the heavenly bodies (1:14-18); sixth, the storing of the
waters (1:20-21); seventh, the stocking of the earth (1:
24). The perfection of God’s handiwork is further made
to appear in the seven times the word ‘‘good’’ occurs here
—vv. 4, 10, 12, 18, 21, 25, 31—also the word ‘‘made’’ is
found seven times in this section—1:7, 16, 25, 26, 31; 2:
2,3. Seven times ‘‘heaven’’ is mentioned in this chapter—
v. 1, 8, 9, 14, 15, 17, 20. And, it may be added, that
“‘God’’ Himself is referred to in this opening section (1:1-
2:4) thirty-five times, which is 7 multiplied by 5. Thus
the seal of perfection is stamped upon everything God
here did and made.

Turning from the literal meaning of what is before us
in this opening chapter of Holy Writ, we would dwell now
upon that which has often been pointed out by others,
namely, the typical significance of these verses. The order
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followed by God in re-constructing the old creation is the
same which obtains in connection with the new creation,
and in a remarkable manner the one is here made to fore-
shadow the other. The early history of this earth corre-
sponds with the spiritual history of the believer in Christ.
‘What occurred in connection with the world of old, finds
its counterpart in the regenerated man. It is this line of
truth which will now engage our attention.

1. ““In the beginning God created the heaven and the
earth.”’ As we have already observed, the original condi-
tion of this primary creation was vastly different from the
state in which we view it in the next verse. Coming fresh
from the hands of their Creator, the heaven and the earth
must have presented a scene of unequalled freshness and
beauty. No groans of suffering were heard to mar the
harmony of the song of ‘‘the morning stars’’ as they sang
together (Job 38:7). No worm of corruption was there to
defile the perfections of the Creator’s handiwork. No in-
iquitous rebel was there to challenge the supremacy of
God. And no death shades were there to spread the spirit
of gloom. God reigned supreme, without a rival, and every-
thing was very good.

So, too, in the beginning of this world’s history, God also
created man, and vastly different was his original state
from that into which he subsequently fell. Made in the
image and likeness of God, provided with a helpmate, placed
in a small garden of delights, given dominion over all the
lower orders of creation, ‘‘blessed’’ by His Maker, bidden
to be fruitful and multiply and replenish the earth, and
included in that which God pronounced ‘‘very good,’’
Adam had all that heart could desire. Behind him was no
sinful heredity, within him was no deceitful and wicked
heart, upon him were no marks of corruption, and around
him were no signs of death. Together with his helpmate, in
fellowship with his Maker, there was everything to make
him happy and contented. .

2. ““And the earth became without form and void; and
darkness was upon the face of the deep.”” Some fearful
catastrophe must have occurred. Sin had dared to raise
its horrid head against God, and with sin came death and
all its attendant evils. The fair handiwork of the Creator
was blasted. That which at first was so fair was now
marred, and what was very good became very evil. The
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light was quenched, and the earth was submerged beneath
the waters of judgment. That which was perfect in the
beginning became a ruin, and darkness abode upon the
face of the deep. Profoundly mysterious is this, and un-
speakably tragic. A greater contrast than what is pre-
sented in the first two verses of Genesis 1 can hardly be con-
ceived. Yet there it is: the primitive earth, created by
God ‘‘in the beginning,’’ had become a ruin.

No less tragic was that which befell the first man. Like
the original earth before him, Adam remained not in his
primitive state. A dreadful catastrophe occurred. Descrip-
tion of this is given in Genesis 3. By one man sin entered
the world, and death by sin. The spirit of insubordination
possessed him; he rebelled against his Maker; he ate of
the forbidden fruit; and terrible were the consequences
which followed. The fair handiwork of the Creator was
blasted. Where before there was blessing, there now de-
scended the curse. Into a scene of life and joy, entered
death and sorrow. That which at the first was ‘‘very
good,’’ became very evil. Just as the primitive earth be-
fore him, so man became a wreck and a ruin. He was sub-
merged in evil and enveloped in darkness. Unspeakably
tragic was this, but the truth of it is verified in the heart
of every descendant of Adam.

‘‘There was, then, a primary creation, afterward a fall;
first, ‘heaven and earth,’ in due order, then earth without
a heaven—in darkness, and buried under a ‘deep’ of salt
and barren and restless waters. What a picture of man’s
condition, as fallen away from God! How complete the
confusion! How profound the darkness! How deep the
restless waves of passion roll over the wreck of what was
once so fair! ‘The wicked are like the troubled sea, when
it cannot rest, whose waters cast up mire and dirt’ >’ (F.
W. Grant).

Here, then, is the key to human destiny. Here is the
cause of all the suffering and sorrow which is in the world.
Here is the explanation of human depravity. Man is not
now as (God created him. God made man ‘‘upright’’ (Ecel.
7:9), but he continued not thus. God faithfully warned
man that if he ate of the forbidden fruit he should surely
die. And die he did, spiritually. Man is, henceforth, a
fallen creature. He is born into this world ‘‘alienated from
the life of God’’ (Eph. 4:18). He was born into this
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world with a heart that is ‘‘deceitful above all things, and
desperately wicked’’ (Jer. 17:9). This is the heritage of
The Fall. This is the entail of Adam’s transgression. Man
is a ruined creature, and ‘‘darkness,’’ moral and spiritual,
rents upon the face of his understanding. (Eph. 4:18). «

3. ““And the spirit of God moved upon the face of the
waters.”” Here is where hope begins to dawn. God did not
abandon the primitive earth, which had become a ruin. It
would not have been surprising, though, if He had. Why
should God trouble any further about that which lay under
His righteous judgment? Why should He condescend to
notice that which was now a desolate waste! Why, indeed.
But here was where sovereign mercy intervened. He had
gracious designs toward that formless void. He purposed
to resurrect it, restore it, refructify it. And the first thing we
read of in bringing about this desired end was, ‘‘the Spirit
of God moved upon the face of the waters.”” There was
Divine activity. There was a movement on the part of the
Holy Spirit. And this was a prime necessity. How could
the earth resurrect itself! How could that which lay
under the righteous judgment of God bring itself into the
place of blessing? How could darkness transform itself
into life? In the very nature of the case it could not. The
ruined creation was helpless. If there was to be restoration,
and a new creation, Divine power must intervene, the Spirit
of God must ‘‘move.’’

The analogy holds good in the spiritual realm. Fallen
man had no more claim upon God’s notice than had the
desolated primitive earth. When Adam rebelled against
his Maker, he merited naught but unsparing judgment at
His hands, and if God was inclined to have any further re-
gard for him, it was due alone to sovereign mercy. What
wonder if God had left man to the doom he so richly de-
served! But no. God had designs of grace toward him.
From the wreck and ruin of fallen humanity, God pur-
posed to bring forth a ‘‘new creation.’”’ Qut of the death
of sin, God is now bringing on to resurrection ground all
who are united to Christ His Son. And the first thing in
bringing this about is the activity of the Holy Spirit. And
this, again, is @ prime mecessity. Fallen rhan, in himself,
is as helpless as was the fallen earth. The sinner ean no
more regenerate himself than could the ruined earth lift
itself out of the deep which rested upon it. The new cre-
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ation, like the restoration of the material creation, must
be accomplished by God Himself.

4. ‘““And God said, let there be light, and there was
light.”’ First the activity of the Holy Spirit and now the
spoken Word. No less than ten times in this chapter do we
read ‘‘and God said.”’ God might have refashioned and
refurnished the earth without speaking at all, but He did
not. Instead, He plainly intimated from the beginning,
that His purpose was to be worked out and His counsels
accomplished by the Word. The first thing God said was,
‘‘Let there be light,”’ and we read, ‘‘There was light.”’
Light, then, came in, was produced by, the Word. And
then we are told, ‘‘God saw the light, that it was good.’’

It is 80 in the work of the new creation. These two are
inseparably joined together—the activity of the Spirit and
the ministry of the Word of God. It is by these the man
in Christ became a new creation. And the initial step to-
ward this was the entrance of light into the darkness. The
entrance of sin has blinded the eyes of man’s heart and has
darkened his understanding. So much so that, left to him-
self, man is unable to perceive the awfulness of his condi-
tion, the condemnation which rests upon him, or the peril
in which he stands. Unable to see his urgent need of a
Saviour, he is, spiritually, in total darkness. And neither
the affections of his heart, the reasonings of his mind, nor
the power of his will, can dissipate this awful darkness.
Light comes to the sinner through the Word applied by the
Spirit. As it is written, ‘‘the entrance of Thy words giveth
light’’ (Psa. 119:130). This marks the initial step of
God’s work in the soul. Just as the shining of the light in
Genesis 1 made manifest the desolation upon which it shone,
80 the entrance of God’s Word into the human heart reveals
the awful ruin which sin has wrought.

5. ““And God divided the light from the darkmness.”’
Heb. 4: 12 tells us, the Word of God is quick, and powerful,
and sharper than any two-edged sword, piercing even to the
dividing asunder of soul and spirit, and of the joints and
marrow, and is a discerner of the thoughts and intents of
the heart.”’ This is not a figurative expression but, we be-
lieve, a statement of literal fact. Man is a tripartite being,
made up of ‘‘spirit and soul and body’’ (1 Thess. 5:23).
The late Dr. Pierson distinguished between them thus:
‘‘The spirit in capable of God-consciousness; the soul is



18 Gleanings in Genesis

the seat of self-consciousness; the body of sense-conscious-
ness.’’ In the day that Adam sinned, he died spiritually.
Physical death is the separation of the spirit from the
body; spiritual death is the separation of the spirit from
God. When Adam died, his spirit was not annihilated,.
but it was ‘‘alienated’’ from God. There was a fall. The
spirit, the highest part of Adam’s complex being, no longer
dominated; instead, it was degraded, it fell to the level
of the soul, and ceased to function separately. Hence, to-
day, the unregenerate man is dominated by his soul, which
is the seat of lust, passion, emotion. But in the work of
regeneratior, the Word of God ‘‘pierces even to the divid-
ing asunder of soul and spirit,”’ and the spirit is rescued
from the lower level to which it has fallen, being brought
back again into communion with God. The ‘‘spirit’’ being
that part of man which is capable of communion with God,
is light; the ‘‘soul’’ when it is not dominated and regulated
by the spirit is in darkness, hence, in that part of the six
days’ work of restoration which adumbrated the dividing
asunder of soul and spirit, we read, ‘‘ And God divided the
light from the darkness.”’

6. ““And God said, let there be a firmament in the midst
of the waters, and let 1t divide the waters from the waters
....and God called the firmament heaven’’ (Gen. 1:6, 8).
This brings us to the second days work, and here, for the
first time, we read that ‘‘God made’’ something (1:7).
This was the formation of the atmospheric heaven, the
‘‘firmament,’”’ named by God ‘‘heaven.’”’ That which cor-
responds to this in the new creation, is the impartation of
a new nature. The one who is ‘‘born of the Spirit’’ becomes
a ‘‘partaker of the Divine nature’’ (2 Pet. 1:4). Regen-
eration is not the improvement of the flesh, or the cultiva-
tion of the old nature; it is the reception of an altogether
new and heavenly nature. It is important to note that
the ‘‘firmament’’ was produced by the Word, for, again
we read, ‘‘ And God said.”” So it is by the written Word of
God that the new birth is produced, ¢ Of His own will begat
He us with the Word of truth’’ (James 1:18). And again,
‘‘being born again, not of corruptible seed, but of incor-
ruptible, by the Word of God’’ (1 Pet. 1:23).

7. ““And God said, Let the waters under the heaven be
gathered together unto one place, and let the dry land ap-
pear: and it was so. And God said. Let the earth briny
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forth grass, the herd yielding seed, and the fruit tree yield-
ing fruit after his kind, whose seed s in itself’’ (Gen. 1:
9-11). These verses bring before us God’s work on the
third day, and in harmony with the meaning of this nu-
meral we find that which clearly speaks of resurrection.
The earth was raised out of the waters which had sub-
merged it, and then it was clothed with vegetation. Where
before there was only desolation and death, life and fertility
now appeared. So it is in regeneration. The one who was
dead in trespasses and sins, has been raised to walk in new-
ness of life. The one who was by the old creation ‘‘in
Adam,”’ is now by new creation ‘‘in Christ.”” The one
who before produced nothing but dead works, is now fitted
to bring forth fruit to the glory of God.

And here we must conclude. Much has been left un-
touched, but sufficient has been said, we trust, to show that
the order followed by God in the six days’ work of restora-
tion, foreshadowed His work of grace in the new creation:
that which He did of old in the material world, typified
His present work in the spiritual reslm. Every stage was
accomplished by the putting forth of Divine power, and
everything was produced by the operation of His Word.
May writer and reader be more and more subject to that
Word, and then shall we be pleasing to Him and fruitful
in His service,



2. CHRIST IN GENESIS 1

In our first meditation upon this wonderful book of be-
ginnings we pointed out some of the striking analogies
which exist between the order followed by God in His work
of creation and His method of procedure in the ‘‘new cre-
ation,’’ the spiritual creation in the believer. First, there
was darkness, then the action of the Holy Spirit, then the
word of power going forth, and then light as the result, and
later resurrection and fruit. There is also a striking fore-
shadowment of God’s great dispensational dealings with
our race, in this record of His work in the six days, but as
this has already received attention from more capable pens
than ours, we pass on to still another application of this
scripture. There is much concerning Christ in this first
chapter of Genesis if only we have eyes to see, and it is the
typical application of Genesis 1 to Christ and His work
we would here direct attention.

Christ is the key which unlocks the golden doors into the
temple of Divine truth. ‘‘Search the Scriptures,’’ is His
command, ‘‘for they are they which testify of Me.”” And
again, He declares, ‘‘In the volume of the Book it is written
of Me.”” In every section of the written Word the Personal
Word is enshrined—in Genesis as much as in Matthew.
And we would now submit that on the frontispiece of Di-
vine Revelation we have a typical programme of the entire
Work of Redemption.

In the opening statements of this chapter we discover, in
type, the great meed of Redemption. ‘‘In the beginning
God created the heavens and the earth.’” This carries us
back to the primal creation which, like everything else that
comes from the hand of God, must have been perfect, beau-
tiful, glorious. Such also was the original condition of man.
Made in the image of his Creator, endowed with the breath
of Elohim, he was pronounced ‘‘very good.’’

But the next words present a very different picture—
‘“And the earth was without form and void,’’ or, as the
original Hebrew might be more literally translated, ‘‘The
earth became a ruin.”” Between the first two verses in
Genesis 1 a terrible calamity occurred. Sin entered the
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universe. The heart of the mightiest of all God’s creatures
was filled with pride—Satan had dared to oppose the will
of the Almighty. The dire effects of his fall reached to our
earth, and what was orlgmally created by God fair and
beautlful became & ruin. Again we see in this a striking
analogy to the history of man. He too fell. He also be-
came a ruin. The effects of his sin likewise reached beyond
himself—the generations of an unborn humanity being
curst as the result of the sin of our first parents.

‘“And darkness was upon the face of the deep.”’ Dark-
ness is the opposite of light. God is light. Darkness is the
emblem of Satan. Well do these words describe the natural
condition of our fallen race. Judicially separated from
God, morally and spiritually blind, experimentally the
slaves of Satan, an awful pall of darkness rests upon the
entire mass of an unregenerate humanity. But this only
furnishes a black background upon which can be displayed
the glories of Divine Grace. ‘‘Where sin abounded grace
did much more abound.’”’ The method of this ‘‘abounding
of grace’’ is, in type, outlined in God’s work during the
six days. In the work of the first four days we have a
most remarkable foreshadowment of the four great stages
in the Work of Redemption. We cannot now do much
more than call attention to the outlines of this marvellous
primitive picture. But as we approach it, to gaze upon it
in awe and wonderment, may the Spirit of God take of the
things of Christ and show them unto us.

1. In the first day’s work the Divine Incarnation is typi-
cally set forth.

If fallen and sinful men are to be reconciled to the thrice
holy God what must be done? How can the infinite chasm
separating Deity from humanity be bridged? What lad-
der shall be able to rest here upon earth and yet reach right
into heaven itself?! Only one answer is possible to these
questions. The initial step in the work of human redemp-
tion must be the Incarnation of Deity. Of necessity this
must be the starting point. The Word must become flesh.
God Himself must come right down to the very pit where
a ruined humanity helplessly lies, if it is ever to be lifted
out of the miry clay and transported to heavenly places.
The Son of God must take upon Himself the form of a serv-
ant and be made in the likeness of men.
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This is precisely what the first day’s work typifies in its
foreshadowment of the initial step in the Work of Redemp-
tion, namely, the Incarnation of the Divine Redeemer.
Notice here five things.

First, there is the work of the Holy Spwrit. ‘‘And the
Spirit of God moved (Heb. ‘brooded’) upon the face of the
waters’’ (v. 2). So also was this the order in the Divine
Incarnation. Concerning the mother of the Saviour we
read, ‘“And the angel answered and said unto her, The
Holy Ghost shall come upon thee and the power of the
Highest shall gvershadow thee: therefore also that holy
thing which shall be born of thee shall be called the Son
of God’’ (Luke 1:35).

Second, the word issues forth as light. ‘‘And God said
(the word) let there be light and there was light’’ (v. 3).
So also as soon as Mary brings forth the Holy Child
‘“‘The glory of the Lord shone round about’’ the shepherds
on Bethlehem’s plains (Luke 2:9).- And when He is pre-
sented in the temple, Simeon was moved by the Holy Spirit
to say, ‘“‘For mine eyes have seen Thy salvation, which
Thou hast prepared before the face of all people: a light to
lighten the Gentiles, and the glory of Thy people Israel.”’

Third, the light is approved by God. ‘‘And God saw the
light, that it was good’’ (v. 4). We cannot now enlarge
much upon the deep typical import of this statement, but
would remark in passing that the Hebrew word here trans-
lated ‘“‘good’’ is also in (Eeccl. 83:11) rendered ‘‘beautiful’’
—‘“He hath made everything beautiful in his time.”’ God
saw that the light was good, beautiful! How obvious is
the application to our incarnate Lord! After His advent
into this world we are told that ‘‘Jesus increased in wis-
dom and stature and in favor with God and man’’ (Luke
2:52), and the first words of the Father concerning Him
were, ‘‘This is My beloved Son in whom I am well pleased.”’
Yes, good and beautiful was the light in the sight of the
Father. How blind was man that he should see in Him no
beauty that he should desire Him!

Fourth, the light was separated from the darkness. ‘¢ And
God divided the light from the darkness’’ (v. 4). How
Jjealously did the Holy Spirit guard the types! How care-
ful is He to call our attention to the immeasurable differ-
ence between the Son of Man and the sons of men! Though
in His infinite condescension He saw fit to share our hu-
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manity, yet He shared not our depravity. The light of
Christ was divided from the darkness (fallen humanity).
‘‘For such a high priest became us, who is holy, harmless,
undefiled, separate from sinners’’ (Heb. 7:26).

Fifth, the light was named by God. ‘‘And God called
the light Day’’ (v. 5). So also was it with Him who is the
Light of the world. It was not left to Joseph and Mary to
select the name for the Holy Child. Of old the prophet had
declared, ‘‘Listen, O isles unto me; and hearken, ye peo-
ple, from far; the Lord hath called Me from the womb;
from the bowels of My mother hath He made mention of My
name’’ (Isa. 49:1). And in fulfilment thereof, while yet
in His mother’s womb, an angel is sent by God to Joseph,
saying, ‘‘ And she shall bring forth a son, and thou shalt
call His name Jesus.’’

I1. In the second day’s work the Cross of Christ is typi-
cally set forth.

‘What was the next thing necessary in the acecomplish-
ment of the Work of Redemption? The Incarnation by it-
self would not meet our need. ‘‘Except a corn of wheat
fall into the ground and die, it abideth alone: but if it die,
it bringeth forth much fruit’’ (John 12:24). The In-
carnate Christ reveals the spotless and perfect life which
alone meets the Divine mind, but it helps not to bridge the
awful gulf between a holy God and a ruined sinner. For
this, sin must put away, and that cannot be done except
death comes in. ‘‘For without shedding of blood is no
remission.”’ The Lamb of God must be slain. The Holy
One must lay down His life. The Cross is the only place
where the righteous claims of God’s throne can be met.

And in the second day’s work this second step in the ac-
plishment of human redemption is typically set forth. The
prominent thing in this second day’s work is division, sep-
aration, isolation. ‘‘ And God said, Let there be a firmament
in the midst of the waters, and let it divide the waters from
the waters. And God made the firmament, and divided the
waters which were under the firmament from the waters
which were above the firmament: and it was so’’ (vs. 6-7).
It is striking to note here that there is a fwofold division.
First there is a firmament in the midst of the waters and
this firmament divides the waters from the waters, and
secondly, the firmament divided the waters which were



24 Gleanings in Genesis

under it from those which were above it. We believe that
the ‘‘firmament’’ here typifies the Cross, and sets forth its
twofold aspect. There our blessed Lord was divided or
separated from God Himself—‘My God, My God, why hast
Thou forsaken Me?’’; and there also He was separated
from man—*‘Cut off out of the land of the living.”’

That the ‘‘firmament’’ here does foreshadow the Cross
seems to be clearly borne out by the marvellous analogy be-
tween what is here told us concerning it and its typical
agreement with the Cross of Christ. Observe four things.

First, the firmament was purposed by God before it was
actually made. In verse 6 it reads, ‘‘And God said let
there be a firmament,’’ and in verse 7, ‘‘ And God made the
firmament.’”’ How perfect is the agreement between type
and antitype! Long, long before the Cross was erected on
Golgotha’s heights, it was purposed by God. Christ was
¢‘The Lamb slain from the foundation of the world’’ (Rev.
13:8).

Second, the firmament was set in the midst of the waters.
It is well known to Bible students that in Secripture
‘‘waters’’ symbolize peoples, nations (cf. Rev. 17:15). In
its typical application then, these words would seem to
signify, ‘‘Let there be a Cross in the midst of the peoples.’’
Manifold are the applications suggested by these words.
Accurate beyond degree is the type. Our minds imme-
diately turn to the words, ‘‘They crucified Him, and two
others with Him, on either side one, and Jesus in the midst’’
(John 19:18). The geographical situation of Calvary is
likewise a fulfilment: Palestine being practically the cen-
tre or midst of the earth.

Third, the firmament divided the waters. So the Cross
has divided the ‘‘peoples.”” The Cross of Christ is the
great divider of mankind. So it was historically, for it
divided the believing thief from the impotent thief. So it
has been ever since, and so it is today. On the one hand,
‘‘The preaching of the Cross is to them that perish, foolish-
ness,’’ but on the other, ‘‘unto us which are saved, it is the
power of God’’ (1 Cor. 1:18).

Fourth, the firmament was designed by God. ‘‘And God
made the firmament.”” So was it announced on the Day of
Pentecost concerning the Lord Jesus Christ. ‘‘Him, being
delivered by the determinate counsel and foreknowledge of
God”’ (Acts 2:23). So was it declared of old, ‘‘It pleased
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the Lord to bruise Him; He hath put Him to grief.’’ The
Cross was of Divine design and appointment.

Is it not also deeply significant that the words, ‘‘ And
God saw that it was good’’ are omitted at the close of this
second day’s work? Had they been included here the type
would have been marred. The second day’s work pointed
forward to the Cross, and at the Cross God was dealing
with sin. There His wrath was being expended on the Just
One who was dying for the unjust. Though He was with-
out any sin, yet was He ‘‘made sin for us’’ and dealt with
accordingly. Does not then the omission here of the usual
expression ‘‘God saw that it was good’’ assume a deeper
significance than has been hitherto allowed.

II1. In the third day’s work our Lord’s Resurrection is
typically set forth.

Our article has already exceeded the limits we originally
designed, so perforce, we must abbreviate.

The third thing necessary in the accomplishment of the
‘Work of Redemption was the Resurrection of the Crucified
One. A dead Saviour could not save anyone. ‘‘Wherefore
He is able also to save them to the uttermost that come unto
God by Him’’; Why? ¢“‘Seeing He ever liveth’’ (Heb.
7:25).

Thus it is in our type. Beyond doubt, that which is fore-
shadowed on the third day’s work is resurrection. It is in
the record concerning this third day that we read ‘‘Let the
dry land appear’’ (v. 9). Previously the earth had been
submerged, buried beneath the waters. But now the land
is raised above the level of the seas; there is resurrection,
the earth appears. But this is not all. In verse 11 we read,
‘¢ And let the earth bring forth grass, ete.”” Hitherto death
had reigned supreme. No life appeared upon the surface
of the ruined earth. But on the third day the earth is com-
manded to ‘‘bring forth.”’ Not on the second, not on the
fourth, but on the third day was life seen upon the barren
earth! Perfect is the type for all who have eyes to see.
Wonderfully pregnant are the words, ‘‘Let the earth bring
forth’’ to all who have ears to hear. It was on the third
day that our Lord rose again from the dead ‘‘according to
the Scriptures.’”’ According to what Seriptures? Do we
not have in these 9th and 11th verses of Genesis 1 the first
of these scriptures, as well as the primitive picture of our
Lord’s Resurrection !
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IV. In the fourth day’s work our Lord’s Ascension is typ-
tcally suggested.

The Resurrection did not complete our Lord’s redemp-
tion work. In order for that He must enter the Heavenly
Place not made with hands. He must take His seat on the
right hand of the Majesty on high. He must go ‘‘into
heaven itself now to appear in the presence of God for
us’’ (Heb. 9:24).

Once more we find the type corresponds with the Anti-
type. In the fourth day’s work our eyes are removed from
the earth and all its affairs and are turned to the heavens!
(See vs. 14-19). As we read these verses and gather some-
thing of their typical import, do we not hear the Holy
Spirit saying, ‘‘Seek those things which are above, where
Christ sitteth on the right hand of God. Set your affection
on things above, not on things on the earth’’ (Col. 3:1, 2).

And as we lift our eyes heavenwards what do we see!?
¢“Two great lights’’—typically, Christ and His people. The
sun which speaks to us of ‘‘the Sun of Righteousness”’
(Malachi 4:2), and the moon which tells of Israel and the
Church (Rev. 12:1), borrowing its light from, and reflect-
ing the light of, the sun. And observe their functions.
First, they are ‘“to give light upon the earth (v. 17), and
secondly, they are ‘‘to rule over the day and over the night’’
(v. 18). So it is with Christ and His people. During the
present interval of darkness, the world’s night, Christ and
His people are ‘‘the light of the world,”’ but during the
Millennium they shall rule and reign over the earth.

Thus in the first four days’ work in Genesis 1, we have
foreshadowed the four great stages or crises in the accom-
plishment of the Work of Redemption. The Incarnation,
the Death, the Resurrection, and the Ascension of our
blessed Lord are respectively typified. In the light of this
how precious are those words at the close of the six days’
work: ‘‘Thus the heavens and the earth were finished, and
all the host of them. And on the seventh day God ended
His work which He had made; and He rested on the sev-
enth day from all His work which He had made’’ (Gen. 2:
1, 2). The work of Redemption is completed, and in that
work God finds His rest!

As we continue our meditations on the book of Genesis
may God in His condescending grace reveal unto us ‘‘won-
drous things out of His Law.”’



3. TWO TREES

GENEsIs 2

It is not our purpose to give a detailed and exhaustive
exposition of Genesis, rather shall we attempt to single out
some of the less obvious treasures from this wonderful mine,
in which are stored inexhaustible supplies of spiritual
riches. This first book in the Word of God is full of typical
pictures, prophetic foreshadowings, and dispensational
adumbrations, as well as important practical lessons, and it
will be our delight to call attention to a few of these as we
pass from chapter to chapter.

In studying the typical teaching of the Old Testament
Scriptures we learn from them sometimes by way of con-
trast and sometimes by way of comparison. A striking il-
lustration of this double fact is found in the second chapter
of Genesis. In the ninth verse we read of ‘‘The tree of
knowledge of good and evil.”” In Acts 5:30 we read, ‘‘ The
God of our fathers raised up Jesus, whom ye slew and
hanged on a ¢ree’’; and again in 1 Peter 2: 24, ‘““Who His
own self bare our sins in His own body on the iree.’”’ Now
the thoughtful reader will naturally inquire, Why should
the Cross of our blessed Lord be spoken of as a ‘‘tree’’t
Surely there must be some deeper meaning than that which
appears on the surface. Was it not intended by the Holy
Spirit that we should refer back to Gen. 2:9 and compare
and contrast these two treest We believe so, and a quiet
meditation thereon reveals some remarkable points both of
comparison and contrast between the tree of knowledge of
good and evil and the tree on which our Lord was crucified.
Let us consider some of the points of contrast first.

1. The first tree was planted by God. ‘‘And out of the
ground made the Lord God to grow every tree that is pleas-
ant to the sight and good for food; the tree of life also in
the midst of the garden and the Tree of Knowledge of good
and evil’”’ (Gen. 2:9). This tree then was planted not by
Adam, but by Adam’s Maker—God. But the second tree,
the tree to which our Lord was nailed, was planted by man.
““And they crucified Him’’ (Mat. 27:35) is the brief but
terrible record. It was human hands which devised, pro-
vided and erected that cruel tree on the hill of Calvary.
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In marked contrast from the first tree, iv was the hands of
the creature and not the Creator which planted the second
tree.

2. The first tree was pleasant to the eyes. ‘‘And when
the woman saw that the tree was good for food, and that it
was pleasant to the eyes, and a tree to be desired to make
one wise, she took of the fruit thereof, and did eat’’ (Gen.
3:6). Exactly in what this ‘‘pleasantness’’ consisted we
do not know, but the Divine record seems to indicate that
this tree was an object of beauty and delight. What a
contrast from the second Tree! Here everything was hid-
eous and repellant. The suffering Saviour, the vulgar
crowd, the taunting priests, the two thieves, the flowing
blood, the three hours darkness—nothing was there to
please the outward eye. The first tree was ‘‘pleasant to the
eyes,”’ but concerning the One on the second tree it is
written, ‘‘They saw in Him no beauty that they should de-
sire Him,”’

3. God forbade man to eat of the first tree. ‘‘But of the
tree of the knowledge of good and evil, thou shalt not eat
of it’’ (Gen. 2:17). A divine prohibition was placed upon
the fruit of this tree. But again, how different from the
second tree! How startling the contrast! There is no re-
striction here. In this case man is freely invited to draw
near and eat of the fruit of this tree. The sinner is bidden
to ‘‘Taste and see that the Lord is good.”’ ‘‘¢All things are
ready, Come.’’ The position is exactly reversed. Just as
man was commanded not to eat of the fruit of the first tree,
he is now commanded to eat of the second.

4. Because God forbade man to eat of the first tree, Satan
used every artifice to get man #o eat of ¢t. Contrariwise, be-
cause God now invites men to eat of the second tree, Satan
uses all his powers o prevent men eating of it. Is not this
another designed contrast marked out for us by the Holy
Spirit?! Humanly speaking it was solely due to the cun-
ning and malice of the great enemy of God and man that
our first parents ate of the forbidden fruit, and can we not
also say, that it is now primarily due to the subtle devices
of the old serpent the Devil that sinners are kept from
eating the fruit of that second tree?

5. The eating of the first tree brought sin and death
““For in the day that thou eatest thereof thou shalt surely
die’’ (Gen. 2:17). It was through eating of the fruit of



Two Trees 29

this tree that the Curse descended upon our race with all
its attendant miseries. By eating of the second Tree comes
life and salvation. ‘‘Verily, verily, I say unto you, Except
ye eat the flesh of the Son of Man, and drink His blood, ye
have no life in you. Whoso eateth my flesh, and drinketh
my blood, hath eternal life’’ (John 6:53, 54). Is there not
in these words of our Lord a latent reference to the history
of man’s fall, and a designed contrast from the first tree?
Just as by the act of ‘‘eating’’ man lost his spiritual life,
so by an act of ‘‘eating’’ man now obtains spiritual and
eternal life!

6. Adam, the thief, through eating of the first tree, was
turned out of Paradise, while the repentant thief, through
eating of the second Tree, entered Paradise. 'We doubt not
that once again there is a designed antithesis in these two
things. A thief is connected with both trees, for in eating
of the forbidden fruit our first parents committed an act
of theft. Is it not then something more than a coincidence
that we find a ‘‘thief’’ (yea, two thieves) connected with
the second Tree also?! And when we note the widely dif-
ferent experiences of the two thieves the point is even more
striking. As we have said one was cast out of Paradise (the
garden), the other was admitted into Paradise, and to say
the least, it is remarkable that our Lord should employ the
word ‘‘Paradise’’ in this connection—the only time He
ever did use it!

Now, briefly, let us consider some of the points of re-
semblance :

1. Both trees were planted in @ garden. The first in the
Garden of Eden, the second in a garden which is unnamed.
‘“Now in the place where He was crucified there was a gar-
den’’ (John 19:41). Are we not told this, for one reason,
in order that we should connect the two trees? Is it not a
striking point of analogy, that both the first Adam and the
last Adam died in a ‘‘garden’’!

2. In connection with both trees we find the words ‘‘in
the midst.’’ ‘‘The tree of life also in the midst of the gar-
den, and the tree of knowledge of good and evil’’ (Gen.
2:9). The word ‘‘and’’ connecting the two trees together
and intimating their juxtaposition in the midst of the gar-
den. In like manner we also read concerning our Saviour,
‘““They crucified Him, and two others with Him on either
side one, and Jesus in the midst.”’
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3. Both are trees of the Knowledge of Good and Evil.

Where in all the world, or in all the Seriptures, do we
learn the knowledge of good and evil as we do at the second
Tree—the Cross? There we see Goodness incarnate. There
we behold the Holiness of God displayed as nowhere else.
There we discover the unfathomable love and matchless
grace of Deity unveiled as never before or since. But
there, too, we also see Evil—see it in all its native hideous-
ness. There we witness the consummation and climax of
the creature’s wickedness. There we behold as nowhere
else the vileness, the heinousness, the awfulness of sin as it
appears in the sight of the thrice holy God. Yes, there is
a designed resemblance as well as a contrast between the
two trees. The Cross also is the tree of the knowledge of
good and evil.

4. Finally, there is another tree beside the one that was
planted in Eden, of which Genesis 3: 6 is true, ‘‘ And when
the woman saw that the tree was good for food, and that
it was pleasant to the eyes, and a tree to be desired to
make one wise, she took of the fruit thereof, and did eat.’’
Ah! that second Tree is surely ‘‘good for food,’’ too. The
Cross of Christ and all that it stands for, is the very meat
and marrow of the believer’s life. It is ‘‘good’’ as ‘‘food’’
for the soul! And how ‘‘pleasant’’ it is ‘‘to the eyes’’ of
faith! There we see all our sins blotted out. There we see
our old man crucified. There we see the ground upon
which a holy God can meet a guilty sinner. There we see
the Finished Work of our adorable Redeemer. Truly, it is
‘‘pleasant to the eyes.”” And is not this second Tree also
‘‘a tree to be desired to make one wise’’t Yes; the preach-
ing of the Cross is not only the power of God, but ‘‘the
wisdom of God’’ as well. The knowledge of this second
Tree makes the sinner ‘‘wise’’ unto salvation.

In closing this little meditation we would call attention
to one or two other scriptures in which a ‘‘tree’’ figures
prominently. First, from Genesis 3:17 we learn that the
‘“tree’’ is linked directly with the Curse: ‘‘Because thou
hast hearkened unto the voice of thy wife, and hast eaten
of the tree, of which I commanded thee, saying, Thou shalt
not eat of it: cursed is the ground for thy sake; in sorrow
shalt thou eat of it all the days of thy life.”’ In the light
of this how significant are the following passages: In Gen-
esis 40 we have recorded the dreams of the two men who
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were in prison with Joseph. When interpreting the baker’s
dream, Joseph said, ‘ Within three days shall Pharaoh lift
up thy head from off thee, and shalt hang thee on a ¢ree’’
(Gen. 40:19). Again, in Joshua 8:29 we are told, ‘‘ And
the king of Ai was hanged on a ¢ree until eventide: and as
soon as the sun was down, Joshua commanded that they
should take his carcass down from the tree.”’ Once more, in
Esther 2:23 we read, ‘‘And when inquisition was made of
the matter, it was found out; therefore they were both
hanged on a iree: and it was written in the book of the
chronicles before the king.’’ 'What striking illustrations
are these of what we find in Gal. 3:13, ‘‘Christ hath re-
deemed us from the curse of the law, being made a curse
for us: for it is written, cursed is every one that hangeth
on g tree’’! '

‘“And the Lord appeared unto him in the plains of
Mamre: and he sat in the tent door in the heat of the day;
And he lifted up his eyes and looked, and, lo, three men
stood by him: when he saw them, he ran to meet them
from the tent door, and bowed himself toward the ground,
And said, My lord, if now I have found favor in thy sight,
pass not away, I pray thee, from thy servant: Let a little
water, 1 pray thee, be fetched, and wash your feet, and
rest yourselves under the tree’’ (Gen. 18:14). How sug-
gestive are the last words of this quotation. Why should
we be told that Abraham invited his three visitors to rest
‘“‘under the tree,’’ unless there is some ¢yptcal meaning to
his words? The ‘‘tree,’”” as we have seen, speaks of the
Cross of Christ, and it is there that ‘‘rest’’ is to be found.
An additional point is brought out in the eighth verse of
Genesis 18: ‘‘And he took butter, and milk, and the calf
which he had dressed, and set it before them; and he stood
by them under the tree, and they did eat.”’ Eating is the
symbol of communion, and it was under the ¢ree these three
men ate: 80, it is the Cross of Christ which is the basis and
ground of our fellowship with God. How striking, too,
the order here: first, rest under the ‘‘tree,’’ and then eai-
tng, or fellowship!

Finally, how meaningful is Exodus 15:23-25. When
Israel, at the commencement of their wilderness journey
reached Marah, ‘‘they could not drink of the waters of
Marah, for they were bitter.”” And Moses ‘‘cried unto the
Lord, and the Lord showed him a ¢ree, which when he had
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cast into the waters, the waters were made sweet.’”’ Com-
ment is almost needless, the type is so apparent. Here
again, the ‘‘tree’’ typifies the Cross of Christ and the
Christ of the Cross. It was our blessed Lord Who, by going
down into the place of death, sweetened the bitter waters
for us. Furthermore, it is only as the believer applies,
practically, the principle of the Cross to his daily life, that
the Marahs of our wilderness experiences are transmuted
into ‘‘waters that are made sweet.”” To enter into ‘‘the
fellowship of His sufferings,’’ and to be ‘‘made conformable
unto His death,’’ is the highest Christian privilege.

How remarkable is the order, the progressive order, of
these passages! First, the ‘‘tree’’ is seen as the place of
the curse. Second, the ‘‘tree’’ is seen as the place where
rest is found. Third, the ‘“tree’’ is seen as the ground of
communion. Fourth, the ‘‘tree’’ is seen as the principle
of action to the daily life of the believer,



4. THE FALL

GENEsIs 3

The third chapter in Genesis is one of the most important
in all the Word of God. What has often been said of Gen-
esis as & whole is peculiarly true of this chapter: it is the
‘‘geed-plot of the Bible.”” Here are the foundations upon
which rest many of the cardinal doctrines of our faith, Here
we trace back to their source many of the rivers of divine
truth. Here commences the great drama which is being
enacted on the stage of human history, and which well-nigh
six thousand years has not yet completed. Here we find the
Divine explanation of the present fallen and ruined condi-
tion of our race. Here we learn of the subtle devices of our
enemy, the Devil. Here we behold the utter powerlessness
of man to walk in the path of righteousness when divine
grace is withheld from him. Here we discover the spiritual
effects of sin—man seeking to flee from God. Here we dis-
cern the attitude of God toward the guilty sinner. Here we
mark the universal tendency of human nature to cover its
own moral shame by a device of man’s own handiwork.
Here we are taught of the gracious provision which God
has made to meet our great need. Here begins that marvel-
lous stream of prophecy which runs all through the Holy
Scriptures. Here we learn that man cannot approach God
except through a mediator. To some of these deeply im-
portant subjects we shall now give our attention.

1. The Fall Itself

The divine record of the Fall of man is an unequivoecal
refutation of the Darwinian hypothesis of evolution. In-
stead of teaching that man began at the bottom of the moral
ladder and is now slowly but surely climbing heavenwards,
it declares that man began at the top and fell to the bottom.
Moreover, it emphatically repudiates the modern theory
about Heredity and Environment. During the last fifty
years socialistic philosophers have taught that all the ills to
which man is heir are solely attributable to heredity and
environment. This conception is an attempt to deny that
man is a fallen creature and at heart desperately wicked.

33
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‘We are told that if legislators will only make possible a per-
fect environment, man will then be able to realize his ideals
and heredity will be purified. But man has already been
tested under the most favorable conditions and was found
wanting. With no evil heredity behind them, our first
parents were placed in the fairest imaginable environment,
an environment which God Himself pronounced *‘very
good.”” Only a single restriction was placed upon their
liberty, but they failed and fell. The trouble with man is
not external but internal. 'What he needs most is not a new
berth, but a new birth.

A single restriction was placed upon man'’s liberty, and
this from the necessity and nature of the case. Man is a
responsible being, responsible to serve, obey and glorify
his Maker. Man is not an independent creature, for he
did not make himself. Having been created by God he
owes a debt to his Creator. We repeat, man is a respon-
sible creature, and as such, subject to the Divine govern-
ment. This is the great fact which God would impress upon
us from the commencement of human history. ‘‘But of the
tree of the knowledge of good and evil, thou shalt not eat of
tt’> (Gen. 2:17). There was no other reason why the fruit
of this tree should not be eaten save the plain command of
God. And, as we have sought to show, this command was
not given arbitrarily in the real meaning of that word,
but gave emphasis to the relationship in which man stood
to God. As an intelligent, responsible creature, man is sub-
ject to the Divine government. But the creature became
self-seeking, self-centred, self-willed, and as the result he
disobeyed, sinned, fell.

The record of the Fall deserves the closest study. Abler
pens than ours have called attention to the different steps
which led up to the overt act. First, the voice of the
tempter was heeded. Instead of saying, ‘‘Get thee behind
me, Satan,’”’ Eve quietly listened to the Evil One challeng-
ing the word of Jehovah. Not only so, but she proceeds to
parley with him. Next there is a tampering with God’s
Word. Eve begins by adding to what God has said—al-
ways a fatal course to pursue. ‘‘Ye shall not eat of it,
neither shall ye touch it.”’ This last clause was her own
addition, and Proverbs 30: 6 received its first exemplifica-
tion, ‘“Add thou not unto his words, lest He reprove thee,
and thou be found a liar.”’ Next she proceeded to aller
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God’s Word, ““lest ye die.”” The sharp point of the Spirit’s
Sword was blunted. Finally, she altogether omits God’s
solemn threat, ‘‘ Thou shalt surely die.”’ How true it is
that ‘‘History repeats itself.’”” God’s enemies today are
treading the same path: His Word is either added to, al-
tered, or flatly denied. Having forsaken the only source of
light, the act of transgression became the natural conse-
quence. The forbidden fruit is now looked upon, desired,
taken, eaten, and given to her husband. This is ever the
logical order. Such, in brief, is the Divine account of the
entry of sin into our world. The will of God was resisted,
the word of God was rejected, the way of God was deserted.

The Divine record of the Fall is the only possible expla-
nation of the present condition of the human race. It
alone accounts for the presence of evil in a world made by a
beneficent and perfect Creator. It affords the only ade-
quate explanation for the universality of sin. Why is it
that the king’s son in the palace, and the saint’s daughter
in the cottage, in spite of every safeguard which human
love and watchfulness can devise, manifest from their
earliest days an unmistakable bias toward evil and tendency
to sint! Why is it that sin is universal, that there is no
empire, no nation, no family free from this awful disease?
Reject the Divine explanation and no satisfactory answer
is possible to these questions. Accept it, and we see that
sin is universal because all share a common ancestry, all
spring from a common stock, ‘‘In Adam all die.”” The Di-
vine record of the Fall alone explains the mystery of death.
Man possesses an imperishable soul, why then should he
diet He had breathed into him the breath of the Eternal
One, why then should he not live on in this world for ever?
Reject the Divine explanation and we face an insoluble
enigma. Accept it, receive the fact that, ‘ By one man sin
entered into the world, and death by sin, and so death
passed upon all men, for that all have sinned’’ (Rom. 5:
12), and we have an explanation which meets all the facts
of the case.

II. Satan and the Fall

Here for the first time in Scripture we meet with that
mysterious personage the Devil. He is introduced without
any word of explanation concerning his previous history.
For our knowledge of his creation, his pre-Adamic exist-
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ence, the exalted position which he occupied, and his terri-
ble fall from it, we are dependent upon other passages,
notably Isaiah 14:12-15, and Ezekiel 28:12-19. In the
chapter now before us we are taught several important les-
sons respecting our great Adversary. We learn what is
the sphere of his activities, what the method of his approach
and what the form of his temptations. And here also we
learn of the certainty of his ultimate overthrow and de-
struction.

Contrary to the popular conception, which makes Satan
the author of the grosser sins of the flesh, and which at-
tributes to him that which our Lord plainly declared issues
out of the human heart, we are here informed that the
sphere of his operations is the religious or spiritual realm.
His chief aim is to get between the soul and God, to estrange
man’s heart from his Maker and inspire confidence instead,
in himself. He seeks to usurp the place of the Most High
to make His creatures his own willing subjects and chil-
dren. His work consists of substituting his own lies in the
place of divine truth. Genesis 3 gives us a sample of his
operations and the method he employs. These things are
written for our learning, for his activities, and the realm
in which he works are the same today as they were in the
Garden of Eden.

The method of Satan’s approach was the same then as it
is now. ‘‘Yea hath God said?’’ He begins by throwing
doubt on the Divine Word! He questions its veracity. He
suggests that God did not mean what He had said. So it
is today. Every effort that is being made to deny the
Divine inspiration of the Seriptures, every attempt put
forward to set aside their absolute authority, every attack
on the Bible which we now witness in the name of scholar-
ship, is only a repetition of this ancient question, ‘‘Yea,
hath God said?’’ Next, he substitutes his own word for
God’s, ‘“Ye shall not surely die.”’ We see the same prin-
ciple illustrated in the first two parables in Matthew 13.
The Lord Jesus goes forth sowing the seed which is the
‘Word of God, and then the Evil One immediately follows
and sows his tares. And the sad thing is that while men
refuse to believe the Word of the living God, yet they are
sufficiently eredulous to accept Satan’s lies. So it was at the
beginning, and so it has been ever since. Finally, he dares
to cast reflection upon God’s goodness, and to call in ques-
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tion His perfections. ‘‘For God doth know that in the day
ye eat thereof, then your eyes shall be opened, and ye shall
be as gods, knowing good and evil.”’ In other words, the
Devil here suggests, that God was despotically withholding
from man something which would be advantageous to him,
and he presents as his bait the promise that, if only Eve
will believe his lie rather than God’s Word she shall be the
gainer, and the obtainer of a knowledge and wisdom previ-
ously denied her. The same attraction is being dangled by
him before the eyes of the devotees of Spiritism and The-
osophy, but into this we cannot now enter.

It is to be noted that in the temptation a threefold ap-
peal was made to Eve corresponding with the tripartite na-
ture of the human constitution. ‘‘The woman saw that the
tree was good for food’’—appealing to the bodily senses;
‘“‘and that it was pleasant to the eyes’’—appealing to the
desire nature, the emotions, which have their seat in the
soul; ‘‘and a tree to be desired to make one wise’’—ap-
pealing to the intelligence, which has its centre in the
spirit (Cf. 1 Cor. 2:11). Thus we learn here a deeply im-
portant fact, namely, that Satan works from without to
within, which is the very reverse of the Divine operations.
God begins His work in man’s heart, and the change
wrought there reacts and transforms the outward life. But
Satan begins with the external and through the bodily
senses and emotions of the soul works back to the spirit—
the reason for this being, that normally he has not direct
access to man’s spirit as God has. This same line was fol-
lowed in reference to our blessed Lord. ‘‘Command that
these stones be made bread’’—appealing to the bodily
senses; ‘‘Cast Thyself down’’—a challenge to His courage
or an appeal to the emotional nature of the soul. ‘‘Fall
down and worship me’’—an appeal to the spirit, for we wor-
ship the Father ‘“in spirit and in truth.””

III. The Fall and Man

The first effect of the Fall upon Adam and Eve was a
realization of their shame. ‘‘And the eyes of them both
were opened, and they knew that they were naked.’’
Through sin man obtained that which he did not have be-
fore (at least, in operation), namely, a consctence—a knowl-
edge of both good and evil. This was something which un-
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fallen man did not possess, for man was created in a state of
innocency, and innocence is ignorance of evil. But as soon
as man partook of the forbidden fruit he became conscious
of his wrongdoing, and his eyes were opened to see his
fallen condition. And conscience, the moral instinct, is
something which is now common to human nature. Man
has that within him which witnesses to his fallen and sinful
condition! But not only does conscience bear witness to
man’s depravity, it is also one of the marks of a personal
Creator’s handiwork. The conscience cannot be of man’s
making. He would not voluntarily have set up an accuser,
a judge, a tormentor, in his own breast. From whence then
does it proceed? It is no more the result of education than
is reason or memory, though like both it may be cultivated.
Conscience is the still small voice of God within the soul,
testifying to the fact that man is not his own master but
responsible to a moral law which either approves or re-
proves.

Having become conscious of their shame Adam and Eve
at once endeavored to hide it by making unto themselves
aprons of fig leaves. This action of theirs was highly sig-
nificant. Instead of seeking God and openly confessing
their guilt, they attempted to conceal it both from Him
and from themselves. Such has ever been the way of the
natural man. The very last thing he will do is to own
before God his lost and undone condition. Conscious that
something is wrong with him, he seeks shelter behind his
own self-righteousness and trusts that his good works will
more than counter-balance his evil ones. Church-going,
religious exercises, attention to ordinances, philanthropy
and altruism are the fig leaves which many today are weav-
ing into aprons to cover their spiritual shame. But like
those which our first parents sewed together they will not
endure the test of eternity. At best they are but things
of time which will speedily crumble away to dust.

A passage in the Gospels throws light on the one we are
now considering—we refer to another fig tree, the one on
which our Lord found no fruit. How striking is the lesson
taught us by comparing these two Seriptures! Why are
we told that Adam and Eve sewed fig leaves together?
And why are we informed that it was a fig tree which our
Lord cursed? Was it not in order that we should connect
them together? The fig tree was the only thing which our
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Lord cursed while He was here upon earth, and are we not
intended to learn from that action of His that that which
man employs to hide his spiritual shame is directly under
the curse of Christ, bears no fruit, and is doomed to quickly
wither away !

But these self-manufactured aprons did not remove from
Adam and Eve the sense of their shame, for when they
heard the voice of the Lord God they ‘‘hid themselves’’
from Him. Man’s conscience then did not bring him to
God—for that there must be the work of the Holy Spirit—
rather did it terrify him and drive him away from God.
Our first parents sought to hide themselves. Again we note
how characteristic and representative was their action.
They had some faint conception at least of the moral dis-
tance that there was between themselves and their Creator.
He was holy, they were sinful, consequently they were
afraid of Him and sought to flee from His presence. So
it is with the unregenerate today. In spite of all their
proud boastings, religious exercises, and self-manufactured
coverings, men are uneasy and fearful. Why is it that the
Bible is so much neglected? It is because it brings man
nearer to God than any other book, and men are uneasy in
the presence of God and wish to hide from Him., Why is it
that the public ministry of the Word is so sparsely at-
tended? People will proffer many excuses, but the real
reason is because that these services bring God near to them
and this makes them uncomfortable in their sin, so they
seek to flee from Him. How evident it is then that we all
shared in the first sin and died in Adam. The position in
which the first man stood was a federal one; and that he
acted in a representative capacity is seen by the fact that
all his children share his nature and perpetuate his trans-
gression.

‘When God sought out Adam and brought him face to
face with his guilt, he was given fair and full opportunity
to confess his sin. ‘‘Hast thou eaten of the tree, whereof I
commanded thee that thou shouldest not eat?’’ And what
was the reply? How did Adam avail himself of this op-
portunity? Instead of a broken-hearted confession of his
sin he ezcused himself—‘‘And the man said, The woman
whom thou gavest to be with me, she gave me of the tree,
and I did eat.”” It was the same with Eve: ‘‘And the
Lord God said unto the woman, What is this that thou hast
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done? And the woman said, The serpent beguiled me, and
I did eat.”” Attempt was thus made to palliate the sin by
shifting the responsibility upon others. How marvellously
true to life in this twentieth century! What undesigned
proofs are these of Divine inspiration! But the very ex-
cuse man makes is the ground of his condemnation. We
have another illustration of this principle in the parable of
the marriage supper. ‘‘I have bought a piece of ground
and must needs go to see it. I pray thee have me ezcused.’’
‘Where was the ‘‘needs’’ be? Just this, that he preferred
his own gratification rather than to accept God’s invitation.
So it was with Adam—‘‘the woman whom thou gavest to
be with me’’—the excuse he furnishes is the very ground
of his condemnation. ‘‘Because thou hast hearkened unto
the voice of thy wife, and hast eaten of the tree, of which
I commanded thee, saying, thou shalt not eat of it; cursed
is the ground for thy sake; in sorrow shalt thou eat of it
all the days of thy life.’”” All these subterfuges were un-
availing and man stood face to face with a holy God and
was convicted of his guilt and unspeakable shame. Thus
will it be at the great white throne.

‘We find then that the effects of the Fall (so far as we
have yet considered it) upon man himself were fourfold :
the discovery that something was wrong with himself; the
effort to hide his shame by a self-provided covering; fear
of God and an attempt to hide from His presence; and
instead of confessing his sin, seeking to excuse it. The same
effects are observable today the world over,
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IV. The Fall and God

¢“And the Lord God called unto Adam, and said unto
him, Where art thou?’’ Beautiful indeed is this record of
Divine grace. This was not the voice of the policeman, but
the call of a yearning love. Dark as is the background
here, it only serves more clearly to reveal the riches of
God’s grace. Highly favored as our first parents were, blest
with everything the heart could desire, only a single restrie-
tion placed upon their liberty in order to test their loyalty
and fidelity to their Maker—how fearful then their fall,
how terrible, their sin! What wonder if God had con-
signed them to ‘‘everlasting chains under darkness,’’ as
He did the angels when they sinned? What wonder if His
wrath had instantly consumed them? Such would have
been no undue severity. It would simply have been bare
justice. It was all they deserved. But no. In His infinite
condescension and abundant mercy, God deigned to be the
Seeker, and came down to Eden crying, Where art thou?

'W. Griffith Thomas has forcibly summed up the signifi-
cance of this question in the following words: ‘‘God’s
question to Adam still sounds in the ear of every sinner:
“Where art thout’ It is the call of Divine justice, which
cannot overlook sin. It is the call of Divine sorrow, which
grieves over the sinner. It is the call of Divine love,
which offers redemption from sin. To each and to every one
of us the call is reiterated, ‘ Where art thout’ ”’

Everything recorded in Genesis 3 has far more than a
local significance. God’s attitude and action there were
typical and characteristic. It was not Adam who sought
God, but God that sought Adam. And this has been the
order ever since. ‘‘There is none that seeketh after God’’
(Rom. 3:11). It was God who sought out and called
Abram while yet an idolater. It was God who sought
Jacob at Bethel when he was fleeing from the consequences
of his wrong doing. It was God who sought out Moses while
a fugitive in Midian. It was Christ who sought out the
apostles whilst they were engaged in fishing, so that He
could say, ‘‘Ye have not chosen Me, but I have chosen you.”’

41
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It was Christ who, in His ineffable love, came to seek and
to save that which was lost. It is the Shepherd who seeks
the sheep, and not the sheep that seek the Shepherd. How
true it is that ‘““We love Him because He first loved us.”’
O, that we might appreciate more deeply the marvellous
condescension of Deity in stooping so low as to care for
and seek out such poor worms of the dust.

‘“And I will put enmity between thee and the woman,
and between thy seed and her seed; it shall bruise thy
head, and thou shalt bruise his heel’’ (Gen. 3:15). Here
again we behold the exceeding riches of God’s grace. Be-
fore He acted in judgment He displayed His mercy; before
He banished the guilty ones from Eden, He gave them a
blessed promise and hope. Though Satan had encompassed
the downfall of man, it is announced that One shall come
and bruise his head. By woman had come sin, by woman
should come the Saviour. By woman had come the curse,
by woman should come Him who would bear and remove
the curse. By woman Paradise was lost, yet by woman
should be born the One who should regain it. O what grace
—the Lord of glory was to be the woman’s Seed!

Here we have the beginning and germ of all prophecy.
It would be outside our province now to attempt anything
more than a bare outline of the contents of this wonderful
verse. But three things should be carefully noted. First,
it is announced that there should be enmity between Satan
and the woman. This part of the verse is invariably passed
over by commentators. Yet it is of profound importance.
The ‘‘woman’’ here typifies Israel—the woman from whom
the promised Seed came—the woman of Revelation 12.
The children of Israel being the appointed channel
through which the Messiah was to come, became the object
of Satan’s continued enmity and assault. How marvel-
lously this prediction has already been fulfilled all stu-
dents of Scripture know full well. The ‘‘famines’’ men-
tioned in Genesis were the first efforts of the enemy to de-
stroy the fathers of the chosen race. The edict of Pharaoh
to destroy all the male children; the Egyptian attack at
the Red Sea; the assaults of the Canaanites when in the
land; the plot of Haman, are all so many examples of this
enmity between Satan and ‘‘the woman,’’ while the con-
tinued persecution of the Jew by the Gentiles and the yet
future opposition by the Beast witness to the same truth.
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Second, two ‘‘seeds’’ are here referred to—another item
which is generally overlooked—‘thy seed’’ and “‘her seed’’
—Satan’s seed and the woman’s Seed—the Antichrist and
the Christ. In these two persons all prophecy converges.
In the former of these expressions—‘‘thy seed’’ (Satan’s
seed) we have more than a hint of the supernatural and
satanic nature and character of the Antichrist. From the
beginning the Devil has been an imitator, and the climax
will not be reached until he daringly travesties the hy-
postatic union of the two natures in our blessed Lord—His
humanity and His Deity. The Antichrist will be the Man
of Sin and yet the Son of Perdition—Iliterally the ‘‘seed’’
of the serpent—just as our Lord was the Son of Man and
the Son of God in one person. This is the only logical con-
clusion. If ‘‘her seed’’ ultimates in a single personality—
the Christ—then by every principle of sound interpreta-
tion ‘“‘thy seed’’ must also ultimate in a single person—the
Antichrist.

‘“‘Her seed’’—the woman’s Seed. Here we have the
first announcement concerning the supernatural birth of
our Saviour. It was prophetically foretold that He should
enter this world in an unique manner. ‘‘Her seed—the
woman’s seed, not the man’s! How literally this was ful-
filled we learn from the two inspired records given us in
the New Testament of the miraculous conception. A ‘vir-
gin’’ was with child and four thousand years after this
initial prediction ‘‘God sent forth His Son, made of a
woman’’ (Gal. 4:4).

In the third item of this marvelous prophecy reference is
made to a double ‘‘bruising’’—the woman’s Seed shall
bruise the Serpent’s head, and the Serpent should bruise
His heel. The last clause in this prediction has already
become history. The ‘‘bruising’’ of the heel of the woman’s
Seed is a symbolical reference to the sufferings and death
of our Saviour, who was ‘‘wounded for our transgressions
and bruised for our iniquities.”” The first of these clauses
yet awaits fulfilment. The bruising of the Serpent’s head
will take place when our Lord returns to the earth in per-
son and in power, and when ‘‘the dragon, that old serpent,
which is the Devil and Satan shall be bound for a thousand
years (the Millennium) and cast into the bottomelss pit
(Rev. 20:2, 3). Again, we say, what a remarkable proof
this verse furnishes us of the Divine Inspiration of the
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Secriptures! Who but He who knoweth the end from the
beginning could have given such an accurate outline of sub-
sequent history, and packed it within the limits of this one
verse?

¢‘Unto Adam also and to his wife did the Lord God make
coats of skins, and clothed them’’ (Gen. 3:21). In order
to adequately explain and expound this verse many pages
might well be written, but perforce, we must content our-
selves with a few lines. This verse gives us a typical pic-
ture of a sinner’s salvation. It was the first Gospel sermon,
preached by God Himself, not in words but in symbol and
action. It was a setting forth of the way by which a sin-
ful creature could return unto and approach his holy
Creator. It was the initial declaration of the fundamental
fact that ‘‘without shedding of blood is no remission.’”’ It
was & blessed illustration of substitution—the innocent
dying in the stead of the guilty.

Before the Fall, God had defined the wages of sin: “‘In
the day thou eatest thereof thou shalt surely die.’”’ God is
righteous, and as Judge of all the earth He must do right.
His law had been broken and justice cried aloud for the
enforcing of its penalty. But is justice to override mercy?
Is there no way by which grace can reign through right-
eousness? Blessed be God there is, there was. Mercy de-
sired to spare the offender and because justice demands
death, another shall be slain in his place. The Lord God
clothed Adam and Eve with skins, and in order to procure
these skins animals must have been slain, life must have
been taken, blood must have been shed! And in this way
was a covering provided for the fallen and ruined sinner.
The application of the type is obvious. The Death of the
Son of God was shadowed forth. Because the Lord Jesus
laid down His life for the sheep God can now be just and
the justifier of him which believeth in Jesus.

How beautiful and perfect is the type! It was the Lord
God who furnished the skins, made them into coats and
clothed our first parents. They did nothing. God did it
all. They were entirely passive. The same blessed truth
is illustrated in the parable of the prodigal son. When the
wanderer had taken the place of & lost and undone creature
and had owned his sin, the grace of the father’s heart was
displayed. ‘‘But the father said to his servants, Bring
forth the best robe, and put it on him’’ (Luke 15:22). The
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prodigal did not have to furnish the robe, nor did he have
put it on himself, all was done for him. And so it is with
every sinner. ‘‘For by grace are ye saved through faith,
and that not of yourselves: it is the gift of God’’ (Eph.
2:8). Well may we sing, ‘‘I will greatly rejoice in the
Lord, my soul shall be joyful in my God; for He hath
clothed me with the garments of salvation, He hath covered
me with the robe of righteousness’’ (Isa. 61:10).

‘“So He drove out the man; and He placed at the east of
the Garden of Eden cherubim and a flaming sword which
turned every way to keep the way of the tree of life’’ (Gen.
3:24). This was the immediate climax in the Divine con-
demnation of the first sin. After sentence of judgment had
been passed first upon the serpent, then upon the woman,
and finally upon the man, and after God had acted in
mercy by giving them a precious promise to stay their
hearts and by providing a covering for their shame, Adam
and Eve were driven out of Paradise. The moral signifi-
cance of this is plain. It was impossible for them to re-
main in the garden and continue in fellowship with the
Lord. He is holy, and that which defileth cannot enter
His presence. Sin always results in separation. ‘‘But
your iniquities have separated between you and your God,
and your sins have hid His face from you’’ (Isa. 59:2).

Here we see the fulfilment of God’s threat. He had an-
nounced, ‘‘In the day thou eatest thereof thou shalt surely
die.”’ Die, not only physically—there is something infinite-
ly worse than that—but die spiritually, Just as physical
death is the separation of the soul from the body, so spir-
itual death is the separation of the soul from God.—*‘This
my son was dead (separated from me) and is alive again—
restored to me. When it is said that we are by nature
‘‘dead in trespasses and sins,’’ it is because men are ‘“alien-
ated from the life of God through the ignorance that is in
them, because of the blindness of their heart’’ (Eph. 4:18).
In like manner, that judicial death which awaits all who
die in their sins—the ‘‘Second Death’’—is not annihilation
as so many are now falsely teaching,® but eternal separation
from God and everlasting punishment in the lake of fire.
And so here in Genesis 3 we have God’s own definition of

(°Note in Rev. 20 after the unsaved are resurrected, they are still
termed ‘“‘dead’’~-—dead for ever, dead to God even while they live).
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death—separation from Him, evidenced by the expulsion
of man from Eden.

The barring of the way to the tree of life illustrated an
important spiritual truth. In some peculiar way this tree
seems to have been a symbol of the Divine presence (see
Prov. 3:18), and the fact that fallen man had no right
of access to it further emphasized the moral distance at
which he stood from God. The sinner, as such, had no ac-
cess to God, for the sword of justice barred his way, just
as the veil in the Tabernacle and Temple shut man out
from the Divine presence. But blessed be God, we read of
One who has opened for us a ‘‘new and living way’’ to God,
yea, who is Himself the Way (John 14:6). And how has
that been accomplished? Did justice withdraw her sword?
Nay, it sheathed it in the side of our adorable Saviour.
Doubtless that solemn but precious word in Zechariah 13:7,
‘‘ Awake, O sword, against My Shepherd,’’ looks back to
Genesis 3:24. And because the Shepherd was smitten the
sheep are spared, and in the Paradise of God we shall eat
of the fruit of that tree from which Adam was barred (see
Rev. 2:7).

Summing up, then, this important division of our sub-
jeet—God and the Fall—we discover here: An exhibition of
His condescension in seeking man; an evidence of His
mercy in giving a blessed prophecy and promise to sustain
and cheer the heart of man; a demonstration of His grace
in providing a covering for the shame of man; a display of
His holiness in punishing the sin of man; and a typical
foreshadowment of the urgent need of a Mediator between
God and man.



6. THE FALL, CONCLUDED

The philosophy of life as interpreted by the Darwinian
school, affirms that sin is merely a present imperfection and
limitation which will gradually disappear as the human
race ascends the hill of life. The evolutionary hypothesis,
therefore, not only denies the teaching of Genesis one, but
it also repudiates the facts recorded in Genesis three. And
here is the real point and purpose of Satan’s attack. The
specious reasoning of our modern theologians has not only
attempted to undermine the authentlclty of the account of
Creation, but it has also succeeded in blunting the point
of the Gospel’s appeal.

By denying the Fall, the imperative need of the new
birth has been concealed. For, if man began at the bottom
of the moral ladder—as evolutionists ask us to believe—and
is now slowly but surely climbing heavenwards, then all he
needs is education and cultivation. On the other hand, if
man commenced at the top of the ladder but through sin
fell to the bottom—as the Bible declares—then he is in ur-
gent need of regeneration and justification. The issue
thus raised is vital and fundamental.

V. The Fall and Human History

‘While we are entirely dependent upon the revelation
which God has given us in His Word for our knowledge of
the beginnings of human history, and while His Word is
absolutely authoritative and to be received with unques-
tioning faith, and while the Holy Seriptures need no but-
tressing with human logic and argument, yet an appeal
to history and experience is not without interest and value.
This is the case in respect to the ‘‘Fall.”” And we would
now submit that the teaching of Genesis three is substanti-
ated and vindicated by the great facts of human history
and experience.

1. The Teaching of Human Ezperience

Read the annals of history, examine the reports of our
police courts, study life in the slums of our large cities,
and then ask, How comes it that man, the king of creation,
designed and fitted to be its leader and lord, should have
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sunken lower than the animals? Illustrations are scarcely
necessary to show hAow low man has sunk, for all who know
vice as it really exists beneath the thin covering provided
by the conventionalities of modern civilization, are only too
painfully aware of the degradation and desolation which
exist on all sides. A beast will not abandon its young as
is now so frequently the case with the parents of illegitimate
children. The beasts of the field put multitudes of human
beings to shame, for in the breeding season they confine
themselves to their own mates—exceptions being found
only among those animals which man has partially domes-
ticated! No animal will drink foul and poisoned water, yet
thousands of well educated men and women are annually
poisoned with alcohol.

But what is the cause of these effects. What is the true
explanation of these sad facts?! How comes it that the king
of creation has sunken lower thin the beasts of the field?
Only one answer is possible—S8IN, the FALL. Sin has
entered the human constitution; man is a fallen creature,
and as such, capable of any vileness and wickedness.

2. The Discords of Human Nature

Man, the unregenerate man, is 8 composite being. Two
principles are at work within him. He is a self-contradic-
tion. One moment he does that which is noble and praise-
worthy, but the next that which is base and vile. Some-
times he is amenable to that which is good and elevating,
but more often he abandons himself to the pleasures of
sin. In some moods he seems closely akin to God, in others
he is clearly a child of the devil.

‘Whence comes this conflict between good and evilt Why
this perplexing duality in our common make-up? Only
one explanation meets all the facts of the case. On the one
hand, man is ‘‘the offspring of God’’; but, on the other,
sin has come in through the Fall and marred the Creator’s
handiwork.

8. The Universality of Sin

Why is it that the king’s son in the palace and the saint’s
daughter in the cottage, in spite of every safeguard which
love and watchfulness can devise, manifest an unmistakable
bias towards evil and tendency to sin? Why is it that
heredity and environment, education and civilization are
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powerless to change this order?! Why are all sinful! Why
is it that there is no nation, no tribe, no family, free from
the taint of sin?t Only the Word of God solves this prob-
lem. All have a common origin (Adam); all share a com-
mon heritage (the Fall); all enter into & common legacy
(Sin).

4. The Ezistence of Death

‘“‘There is one event that happeneth to all,”’ but why
should it? We have been created by the Eternal God, we
possess a never-dying soul; why, then, should not men con-
tinue to live on this earth for ever! Why should there be
such things as decay and destruction?t Why should man
die? Science can furnish no answer to these questions, and
philosophy offers no explanation. Again we are shut up
to the Word of God. Death is the wages of sin, and death
is universal because sin is universal. If any inquire, Why
are sin and death universal, the answer is, ‘‘By one man
gin entered the world, and death by sin; and so death
passed upon all men, for all have sinned.”’

5. The Present Paralysis of the Human Race

Every being and organism is subject to a necessity of
becoming other than it is—in a single word, it must grow.
Not only the animal and the plant, but the crystal, too,
obeys this law, and it is difficult to see why humanity which,
as history shows, forms an organic whole, alone does not
follow it. The only solution of this problem is, that man is
not now in his original and normal state: he is no longer as
God created him. He who denies the Fall has no light upon
this profound mystery. It is beyond doubt that had man
never fallen, he would have continued to grow in knowl-
edge, goodness and happiness: in fact, would have be-
come more and more like to God. Enoch, the man who
walked with God, and whom He took to Himself after he
had lived the great cycle of three hundred and sixty-five
years—a year for a day—is an example of a human being
who had fulfilled his destiny, and most probably a type of
what the destiny of all men might have been. But alas!
man fell, hence progress and advancement in the final sense
became impossible.

The fact that man has not progressed, or rather, is not
now progressing, may be seen by comparing the products
from the various fields of human enterprise of today with
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those of two or three thousand years ago. In literature,
nothing has appeared which equals the Book of Job, or
which rivals the Psalms. In Philology—which is a sure
test of the intellectual development and mental life of a
people—there is no modern language which matches the
Sanskrit. In Art, all that is best we borrow from the an-
cient Greeks. In Science, we are still far behind the de-
signers and builders of the Pyramids—a recent examina-
tion of some mummies has revealed the fact that the Egyp-
tians were ahead of us even in dentistry. In Ethics, the
marvellous system formulated by Confucius is superior to
anything we have today outside of the Bible. In gigantic
civilizations, none have outstripped those of the Baby-
lonians and Phenicians, which flourished hundreds of years
before the Christian era commenced. In legislation, fo-
rensic and organizing ability, the Romans have never been
surpassed. While physically, we compare unfavorably with
the ancients.

Here then is a fact fully demonstrated, that as an or-
ganic whole, our race is making no real progress and evi-
dencing no signs of growth. And we repeat, it is the only
one among all living organisms which is not growing—grow-
ing, not evolving. What, then, is the cause of this mys-
terious paralysis! How can we account for it except by the
explanation furnished in the Word of God, namely, that
this organism has had a terrible fall, is marred and broken,
is not now in its normal and original state!

If then the Fall is a historical fact and the only adequate
explanation of human history, what follows? First, man is
a fallen creature; second, he is a sinner; third, he needs
a Saviour. This then is the foundation of the Gospel ap-
peal. By nature, man is alienated from God, under con-
demnation, lost. What then is the remedy? The answer is,
A new creation. ‘‘If any man be in Christ he is a new
creation’’ (2 Cor. 5:17). It is not the cultivation of the
old nature which is needed, for that is ruined by the Fall,
but the reception of an entirely new nature which is be-
gotten by the Holy Spirit. ‘‘Ye must be born again.”’
Anything short of this is worthless and useless.

VI. The Fall and Christ

No study of Genesis 3 would be complete without
meditating upon it with the Lord Jesus before the heart.
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Several passages in the Word link together Adam and
Christ, and therefore it behooves us to carefully compare
and contrast them. In thinking of Christ and the Fall a
threefold line of thought may be developed. First, a con-
trast between the first man and the second man in their
characters and conduct. Second, Christ Himself bearing
the Curse of the Fall. Third, Christ reversing the effects
of the Fall and bringing in the ‘‘better thing.’’ Let us take
up these thoughts in this order.

It has been suggested by another, that in eating of the
forbidden fruit Adam cast reproach upon God’s love, God’s
truth and God’s majesty. Created in the image of his
Maker: vitalized by the very breath of Deity: placed in a
perfect environment: surrounded by every blessing the
heart could desire: put in complete authority over the
works of God’s hands: provided with a suitable companion
and helpmeet: made an example to all the universe of
Jehovah’s goodness and love, and given one single com-
mand that he might have opportunity to show his appre-
ciation by an easy observance of it—yet, he gives ear to the
voice of the tempter and believes the Devil’s lie.

‘“And the serpent said unto the woman, Ye shall not
surely die: For God doth know that in the day ye eat thereof
then your eyes shall be opened, and ye shall be as God,
knowing good and evil.”’ 'What did Satan wish these words
to imply? They were as though he said: Did God tell
you not to eat of this tree? How unkind! He is with-
holding from you the very best thing in the garden. He
knows full well that if you partake of this fruit your eyes
will be opened, and you yourselves will become as God. In
other words, it was an appeal for them to distrust God, to
doubt His grace, and to question His goodness. Thus in
eating of the forbidden fruit, Adam repudiated and dis-
honored God’s love.

Moreover, he questioned and dishonored God’s veracity.
God had plainly warned him. In unequivocal language He
had threatened, ‘‘In the day thou eatest thereof thou shalt
surely die.”’” Adam knew nothing of death. He was sur-
rounded only by living creatures. Reason might have
argued that it was impossible for death to enter such a
fair Jand as Paradise. But there rang the Word of Him
who cannot lie, ‘ Thou shalt surely die.”’ The serpent, how-
ever, boldly denies Jehovah’s Word—*‘Ye shall not surely
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die,”’ he declares. Which would Adam believe—God or
Satan. He had more confidence in the latter: he dared to
doubt the former, and the fell deed was done. Thus, in eat-
ing of the forbidden fruit, Adam repudiated and dishon-
ored God'’s Truth.

Further: he rejected God’s authority. As the Creator,
God possesses the inherent right to issue commands, and to
demand from His creatures implicit obedience. It is His
prerogative to act as Law-giver, Controller, Governor, and
to define the limits of His subjects’ freedom. And in Eden
He exercised His prerogative and exprest His will. But
Adam imagined he had a better friend than God. He re-
garded Him as austere and despotic, as One who begrudged
him that which would promote his best interests. He felt
that in being denied the fruit of this tree which was pleas-
ant to the eyes and capable of making one wise God was act-
ing arbitrarily, cruelly, so he determined to assert himself,
claim his rights and throw off the restraint of the Divine
government. He substitutes the Devil’s word for God’s
law: he puts his own desire before Jehovah’s command.
Thus, in eating of the forbidden fruit, Adam repudiated
and dishonored God’s Majesty. So much then for the char-
acter and conduct of the first Adam.

In turning to the last Adam we shall find that everything
is in direct antithesis. In thought, word and deed, the
Christ of God completely vindicated the love, truth, and
majesty of Deity which the first man had so grievously and
deliberately dishonored. How He vindicated the love of
God! Adam harbored the wicked thought that God be-
grudged him that which was beneficial, and thereby ques-
tioned His goodness. But how the Lord Jesus has reversed
that decision! In coming down to this earth to seek and to
save that which was lost, He fully revealed the compassion
of Deity for humanity. In His sympathy for the afflicted,
in His miracles of healing, in His tears over Jerusalem, in
His unselfish and unwearied works of mercy, He has openly
displayed the beneficence and benevolence of God. And
what shall we say of His sufferings and death on the cruel
tree? In laying down His life for us, in dying upon the
cross He unveiled the heart of the Father as nothing else
could. ‘‘God commendeth His love toward us, in that,
while we were yet sinners, CHRIST died for us. ° In the
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light of Calvary we can never more doubt the goodness and
grace of God.

How Christ vindicated the ¢ruth of God! When tempted
by Satan to doubt God’s goodness, question His truth and
repudiate His majesty, He answered each time, ‘‘It is
written.”” When He entered the synagogue on the Sab-
bath day it was to read out of the Holy Oracles. When
selecting the twelve apostles He designedly chose Judas in
order that the Scriptures ‘‘might be fulfilled.’”” When cen-
suring His critics, He declared that by their traditions they
made void ‘“‘the Word of God.’’ In His last moments upon
the Cross, knowing that all things had been accomplished,
in order that the Seriptures might be fulfilled He said, ‘‘I
thirst.”” After He had risen from the dead and was jour-
neying with the two disciples to Emmaus, He ‘‘expounded
unto them in all the Seriptures the things concerning Him-
self.”” At every point, and in every detail of His life He
honored and magnified God’s truth.

Finally, Christ completely vindicated the majesty of God.
The creature had aspired to be equal with the Creator.
Adam chafed against the governmental restraint which Je-
hovah had placed upon him. He despised God’s law, in-
sulted His majesty, defied His authority. How different
with our blessed Saviour! Though He was the Lord of
Glory and equal with God, yet He made Himself of no
reputation, and took upon the form of a servant. O match-
less grace! He condescended to be ‘‘made under the law,’’
and during the whole of His stay here upon earth He re-
fused to assert His rights, and was ever subject to the Fa-
ther. ‘‘Not My will’’ was His holy cry. Nay, more: ‘‘He
became obedient unto death, even the death of the cross.’”’
Never was God’s law so magnified, never was God’s au-
thority so honored, never were God’s government claims so
illustriously upheld, as during the thirty-three years when
His own Son tabernacled among men. Thus in His own
Person Christ vindicated the outraged majesty of God.

We turn now to contemplate Christ Himself bearing the
Curse of the Fall. What was the punishment which fol-
lowed the first Adam’s sin? In answering this question we
confine ourselves to the chapter now before us. Beginning
at the seventeenth verse of Genesis 3 we may trace a seven-
fold consequence upon the entrance of sin into this world.
First, the ground was cursed. Second, in sorrow man was
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to eat of it all the days of his life. Third, thorns and this-
tles it was to bring forth. Fourth, in the sweat of his face
man was to eat his bread. Fifth, unto dust man was to re-
turn. Sixth, a fiaming sword barred his way to the tree of
life. Seventh, there was the execution of God’s threat that
in the day man partook of the forbidden fruit he should
surely die. Such was the curse which fell upon Adam as
the result of the Fall.

Observe now how completely the Lord Jesus bore the full
consequences of man’s sin. First, Christ was ‘‘made a
curse for us’’ (Gal. 3:13). Second, so thoroughly was He
acquainted with grief, He was denominated ‘‘the man of
sorrows’’ (Isa. 53:3). Third, in order that we might know
how literally the Holy One bore in His own body the con-
sequences of Adam’s sin, we read ‘‘Then came Jesus forth
wearing the crown of thorns’’ (John 18:8). Fourth, cor-
responding with the sweat of his face in which the first
man was to eat his bread, we learn concerning the second
man, ‘‘ And His sweat was as it were great drops of blood
falling down to the ground’’ (Luke 22:44). Fifth, just as
the first Adam was to return unto the dust, so the cry of the
last Adam, in that wonderful prophetic Psalm, was ‘‘Thou
hast brought Me into the dust of death’’ (Psalm 22:15).
Sixth, the sword of justice which barred the way to the
tree of life was sheathed in the side of God’s Son, for of
old, Jehovah had said, ‘‘ Awake, O sword, against My shep-
herd, and against the man that is My Fellow’’ (Zech. 13:
7). Seventh, the counterpart of God’s original threat to
Adam, namely, spiritual death (for he did not die phys-
fcally that same day), which is the separation of the soul
from God, is witnessed in that most solemn of all cries,
““My God, My God, Why hast Thou forsaken Me?’’ (Mat.
27:46). How absolutely did our blessed Saviour identify
Himself with those which were lost, took their place and
suffered the Just for the unjust! How apparent it is, that
Christ in His own body, did bear the Curse entailed by the
Fall.

In conclusion we shall now consider Christ reversing the
effects of the Fall. God alone is able to bring good out of
evil and make even the wrath of man to praise Him. The
Fall has afforded Him an opportunity to exhibit His wis-
dom and display the riches of His grace to an extent which,
so far as we cap see. He never could have done, had not sin
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entered the world. In the sphere of redemption Christ has
not only reversed the effects of the Fall, but because of it
has brought in a better thing. If God could have found a
way, consistently with His own character, to restore man to
the position which he occupied before he became a trans-
gressor, it would have been a remarkable triumph, but
that through Christ man should actually be the gainer is a
transcendent miracle of Divine wisdom and grace. Yet
such is the case. The redeemed have gained more through
the last Adam than they lost through the first Adam. They
occupy a more exalted position. Before the Fall Adam
dwelt in an earthly Paradise, but the redeemed have been
made to sit with Christ in heavenly places. Through re-
demption they have been blest with a nobler nature. Be-
fore the Fall man possessed a natural life, but now, all in
Christ have been made partakers of the Divine nature.
They have obtained a new standing before God. Adam was
merely innocent, which is a negative condition, but be-
lievers in Christ are righteous, which is a positive state.
‘We share a better inheritance. Adam was lord of Eden,
but believers are ‘‘heirs of all things,”’ ‘‘heirs of God and
Joint heirs with Christ.”” Through grace we have been
made capable of a deeper joy than unfallen spirits have
known : the bliss of pardoned sin, the heaven of deep con-
scious obligation to Divine mercy. In Christ believers enjoy
a closer relationship to God than was possible before the
Fall. Adam was merely a creature, but we are members
of the body of Christ—‘‘members of His body, of His flesh
and of His bones.”” How marvellous! We have been taken
into union with Deity itself, so that the Son of God is not
ashamed to call us brethren. The Fall provided the need
of Redemption, and through the redeeming work of the
Cross, believers have a portion which unfallen Adam could
never have attained unto. Truly, ‘‘where sin abounded,
grace did much more abound.”’



7. CAIN AND ABEL

GENEsIs 4

There is a very close connection between Genesis 3 and 4.
In the former we see the beginning of sin in man, in the
latter we read of its progress and fruits; in the one it was
sin in the individual, in the other, sin in the family. Like
leprosy, sin contaminates, spreads and issues in death. In
Genesis 3 the sin was against God, in Genesis 4 it is against
a fellow-man. The order here is ever the same; the one
who has no fear of God before his eyes, has no genuine
respect for the rights of his neighbor. Again, in Genesis
4 we see the local fulfilment of Genesis 3:15—the enmity
between the two seeds—the wicked and the righteous, Cain
and Abel. Further; we are shown, even more clearly than
by the coats of skins in the previous chapter, that the
guilty sinner can only approach God by means of a sacrifice.
‘We propose now to study briefly the contents of Genesis 4
from three viewpoints, namely; the historical, the typical
and the dispensational.

I. Cain and Abel Considered Historically

The record of Genesis 4 is exceedingly terse and much is
gathered up which scarcely appears on the surface. The
central truth of the chapter is that God is to be worshipped,
that He is to be worshipped through sacrifice, that He is to
be worshipped by means of a sacrifice which is appropri-
ated by faith (cf. Heb. 11:4). Three things are to be
carefully noted in regard to the worship of Cain and Abel.
First, that there was a place where God was to be wor-
shipped. This is indicated in the third verse: ‘‘Cain
brought of the fruit of the ground an offering unto the
Lord.”” That is, he brought his offering to some particular
place. This supposition seems to be supported by the lan-
guage of verse 16—‘‘ And Cain went out from the presence
of the Lord.”’” A further corroboration may be discovered
in the mention of ‘‘the fat’’ which Abel brought (verse 4).
““‘The firstlings of his flock and the fat thereof’’ suggests
an altar upon which the vietim should be offered and upon
which the fat should be burned. Where this place of wor-
ship was located perhaps we cannot say for certain, but
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there is ground for believing that it was at the east of the
Garden of Eden. Jamieson, Fausset and Brown, in their
commentary on (enesis, translate the last verse of Genesis
3 as follows: ‘‘And He (God) dwelt at the east of the
Garden of Eden between the Cherubim, as a Shekinah (a
fire-tongue or fire-sword) to keep open the way to the tree
of life.”’* The same though is presented in the Jerusalem
Targum. If the grammatical construction of the Hebrew
will warrant this translation, then Genesis 3 : 24 would seem
to signify that, having expelled man from the garden, God
established a mercy-seat protected by the Cherubim, the
fire-tongue or sword being the symbol of the Divine pres-
ence, and whoever would worship God must approach this
mercy-seat by way of sacrifice. We commend this sugges-
tion to the prayerful consideration of our readers. To say
the least, Genesis 4 seems to imply that there was some def-
inite place to which Cain and Abel brought their offerings,
a place which they entered and from which they went out.
Second: Not only does there appear to have been a
definite place of worship, but there seems also to have been
an appointed ¢tme for worship. The marginal reading of
Genesis 4: 3 gives, ‘‘ And at the end of days it came to pass,
that Cain brought of the fruit of the ground an offering
unto the Lord.”’ May not this signify, at the end of the
week? In other words, does not this expression appear to
point to the Sabbath day as the time when God was to be
formally worshipped? A third thing implied is a pre-
scribed means of worship. God could be approached and
worshipped only by means of sacrifice. This incident then
seems to intimate that the children of Adam and Eve had
been definitely instructed that there was a place where God
could be found, that there was a time in which to come be-
fore Him, and that appointed means of approach had been
established. Neither Cain nor Abel would have known
anything about sacrifices unless sacrifices had been definitely
appointed. From Hebrews 11:4 we learn that it was ‘‘By
faith Abel offered’’ his sacrifice, and in Romans 10:17 we
are told that ‘‘Faith cometh by hearing.’’ It was by faith
and not by fancy that Abel brought his offering to God.

*We may say that the Hebrew word shaken, which in Geneeis 3: 24 is
transiated ‘‘placed” is defined in Young's Concordance ‘‘to tabernacle,” etc.
Nowhere else in the Old Testament is shaken translated ‘placed,” but
eighty-three times it is rendered *“‘to dwell.” It is the same Hebrew word
which is given as “to dwell” in Exodus 25: 8.



58 Gleanings in Genesis

He had heard that God required a sacrifice, he believed,
and he evidenced his faith by a compliance with God s re-
vealed will.

The nature of the offerings which Cain and Abel brought
unto the Lord, and God’s rejection of the one and ac-
ceptance of the other, point us to the most important truth
in the chapter. Attention should be fixed not so much on
the two men themselves, as upon the difference between
their offerings. So far as the record goes there is nothing
to intimate that up to this time Cain was the worst man of
the two, that is, considered from a natural and moral stand-
point. Cain was no infidel or atheist. He was ready to
acknowledge the existence of God, he was prepared to wor-
ship Him after his own fashion. He ‘‘brought of the fruit
of the ground an offering unto the Lord.’”’ But mark three
things. First, his offering was a bloodless one, and *‘with-
out shedding of blood is no remission’’ (Heb. 9:22). Sec-
ond, his offering consisted of the fruit of his own toil, it
was the product of his own labors, in a word, it was the
works of his own hands. Third, he brought of ‘‘the fruit
of the ground,’’ thus ignoring the Divine sentence recorded
in Genesis 3:17, ‘‘Cursed is the ground.’”’ Abel ‘‘brought
of the firstlings of his flock and the fat thereof,’’ and to
secure this, sacrifice had to be made, life had to be taken,
blood had to be shed. The comment of the Holy Spirit upon
this incident is, that ‘‘By faith Abel offered unto God a
more excellent sacrifice than Cain’’ (Heb. 11:4). He does
not state that Abel was more excellent, but that the offering
which he presented was more pleasing and acceptable to
his Maker. :

Next we learn that ‘‘ The Lord had respect unto Abel and
to his offering,’’ or, as Hebrews 11:4 expresses it, ‘‘God
testifying of his gifts.”’ By comparing later Scriptures we
may justly infer that the manner in which Jehovah showed
His acceptance of the offering was by fire coming down
from heaven and consuming the sacrifice (see Lev. 9:24;
Judges 6:21; 1 Kings 18:38; 1 Chron. 21:26; 2 Chron.
7:1). ‘‘But unto Cain and his offering He had not re-
spect.”” No doubt Cain’s offering was a very beautiful one.
No doubt he selected the very choicest fruits that could be
found. No doubt his offering cost him considerable toil
and labor, and probably it was with no little self-satisfac-
tion that he came before the Lord. But Jehovah had no
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respect unto his gift; there was no visible token of the
Divine approval; no fire came down from heaven to con-
sume it in proof of God’s acceptance. And Cain’s counte-
nance fell. He was furious that all his labors should stand
for nothing. He was angry at the thought that he could not
approach and worship God according to the dictates of his
own mind. And, as we shall see later, he was filled with
wrath as he contemplated the exaltation of Abel above him.
So it is today. Unless the darkened understanding of man
be illumined by the Holy Spirit and the enmity of the
carnal mind be subdued, the human heart rebels against the
idea of the impossibility of approaching God save through
a bloody sacrifice. The natural man in his pride and self-
righteousness hates the truths of substitution and expiation
worse than he hates the Devil. ‘

‘“And the Lord said unto Cain, Why art thou wroth?
and why is thy countenance fallen?’’ The condition of
Cain’s heart was clearly revealed by his anger at God’s
refusal to receive his offering. His worship, like that of
multitudes in our day, was merely ‘‘a form of godliness,
but denying the power thereof’’ (2 Tim. 3:5), that is, des-
titute of any genuineness or reality. Had Cain’s offering
been presented in the right spirit there would have been
no ‘‘wroth’’ when Jehovah refused to accept it, but instead,
a humble desire to learn God’s will.

““If thou doest well, shalt thou not be accepted? And
if thou doest not well, sin lieth at the door; and unto thee
shall be his desire, and thou shalt rule over him’’ (Gen.
4:7). This verse has always been a difficult one to expos-
itors and commentators, and we have never yet seen any
explanation of it that fully satisfied us. The interpreta-
tion most widely received is as follows: Why art thou
wroth, Cain? If thou doest well—if you will present the
proper and specified offering it will be accepted; and if
thou doest not well—if the offering you brought has been
rejected the remedy is simple—*‘sin lieth at the door,’’ <. e.,
a suitable and meet offering, a sin offering is right to your
hand, and if you present this you shall ‘‘have the excel-
lency’’ (margin), that is, you shall retain the right of the
firstborn and have the precedence over Abel your younger
brother. The Hebrew word here translated sin, is in other
passages sometimes rendered sin-offering—the one Hebrew
word doing duty for our two English expressions. Though
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many of the ablest Bible students have accepted this trans-
lation and interpretation, we feel obliged to humbly dissent
from it. And for this reason. Apart from this one doubt-
ful case (Gen. 4:7), doubtful, as to whether or not the
Hebrew word should be translated sin or sin-offering—there
18 no other reference in Scripture of any Sin offering before
the giving of the Law at Sinai. We do read of the patri-
arch’s presenting burnt and meat offerings, but never of sin
offerings. In the light of Romans 3:20 we firmly believe
that there was no sin offering before Moses. ‘‘By the Law
is the knowledge of sin.’’ The Law was given in order that
sin might be recognized as sin. It was the Law which con-
victed men of sin and of their need of a sin offering. Hence
we submit that there was no sin offering before the Law was
given. Job 1:5 supports this contention, ‘‘ And it was so,
when the days of their feasting were gone about, that Job
sent and sanctified them, and rose up early in the morning,
and offered burnt offerings according to the number of them
all, for Job said, It may be that my sons have sinned and
cursed God in their hearts’’—had they sinned after the
Law was given a sin offering, not a burnt offering, would
have been needed. What then is the significance of Gen-
esis 4:71

Undoubtedly the words ‘‘If thou doest well’’ have refer-
ence to the bringing of a proper offering to the Lord. In
case Cain was willing to do this Jehovah asks, ‘‘Shalt thou
not have the excellency’’ (margin), which means, Shalt
thou not retain the right of primogeniture over Abel?
‘¢ And if thou doest not well sin lieth at the door,’”’ which
we understand to mean, If you refuse to bring the required
offering, sin lieth (Hebrew, is crouching) at the door, and
like a wild beast is ready to spring upon you and devour
you. The remainder of the verse referring back to the
matter of Cain’s rights by virtue of his seniority. =

The use of the word ‘‘ And’’ all through the passage and
the word ‘‘Also’’ in verse 4 seem to show that Cain and
Abel came together to present their offerings unto the Lord.
Abel’s offering was accepted, Cain’s was rejected. Prob-
ably, Cain reasoned from this that there would likely be a
change in the order of primogeniture and that his younger
brother should become his ruler. Hence his ‘‘wroth’’ and
readiness to kill Abel rather than submit to him. In a word
Cain intended to be first at all costs. Believing that he had
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lost the place and privilege of the firstborn—for only upon
his bringing of the stipulated offering could he continue to
rule over his brother—and refusing to sacrifice according
to God’s requirements, and fearing that Abel would now
be his ruler, he decided that rather than submit to this, he
would kill his brother. Such we believe to be the real ex-
planation, the motive, the cause of the first murder. The
first word of verse 8 which recounts the deed bears this
out, linking it as it does with the previous verse.

To summarize our suggested interpretation of verse 7:
Cain’s offering having been refused, anger filled his heart.
Jehovah asks him why he is wroth, and tells him there is no
just cause for his displeasure, and that if he will bring the
required offering it would be accepted and Cain would then
retain the rights of the firstborn. At the same time God
faithfully and solemnly warns him of the consequences
which will follow his refusal to bring the specified sacrifice.
If his sin is not removed by an expiatory offering, it will
spring upon and devour him. Cain refused to comply with
Jehovah’s demands and the Divine threat was carried out.
‘What an illustration of James 1:15! ‘“When lust (desire,
passion) hath conceived, it bringeth forth sin: and sin
when it is finished (consummated), bringeth forth death.’’
This was the precise order in Cain’s case: first—Ilust, anger
—then, sin—lying at the door,—then, death—Abel mur-
dered.

‘““And the Lord said unto Cain, Where is Abel thy
brother? And he said, I know not. Am I my brother’s
keeper? And He said, What hast thou done? the voice of
thy brother’s blood crieth unto me from the ground.’’ Sin
cannot be hid. There may have been no human witness to
Cain’s crime, but the eye of God had seen it. Solemn is
the lesson taught here. ‘‘Be not deceived, God is not
mocked.”” ‘‘Be sure your sin will find you out.”” ‘‘For
there is nothing covered, that shall not be revealed; neither
hid, that shall not be known,’’ are only so many ways of
stating the same truth. To Jehovah’s pointed inquiry, Cain
replied, ‘‘I know not.”’ How this brings out the inveterate
evil of the human heart! There was no contrition, no con-
fessing of sin, but instead, a repudiation and covering of it.
So it was with our first parents in Eden, and so it ever is
with all their descendants until God’s grace works effectu-
ally in us. It is to be noted that we have here the first
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mention of ‘‘blood’’ in Scripture, and like all first mention-
ings therein, it expresses what is primary and fundamental,
hinting also at the amplifications of subsequent teaching.
The blood here was innocent blood, blood shed by wicked
hands, blood which cried aloud to God. How deeply sig-
nificant! How it speaks to us of the precious blood of
Christ!

After the Divine inquisition comes the Divine sentence
upon the guilty one telling of God’s holiness and righteous-
ness which will not for an instant tolerate sin, ‘‘ And now
art thou cursed from the earth, which hath opened her
mouth to receive thy brother’s blood from thy hand. When
thou tillest the ground, it shall not henceforth yield unto
thee her strength; a fugitive and a vagabond shalt thou be
in the earth.”’ No matter where he should go in the world
the ground should be against him, the ground that held the
blood of his brother, the blood of his victim. The remem-
brance of his murder should pursue him, so that he would
not be able to content himself long in any one place.

‘“ And Cain said unto the Lord, My punishment is greater
than I can bear.”” Cain now realizes something of what he
has done, though his mind is occupied more with his pun-
ishment than with the sin which had caused it. ‘‘My pun-
ishment is greater than I can bear’’ will be the language of
the lost in the Lake of Fire. The awful lot of the unsaved
will be unbearable, and yet it will have to be endured and
endured for ever. ‘‘From Thy face shall I be hid’’ eried
Cain. Though the sinner knows it not, this will be the most
terrible feature of his punishment—eternally banished from
God. “‘Depart from Me ye cursed’’ will be the fearful
sentence passed upon the wicked in the day of judgment.
‘“And Cain went out from the presence of the Lord, and
dwelt in the land of Nod.”” Nod means ‘‘wandering’’—
there is no peace or rest for the wicked: in this world they
are like the troubled waves of the sea; in the world to come,
they shall be like wandering stars, lost in the blackness of
darkness for ever. My reader, if you reject the Sacrifice of
the Lord Jesus Christ, Cain’s doom shall be your doom.
‘‘He that believeth on the Son hath everlasting life: and
he that believeth not the Son shall not see life; but the
wrath of God abideth on him.”’



8. CAIN AND ABEL, CONTINUED

II. Cain and Abel Considered Typically or Representa-
tively

Cain and Abel stand as the representatives of two great
classes of people. They typify respectively the lost and the
saved; the self-righteous and the broken-spirited; the
formal professor and the genuine believer; those who rely
upon their own works, and those who rest upon the finished
work of Christ; those who insist upon salvation by human
merits, and those who are willing to be saved by Divine
grace; those who are rejected and cursed by God, and those
who are accepted and blessed. Both Cain and Abel were
the children of fallen parents, and both of them were born
outside of Eden. Both were, therefore, by nature ‘‘children
of wrath,’”” and as such judicially alienated from God.
Both had been shapen in iniquity and conceived in sin, and
hence both stood in need of a Saviour. But, as we shall
show, Cain denied his ruined and fallen condition and re-
fused to accept the Remedy God provided; while Abel
acknowledged his sinnership, believed the Divine testimony,
put his faith in a sacrificial substitute, and was accounted
righteous before God.

In our study of Genesis 3, we saw that before God ban-
ished our first parents from Eden, He revealed to them the
way of salvation: ‘‘Unto Adam also and to his wife did the
Lord God make coats of skins and clothed them (Gen. 3:
21). This was the first Gospel sermon ever preached on this
earth, preached not by word but by symbol. By clothing
Adam and Eve with these skins God taught them four les-
sons. First, that in order for a guilty sinner to approach
a holy God he needed a suitable covering. Second, that
the aprons of fig leaves which their own hands had made
were not acceptable to Him. Third, that God Himself must
provide the covering. Fourth, that the necessary covering
could only be obtained through death. Death is the wages
of sin. Adam and Eve had broken God’s command, and
justice clamored for the execution of law’s penalty. Either
they must die or another must die in their place. Mercy
can only come in after justice has been satisfied. Grace
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reigns ‘‘through righteousness,’’ and never at the expense
of it. God dealt with Adam and Eve in mercy, but in
doing so He first met the claims of His broken law. In
clothing them with skins God showed them by forceful sym-
bol that sin could only be covered—atoned for, for the
Hebrew word for atone means ‘‘to cover’’—at the cost of
sacrifice, by life being taken, by blood being shed. And
s0 in Eden itself we find the first type and foreshadowment
of the Cross of Christ. To Adam and Eve, God preached
the blessed and basic truth of substituttion—the just dying
for the unjust, the innocent suffering for the guilty. Adam
and Eve were guilty and merited destruction, but these ani-
mals died in their stead, and by their death a covering was
provided to hide their sin and shame. So it is with Christ
and the believer. In Him I am provided with a robe of
righteousness—‘‘the best robe’’—which perfectly satisfies
the eye of the thrice holy God.

In Eden then we hear the first Gospel message. But not
only so, in Eden God showed man plainly and unmistakably
what He required of him. In the slaying of those animals
from whose bodies the skins were taken to clothe our first
parents, God revealed the condition upon which alone the
sinner can approach his Maker, namely, blood-shedding.
Man must put a substitute between himself and God’s
wrath. In the slaying of the animal, the offerer identified
himself with his offering and acknowledged that he was a
sinner, that he deserved naught but judgment at God’s
hands, that death was his legitimate due. In the slaying of
the offering with which the offerer had identified himself, he
saw the death of his substitute, the meeting of God’s claims,
the satisfying of Divine justice, and that, because his sub-
stitute had died in his stead, he went free.

‘We have again commented somewhat freely upon Gen-
esis 3:21 because our understanding of this important
verse is uecessary in order to intelligently apprehend the
contents of Genesis 4. As we have seen, Adam and Eve
were clearly and definitely instructed by God Himself con-
cerning the terms of approach to their Maker. To them He
explicitly revealed His requirements, and these require-
ments were made known by Adam and Eve to thew chil-
dren. It is beyond question that Cain and Abel knew that
in order to come before Jehovah with acceptance they must
bring with them a bloody offering. Heb. 11:4 makes that
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fact abundantly clear. It was ‘‘by faith’’ that Abel pre-
sented his sacrifice to God, and Romans 10:17 tells us
‘‘Faith cometh by hearing and hearing by the Word of
God,’”’ hence it is evident that he and his brother had
‘“‘heard’’ of God’s requirements.

‘““And in process of time it came to pass, that Cain
brought of the fruit of the ground an offering unto the
Lord.”” In bringing such an offering Cain deliberately
turned his back on God’s revealed will and dared to set
up his own will in defiance. In bringing the offering he did,
Cain denied that he was a fallen creature—the fallen child
of fallen parents—and as such under the sentence of Di-
vine condemnation. He denied that he was a guilty sinner,
morally and penally separated from God. He deliberately
ignored God’s demand for expiation by the death of a sac-
rificial substitute. He insisted upon approaching God on
the ground of personal worthiness. Instead of accepting
God’s way, he audaciously went his own way and selected
an offering which commended itself to his own tastes. He
offered to God the fruits of the ground which God had
cursed. He presented the produect of his own toil, the work
of his own hands, and God refused to receive it.

Cain represents the natural man. He represents those
who turn their back upon the blood of the Cross and who
speak of the Atonement as ‘‘a doctrine of the shambles.’’
He represents that large class of people who reject the fin-
ished Work of the Lord Jesus Christ, and who think to ob-
tain salvation by works of righteousness which they have
done. Cain is the father of the Pharisee, who prides him-
self that he is the superior of the contritious Publican, and
who boasts loudly of his morality and religiousness. He is
the representative of all who pride themselves that they can
in their own strength live a life which is pleasing to God
and who can by their own efforts produce that which shall
merit Divine esteem.

Jude, verse 11, pronounces a solemn woe upon those who
have ‘‘gone in the way of Cain.”” To whom does he refer?
They are those who deny that the whole human race sinned
and fell in Adam and who are therefore by nature children
of wrath. They are those who deny that man has been
driven out of God’s presence and that a great gulf is now
fixed between them. They deny that that gulf can only be
bridged by the Cross of Christ and that through Him and
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His redemption lies the sole way back to the Father. They
deny that human nature is essentially evil, incurably
wicked, and under the curse of God. They deny that it is
absolutely impossible for a clean thing to come out of an
unclean, and that unless a man be born again he cannot
see the Kingdom of God. On the contrary, they declare
that human nature is essentially good, and that by a proe-
ess of development and culture it can bring forth good fruit
—fruit which is acceptable to God. They offer this fruit
unto God in the form of moral character, unselfish deeds
and charitable works. Their language is, Something in my
hands I bring, to my goodness I do cling. This is the way
of Cain. Cain brought of the fruits of the ground which
God had cursed, and God had no respect unto such an of-
fering. Human nature is under God’s curse, and as like
can only produce like, it follows that human works—the
best of them—are only the fruits of a cursed ground; as it
is written, ‘“All our righteousnesses are as filthy rags,’’
1. e., obnoxious to God. As it was in the beginning, so it
is now. God has no respect for such offerers and offerings.
He will not accept them. The only offering that God will
receive is that which is presented to Him on the ground of
the merits of His blessed Son.

‘¢ And Abel, he also brought of the firstlings of his flock
and of the fat thereof. And the Lord had respect unto
Abel and to his offering’’ (Gen. 4:4). Abel presents a
sharp antithesis to Cain. In bringing the offering which
he did Abel confessed that he was a fallen creature, a guilty
sinner, one at a moral and penal distance from God. He
bowed to the Divine sentence of condemnation resting upon
him and owned its justice. He acknowledged that he was
worthy of death. By offering a lamb he testified that his
only hope before God lay in a substitute taking his place
and bearing the penalty which was his due. He presented
his offering ‘‘by faith.”’ That is to say, he believed that
God would accept this slain lamb, that its shed blood would
meet all His requirements and satisfy His justice. He had
heard from the lips of his parents that the only way back
to God was through sacrifice—through an innocent life
being offered up on the behalf of the guilty, and having
heard this he believed it, and believing it he acted upon it.
This is precisely what constitutes saving faith: It is be-
lieving God’s Word and acting on it. Consider an illustra-
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tion in proof: ‘‘He said unto Simon, Launch out into the
deep, and let down your nets for a draught. And Simon
answering said unto Him, Master, we have toiled all the
night, and have taken nothing: nevertheless at Thy Word
I will let down the net’’ (Luke 5:4,5). Faith is more than
an intellectual assent. Faith is the committal of ourselves
to God’s Word. Faith necessarily involves volition, ‘‘I will
let down the net.’”’ Faith flies in the face of all carnal rea-
sonings, feelings and experience and says, ‘‘ Nevertheless at
Thy Word I will.”’ Abel then took God at His Word, of-
fered his sacrifice by faith and was accepted and pro-
nounced righteous.

As Cain represents the natural man so Abel typifies the
spiritual man, the man born from above, the man created
anew in Christ Jesus. Abel is the representative of those
who take God’s side against themselves; who accept the
character which God has given them in His Word; who
own that they are lost, undone, helpless; who realize their
only hope lies outside of themselves in Another, and who
realizing this, cast themselves upon God’s grace, crying,
‘‘God be merciful to me a sinner.’’ Abel represents those
who pin their faith to the atoning sacrifice of Calvary, who
rest their all both for time and eternity on the redemptive
work of the Cross, who sing from their hearts, ‘‘My hope is
built on nothing less than Jesus’ blood and righteousness.’’
In short, Abel stands as a lasting type of all who receive as
their substitute and Saviour the Lamb of God which taketh
away the sin of the world.

The ultimate difference, then, between Cain and Abel
was not in their characters, but in their offerings. In one
word, it was a difference of blood. Abel was accepted be-
cause he offered to God a bleeding lamb. Cain was rejected
because he refused to offer such. Here, then, we have
traced back to their fountain head the two streams which
empty themselves in Heaven and Hell, namely, the saved
and the lost, and the dividing line between them in a line
of blood. That was the difference between the Israelites
and the Egyptians. On the night when God’s avenging
angel passed through the land of Pharaoh and found a
house upon whose door blood was sprinkled—the blood of
a lamb, he passed over. But, when he found a house with-
out blood upon it, he entered and slew the firstborn, from
the king upon his throne to the prisoner in the dungeon.
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This will be the test in the day of judgment—all whose
names are not found written in the Lamb’s book of life shall
be cast into the lake of fire, Redemption is to be obtained
only through Jesus Christ. ‘“Whom God hath set forth to
be a propitiation through faith in His blood’’ (Rom. 3:26).
Reader, on what is your hope based? If you are relying
upon your efforts and works, if you are trusting to your
own goodness and morality to carry you through, you are
building your house upon a foundation of sand and great
will be the fall of it. But, if you are trusting in and rely-
ing upon the merits of the precious blood of Christ, then
are you building upon the rock, and in that Rock shall you
find shelter from the wrath to come. And now in conclu-
sion :

III. Cain and Abel Considered Dispensationally

‘‘Now all these things happened unto them for types
(margin) ; and they are written for our admonition’’ (1
Cor. 10:11). Abel is a striking type of Christ, and his
murder by Cain was a remarkable foreshadowment of our
Lord’s rejection and crucifixion by the Jews. At least
thirty-five points of resemblance can be traced here between
type and antitype. In considering Abel as a type of our
Lord, it is to be noted that, like Isaac, offered up on the
altar and the ram caught in a thicket, which afterwards
took his place in death, we have here a double type also.
Both Abel and the offering which he brought pointed to the
Lord Jesus. To make it easier for our readers to follow us,
we have numbered the different points of agreement in
type and antitype.

(1) Abel was a shepherd (Gen. 4:2) and (2) it was as
a shepherd that he presented his offering unto God. (3)
Though giving no cause for it, he was hated by his brother.
As we have shown in the last chapter, Cain was jealous of
his brother and (4) it was out of ‘‘envy’’ that he slew him.
(5) Abel then did not die a natural death, but (6) met with
a violent end at the hand of his own brother. (7) After his
death God declared that Abel’s blood ‘‘cried’’ unto Him,
and severe punishment was meted out upon his murderer.

Turning from Abel himself to his offering, we note:
(8) Abel presented an offering ‘‘unto God’’ (Heb. 11:4).
(9) That the offering which he presented was ‘‘the first-
lings of his flock’’: in other words, a ‘‘lamb.”” (10) In
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bringing his offering ‘‘by faith,”’ he honored and magni-
fied the Will and Word of the Lord. (11) The offering
which Abel presented is described as an ‘‘excellent’’ one
(Heb. 11:4). (12) God had ‘‘respect unto Abel and to
his offering’’: in other words, He accepted them. (13) In
the presentation of his offering Abel ‘‘obtained witness that
he was righteous’’ (Heb. 11:4). (14) After he had pre-
sented his offering, God publicly *‘testified’’ His acceptance
of it. (15) Finally, Abel’s offering still ‘‘speaks’’ to God
—*‘ By it he being dead yet speaketh.”’

The type is perfect at every point. (1) Our Lord is a
‘‘gshepherd’’—the Good Shepherd—and (2) it was as the
Shepherd He presented His offering to God (John 10:11).
(8) Though giving no cause for it, He was hated by His
brethren according to the flesh (John 15:25). (4) It was
through ‘‘envy’’ that He was delivered up to be crucified
(Matt. 27:18). (5) Our Lord did not die a natural death.
He was “‘slain’’ by wicked hands (Acts 2:23). (6) He
was crucified by ‘‘The House of Israel’’ (Acts 2:36), His
own brethren according to the flesh. (7) After His death
our Lord’s murderers were severely punished by God
(Mark 12:9).

Turning from Himself to His offering we note: (8) The
Lord Jesus presented an offering ‘‘to God’’ (Eph. 5:2).
(9) The offering He presented was Himself—a ‘‘Lamb’’
(1 Peter 1:19). (10) In presenting Himself as an offering
He honored and magnified the Will and Word of God
(Heb. 10:7-9). (11) The offering Christ presented was
an ‘‘excellent’’ one—it was a ‘‘sweet smelling savor’’
(Eph. 5:2). (12) God accepted His offering: the proof
of this is seen in the fact that He is now seated at God’s
right hand (Heb. 10:12). (13) While presenting Him-
self on the Cross as an offering to God, He ‘‘obtained wit-
ness that He was righteous’’—the centurion crying, ¢ Cer-
tainly this was a righteous man’’ (Luke 23:47). (14) God
publicly testified His acceptance of Christ’s offering by
raising Him from the dead (Acts 2:32). (15) Christ’s of-
fering now ‘‘speaks’’ to God (Heb. 12:24).

Just as Abel and his offering are, at every point, a won-
derful type of Christ and His offering, so Cain, who slew
Abel, prefigures the Jews, who crucified their Messiah.
(16) Cain was “‘a tiller of the ground’’ (Gen. 4:2). Thus
the first thing told us about him connects him with the land.
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(17) In refusing to bring the required lamb, Cain rejected
the offering which God’s grace had provided. (18) In his
self-righteousness Cain brought an offering of his own
choosing. (19) The offering he brought was the produect
of his own labors. (20) This offering was rejected by God.
(21) It was Cain’s God-given privilege to rule over his
brother (Gen. 4:7). (22) This privilege he forfeited. (23)
Being envious of Abel, he wickedly slew him. (24) God
charged him with his ecrime. (25) God told him that Abel’s
blood cried for vengeance. (26) Because of the shedding
of his brother’s blood, God’s curse fell upon Cain. (27)
Part of his punishment consisted in the ground becoming
barren to him (Gen. 4:12). (28) Further, he was to be
a fugitive and vagabond in the earth. (29) Cain acknowl-
edged that his punishment was greater than he could bear.
(30) Because of his sin, he was ‘‘driven out’’ (Gen. 4:14).
(31) Because of his sin, he was hidden from God’s face.
(32) Every man’s hand was now against him (Gen. 4:14).
(33) God set a mark upon him (Gen. 4:15). (34) God de-
clared that He would visit with a sevenfold vengeance
those who slew Cain. (35) Cain left the land and went
and dwelt in a city (Gen. 4:17).

Turning once more to the antitype, let us note how accu-
rately Cain foreshadowed the history of Israel. (16) The
first thing which is conspicuous about the Jews was that
they were the people of a land—the promised land, the
Holy Land (Gen. 13:15). (17) In refusing the Lamb of
God (John 1:11) the Jews rejected the offering which
God’s grace had provided. (18) The apostle Paul declares
that the Jews were ‘‘ignorant of God’s righteousness and
going about to establish thetr own righteousness’’ (Rom.
10:3). (19) The Jews rested upon their own obedience to
God’s Law (Rom. 9:21). (20) But God had no respect to
their works (Aects 13:39). (21) Had Israel walked in
God’s statutes they would have been the head of the na-
tions (Deut. 28:13). (22) But through sin they forfeited
the place and privilege (Isa. 9:14). (23) It was the Jews
who crucified the Christ of God (Aects 5:30). (24) God
charged them with their crime (Aects 2:22, 23). (25)
Christ’s blood is now judicially resting ‘‘upon’’ the Jews
(Matt. 27:25). (26) Because of the crucifixion of their
Messiah, God’s curse fell upon Israel (Jer. 24:9). (27)
Part of the curse which God threatened of old to bring
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upon Israel was the barrenness of their land—*‘desolate’’
(Lev. 26:34, 35). (28) The Jew has been an age-long
wanderer in the earth (Deut. 28:65). (29) Israel will yet
acknowledge their punishment is greater than they can
bear (Zech. 12:10). (30) Forty years after the Cruci-
fixion, Israel was driven out of Palestine. (31) Since then
God’s face has been hid from them (Hos. 1:9). (32) For
nigh 2,000 years, almost every man’s hand has been against
the Jew (Deut. 28:66). (33) A mark of identification has
been placed upon the Jew so that he can be recognized any-
where. (34) God’s special curse has always rested on those
who have cursed Israel (Gen. 12:3). (35) For the most
part, even to this day, the Jews continue to congregate in
large cities.

Upon what ground can we account for this remarkable
agreement between type and antitype? The only possible
explanation lies in the supernatural inspiration of the Old
Testament Scriptures. The Holy Spirit ‘‘moved’’ the
writer of Genesis. Only He who knew the end from the
beginning could have foreshadowed so accurately and mi-
nutely that which came to pass thousands of years after-
wards. Prophecy, either in direct utterance or in symbolic
type, is the Divine autograph upon the sacred page. May
God continue to strengthen our faith in the divinity, the
authority and the absolute sufficiency of the Holy Oracles.
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GENESIS b

In our comments upon the fourth chapter of Genesis, we
noted how that the descendants of Adam followed two dis-
tinct lines of worship through Cain and Abel, Abel wor-
shipping God by faith and bringing a bleeding sacrifice as
the ground of his approach; Cain, ignoring the double fact
that he was depraved by nature because descended from
fallen parents, and a sinner by choice and deed and, there-
fore, rejecting the vicarious expiation prescribed by grace,
tendered only the product of his own labors, which was
promptly refused by his Maker. The remainder of the
chapter traces the godless line of Cain down to the seventh
generation, and then closes with an account of the birth of
Seth—the appointed successor of Abel and the one from
whom the chosen race and the Messiah should come.

Genesis 5 begins a new section and traces for us the line
of Seth. The opening words of this chapter are worthy of
close attention. No less than ten times we find in Genesis
this phrase, ‘‘ These are the generations of,’’ (see 2:4; 6:9;
10:1; 11:10; 11:27; 25:12; 25:19; 36:1; 36:9; 37:
2); but here in Genesis 5:1 there is an important addition
—*“This 1s the book of the generations of Adam.’’ Nowhere
else in Genesis, nor, indeed, in the Old Testament (compare
Num. 3:1 and Ruth 4:18), does this form of expression
recur. But we do find it once more when we open the New
Testament, and there it meets us in the very first verse!
““The book of the generation of Jesus Christ.”’* This is
deeply significant and a remarkable proof of verbal inspira-
tion.

‘Why, then, should there be these two different forms of
expression, and only these two—QGenesis 5:1 and Matthew
1:1—exceptions to the usual form? Surely the answer is
not far to seek. Are not these the two books of Federal
Headship? In the first book—*‘The book of the generations

*Students of Scripture Numerics will observe above that there are just
thirteen of these ‘‘generations’’ recorded in the Old Testament—the number
of rebellion and apostasy (see Gen. 14:4). It is man’s ruin fully told
out! Thirteen was all that the law could revenl' But grace and truth
came by Jesus Christ, hence, He added (Matt. 1:1) to the Old Testament.
Fourteen gives us double perfection—perfect God and perfect Man. Or,
taking the multiples separately, we have division or difference (the aignlﬂ-
cance of two) and completeness (seven). What a complete difference the
fourteenth—*‘The generation of Jesus Christ’’—has made!
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of Adam’’—are enrolled the names of the fallen descendants
of the first man; in the second—‘‘The book of the genera-
tion of Jesus Christ’’—are inscribed the names of all who
have been redeemed by sovereign grace. One is the Book
of Death; the other is the Lamb’s Book of Life.

““The book of the genera- ‘‘The book of the genera-
tions of Adam,”’ tion of Jesus Christ,”’

and do we not see the marvelous unity of the two Testa-
ments? The whole of the Bible centers around these two
books—the book of the generations of Adam, and the book
of the generation of Jesus Christ.

But what is the force of this word ‘‘generations’’? Here
the law of First Mention will help us. The initial occur-
rence of this expression defines its scope. When we read
in Genesis 2:4 ‘‘These are the generations of the heavens
and of the earth’’ the reference is not to origin but to de-
velopment. Had Genesis 2:4 been intended to supply in-
formation as to how the heavens and the earth were pro-
duced, this expression would have occurred at the com-
mencement of Genesis 1, which treats of that subject.
Again, when we read of ‘‘The generations of Noah’’ (Gen.
6:9) it is not to give us the ancesiry of this patriarch—
that is found in Genesis 5—but to tell us who were his
descendants, as the very next verse goes on to show. ‘‘Gen-
erations,’’ then, means history, development, and not origin.
Try this key in each lock and you will find it fits perfectly.
‘‘The generations (or history) of the heavens and of the
earth.”’ So here in Genesis 5:1. From this point onwards
we have the history and development of Adam’s progeny.
So, too, of Matthew 1:1. What is the New Testament but
the history and development of Jesus Christ and His
‘“‘brethren’’?

As we have stated, chapter five opens a new section of
Genesis. Righteous Abel has been slain, and all the de-
scendants of Cain are doomed to destruction by the Flood.
It is from Seth that there shall issue Noah, whose children,
coming out of the Ark, shall replenish the earth. Hence it
is that we are here taken back once more to the beginning.
Adam is again brought before us—fallen Adam—to show
us the source from which Seth sprang.

Two sentences in the opening verses of this chapter
(Gen. 5) need to be carefully compared and contrasted.
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‘‘In the day that God created man, in the likeness of God
made He him,”’ Gen. 5:1. ‘‘And Adam...begat a son in
his own likeness, after his image,”’ Gen. 5:3. By sin Adam
lost the image of God and became corrupt in his nature and
a fallen parent could do no more than beget a fallen child.
Seth was begotten in the likeness of a sinful father! Since
Noah was the direct descendant of Seth and is the father
of us all, and since he was able to transmit to us only that
which he had, himself, received from Seth, we have here
the doctrine of universal depravity. Every man living in
the world today is, through Noah and his three sons, a
descendant of Seth, hence it is that care is here taken at the
beginning of this new section to trace the spring back to its
fountain head, and show how all are, by nature, the fallen
offspring of a fallen parent—that we have all been be-
gotten in the image and likeness of a corrupt and sinful
father.

Until we reach the twenty-first verse of Genesis 5, there
is little else in the chapter which calls for comment. The
intervening verses trace for us the line of Seth’s seed, and
death is writ large across the record. Eight times we read,
‘“And he died.”” But in verses 21 to 24 we have a notable
exception. Enoch, the seventh from Adam, died not. He
was translated without seeing death. And to the consid-
eration of this remarkable man we shall now direct our at-
tention.

Enoch is a striking character. He is one of but two men
of whom it is said in Scripture that he ‘‘walked with God.’’
He is one of but two men who lived on this earth and went
to heaven without passing through the portals of death.
And he is the only one, except our blessed Lord, of whom it
is written, ‘‘He pleased God.’’* He is one of the very few
who lived before the Flood of whom we know anything at
all. The days when Enoch lived on the earth were flagrant-
ly wicked, as the Epistle of Jude plainly shows. He seems
to have stood quite alone in his fearless denunciation of the
ungodly and in his faithful testimony for God. Very little
is recorded of him, which is another proof of the Divine
inspiration of the Scriptures—a truth which eannot be over-
emphasized. Had the Bible béen a human production,
much would have been written about Enoch and an attempt

*In this, as in everything, our Lord has the preéminence. He alone
oould say, “I do always those things that please Him!"
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made to show the cause and explain the method of his mys-
terious exit from this world. The silence of Holy Scripture
attest their Divine origin! But though little is told us
about Enoch, a careful examination of what is recorded
suggests and supplies a wonderfully complete biography.

‘¢ And Enoch lived sixty and five years, and begat Methu-
selah: And Enoch walked with God after he begat Me-
thuselah three hundred years, and begat sons and daugh-
ters: And all the days of Enoch were three hundred sixty
and five years. And Enoch walked with God: and he was
not; for God took him.’”’ (Gen. 5:21-24).

The first thing implied in Enoch’s walk with God is
reconciliation. A pertinent question is asked in Amos 3: 3,
‘“How can two walk together except they be agreedf’’
Thus two walking together supposes agreement, sympathy,
harmony. From the nature of the case, it is implied that
one of the two had been at enmity with the other and that
there had been a reconciliation. So that when we say of
any man that he walks with God, it implies that he has been
reconciled to God. God has not conformed to him, but he
has conformed to God.

To walk with God implies a correspondency of nature.
Light hath no communion with darkness. No sinner can
walk with God for he has nothing in common with Him,
and more, his mind is at enmity against Him. It is sin
which separates from God. The day that Adam sinned he
fled from his Maker and hid himself among the trees of the
garden. A walk with God then supposes the judicial put-
ting away of sin and the impartation of the Divine nature
to the one who walked with Him.

To walk with God implies a moral fitness. God does not
walk out of the way of holiness. Before God would walk
through Israel’s camp everything which defiled had to be
put away. Before Christ commences His millennial reign
all things that offend must be gathered out of His Kingdom.
The thrice holy God keeps no company with the uneclean.
““If we say that we have fellowship with Him, and walk in
darkness, we lie, and do not the truth: But, if we walk in
the light, as He is in the light, we have fellowship one with
another, and the blood of Jesus Christ His Son cleanseth us
from all sin.”’ 1 John 1:6,7. In a sentence, then, walking
with God means that we cease taking our own way, that
we abandon the world’s way, that we follow the Divine way.
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To walk with God implies a surrendered will. God does
not force His company upon any. ‘‘How can two walk to-
gether except they be agreed?’’ The supreme example and
illustration is the Lord Jesus. None enjoyed such perfect
and intimate communication with the Father as He. And
what was the secret of it all? ‘‘I delight to do Thy will,
O God,’’ supplies the explanation. If, then, we would walk
with the Lord, there must be a willingness and readiness
on our part. ‘‘Take My yoke upon you.”” He does not
force it on any!

To walk with God implies spiritual communion. ‘‘How
can two walk together except they be agreed?’’ The word
‘“‘walk’’ suggests steady progress. It has been quaintly but
well said, Enoch ‘‘did not take a turn or two with God and
then leave His company, but he walked with God for hun-
dreds of years. What a splendid walk! A walk of three
hundred years! It was not a run, a leap, a spurt, but a
steady walk.”’

‘“And Enoch walked with God.”” What light that one
word casts on the life and character of this man! How
much it reveals to us. Like every other descendant of
Adam, Enoch was by nature a child of wrath, alienated
from the life of God. But a day came when he was recon-
ciled to his Maker. If it be asked, What was the cause of
this reconciliation? Hebrews 11:5 supplies the answer—
Enoch ‘‘had this testimony, that he pleased God.’’ If it be
further asked, How did he please God? the very next verse
informs us, ‘‘ Without faith it is impossible to please Him.”
Faith then was the instrumental cause of his reconciliation.
Again we say, how much that one sentence tells us about
this ‘‘seventh from Adam’’! Born into this world a lost
sinner, he is saved by grace through faith. He is born again
and thus made a partaker of the Divine nature. He is
brought into agreement with the Most High and fitted to
have fellowship with the Holy One.

But from the analogy of other Scriptures, by comparing
text with text we may learn still more about this man who
‘‘pleased God.”’ What would be the result of his walk with
God? Would not the first consequence of such a walk be
a growth in grace? Walking implies progress, and that in
a forward direction. Enoch’s life must have been progres-
sive. At the close of three hundred years of communion
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with God, Enoch could not be morally and spiritually where
he was at the beginning. He would have a deeper abhor-
rence of sin and a humbler estimate of himself. He would
be more conscious of his own helplessness and would feel
more and more his need of absolute dependency on God.
There would be a larger capacity to enjoy God. There
would be a going on from strength to strength and from
glory to glory.

There would also be a growth in the knowledge of the
Lord. It is one thing to talk about God, to reason and
speculate about Him, to hear and read about Him, it is
quite another to know Him. This is the practical and ex-
perimental side of the Christian life. If we would know
God we must walk with Him: we must come into living
contact with Him, have personal dealings with Him, com-
mune with Him. After such a walk of three hundred years
Enoch would have a deeper appreciation of God’s excel-
lency, a greater enjoyment of His perfections and would
manifest a more earnest concern for His glory.

Another consequence of Enoch’s walk with God would
be a deep settled joy and peace. Enoch’s life must have
been supremely happy. How could he be miserable with
such a Companion! He could not be gloomy in such com-
pany. ‘‘Yea, though I walk through the valley of the
shadow of death I will fear no evil: for Thou art with me.”’
Walking with God ensures protection. He that dwelleth in
the secret place of the Most High shall abide under the
shadow of the Almighty. Nothing can harm the man who
has the Lord God at his right hand.

A further consequence of Enoch’s walk was his witness
for God—see Jude 14 and 15. This is something which
needs to be stressed. This order cannot be reversed, it is
of Divine appointment. Before we can witness for God,
we must walk with God. It is greatly to be feared that
much of what passes for ‘‘Christian service’’ in our day
is not the product of such a walk, and that it will prove
but ‘‘wood, hay and stubble’’ in the day of testing. There
is something which must precede service, ‘‘ Thou shalt wor-
ship the Lord thy God and Him only shalt thou serve.’’

Having considered at some length the character of
Enoch’s walk, let us in closing note two other things, the
commencement and the culmination of this walk.
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‘“ And Enoch lived sixty and five years and begat Methu-
selah: And Enoch walked with God’’ (Gen. 5:21, 22).
It is not said that Enoch walked with God before his son
was born, and the inference seems to be that the coming
into his life of this little one—God’s gift—may have been
the means of leading him into this close fellowship. Such
ought ever to be the case. The responsibilities of parent-
hood should east us more and more upon God.

The name of his son strongly implies that Enoch had re-
ceived a revelation from God. Methuselah signifies, ‘‘ When
he s dead it shall be sent,”’ 1. e., the Deluge (Newberry).
In all probability then, a Divine revelation is memorialized
in this name. It was as though God had said to Enoch,
““Do you see that baby? The world will last as long as he
lives and no longer! When that child dies, I shall deal
with the world in judgment. The windows of heaven will
be opened. The fountains of the great deep will be broken
up, and all humanity will perish.”” What would be the
effect of such a communication upon Enoch? Imagine for
a moment a parallel case today. Suppose God should make
known to you, in such a way that you could not question
His veracity, that this world would last only as long as the
life of some little one in your home. Suppose God should
say to you, ‘‘The life of that little one is to be the life of
the world. When that child dies the world will be de-
stroyed.”” What would be the effect upon you? Not know-
ing how soon that child might die, there would come before
you the possibility that the world might perish at any time.
Every time that child fell sick the world’s doom would
stare you in the face! Suppose further, that you were
unsaved. Would you not be deeply exercised? Would you
not realize as never before your urgent need of preparing
to meet God? Would you not at once begin to oceupy
yourself with spiritual things? May not some such ef-
fects have been produced upon Enoch? Be this as it may
—and it is difficult to escape such a conclusion—it is cer-
tainly implied that from the time Methuselah was born,
the world lost all its attractiveness for Enoch and from that
time on, if never before, he walked with God.

¢‘By faith Enoch was translated that he should not see
death and was not found, because God had translated him:
for before his translation he had this testimony, that he
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pleased God’’ (Heb. 11:5). God had translated him.*
After Enoch had lived on earth the great cycle—a year for
a day—of three hundred and sixty-five years, God took him
to Himself, as if to show that he was an example of a human
being, who had fulfilled his destiny, and a type of what the
destiny of all mankind might have been had sin never en-
tered the world (Bettex).

God had translated him. We cannot do better than quote
here from Dr. B. H. Carroll’s exposition of Genesis—a
work from which many original and excellent suggestions
may be gathered: ‘‘God translated him. This is an old
Latin word, an irregular verb, and it simply means carried
over or carried across. God carried him across. Across
what? Across death. Death is the river that divides this
world from the world to come, and here was a man that
never did go through that river at all. When he got there
God carried him across. God transferred him; translated
him; God picked him up and carried him over and put him
on the other shore. And walking along here in time and
communing with God by faith, in an instant he was com-
muning with God by sight in another world. Faith, Oh,
precious faith! Faith had turned to sight, and hope had
turned to fruition in a single moment. The life of faith
was thus crowned by entrance into the life of perfect fel-
lowship above, ‘‘And they shall walk with Me in white’’
(Rev. 3:4).

In conclusion, we would point out the fact that Enoch is
a type of those believers who shall be alive on the earth
when our Lord shall descend into the air to catch up to
Himself His blood bought people ‘‘Behold, I show you a
mystery; We shall not all sleep (die), but we shall be all
changed, in a moment, in the twinkling of an eye (1 Cor.
15:51, 52). Just as Enoch was translated to heaven with-
out seeing death, so also will those of the Lord’s people who
remain on the earth till the time of His return. May it be
ours to ‘‘walk with God’’ during the short interval that
now intervenes, and, if it pleaseth Him, may we be among
that number which shall be raptured to glory without hav-
ing to first pass through the portals of the grave.

*God had translated him.” Here again, by contrast we see the unique-
ness of our blessed Lord. He alone ascended to heaven (John 3:13)—this
by virtue of His own rights and by the exercise of His own power. Of
Enoch it is said, “God took him.” f Elijah it is written, “Elijah went up
by a whirlwind into heaven.” At the second coming of Christ the saints
will be ‘“‘caught up.”
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GENEsIs 6

Little is told us of the parentage of Noah, yet sufficient
is revealed to indicate that he was the descendant of believ-
ing ancestors and the child of a God-fearing father. Noah
was the grandson of Methuselah, and the great grandson
of Enoch who was translated to heaven. The name of his
father was Lamech, and on the birth of his son we are told
that ‘‘he called his name Noah, saying, This same shall
comfort us concerning our work and toil of our hands, be-
cause of the ground which the Lord hath cursed’’ (Gen.
5:29). That Lamech was a man of faith appears from the
fact that he attributed his ‘‘toil’’ and the condition of the
ground to the Lord’s ‘‘curse.”’ Further, it seems as though
God had revealed to him something of His future purposes
in connection with Noah in that he looked on him as one
that was to bring ‘‘comfort’’ or ‘‘rest.”’

The ttmes in which Noah lived and the condition of the
world then serve as a dark background to bring out in vivid
relief the faith and righteousness of the one who was ‘¢ per-
fect in his generations’’ and ‘‘walked with God.’”’ ‘‘And
God saw that the wickedness of man was great in the earth,
and that every imagination of the thoughts of his heart was
only evil continually. And it repented the Lord that He
had made man on the earth, and it grieved Him at His
heart. And the Lord said, I will destroy man whom I have
created from the face of the earth; both man, and beast,
and the creeping thing, and the fowls of the air; for it
repenteth Me that I have made man’’ (Gen. 6:5-7). What
a terrible scene was here spread before the all-seeing eye of
God, and how startling the contrast between it and the
one on which He had looked at the close of the six days’
work! There we are told, ‘‘God saw everything that He
had made, and, behold, it was very good’’ (Gen. 1:31).
But here, the next time we read that ‘‘God saw’’ we are
told that ‘‘the wickedness of man was great in the earth.’’
How awful is sin, and how fearful its course when unre-
strained by God!

But there is another, and a blessed contrast here, too.
After we read of the greatness of man’s wickedness and the
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consequent grief of God’s heart, we are told, ‘‘But Noah
found grace in the eyes of the Lord’’ (Gen. 6:8). There
was an oasis in the midst of the dreary desert, an oasis
which the grace of God had prepared, and on which His
eyes dwelt. When beholding the wicked we read only that
God “‘saw,’ but when Noah is in view the ‘‘eyes of the
Lord’’ are mentioned. A look at the former was sufficient;
but something more definite and protracted greeted the lat-
ter. Before we study the Character of Noah, a word first
on the one following the last quoted.

‘‘These are the generations of Noah’’ (Gen. 6:9). Here
a new section of Genesis commences. The Chronology of
Genesis having been brought up to Noah’s day in (enesis
5, the opening verses of Genesis 6 look backward not for-
ward, giving us the history of the world and describing the
character of mankind in the days which preceded the Flood
Verses 5 to 8 of Genesis 6 close the second main division
of the book. Each new division opens with the words
‘‘These are the generat